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”lln'ng the 217 ::-H'l.l.l.lrr. the imteraction betwesn Chinese ond Wedem colbure s |ik-|*]:|.' tap eomshitute the
single moal imporiand dialogee between civilimations,  All of us should therelore be grsteful o Dr, Paulos
Huang for mapping =0 helpfully the historienl and actual dinlogues between Confucianism and Chnstiamity,
and for pointing so succinctly 1o zones of conflict ps well as convergence between the twe traditions.

Inter-culiurn] dinlogue s oday mot only going on betwesn persons living far awny from one ansther on
different continents, The most intense dialogue takes place in the minds of individuals who have the burden
and advaniage of embodying more than one culure, Such person is T, Huang who is a Chinese living
betwesn Hong Kong and Helsinki, and a Chinese Christian deeply immersed in Chinese tradition and
mentality, He states his own tension as follows: “Every time when T focus on my own deeds, T realize that
sola gratie is my hope. Once [ have peace and cedainty conceming salvation, | will again paradosically iry
to selfl = cultivate ™. T The wension expressed here is betwesn acknowledging the duties of Heaven (in
Christian parlance , the divine Law), while trusting the grace of God by which God accepts the human
persen { according io the Christian Gospel ), even in states of human imperfection.

Whether one pursues the Confurian Way or the Christian Way , or combines aspect of the cne with the
viher, il becomies elear that bothiraditions have g ago lefi the domains of magic and superstition. Whai
matlers 1= the fomabon of mentaliiez and attiiodes iowannds n_:ﬂ.]il].'. inspimd lr:.' the greal Elr.prl:ir.l.l] Inur'h'lnE;-.
of canonical Beoks. The open question, then, iz what constiutes, human reality, ond what i Ultimate

Reality? Is, or should, Confucianism be open 1o the Christian awareness of 0 personal - like God 7 And is,

m Faiiliss Himng, I'.aqﬁ'ul'l.lln,g I'.'.l.l'l_.ﬁu{n.n Prdrrainndings !f'.l.'l: eratinn Laotra J"i’rﬁrﬂ'ﬁm A Bvaleiwaiic ﬂnﬂ@nf .‘.I'd]ml’ r!f'
Buasic problems in the Confirian - Chrisian Dialogne, { Leiden & Boston: Brll, 2010},
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or should, Christian theology be open to the concems expressed in the Confucian concept of self —
cultivation?

Thework of Dr. Huang shows convineingly that Confucianism and Christianity cannot simply be either
contrasted or united | as i each pariser in the dialogue were cleacly defined wniis, Within Christianity | twis
varialies are sored out, wx Catholic and Protestant theclogy. As for Confucianism, Dr. Huang helpfully
proposes a Lypolegy of hve phases of Confusian sell — development , from Ancient Conlucianism over Nea —
Enn[‘l.u‘j:lnism 1] Uﬂl.'l-['.'l.il."_ﬂ ':i M-l'u']::m Elﬂlrul:!i.l:l.ll:iﬂm. A]I 1'{ l]'lﬂﬂ! H'I.".I'Hmlﬂa 1!I.E:iITI i l":ll:l!ﬂ.i.l.'l.l'l.l! |.|'.|E E‘I.'.I'Illi.r.ﬂl'
Confecian hertage | but differ, az o mabler of fact, madkedly from one another. No sumpose, thereforns
that some forms of Confucianism are hostile o Chostianity while others are highly apprecintive of
Chrstianity. The muin question, as pointed out by De. Huoang, is the question of transcendence vs.
manism. His thesiz is thut both Ancient Confucionizm and several vaneties of Modem Confucianism e
sympathetic to Chnstion ideas of transcemience,

One example of this trend is the Harvard Profeszor TUWeiming, who argues that Confucinn humanism
differs from secular humanism by pzsuming that human morality iz inconceiveble without s constan
reference to Heaven, which according o the 7 Ching is ereativity in itsell, According 0 TU Weiming,
Hepven canmot be conceived merely in naturalistic terms ; the role of human persons 1= exactly to participate
in the creativity of Heaven, as it were by altaning onesell to the mesources of Heaven. In this sense,
human beings are also co = crestors. So conceived Heaven is ommipresent and omniscient, bt nod
omnipotent : the role of human beings is exactly o complete Heaven ' s great work, &

Let me take this opportunity to say where | a2 a Christisn theologian find consonances with and
differences to the Confucian notions of sell = cultivation. | do appreciaie the Confucian concept of sell =
cultivation, and see this as a fertile concept o explored in future dialogwes, The idea of salfl = cultivation
may even be endorsed by Christians, in so far as alzo Christians assume that God ' s Law iz nol extrinsic o
human nature, bul §s part of the human condition of being placed in a constant relation o God. This
relation to God iz part of being a human, even where the person lives as a sinner in a sinful world. Even
the moal austere view of human possibilities in the Christian radition has always claimed that being a
“sinmer” can never characlerze a human being Tully | without giving dee aceount of the positive view of the
human person as “created in the image and likeness of God” { Gen 1,26 =277,

Ta frat il in tnwditional berms human ndare may have become |r|:'.n'-|f:r|.-|ﬂ:|,_ buthuman nature canms
simply be deleted or annifilsted. To put in other terms, the person living i sin eanms exist withoul imees
of being destined w live in sllunement 1o God (or Heaven ). Moreover, the Chostian Gospel states that
even though the human relation 10 God s distorded, God s steadlast in keeping His relation 1o cach and
any human being, wherever he or she lives. Even whers human Beings do oot sctoally trast God | Gad
trusts in human beings. Let me here remind of a centl passage in 5t. Paul’ s Letter to the Romans:
“What if seme were unfasthful? Will their futhlessness nullify the fathfulness of Cod? By oo means!”
{Rommns 3.3 =4 ), The punt = that God ™ s pesiove relatson 10 bumanity s moimiained | even where
human heings neglect God "™ s Law in their minds and deeds,

Expctly here, however, dilferences emerge, and no sincere dialogue between Confucianism and

Christianity should meglect remaining differences. As Dr. Huang points oul there is oo correlate in

@ TU Weiming, " Cimbarisn Spirtmality in Conermgerary Chine™ . Paper for the Redjing Summit on Chiness Spiritoalisy.
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Confucian thought o the Christian notion of God ' & " justification” of humanity in Jesus Chrisi. The central
idea is here that human beings are onconditionally secepted by God, even where we are weak , unwise,
andd wrongdoars. However, as Dr. Huang point oul, there might be a stronger resonance between the
Conlfecian ||n|]|::n|Lum|in5 ol sell — puliivation | and the Chrstian notion of “sanciifieation”™,

There are hen:, & 1 osee 1, :inl:-.rr'ﬂ:ing ponies of contact between Confuciamism and  Chnstianily,
Confucians remind Christinns of the fact that God” s Taw is not purely external 10 being o humnn with Gad
—endowed possibilities, Christipnz, on their side, may remind Confucians that cur sell — cultivation will
alwavs be incomplete, The very claim to be or to become perfeet via zelf = cultivation constitutes the
problem, seen from a Christian view. For what is pedection, if so strive so ardently for becoming perfect
that we take pride in our achievements, and constantly need w0 inform other people about our own
superiority { thus hiding our own weakness ) 7 The Christian response might be that we are actually never
becaming perfect by our own achievemenis, The hidden spot {in Christian temms, “sin™ ) lies in the very
Sell that we tend o see as the engine or activity — basis of our many attempls b cultivate surselves lowands
[.l:-.rﬁ.-u::li-:rll. .ﬁ.n:nrr]:illE o Christinn I.r'.ﬁn::hinﬁ. our gwm Sell needs o be Treed from sell - [nﬂ.ﬁ!i‘m, that iu,
from atempts of sell - justificstion. This s where Chostianz point io the (hher = Power of God, whae is i
work not only from the Heaven, bt dwells amongst us, in the midst of our struggles and weaknesses, 5o
St. Paul says, " Do nothing from zelfish ambition or concedt, but in humility regord others s better than
vourself” | Philipggans 2:3}. By acknowledging our own impedfection, we can toke joy in any progress of
cultivation, for ™ it is God who is at work in you, enabling you both o will and to work for his good
pleasure” { Philippians 2:137.

In this view, there is o contrast between divine and human powers, There s oo fived - pie view of
power, so that if one takes a bite from the cake , there i less left to the others. Tt is oot the case that when
Gaod does something, we are rendered poweress | and when we cullivating ourselves, we are deiracling
from God " s power. Hather God uses power o empower us, in the midst of our lives. Gaod is generous by
giving so as o be nhle to receive. Similarly, on the Christian conception of Gaod it is as natural for God e
live in the midst of our enrthly ool , as it 3= for God to reside in Heaven, " The Word of God became
flesh and lived among we" | 85 it is expressed in the Chnstian doctrine of incamation { John 1:147,

What | suggest iz that bothConfucians and Chnstian may be able to zay that the sctive role of homan
beings always presupposes a mutual relation between Heaven and humanity, How this is going to be spelled
oul remaing b be explored in futre dialopues. At this stage | can only express my decp gratitisde and
respect for the many impulses for dialogue that we have received through this important work of Dr. Paulos
Huang.
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