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services cloistered in private apartments. These“newly emerging冶 urban congregations meet
in office buildings and welcome visitors and state officials. For these churches,maintaining
party鄄state connections( ties) have been the key method for their continued existence. Ac鄄
cording to Vala爷s investigation conducted in Wuhan,Shanghai and Beijing,there were several
typical party鄄state ties established by unregistered churches. In Wuhan,one church kept its
ties from the church leader爷s previous occupational work as a famous doctor who used to treat
several highly ranked officials. In Shanghai,one famous unregistered church maintained its
ties from the church leader爷s previous training from the official“Three鄄self冶 church. In Bei鄄
jing,benefiting from the church leader爷s previous work experience as an official“Three鄄self冶
priest,an outstanding unregistered church(Zion church) runs quite well,while the other fa鄄
mous church(Shouwang Church)is struggling for its surviving. All those successful unregis鄄
tered churches have paid much attention to keeping a channel of communication with local au鄄
thority. In return,they won government爷s trust and were entitled with,to some extent,the le鄄
gal rights to run outside the system of official churches. “Apart from satisfying regime de鄄
mands,leaders of these large unregistered churches also must deflect criticism from traditional
house church leaders in order to avoid losing legitimacy among Protestants who see them as co鄄
zying up to authorities. 冶Nevertheless,these churches enjoy more benefits than what they lost.

Doctor Vala also demonstrates that universities,other than any other organizations,offer
“safe鄄enough冶 spaces for various social movements and NGOs,especially for unregistered
churches. Firstly,“universities offer‘safe鄄enough爷 spaces for Chinese to be exposed to Prot鄄
estant Christianity apart from monitored official churches冶. Secondly,“university settings of鄄
fered other benefits to unregistered congregations lacking firm financial backing and wanting
new members冶. And last but not least,“universities have been hubs of Chinese Christian ac鄄
tivity since the early 1980s is because hundreds of foreign English teachers,many of whom are
American Protestants,teach and evangelize students and professors on campus冶.

The earthquake in 2008 and the accompanying relief effort were watershed moments for
some unregistered churches. At least 150 churches around China ? participated by sending
1,500 volunteers in providing disaster relief. “ Before the earthquake churches had mostly
been linked to separate networks,but after the disaster he maintained that different networks
linked together across the country. 冶

In the end,Vala concludes his speech with two possible outcomes of these unregistered
churches. First,it may be that state policy changed and these informal ties may be recognized
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officially and transformed into state legitimation so that illegal organizations may join the state
framework. Or,second,the gray zone may be rendered by the Party鄄state into black and white
categories again,and these in鄄between organizations are eradicated.

2. He Guanghu(Professor,School of Philosophy,Renmin University of
China,China)

The State Faith and the Religious Faith in Today爷s China

The inquiry of “ what is the ‘ state faith爷 of China?冶 is the main issue of Professor He
Guanghu爷s keynote speech. All through the speech,he is analyzing the concept of “ state
faith冶 of today爷s / modern / contemporary China and its substance. He argues that the“ state
faith冶does exist,although this specific noun is rarely used. His analysis starts with separating
the meaning of“state faith冶into three aspects,in other words,demonstrating how this concept
was conducted in three different contexts. “The first meaning is the state爷s faith,or the faith of
state; the second meaning is the national faith,or the faith of nationals; the third meaning is
the faith in state,or the belief in state. 冶He also tries to explain the relationship between“state
faith冶and religious faiths in each context.

In the first sense of state faith,he put forward that,“CCP,with its political power,has
made its‘faith爷鄄Marxism or Communism鄄become the‘ state爷 s faith of PRC冶. But that is no
more than propaganda in some official occasions and contexts. The‘state爷s faith爷,which em鄄
bodies / the nature of atheism,in that sense,is not really religious faith,though it has some
quasi religiousness. It expels other religions. The second sense of state faith鄄the national faith
or the faith of national 鄄“does not exist in today爷s China冶. Guanghu thinks the faith landscape
of today爷s Chinese is more than complex,there does not exists a prevailing faith,religious or
non鄄religious,which is unarguably regarded by Chinese people(or most of them)as the“na鄄
tional faith冶. He analyses through the“Five Major Religions冶,namely Buddhism,Taoism,Is鄄
lam,Protestantism and Catholicism and the“quasi鄄religious冶 faith,namely Marxist faith and
Confucian faith and other popular faiths and superstitions. Finally he expels their possibility
as“national faith冶. Guanghu deems that the“state faith冶in its third sense鄄the faith in state or
the belief of state鄄does exist in today爷s China. Since the united empire was established in Qin
dynasty,Chinese have been shaping an image of a scared superpower,which is upon all the in鄄
dividuals and social units,namely“the state冶,with its representative the emperor or the gov鄄
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ernment. “The‘faith in state爷 was strengthened to an unprecedented degree after 1949. 冶And
“one of the characteristics of this‘faith in state爷 is that it has taken‘patriotism爷 as most pop鄄
ular and main expression in modern China冶. For a lot of Chinese people,even for some reli鄄
gious believers,“the word‘patriotism爷 has readily become the properly expressive symbol of
the faith in state冶.

Guanghu argues that the faith in state should not be treated as religious belief,which de鄄
serves ultimate value and unreasonable commitment from its adherents,but rather as quasi鄄re鄄
ligion or pseudo鄄religion,which should be“treated with reason冶. At the end,he warns that the
worship of state or the faith in state would“distort the human nature and reverse the order for
the state and the people冶.

3. Notto R. Thelle(Senior professor at the University of Oslo)
Response to He Guanghu

Ofthe three possible meanings of“ state faith冶– national or state religion; the various faith
commitments of the people; and faith in the state,or the tendency to make the state an object
of faith鄄He Guanghu chooses the last perspective as a focus for his analysis. There are several
ways in which the state can be an object of faith: from people爷s trust in the benevolent ruler
who will provide harmony,protection,and wellbeing,to the oppressive and forced submission.
China,of course,has experiences of both of these trends / ways. In recent history,during the
early stages of the revolution there was a deep trust among people that the state(or the party,
the system)would provide a better future for all,but there were also stages when that trust was
betrayed: the ideology became empty words,and the power became oppressive.

One may argueon a practical level: it is impossible to believe in the state when the state
cannot be trusted. One may argue on a philosophical or ethical level: it is unacceptable to es鄄
tablish any state or authority with that type of absolute position. One may argue on a historical
level: it is clear that throughout human history all attempts to create absolute state power have
ended in disaster and inhuman oppression. One may argue from a religious position: even
though religions have often provided ideological support for the state and the ruler,there is a
potential conflict which emerges when the secular authority becomes absolute,putting itself o鄄
ver God,or wants to overrule the faith and conscience of the individual believer or the religious
community.
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Let me add a few comments from a theological and Biblical perspective. First,there is the
Biblical first commandment that in principle is related to? all political authority:“You shall
have no other god beside me冶(Ex 20:3). Second,in Martin Luther爷s interpretation“god冶is
“ that from which we are to expect all good and to which we are to take refuge in all distress冶,
which means that all sorts of authorities may function as“god冶 for people: the state,wealth,
ideology,position,power,sex,the market. Third,in the Old Testament the people of Israel
wanted to have a king like all other peoples in the region. The prophet said,“No,God is your
king. 冶(1 Sam 8:1鄄22). Fourth,in the New Testament Jesus was in constant conflict with the
political and religious authorities. On the other hand,there are statements that emphasize that
one should submit to the political authorities,as there is no authority that is not established by
God(Rom 13:1). Fifth,the famous saying,“Give God what belongs to God,and Caesar what
belongs to Caesar冶. (Matt 22:15鄄22)To give God what belongs to God is not to let God have a
small spiritual realm and leave the real power to the emperor,but to realize that the emperor
only has a small fragment of the cosmos that is God爷s creation. Emperors come and go; rulers
and political systems rise and fall; ideologies are changing or replaced by new ideas. Only
God remains; his kingdom shall have no end.

4. Gao Shining(Professor,Chinese Academy of Social Sciences,China)
Knowing and Being Known: Chinese Society and Christianity

Gao Shining illustrates in her keynote speech how Chinese Christians have been known by the
society and their efforts ofdisplaying themselves from both historical and realistic dimensions.
She starts with an introduction of the current booming situation of Chinese Christianity,then
reviews the history since the establishment of the PRC until today,focusing on the different
phases when Christianity witnessed totally different political and social situations. She roughly
divides the period from 1949 to now into three phases: the first phrase from 1949 when the
CCP established the new government to the late 1970s when the Cultural Revolution ended;
the second phase from the early 1980s when China began to reform and open up to the world to
the end of last century; the third phase from the turn of the 21 st century to now,when churches
have become comparatively more open to society.

Generally speaking,in the first phase,“all the ways of knowing and understanding Chris鄄
tianity were derived from the propaganda and criticism by the party and the official media,and
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even from the self鄄criticism of Christian church itself冶 . Correspondingly,churches were criti鄄
cized and attacked by society. Hence,they had no chance to display their value and create a
positive image of Christianity. In the second phase,“with the development of Christianity es鄄
pecially in the countryside,the growth of Christian studies,the increase of publications about
Christianity,and the policy of‘leading religion to adapt to the society爷 by the government,the
negative knowledge and understanding of Christianity,slowly but obviously decreased冶. And
“the idea of Christianity and religion as opium has been changed into the idea of religion as
parts of culture. 冶During this period,however,“churches had been quite close to their closed
situation冶,which means that they essentially contributed nothing to improving their social im鄄
age. They possessed no spare time and energy to consider the situations other than struggling
for legal status,reconstructing churches and their surviving.

During the third phase,which Gao Shining paid her main attention to,although society,
generally speaking,has been still kept blind to churches爷 activities,Chinese churches have
been positive and active in various ways to reconstruct their social image and status as respon鄄
sible and influential civil NGOs. There are some surveys conducted by Gao Shining,which
show that,first,“among the various ways by which people know and understand Christianity,
the one with the greatest impact is through the behaviors of individual Christians冶; second,
“ the influence of the Christians爷 enthusiasm for mission cannot be looked down upon冶;
third,“the traditional forms of missionary work are changing,from the way of‘face to face爷 in鄄
to E鄄media including Internet and mobile鄄phone冶. She also mentions that the collective good
behaviors of churches have appeared in front of the public,which could gradually improve the
social image of Christianity and show its existence. However,these activities include not just
its contributions,such as churches爷 efforts during and after the devastating earthquake in Si鄄
chuan province in 2008,but also include its fight for its right of religious freedom with reasona鄄
ble and peaceful ways. For example,for holding the worship service,some of the churches
went into public places after losing their meeting houses.

In conclusion,Gao Shining states that“Christians爷 potentiality is very great even though
their role in and effect on the society is still small nowadays. 冶 What is more, “ Christian
church爷s organization could play a very important role in reconstructing the civil society in
China冶.
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5. Knud J尴rgensen(Adjunct Professor,Norwegian School of Theolo鄄
gy,Norway)

Response to Gao Shining

Gao Shining爷s reference to revivals among the urban population and among intellectuals is
dealt with in a larger context and perspective in a book by Micklethwait,John Adrian Wool鄄
dridge,God Is Back,How the Global Revival of Faith Is Changing the World. There are both
sociological and more spiritual reasons for the growth among registered and non鄄registered
churches in China. The sociological perspective would point to the cultural revolution and its
destructive impact on Chinese society,the Tiananmen tragedy,several of Mao爷s reforms and
social changes鄄e. g. the unification of the Middle Kingdom,the construction of infrastructure,
and the focus on Mandarin as the language of instruction. In a sense,Christianity has benefi鄄
ted from being a western religion during a period when the open鄄door policy has aimed at
learning from the west. The spiritual reasons would include the impact of persecution and suf鄄
fering over decades,together with a Christian testimony of not compromising,the hunger for
the word of God(the printing of more than 50 million Bibles),a strong focus on discipleship,
obedience,penitence,conversion and prayer among Chinese Christians.

Another book by Lian Xi,Redeemed by Fire: The Rise of Popular Christianity in Modern
China(2010)is especially relevant to this topic. Here the manifold and multifaceted revival
movements in the first half of the 20th century are viewed as an essential background to the re鄄
vivals during and after the Cultural Revolution. Gao Shining challenges the Christian church
to play a stronger role in the reconstruction of civil society and as a main source of civil society.
Beware: That is what the church did after Constantine,resulting in a destructive merger of the
ways and ideologies of state and church and preventing the church from being a genuine coun鄄
terculture. A church that loses identity in that way will also run the risk of losing its biblical i鄄
dentity.
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中文题目:

“宗教、信仰、国家与社会北欧会议冶简讯

梁玉龙

赫尔辛基大学宗教学博士生,00014 赫尔辛基,芬兰

电子信箱: yliang@ mappi. helsinki. fi
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《国学与西学:国际学刊》
(中英文双语半年刊)

投稿须知

《国学与西学国际学刊》(Guoxue yu Xixue Guoji Xuekan)创刊于 2011 年 12 月,由国学

与西学北欧论坛(Nordic Forum of Sino鄄Western Studies)主办、赫尔辛基大学世界文化

系宗教学中心、北京大学高等人文研究院世界宗教与普世伦理中心、与吉林大学文学

院国学与西学比较研究中心协办之中英文双语学术期刊,整合北欧四国(芬兰、瑞典、
挪威、丹麦)学者之力,每年于芬兰出版两期(六月及十二月出版)。 栏目有:

“人学、神学与国学冶(人学乃启蒙运动以来强调理性的学术,神学乃关于上帝及

研究基督教的学术,而国学则指中国精神体系之研究);
“实践神学与中西教会和社会冶(实践神学乃现实中基督教实践之研究,中西教

会 /社会乃指中国与欧美等传统上以基督教为信仰和精神体系的基督教会与社会);
“中西经典与圣经冶(中西经典乃中国及西方的宗教、人文经典,而圣经则指基督

宗教的圣典);
“教会历史与中西社会冶(教会历史乃基督教会之历史,中西社会乃中国与欧美

等传统上以基督教为信仰和精神体系的社会);
“比较宗教文化研究冶(比较宗教文化研究乃中国、欧美等西方国家的宗教与文

化之比较研究);
“书评与通讯冶(书评乃对主题为国学与西学的新书之述评,而通讯则指同样主

题的学术动态与新闻)。

1. 本刊欢迎下列类型的稿件:(1)研究性论文(Research Articles):国学、西学研

究、及国学和西学比较的原创性学术论文。 (2)书评(Book Reviews):对近来出版的

相关学术专著的评介。 (3)会议综述和报道(Conference Reports):对相关学术会议的

深入报道。
2. 本刊全年公开征稿,凡与本刊内容相关的学术论文均欢迎各界人士投稿,但

内容必须是首次(特例另加说明)发表的原创性学术研究成果。
3. 中英文文稿均被接受。 以中文投稿的研究论文需附英文摘要和关键词;以英
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文投稿的稿件需附中文的摘要和关键词。 原则上,论文含注释中文稿件为 8000 至

12000 字为宜,论文含注释英文稿件以不超过 12000 字为宜,书评及会议报道每篇一

般以 3000 字为限,特殊情况另论。
4. 研究论文的撰写格式及顺序如下:
(1) 首页:中英文题目、作者联系方式(中英文姓名、职务及职称、通讯地址、电

话、电子邮件等联系方式)。
(2) 中英文摘要(各以 200鄄700 字为宜)、关键词(以 5 个词为限)。
(3) 正文含注释(正文及注释撰写请勿透露作者的相关信息,引用作者本人的文

献时请不要使用第一人称,中文稿件的注释请遵照《国学与西学:国际学刊》的《注释

体例及要求》撰写)。
5. 来稿请寄打印清晰的稿件两份,并以电子邮件或其他方式寄交原稿件的 Word

文档的电子版一份。
6. 本刊在收到寄交的论文后,本刊编辑委员会先进行匿名初审,初审后再请两

位同领域的学者专家复审,复审者意见不同时将邀请第三位学者评审;并于稿件收到

后三个月内回复作者。 逾期未接到通知者,可自行处理稿件。 本刊概不退稿,作者请

自留底稿。 稿件随收随审,一经审稿通过即寄发同意刊出函告知作者。 经决定采用

的文稿,须依本刊体例修改论文格式,编辑部有权对稿件酌情删改(不愿者请投稿时

说明),且需作者亲校最后文稿,修改过后始由本刊编辑委员会另行决定与何期刊出。
7. 著作人投稿本刊,经收录刊登后,同意授权本刊再授权其他本刊接受之资料

库进行重制,通过网络提供服务,授权用户下载、打印等行为,并可酌情修改格式。
8. 本刊所刊登的文稿,作者文责自负,一切立论不代表本刊观点,版权则归本刊

所有。
9. 稿件已经刊登,本刊将于出版后赠送该期刊物两本作为酬谢,不另付稿酬。
10. 本刊的征稿、评审、编辑与发行等事宜,皆依照《国学与西学:国际学刊》的

“刊行及编审办法冶办理。
11. 来稿或意见,请寄:

《国学与西学:国际学刊》编辑部 收

Vellikellontie 3 A 4,00410 Helsinki,Finland.
电子文档请寄至:ijofsws@ gmail. fi
Tel. + 358鄄40鄄836鄄0793
www. SinoWesternStudies. com
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International Journal of Sino鄄Western Studies

Notes for Contributors

1. International Journal of Sino鄄Western Studies( IJS) is published semi鄄annually every June
and December by the Nordic Forum of Sino鄄Western Studies(members from Finland,Swe鄄
den,Norway,and Denmark)and sponsored by the University of Helsinki,Peking University,
and Jilin University. It covers areas in

Humanities,Theology,and Chinese guoxue(National Studies),
Practical Theology and Sino鄄Western Views on Church and Society,
Chinese and Western Classics and the Bible,
History of theChurch and State in the West and in China,
Comparative Religious andCultural Studies,
Reviews and Reports on Academic Conferences.

2. The types of work we prefer to publish:
a. Research Articles: Original articles related to the topics mentioned above.
b. Book Reviews: Reviews on books or articles that are related to our themes.
c. Academic News: In鄄depth reports on conferences or other academic news related to

our themes.

3. IJS welcomes the submission of texts throughout the year; it is required that the text is origi鄄
nal and has not been previously published.

4. The text can be written in Chinese or in English. An English article should have a Chinese
abstract,and vice versa. The length of a Chinese article should be between 8,000 and 12,000
Chinese characters,including footnotes. An English article should have no more than 12,000
words,including footnotes. A book review or a report on academic news is usually limited to
3,000 words. Exceptions will be decided separately.
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5. Articles should follow the following format:
a. Both a Chinese and an English title,the author爷s occupation,position,and contact in鄄

formation; see the Article Submission Cover Page.
b. A 200鄄700鄄word abstract and the maximum of 5 keywords in English and Chinese

should be included.
c. Full information on publications should be included in the footnotes.
Footnotes must follow the style stated in our Footnote Format and Requirements. For the

purpose of an anonymous review,please refrain from revealing the author爷s identity in the arti鄄
cle; when citing the author爷s own work,please refrain from using the first person pronoun.

6. Please submit twopaper copies of the article by mail and one in an electronic form through
email. The electronic file should take the Microsoft Word format.

7. Article submitted to IJS will be peer鄄reviewed first by the editorial committee,then by two
scholars of a relevant field,and if necessary a third scholar will be invited to review. The au鄄
thor will receive the decision within three months after submitting the article. The editorial
committee has the right to ask for a revision of an article and will thereafter decide whether the
article will be published.

8. The author shall agree to authorizeIJS the right to the reproduction of the article either elec鄄
tronically or in print.

9. The author is solely responsible for the content of the article,and any viewpoint expressed
therein does not necessarily reflect the opinion of IJS. After publication,IJS reserves the copy鄄
right of the article.

10. The author will receive two copies of theIJS in which the article is published,no fees or
royalties are paid to the author.

Please send your article or suggestion to:

Editorial Committee

981



詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪 詪 詪 詪
詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪 詪 詪 詪

詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪

International Journal of Sino鄄Western Studies,
Vellikellontie3 A 4,00410 Helsinki,Finland
Email with attachment to:ijofsws@ gmail. fi
Tel. + 358鄄40鄄836鄄0793
www. SinoWesternStudies. com

091



詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪 詪 詪 詪
詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪
詪

詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪 詪 詪 詪

詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪詪

注释体例及要求

Footnote Format and Requirements

一、总则 General Principles

1. 采用页下注(脚注),从文首至尾依次加注。

Use continuous footnotes from the start to the end of your article.

2. 一般情况下,引用外文文献的注释仍从原文,无须另行译出。

Use original literature when the reference is in a language other than the article,a translation of the ci鄄

tation is not required.

3. 文章正文后不另开列“参考文献冶。

Independent bibliography is not required.

4. 所引资料及其注释务求真实、准确、规范。

Please use authentic,accurate,and standard literature references.

5. 非汉语语言以英文为例。

We use English as an example of all the non鄄Chinese languages.

二、分则 Detailed Rules

1. 专著 Monograph:

黄保罗 Huang Baoluo,《汉语学术神学》Hanyu xueshu shenxue [Sino鄄Christian Academic Theolo鄄

gy],(北京 Beijing:宗教文化出版社 Zongjiao wenhua chubanshe [Religion and Culture Press],

2008),155-159。

Paulos Huang,Confronting Confucian Understandings of the Christian Doctrine of Salvation: A System鄄

atic Theological Analysis of the Basic Problems in the Confucian鄄Christian Dialogue,(Leiden & Bos鄄

ton: Brill,2009),88鄄89.

2. 编著 Compiled works:

罗明嘉 Luo Mingjia、黄保罗 Huang Baoluo 主编,《基督宗教与中国文化》 Jiduzongjiao yu zhong鄄

guo wenhua [Christianity and Chinese Culture],(北京 Beijing:中国社会科学出版社 Zhongguo

shehui kexue chubanshe [Chinese Social Sciences Press],2004),155。

Miikka Ruokanen & Paulos Huang,eds. ,Christianity and Chinese Culture,(Grand Rapids &
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Cambridge: Eerdmans,2010),3.

3. 译著 Translated literature:
麦克·阿盖尔 Maike Agaier,《宗教心理学》Zongjiao xinlixue [Religious Psychology],陈彪 Chen

Biao 译,(北京 Beijing: 中国人民大学出版社 Zhongguo renmin chubanshe [The Press of Renmin

University of China]),2005,30。

Fung Yu1an,A History of Chinese Philosophy,tr. by Derk Bodde,(Princeton: Princeton University

Press,1952),150.

4. 外文稿件引用中文资料 Chinese literature in non鄄Chinese articles:

Liang Qichao,Gushu zhenwei jiqi niandai [The Genuinity of Chinese Ancient Books and their Dates],

(Shanghai: Shangwu yinshuguan [The Commercial Press],1923), 20.

5. 文集中的文章 Articles in collections:

张敏 Zhang Min, 《基督徒身份认同———浙江温州案例》 Jidutu shenfen renting—Zhejiang

Wenzhou anli [The Personal Identity of Christians],张静 Zhang Jing 主编:《身份认同研究:观念、

态度、理据》 Shenfen renting yanjiu:guannian, taidu, liju [A Study on Personal Identity],(上海

Shanghai:上海人民出版社 Shanghai renmin chubanshe [Shanghai People爷 s Publishing House],

2006),101鄄105。

Zhuo Xinping,“Comprehensive Theology: An Attempt to Combine Christianity with Chinese Cul鄄

ture,冶in Miikka Ruokanen & Paulos Huang,eds,Christianity and Chinese Culture,(Grand Rapids &

Cambridge: Eerdmans,2010),185鄄192.

6. 报纸中的文章 Articles in newspapers:

曹曙红 Cao Shuhong,《信仰之旅 慈善之行—上海玉佛禅寺觉群慈爱功德会参访团西藏行纪

实》Xinyang zhi l俟,Cishan zhi xing—Shanghai Fochansi Juequn ciai gongdehui canfangtuan Xizang

xing jishi [The Trip of Faith and the Travel of Charity],《中国民族报》Zhongguo minzubao [The

Newspaper of Chinese Ethnic Minorities](2011 年 8 月 23 日),第 5 版。

David E. Sanger,“U. S. and Seoul Try to Ease Rift on Talks with the North,冶New York Times,(11

June,2005).

7. 期刊中的文章 Articles in journals:

李炽昌 Li Chichang,《跨文本阅读策略:明末中国基督徒著作研究》 Kuawenben yuedu celue:
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