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1.Discussionsontherankingofhumanmeritsonsexuality

SomecriticsarguethatAugustineholdsanegativeviewofconcupiscenceand,correspondingly,

anascendingrankingofthemeritsofconjugalchastity,widowhoodandmonasticvirginityonthe
basisoftheirdistancefromsexuality,whichisrootedinthetraditionofasceticism.Someother
researchersareoftheopinionthatAugustineshiftedtheemphasisfrom asceticismto moral
evaluationaccordingtothegradeofhumilityratherthanexternalfactors.Ishalladdressthesetwo
competitiveviewsfirst.

MathijsLamberigtsremarksthatAugustineisfirmlyinlinewiththeancientascetictradition
whichtaughtthatthechoiceof marriageisinferiortoabstinence,since marriageinvolves
concupiscentiawhichforAugustinewasasinaftertheFall.〔1〕Lamberigtssuggeststhatitwouldbe
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〔1〕 MathijsLamberigts,“ACriticalEvaluationofCritiquesofAugustine’sViewofSexuality”,inAugustineandhisCritics,ed.
RobertDodaroandGeorgeLawless(LondonandNewYork:Routledge,2000),186-188.
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bettertobewithoutsexualityexceptforthepurposeofprocreation.〔2〕Heargues:“Itseemedto
makemoresensetoAugustinethatapersonshouldmakearadicalbreakwithsexualdesire,rather
thanmakeproperuseofitwithinmarriage…Sexualdesirewassomethingtobeavoidedatallcosts,

ratherthanexploited,howeverlegitimately.”〔3〕Sexualdesire,hecontinues,isevil(malum)sinceit
doesnotdevotetoGodbuttohuman’sownwill;thus,anysexualityifnotforthesakeofprocreation
(e.g.,sexualityoutsidemarriage,sexualitywithone’sspouseforlust,anyindulginginsexual
pleasure)wasrejectedbyAugustine.〔4〕Onlyprocreationisapermittedcaseforsexuality,forwhich
“thefilthofmarriage”couldbeforgiven.〔5〕LamberigtsconcludesthatAugustineprovidesagrading
onsexualityandmarriage,givingthehighestregardfortheabstinentlifeandreluctantlyaccepting
sexualityinconjugalrelations.〔6〕

PatrickWalshechoesthatforAugustine,themeritofabstinenceranksabovetheconjugallife
andthemarriedpeoplewillattainalesserrewardthanconsecratedvirginsinheaven.〔7〕Walsh
arguesthatvariousfactorsinfluencedAugustine’salignmentofdifferentlivingmodes:(1)Early
ChristianasceticisminfluencedhimthroughsomepredecessorssuchasTertullian,Cyprian,and
Ambrose.Augustinefrequentlyfollowstheirasceticidealandvirginworshipinhistreatises(i.e.,

Tertullian’srigorousasceticism;Cyprian’snotionofvirgin’sgreaterhonourinheaven;Ambrose’s
visionofMaryasaperfectvirgin,etc.)〔8〕.(2)Paul’scounseltothemarriedandunmarriedleftits
markonAugustine’sviews.Especiallyin1Cor.7:3ffand1Cor.7:25ff,Paulpreferscelibacyto
marriage,whichservesasthescripturalbasisforAugustine’sargumentinDebonoconiugaliandDe
sanctauirginitate.〔9〕(3)ManichaeancondemnationofmarriageleadstheconvertedAugustineto
developatheologicalinterpretationofsexualityinmarriagewhichrefutestheManichaeanwayof
asceticism.AseriesofworksagainstManichaeismshowAugustine’sre-evaluationsonthe(good)

meaningofmarriageaswellasitsconnectionstorenunciation.(4)Thebiasedpositionsbetween
JovinianandJeromepromptedAugustinetodevelopacomprehensivetheologicalstancetorespond
theircontroversy.A positiveevaluationofmarriage(Jovinian)andthesuperiorityofvirginity
(Jerome)contributedtoAugustine’sladderofgoodness———virginityabovemarriage.〔10〕Basedon
thesefactors,Walshbelievesthat“marriagewasagood,butconsecratedvirginitywasbetter.”〔11〕

Asdistinctfrom Lamberigtsand Walsh,GeorgeLawlessfocuseson moralityratherthan
virginity,arguingthatAugustineshiftstheemphasisfrommarriageandvirginitytohumility.〔12〕In
discussingdifferentasceticlifestylesandthecultofperfectionism duringthefourthandfifth
century,LawlessnotesthatthereisadecentringtendencyawayfromasceticisminAugustine.He
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explainsthat,ontheonehand,Augustinedoesnotacceptanyaustereasceticstrategiesofhistime
norforcesuchrigorouspracticestoanyone.〔13〕Perfectionismandelitism wereavoidedinhis
approachagainstManichaeism,PelagianismandDonatism.〔14〕Ontheotherhand,whenAugustine
citesthePaulinesourcefortheviewthatvirginityissuperiortomarriagein1Cor.7(e.g.,bene
facit/meliusfacit),Augustinealsostatesthat,“marriagewithhumilityisbetter(melius)than
virginitywithpride.”〔15〕Heprovidesahierarchicalalignmentofmarriage,widowhood,virginityand
martyrdombasedonthescaleofhumility,alltheselifestylesbeinggiftsofGod.〔16〕AsAugustine’s
parable(Serm.304.3)shows,“asinglegardeninwhichwerefoundnotonlytherosesofthemartyrs
butalsotheliliesofthevirgins,theivyofmarriedcouplesandthevioletsofwidows.”〔17〕Onthis
basis,Lawlessdoesnotbelievethatthereisanyorderofoutwardmeritsintheselifestyles,butwhat
AugustinedisplayedisratheramoralscaleasvariousgiftsofGod.

2.Augustineonthe“merits”ofsexualityandmarriage

Twotreatisesareimportantintheabovecontext,DebonoconiugaliandDesanctauirginitate,

butlateworkssuchasDenuptiisetconcupiscentiaandContraIulianum arealsorelevant.
Commentatorsrightly notice that various traditions of asceticism and different stages of
controversiescontributedtoAugustine’sviewofsexualityandcontinence,buttherearedifferent
understandingsonAugustine’sconceptof“merits”andthusdivergencesontheissueofwhetherthe
conjugal,widows,andvirginshavedifferentlevelsof “merits”.Onecontroversialquestionis
Augustine’spercentageanalogyinDesanctauirginitate46,whereheaskswhetherthevirginallifeis
infruitahundredfold,thewidow’slifesixtyfoldandthatofthemarriedthirtyfold.〔18〕

Augustineseemstoofferacontradictorypicture:ontheonehand,abstentionfromsexualityis
betterthanintercoursein marriageand willgaingreatermeritsandgifts;hencethefruitof
consecratedvirginityisgreaterthanthatofmarriage.〔19〕Ontheotherhand,suchalignmentofmerits
doesnotexistsincesometimesonepersonhasfewermeritsbutwouldgetmorerewardsfrom
God.〔20〕TherelationbetweenmeritsandrewardsismorestressedbyAugustineinhislateworksin
whichtheissueofgraceandrenewalarehighlighted.Forinstance,inRetractationesandDenuptiiset
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concupiscentia,Augustinestressesthatthereisnotruevirginityorchastityexceptthatintrue
faith.〔21〕Grace,freewill,baptism,andrenewalareinvolvedheremorestronglythaninhisearly
debateofcomparingqualitiesofchastityandvirginity.EspeciallyinthedebatewithJulian(418—

430),amoreaccuratetheologicalanthropologyisdeveloped,involvingmostsubjectsofhisprevious
controversies.LetusturntoAugustine’santi-JuliantreatisesDenuptiisetconcupiscentiaand
ContraIulianum toevaluatehisconceptof “merit”andpercentagerankingofmarriageand
virginity.

InhisDenuptiisetconcupiscentia,AugustinemakesacomparisonbetweenChristianandnon-
Christianbehaviourtowardconcupiscence.Hearguesthatgracewillhelpthebaptizedtocultivate

goodhabitsofresistingdisobedientsexualdesires.Thesearevirtuesofpassions.〔22〕Theregenerated
mindwillnoteasilyyieldtotheevilsuggestions.Thestrugglebetweenthefleshandspiritwillbe
regularlyexercisedinone’smindwherethewillinfluencedbygraceshowsitsabilitytoresistthe
suggestionsofevildesires.Sexualpassionsarethusgraduallydiminishingwhereasthelove(poured
bygrace)isincreasing.BecauseoftheFall,evilmovementsofconcupiscencetakeplaceinall
humans,buttherenewedChristianswillnotcommitasiniftheydonotfollowthesuggestion———in
thiscase,concupiscenceisnotcountedasapersonalsin.〔23〕Afteralongtraining,goodhabitsof
using passions willbedevelopedin married Christiancouplesand virtuesof mindasthe
correspondingfruitswillbecultivated.Onthecontrary,lustwilltakeanupperhandinthosewho
refusegraceandpursuesexualpleasures(notforprocreation).Lustswillinducethemtoindulgein

prurientactivitiessuchasadulteryandfornicationandthenmakethemslavesofevilpassions.
Obscenitythusoccupiestheirmindandactsasaking.〔24〕

Augustinedealswiththeexamplesofaharlot,aconjugalpartner,awidow,andavirgininContra
Iulianum6.55inordertodemonstratethatthemoreoneyieldstoconcupiscencebyhabit,the
greatereffortswillberequiredtoconverttheevilpassionsintogooduse.Thesexualinclinationofa
harlotleadstoindulgeinlustsmoreeasilythanthatofaconsecratedvirginwhohasnosexual
experience.Similarly,lascivioussexualhabitsinmarriagealsobreaktheconjugalchastityandleadto

prurientindulgences.Augustinethusstressesthatthehabituationtotheevilofconcupiscencewill
bringpeopletoabadmoralstateandseparatethemfromtheKingdomofGod.〔25〕Therefore,the

greatevilpowerofthehabitualconcupiscenceshouldbeconqueredbytheattractivesweetnessofthe

goodnesswhichisGod’sgrace.〔26〕Throughtrainingincontinence,chastity,virginity,andmartyrdom
asvariouslivinghabitsandvirtuesofpassionswillbedeveloped.
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Inthesetexts,wehaveseenthat Augustineshiftsthediscussionofconcupiscenceand
continenceintothecontextofrenewalandgrace,stressingtheroleoffaithandbaptisminthe
therapy.Againstthesinlessness doctrine ofJulian andthe Pelagians,Augustinerefersto
concupiscentia,theinnateevilaffectioninthecorruptedhumanityasthelawofsin.〔27〕Augustine
distinguishesbetweenthreephasesofrenewal:First,gracehasthecompleteauthorityinthe
preparationofsalvationwithoutanyhumaninitiative.Onlygraceisabletohealthecorruptednature
andthedepravedhumanwill(disobedientfreewill).Itpoursloveintohumanheart,bringingabout
theconversionandfaith.Atthesecondphase,thehumanwillcooperateswithgraceinopposing
concupiscenceinaninteriorstrugglebetweenthefleshandthespirit.Inthelongrun,itwillproduce
variousgoodmoralqualitiesandvirtuesofpassionssuchasconjugalchastityandvirginityasthe
fruitsofthethirdphase.

ThisshedslightonthepercentageanalogyinDebonoconiugaliandDesanctauirginitate.In
comparingthemeritofmarriedchastitywiththatofwidowandvirgin,Augustineattributesthevarious
degreesofthefruitstoGod’sloveofgracedistributedindifferentgrades;likewise,thefuturedifferent
rewardsintheKingdomofGodwillstillbefreegifts,notgivenaccordingtohumanmerits.Infact,thereare
notruevirginityandchastityinthislife,Augustinemaintains,butitdoesnotmeanthatthefruitsofthese
modesoflifecanbeequalized.HeclarifiesthisattheendofDenaturaetgratia:

Inchoatelove,therefore,isinchoateholiness;advancedloveisadvancedholiness;greatloveis

greatholiness;“perfectloveisperfectholiness,”—butthis“love”…whichinthislifeisthenthe
greatest,whenlifeitselfiscontemnedincomparisonwithit.〔28〕

Thetruelove“bytheHolySpiritwhoisgiventous”poursintothislifecultivatingitinvarious
gradeswhichformanincreasingprocessofincipient,advanced,andgreatlove.Conjugalchastity,

virginity,andmartyrdomarethusvirtuesofcontrollingpassionsinagoodway.Inthissense,wecan
seethattheproportionof“merit”constitutestheladderoflovethattheperfectgracebestowsto
thosewhocultivatetheirgoodmoralhabitsandthespiritualrenewalwithrespecttopassions.

3.Conclusion

Itisthusclearthattheconceptionoftheinnermoralimprovementofpassionsledbygrace
showsAugustine’sattitudestowardwaysofvariouslivingstyleswithrespecttosexuality,whichis
rootedinthetheologicalrenewaltraditionratherthaninaprogram ofexteriorasceticism.
LamberigtsandWalshrightlynotethatAugustineechoesthePaulinealignmentofmarriageand
virginityonthebasisofthedistancefromconcupiscentia,buttheydrawthemisleadingconclusion
thatAugustinefollowsthetraditionofasceticisminrankingthemeritofvirginsabovethatofthe
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nat.etgr.84:Caritasergoinchoatainchoataiustitiaest;caritasprouectaprouectaiustitiaest;caritasmagnamagnaiustitia
est;caritasperfectaperfectaiustitiaest,sedcaritas…quaetuncmaximaestinhacuita,quandoproillaipsacontemnituruita.
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married.ThisgradingaccordingtooutwardhumanmeritsisrefusedbyLawlesswhoarguesthat
Augustinedistanceshimselffromasceticism,butLawlessdoesnotsufficientlyattendtothesebeing
cultivatedhabitsandvariousvirtuesofrenewedpassionswhichshowamoralascentofloveledby
grace.Tosummarise,Augustine’svisionofvirtuouslifestylessuchassecularconjugalchastity,

monasticasceticismandmartyrdomarenothumanmerits,butvariousgiftsfromGod,inimproving
theinnermoralityofpassionstowardthefinalconsummationinthepromisedCityofGod.
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中文题目:
奥古斯丁性与婚姻观:驳禁欲功德的排序
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传统与中国哲学对话等。Tel.+8613143111629.Email:gaoshanyuanquan@hotmail.com

提要:本文探讨奥古斯丁的性与婚姻观,重点考察人可否通过禁欲来获得不同修行功德的问题。通过分析当代奥古斯

丁学对这个问题的争论,本文认为奥古斯丁把谈论不同禁欲生活方式的问题切换到对情欲内在道德提升的维度,而提

供了一种新的排序:在圣灵恩典的帮助下人展现了情欲的内在更新和爱的不断升华,直至最终抵达上帝之城中情的精

神境界的完满。在这个意义上看,人类在此生不同的禁欲或生活方式如婚姻的忠贞、修道院的禁欲、甚至是殉道,都不

是人自身修来的功德,而是上帝恩赐的不同礼物,来不断地塑造和提升情的生命的境界。

关键词:奥古斯丁,性,婚姻的忠贞,禁欲,人的功德
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