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I . Bibliographical Characteristics of the Copies of “ Conversations in the
Assembly of Angels” Collected in St. Petersburg University

In this paper the author will deal with a book foundby him in the Fund of Rare Oriental Books at the
Oriental Department of the Maxim Gorky Scientific Library of St. Petersburg State University. Usually the
Department is simply known as the “The Oriental Faculty’s Library at SPbSU” or “The Library of the Faculty
of Asian and African Studies at SPbSU”. In the paper we may occasionally use each of these names.

The book’s name according to its title page is “Tian shen hui ke” (KHZR, “ Conversations in the

Assembly of Angels” ). It is available in five exemplars in the Library and each exemplar has biographical
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characteristics as follows ! ). The book is located under three Library Position Codes:1) BY-212 (a,b,c);
2). Xyl. 134;3). Xyl. 1031. The letters “a”,“b” and “c¢” in the first code indicate that the book in the
place “BY212” is stored in three exemplars. The book is written in Chinese. It’s author is also mentioned on
the title page, where we can read such words: “ Respectfully engraved by the Great Father Hyacinth”
(originally “Da shen fu yi a qin te jing ke” KL Z BT FFAZ]) . There are no signs of the place and
time of publishing on the book. Obviously, the method of its publication is woodcut block print-this can be
seen due to the traces of wood fiber on the color. The book’s size is 27,4 c¢m in height and 17 e¢m in width.
One exemplar is without cover,one has a cover of thin pink paper,and the last three have a cover made of
loose yellow paper. Each exemplar is stitched with a thin black thread in twelve places and consists of 28
sheets. The paper of sheets is rice thin Chinese. Each sheet is doubled as it was usual for Chinese xylographs
and each one has a frame. The frame’s size is 18 ¢cm X 26 cm. One side of a sheet has eight strokes of
Chinese characters ;the strokes are divided by black lines. One stroke has place enough for 16 characters. In
the place of folding of the sheets there are indications of the book’s title ,as well as a turned down black fish
tail , titles of the chapters and sheet numbers. Seven half sheets contain different pictures with black images of
flowers. Three exemplars belongs to the Chinese books collection of Russian sinologist and academician
Vasily P. Vasiliev ( Chinese name is Wangxili, - P4 B, 1818-1900 ) , stored separately in the Library. This
book is also available in 129 exemplars in the Institute of Oriental Manuscripts by Russian Academy of
Science at St. Petersburg ( the book’s Position Numbers are: D598, E122,E211,E974,£986)(2]) and one
exemplar can be found in the Russian State Library in Moscow ( with the Position Cipher:3B2-4-145-0).

II. “Tian shen hui ke” and Its Historical Backgrounds

“Tian shen hui ke” is supposed to be the earliest Orthodox Catechism ,written in the Chinese language.
Some materials about the Catechism are discussed in works by Russian researchers Inna P. Karezina
(Kapesuna U. I1. ){3) and Alexander N. Khokhlov ( Xoxmos A. H. ,1929)(4J In this paper we would like

to put together all the information , which is related to the Catechism and which is available. Exactly we would

[ 1) The description of the book is available in Russian and Chinese. See: 3aBunoBckas E. A. , Masuxwuit 1. M. Onucanue coGpanus
KUTaiCKUX KHUT akajgemuka B. IT. BacuibeBa B dongax Bocrounoro ornena Hayumoit 6u6morexu Cankr-IleTep6yprckoro rocyiapcTBeHHOTO
ynusepcurera. C. -ITerep6ypr: Crynus HII-ITpunt,2012. 314 c. ( Yekaterina A. Zavidovskaya, Dmitri I. Maiatckii, Catalog of the collection of
Chinese books by Academician V. P. Vasiliev in the funds of the Oriental Department of the Scientific Library by the St. Petersburg State
University, ( St. Petersburg; Studio NP-Print,2012) ,p.314).

(2] See:Karamor ¢ponpma kuraiickux kcwrorpagos Mucruryra Bocrokosenennss AH CCCP. T. 1-3. MockBa : Bocrouynasi nureparypa,
1973.T.2. C.424425 ( Catalog of Chinese xylograph fund in the Institute of Oriental Studies of the Academy of Sciences USSR, vol. 2,
(Moscow ; Oriental Literature,1973) ,p.424-425).

(3] See:Kapesuna U. I1. Tsaup-moub Xyit ka3 // JlyxoBHast KynbTypa Kuras :sumukionegus:B 5 1. T. 2. Mudonorus. Pemurus. ITox
pen. M. JI. Turaperko u ap. - Mocksa: Bocrounas murepatypa,2007. C. 621-622 (Inna P. Karezina, Tian shen hui ke: Spiritual culture of
China, Encyclopedia in 5 volumes, vol. 2, Mythology. Religion, Ed. by Titarenko M. L. and others, ( Moscow ; Oriental literature,2007 ) , pp. 621-
622) ;Inna P. Karezina, Conversation of the Angels, http://www. orthodox. e¢n/catechesis/tianshenhuike/index_en. html,22. 10. 2017 ; Inna P.
Karezina , Chinese Catechism of Fr. Francesco Brancato as a source of catechesis of Archimandrite lakinf ( Bichurin) , http ://www. orthodox. en/
catechesis/tianshenhuike/20060926 historycatech_en. htm,22. 10.2017.

(4] See:Xoxmos A. H. Poccuiickas mpaBocmaBHas MuccHA B IleknHe M KMTaiicKue IIepeBOABI XPUCTHAHCKMX KHHUT // KuTaiickoe
si3pikosHanue. VIII Mexnynaponnas koHdepenuns. Mocksa:; Uctutyr sispikosHannss PAH, 1996. C. 160-164 ( Aleksander N. Khokhlov,
Russian Orthodox Mission in Beijing and the Chinese translations of Christian books ; Chinese linguistics, VIII International Conference , ( Moscow ;

Institute of linguistics, Russian Academy of Science,1996) ,pp. 160-164).
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like to examine the historical background of the book’s appearance,to investigate its text and to understand
the method of Bichurin for explanation of Orthodox Christianity by the means of the Chinese language.

As we already mentioned above ,the book “Tian shen hui ke” was prepared by Nikita Yakovlevich Bichurin
(Russian name ; Hukura Slxosnesud Budypun ; Chinese name 3 ; Nijita Yakefulieweiqi Biqiulin JeH3E .« MRl
)Yk EF - b FoAK, 1777-1853). This man is better known as Archimandrite Hyacinth, or lakinf ( Russian:
Uaxuud ; Chinese : Yiaginte ZF4%/ Yajing MEZL). He was the head of the 9" Russian Ecclesiastical Mission
in Beijing (1807-1821) and is regarded in Russia as one of fathers of Russian sinology.

There are a lot of monographs and papers devoted to Russian Ecclesiastical Mission in Beijing ( 1685-
1954 ). Mainly they are in Russian, but there are also some materials in English' ¢). Russian sinologist and
historian of the mission, Professor Ksenia Kepping (1937-2002) , who was a niece of the 20" leader of the
Mission in Beijing Victor Sviatin ( 0. Bukrop, Jleonun Bukroposuu CesituH, 1893-1966 ) , says that the
Russian missionaries themselves considered the year of 1685 to be the starting point for their history in
Chind 7). That year more than hundred of Russian prisoners of war ( “Albazinians”) were trapped to China
during military conflicts between China and Russia in the Amur region in the 1680s. Among them there was
an Orthodox priest Maksim Leontiev (? -1711/1712). These people were settled near Dongzhimen in Beijing
and included into the guard of Kangxi emperor. After the death of Maksim Leontiev Russian government
reached with the Chinese government an agreement to sent Orthodox Missions to China regularly. The
Missions were obliged to provide religious services for descendants of Albazinians. At the same time their
members were instructed to study the Chinese and Manchurian languages, as well as different spheres of
Chinese life.

Russian missionaries ,unlike the Catholic ones,till the second half of nineteenth century did not spread
the Christianity among the Chinese and the Manchus, especially since they did not participate in court
intrigues. The organizer of the Missions Peter the Great (1682-1725) once wrote instructions in his letter to
the missionaries; “Just for God’s sake be careful do not anger both the Chinese authorities and the Jesuits,
who already have their own nest there for a long time”(8]). The Mission was limited only to maintaining the
faith among the Albazinians, carrying out diplomatic assignments of the Russian government, giving shelter
and assisting Russian merchant caravans,studying Chinese and Manchu languages. Due to these features, the
Qing government treated it with loyalty. The Orthodox Mission has escaped the persecution by the Chinese
authorities against Christians.

Even in the 19th century,the missionaries themselves did not believe that China would ever become a

(5) This and two following Chinese names are mentioned in the paper “{KEDUBEMFIANI Eguo hanxue yanjiu gaikuang” issued by Irina F.
Popova (bce(}}i(ﬁﬁi Irina F. Popova, R EDGER AL Eguo hanyu yanjiu gaikuo [ General situation in the study of China in Russia ] KTUT
SCARAZPEFST Higashi ajia bunka ko :sho:ken’ kyu:: [ Cultural communication in Fast Asia],Vol.8 (KPR Osaka: BTG R2F A P B A s,
Kansai daigaku bunka ko:sho:gaku kyo:iku ken’ kyu:kyo ten [ Kansai University Cultural Interaction Studies Education Research Base ] ,2012) ,p. 160.

(6] For the first period of the Mission see: Eric Widmer, The Russian Ecclesiastical Mission in Peking During the Eighteenth Century,
( Cambridge ; Harvard University Press,1976) ,262 p.

(7] See:Kenunr K. Cyns6a Poccuiickoit lyxoroit muccun B Kurae. ITocnennue cratbu u noxymenTsl. C. -ITerep6ypr: Omera,2003.
C.242 (Ksenia Kepping, The Fate of the Russian Orthodox Mission in China, The last papers and documents, ( St. Petersburg: Omega,2003) , p.
242).

(8] See:Kparkas ucropusi poccuiickoit gyxosroit muccuu B Kurae. M. , CI16,2006. C. 13-14 ( Bei-guan. A brief History of Russian
Ecclesiastical Mission in China, ( Moscow and St. Petersburg : Alliance-Archeo,2006) ,p. 13-14).
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Christian state. Service in Beijing for them was looked upon as a heavy duty or exilel ®J. The missionaries still
were rejecting the methods of active preaching used by Western missionaries and believed that Orthodoxy’s
“peculiarity is not to impose moral chains upon the souls of people to bind them to church”0),

A member of the 16" and 17" Missions ( 1879-1896 ) Father Alexiy Vinogradov ( Amexcammp
HuxonaeBuy Bunorpanos, 1845-1919) characterized remarkably the specifics of Russian missionaries in
comparison with Western participants; “ The English and American Missionaries are greatly concerned with
preaching , teaching , organizing schools, distribution of all sorts of books and manuals among the people. . .
But the Russians, placed in the position of Missionaries among the Chinese, focus on Church Service, the
performance of the sacraments...”(11). He also noted: “... a great obstacle to acquaintance with the
activities of foreign Missionaries is the ignorance of their languages by the Russian Missionaries, as well as
foreign Missionary magazines and books devoted to the study of China and other countries of the East”12) .

According to the opinion of many specialists in the history of Russian Missions in Beijing, the reasons of
low activity in preaching Christianity in China also had the deep ties with the special tasks determined by
Russian government and was also influenced by poor financing of the Mission. Russian historian Vladimir
Datsishen wrote about the 11" Mission ; “ Despite the formal status of a missionary institutions , the main tasks
assigned to them in St. Petersburg were °facilitating with the help of them relations with Beijing,to maintain
and consolidate existing with China peaceful and trade relations and to averse all that could damage the
benefits and interests of Russia in its affairs in that region’ ---”(!3). In fact the same applies to all other
missions. For example, Vladimir Datsishen notes that the chief of the 13" Mission Archimandrite Palladiy
Kafarov (o. IMTamnapuit, [Terp MBanosuu Kadapos,1817-1878) ,mainly dealt with political issues!4). In the
end,it turns out that the government only used the mission for its own purposes,and the Holy Synod, which
also obeyed the authorities, was also not particularly interested in missionary activity. This situation gives the
right to some modern authors'!3) to assert that the Russian missionaries did not preach at all'®) but that is
not entirely justified, since they spiritually nourishing their flock, translated religious literature, including
liturgical books and the Bible. And when in 19" century the missionaries started their active translation work
the flock begun to grow gradually, especially by the beginning of the 20" century. According to historians the
quantity of flock during the 18" century decreased till 35 people (figure for the year of 1810117) ). On the

(9] JHaupmuen B. I'. Mcropus Poccuiickoit myxosroit muccun B Kutae. Tonkonr: ITpaBocmaBHoe BparctBo cBATEIX IlepBoBepXOBHBIX
amocronoB Ilerpa u ITasma,2010. C. 108 ( Vladimir Datsishen, History of Russian Ecclesiastical Mission in China, ( Xianggang: Orthodox
Brotherhood of Saints Apostles Peter and Paul,2010) ,p. 108.

(10) Ibid. ,213.

(11) Ibid. ,215.

(12) Ibid. ,215.

(13) Ibid. ,177.

(14) 1Ibid. ,184.

(15) For example, Petr Scatchkov and Zhang Sui. See : Cxauxos I1. E. Ogepxn ucropun pycckoro knraesegenus. M. ; Hayka, 1977 ( Petr
Ye. Scatchkov, Essays on the history of Russian sinology, ( Moscow ; Science 1977 ) s Zhang Sui, { RIFHMZE E#AE []) Dongzhengjiao
he dongzhengjiao zai Zhongguo [ Orthodox and Orthodox Church in China], (_[:¥% Shanghai ; %##k i iift: Xueshu chubanshe [ Science Press],
1986 ) . Chinese authors usually has the same point of view as Zhang Sui.

(16) We should also to note, that the preaching of Christianity was strictly prohibited till 1858. Catholics and Protestants by their activities
violated Chinese laws. Russian missionaries did not.

(17) Ckauxos II. E. Ouepku ucropun pycckoro xuraesemeHus. Mocksa; Hayka,1977. C. 91 (Petr Ye. Scatchkov, Essays on the history

of Russian sinology, ( Moscow : Science,1977) ,p.91.
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other side by the year of 1900 the number of parishioners increased up to 450 persons!8). This change was
related with translation activities of Guriy Karpov (1814-1882) and his followers.

Nevertheless Russian people made some attempts to translate Orthodox books into Manchurian or
Chinese several decades before Guriy Karpov. The first translator of Russian Orthodox book in China was
participant of the 8" mission - Stepan Lipovisev (1772-1841). He since 1794 till 1808 carried out the
translation of the New Testament into the Manchurian language!®). However, he did this without official
permission of the Holy Synod. Nevertheless, the translation was adopted and published by the British and
Foreign Biblical Society. Subsequently,this book was used by Protestant missionaries in their schools and for
preaching in Manchurial20]

“Tian shen hui ke” by N. Bichurin,as we mentioned above ,was chronologically the first experience of
creating an Orthodox religious text by Russian missionaries in Chinese.

By the time of Bichurin’s arriving at Beijing the descendants of Albazinians already did not know the
Russian language and had a very simple understanding of the Orthodox teaching?!). Historian of Orthodox
Missions father Nikolay Adoratskiy (1849-1896) wrote that these people gradually assimilated with Chinese
people and even began to practice Chinese believes. For the needs of the flock still keeping connections with
the Mission, Archimandrite lakinf compiled the short catechism “Tian shen hui ke” in Chinese and published
it in 1810 in 400 copies?2). Later this book was translated into Russian in the College of Foreign Affairs by
S. V. Lipovtsov (1770-1841) for submission to the Holy Synod (1814 ). The title of the translation is
“Orthodox teaching” ({TlpaBocnaBHoe yuenmey) and it is stored now in the Russian National Library
( Department of Manuscripts, Fund 1457 | No 24 )(23)

According to reports by lakinf, during 1808-1809, in addition to translating the brief catechism, the

(18) mwutpenko A. A. IlepeBom myXOBHOI IMTepaTypsl KaK OCHOBa HpONOBequ xpucruaHctsa B Kurae / IIpo6Gmemsr murepatyp
Hansrero Bocroka. Céopuux mMatepuanos VII Mexnynaponuoit HayuHoit koHdepeniuu. 29 mons-3 utoys 2016. C. -Iletep6ypr: Crynus HII-
[punT,2016. T. 2. C. 32. ( Alexander A. Dmitrenko, Translation of Cathetical Literature as Basis for Preaching Christianity in China: Issues of
Far Eastern Literatures. Book of papers of the 7" International scientific conference. June 29-July 3,2016,vol. 2 (St. Petersburg ; Studio NP-Print,
2016) ,p.32).

(19) Bunorpazmos A. Kuraiickas 6u61MoTeka M ydeHble TpyAbl WieHOB VmmepaTopckoit Poccuiickoit [lyxoBHoit 1 JJUIIoMaTHYeCKOM
muccun B I. [lexnne , win Boit-Isune (B Kurae). C npmioxennem Kataaora, deprexxeit u pucyHkos. C. -Ilerep6ypr: Tunorpadus 6parben
Tanreneessix, 1889. C. 26 ( Aleksiy Vinogradov, Chinese library and scholarly works of members of the Imperial Russian Ecclesiastical and
Diplomatic Mission in Beijing,or Beijing (in China). With the application of the catalog, drawings and drawings, ( St. Petersburg: Panteleev
brothers Press,1889) ,p.29).

(20) TlospusteB JI. AKTyaIbHOCTD II€PEBOJIOB IIPABOCIABHOM UTepaTyphl Ha Kurtaickuil aA3bK ( D. Pzdniaev, The urgency of translating
orthodox literature into Chinese , https://pravoslavie. fm/articles/ aktualnost-perevodov-pravoslavnoy-literuturi-na-kitayskii-yazik/,15. 11.2017.

(21) Apoparckuit H. Oreny Makund Buaypun ( Mcropuaeckuit ation) // IlpaBociaBubiit cobecennux,1886. C. 166. ( Adoratskiy N. ,
Father lakinf Bichurin (Historical sketch) : Orthodox interlocutor, ( Kazan,1886) ,p. 166).

(22) See:Kapesuna U. IT. TsHp-119Hb Xyit k3 // [lyxoBHast KynbTypa Kuras :sunuwionegus:B 5 1. T. 2. Mudonorus. Perurus. ITox
pen. M. JI. Turaperko u ap. - Mocksa: Bocrounas ymreparypa,2007. C. 621-622 ( Inna P. Karezina, Tian shen hui ke: Spiritual culture of
China, Encyclopedia in 5 volumes, vol. 2, Mythology. Religion, Ed. by Titarenko M. L. and others, ( Moscow ; Oriental literature 2007 ) , pp. 621-
622) ;Inna P. Karezina, Conversation of the Angels, http://www. orthodox. cn/catechesis/tianshenhuike/index_en. html,22. 10. 2017 ; Inna P.
Karezina , Chinese Catechism of Fr. Francesco Brancato as a source of catechesis of Archimandrite Iakinf ( Bichurin) ,http://www. orthodox. en/
catechesis/tianshenhuike/20060926 historycatech _en. htm, 22. 10. 2017 ; Xoximos A. H. Poccuiickast npaBociaBHasi muccus B IlekuHe u
KHUTAlICKHe TepeBOfbl XpUCTHaHCKMX KHUr // Kwuraiickoe ssbikosHanue. VIII MexnynaponHas koHdepenuns. Mocksa: Hcruryr
sspiko3Hanusa PAH,1996. C. 160-164 ( Aleksander N. Khokhlov, Russian Orthodox Mission in Beijing and the Chinese translations of Christian
books ; Chinese linguistics, VIII International Conference, ( Moscow ; Institute of linguistics, Russian Academy of Science,1996) ,p. 161).

(23) The translation was published in: Apxus poccuiickoit kurancruku. Cocr. A. U. Ko6ses. T. III. M. ,2016. C. 311-364 ( Archive of
Russian sinology ,compiled by Artem 1. Kobzev,vol.3 ( Moscow : Institute of Oriental Studies at Russian academy of Sciences,2016) ,p.311-364).
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Archimandrite was also engaged in translating the Greek-Russian Orthodox teaching, a brief sacred history
and “some peaces from the liturgy into Chinese,so as to gradually introduce these materials by the mean of
local language ,which is necessary for the education of the Albazinian descendants,who sincerely wished to

become Christian”(24]

Ill. Source Basis of “Tian shen hui ke” by Bichurin

Inna Karezina and Alexander Dmitrenko wrote in their works, the Catechism by N. Bichurin was
prepared on the basis of the catechism with the same title-“Tian shen hui ke” ( K2R, “ Conversations in
the Assembly of Angels”) by the Jesuit missionary Francesco Brancati ( Chinese name Fan Guoguang i [
Jt,1607-1671)025)

Francesco Brancati preached in Suzhou,Songjiang and Shanghai. During his service in Shanghai issued
several catechisms ,including “Tian shen hui ke” (1661) for children. Later this catechism was published
again in Beijing (1739)(26) The text of the second edition was partly translated into Russian by Alexey L.
Leontiev ( Aexceit JleoutbeBud JleouTheB, 1716-1786) -the book was issued in 1781 in St. Petersburg by the
Russian Academy of Science under the Russian title { Tsanb munb K0 ,To ecTh AHrenbckas 6ecemay (“Tian
shen ke, or the Angel’s Conversation” ). This book is available in the Library of the Faculty of Asian and
African Studies (Book Position number is;CII-1150).

Why did lakinf use the Catechism by catholic monk? There could be some reasons. The firstreason was-
by the beginning of the 19" century the Catholic Mission had got reach experience in popularizing of
Christianity in China. The famous historian of the Bichurin’s life professor Petr V. Denisov wrote in his book
that N. Bichurin was instructed to establish contacts with the Catholics and to study their preaching
methods27) . As a result the Russian Archimandrite made friends with the rector of the Southern Monastery of
the Portuguese mission Ribeiro and his companion father Constant Pereira. Thanks to them he got access to
the library of the Portuguese mission{28). There he could read many works by European sinologists. Maybe he
chose the book by Brancati, because its language does not contain complicated religious terms. The book is

comparatively easy for understanding by non-Christian people as it was adopted for children. Moreover, after

(24) Ibid. ,59.

(25) See:Kapesuna U. I1. Tanp-maHb Xyit ko // JlyxoBHas KymbTypa Kurtas :snmuwionenus: s 5 1. T. 2. Mudonorus. Pemurus. ITox
pen. M. JI. Turapenko u ap. - Mocksa: Bocrounas mureparypa,2007. C. 621-622 (Inna P. Karezina, Tian shen hui ke: Spiritual culture of
China, Encyclopedia in 5 volumes, vol. 2, Mythology. Religion, Ed. by Titarenko M. L. and others, ( Moscow ; Oriental literature 2007 ) , pp. 621-
622) ;Inna P. Karezina, Conversation of the Angels, http://www. orthodox. cn/catechesis/tianshenhuike/index_en. html,22. 10. 2017 ; Inna P.
Karezina, Chinese Catechism of Fr. Francesco Brancato as a source of catechesis of Archimandrite lakinf ( Bichurin) , http://www. orthodox. cn/
catechesis/tianshenhuike/20060926historycatech_ en. htm, 22. 10. 2017 ; Imurperko A. A. ITepeBon AyXOBHOI IHMTEPaTyphl KaK OCHOBA
npornoBenu xpucrtuanctsa B Kurae // Ilpo6mems muteparyp Hanbaero Bocroxa. Céopuuk MartepuanoB VII MexmyHapomHO# HaydHOMX
koHbepentmu. 29 mions-3 wmions 2016. C. -Ilerep6ypr: Crymus HII-IIpunr, 2016. T. 2. C. 32 ( Alexander A. Dmitrenko, Translation of
Cathetical Literature as Basis for Preaching Christianity in China; Issues of Far Eastern Literatures. Book of papers of the 7" International
scientific conference , June 29-July 3,2016,vol. 2 (St. Petersburg: Studio NP-Print,2016) ,p.32).

(26])  This book is stored in two copies in the Oriental Department of the SPhSU Library. One is xylograph ( Xyl. 133 ) , another one is
manuscript ( Xyl. 912).

(27) See:Jlenncos II. B. CioBo o monaxe Buuypune. YeGokcapsr,2007. C. 51 (Petr V. Denisov, About father Bichurin ( Ceboksary,
2007) ,p.51).

(28] Ibid. ,78.
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two years of living in China Bichurin could still did not have enough knowledge in Chinese. Russian
missionaries did not have good dictionaries of Chinese that time. Only by the time of finishing his mission
Bichurin prepared the fullest dictionary.

Maybe because N. Bichurin used the book of Jesuits and published it under the same title ( “Tian shen
hui ke”), it was soon prohibited by the Chinese government2®). The information about this accident is
depicted in two sources. First of all,one of the exemplars of Bichurin’s Catechism stored in the Institute of
Oriental Manuscripts at St. Petersburg contains a handmade writing in Russian: “ Orthodox Catechism in
Chinese , organized in questions and answers. Printed in 1810 or 1811 in Beiing by hieromonk lakinf. Was
prohibited and withdrawn by the local authorities”. On the other hand the same information was written on a
copy of Catechism available in Rome. In 2002 a monk Albert Chan published a catalogue “Chinese books
and documents in the Jesuit Archives in Rome :descriptive catalogue” (%' T B ik 23 #4 58 &b ik 3 A & 45 5C
fik Luoma Yesuhui danganchu cang Hanhe tushu wenxian: H 5% #&%¢ Mulu tiyao) , where he describes
Chinese books and manuscripts in the Jesuits collection. Albert Chan mentions there the book by Bichurin
( Book’s number:I1,170) and gives the inscription made in French on the cover of the book : { Catéchisme de
la / Religion Grecque / publié & Pekin par / I’Archimandrite Russe / Hyacinthe / Les planches de cet
ouvrage / ont été detruites par ordre / de gouvernement chinois) (The Catechism of the Greek Confession,
published by Russian Archimandrite lakinf. Printed boards of this work were destroyed by order of the

Chinese government )(30J

IV. Features of Structure and Christian Text in “Tian shen hui ke” by N. Bichurin

The Cathechism by N. Bichurin consists of “Contents” (Page 1b) and five chapters: “Sheng jiao yao li
liu duan” ( BN, English : “ The six essential doctrines of the Church” , Pages 2a-3b) , “Sheng jiao
yao li wen da” ( SEZEHE[R]Z | English ; “ Questions and answers on the essence of the Church’s doctrine™
Pages 4a-14b) , “Tian zhu shi jie wen da” (K 3 T [0] %, English: “ Questions and answers on the Ten
Commandments of the Lord” , Pages 15a-19b) , “Tian zhu jing jie” ( K ELf# , English: “ Explanation of the
Lord’s Prayer” ,Pages 20a-23a) and “Tian shen hui gui”31) ( K123 #1  English; “ Precepts of the Church
with explanation” , Pages 24a-28h) . If we compare this structure with the Contents in Brancati’s book , we will
find that two parts in it are of absolutely the same title ( Chapter 1 “Sheng jiao yao li liu duan” ZE#{Z S
%fi and Chapter 7 “Tian zhu jing jie” KEZf#) and two parts are of similar titles ( Chapter 10 “Tian zhu
shi jie jie” KE T f# and Chapter 11 “Sheng jiao si gui jie” ZEZPUHLM# ). Generally speaking the

manner of questions and answers was borrowed by Father lakinf too.

(29) The Catholic Church was banned since 1724 till 1844. See : JlJomaros A. B. XpuctuaHcTBO ¥ KuTaiicKas Kymbrypa. M. ,2002. C. 247
(Lomanov A. V. ,Christianity and Chinese culture ( Moscow ; Oriental literature,2002) ,p.247).

(30) Chan, Albert, Chinese books and documents in the Jesuit Archives in Rome : descriptive catalogue ( % T Hfk 2544 22 A0 RN & 45
SCHK Luoma Yesuhui danganchu cang Hanhe tushu wenxian ; H SE$2%E Mulu tiyao) , (New York, London : Sharpe ,2002) , p. 461. See pdf of this
book on the Google-Books: https://books. google. ru/books? id = yPOvCgAAQBA]J&pg = PT667 &lpg = PT667&dq = % E4% B9% 99 % E9%
98% B¥% E6% AC% BD% E7% 89% B9 + % E5% A4% A9% ET7% AS5% 9E% E6% 9C% 83% E8% AA% B2&source = bl&ots =
ZQLRsESHK&sig = RjFlzci4 Q8iTOChqYRyLPjeWIEM&h! = ru&sa = X&ved = 0ahUKEwjB3Jnlrt_ WAhXBQpoKHYCeA44QGAEINDAC #v =
onepage&q&f = false,22.10.2017).

(31 On the 24™ page (side “a”) the chapter has a different title-“ Sheng jiao hui ding gui jie” (3£ #(2x%E HLfi# , “ Explanation of the
main principles of the Holy Church” ).
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German orientalists Julius Heinrich Klaproth (1783-1835) in 1831 published an article “Note sur le
catéchisme chinois intitulé Thian chin hoei kho” ( “Some notes on the Chinese catechism entitled Tian shen
hui ke” )(32) 'where he asserts, that the text by N. Bichurin was in fact compiled on the basis of two Chinese-
language catechisms of Catholic authors. Particularly, chapters 1, 3-5 are the variations of Brancati’s
Catechismi33) . While writing the second chapter, the author used the “Petit Catéchisme des missionnaires
catholiques de Péking”(34) ( Brief Catechism of Catholic Missionaries in Beijing) ,which probably was lost.

Let’s have a look at the first chapter of the book by Bichurin. It deals with the six principles of the
fundamental dogmas in the Christian religion. The first and second of these principles were word for word
taken from the work by Brancati. For the third one, text of the Sicilian Jesuit and that of the Russian
Archimandrite are almost the same. The only difference is Bichurin used the words “ 254 Shengfu” (“The
Holy Father” ) ,“2&¥ Shengzi” ( “The Holy Son”) and “2&## Shengshen” (The Holy Spirit) instead of
“BmE Badele” (Latin “Patrem” ,or “Father” ) ,“ #%¥0% Feilue” (Latin “Filius” ,or “Son” ) and “Hf
Fl| £ =2 Sibiliduosanduo™ ( “Spiritus Sanctus” ,or “Saint Spirit” ) , that transcribed original Latin word in
Chinese characters. These words are replaced in the whole Catechism by N. Bichurin.

We can see,lakinf attached great importance to terminology. Catholic preachers preferred to transcribe
the basic concepts of the Christian faith. Bichurin, believing that this would lead to a distortion of the
teaching, insisted on the preferability of the translation. There is another example of such his strategy-the
concept of “Church” is given in Brancati’s book by hieroglyphs “JE4% ) P4 3. "(35) ( Ecclesia) , but lakinf
uses a term “ZE#(Z Sheng jiaohui” ( “Christian assembly™ ).

The fifth and sixth principles are completely identical, as will be seen from the following passages,
demonstrating. For the readers convenient we will select similar words in bold in both of the passages. The

words replaced by Bichurin are highlighted in color.
Text by N. Bichurin;

NBRHER T 2L B e ix W E R BN i

2R KM 2 JeA — K 52 N TCTI A K 7y SUHE OR3P BT A 2 W) 4 2545 LI I o 2
E¥

S TIRIR TR TG A

=R EA SALH B H T H M = 3R MR T RN e Z 5

VIR AT REA D A RETT R B S ERT A AR = A Z S B TR

BTN RBA IR ICA T AEA RN R EFAAEA N 5 K E TR 4 I095 AR AT
REFMAEE NG 5K FTH TR ZI095 2w

(32) Klaproth J. ,Note sur 'abrégé du catéchisme chinoise intitulé Thian chin hoei kho, publié & Peking par I'archimandrite Hyacinthe
Bitchourin ; Nouveau journal asiatique,ou Recueil de Memoires, D’Extraits et de Notices, tome 8 ( Paris, 1831) ,p. 66-80. See the whole text of
this book on the Google-Books: https://books. google. ru/books? id = uumzFCxleVMC&pg = PA72&lpg = PA72&dq = Petit + Cat% C3%
A9chisme + des + missionnaires + catholiques + de + P% C3% A9king&source = bl&ots = SiqRLEqig2&sig = MlefxUyH]J7CbYXABMcoGZ-
uXayE&hl = ru&sa = X&ved = 0ahUKEwjE14 WM9ubWAhWLOS50KHd3 LAUcQ6AEIKDAA#v = onepage&q = Petit% 20Cat% C3 % A9chisme%
20des% 20missionnaires% 20 catholiques% 20de% 20P% C3 % A9king&f = false) .

(33) Ibid.,72.

(34) Ibid. ,73.

(35) L See:#&E L Pan Guoguang 1739 ; { KM Z5i) Tianshen huike [ Conversations in the Assembly of Angels] %5 26 1.
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FANZWR PR MR E—HE N B IER AR L Z A S Rz T LUK T 7 R 2
ZFHAT VRO RAA A C S AREE LA GE LT EUR B DL A2 K 32 24 U H
C i 5036)

Text by F. Brancati;
EHEE N\

) NBRHER E 2280, ZATTAL,

BRI R HEE, Rz, RBEE,

). 28 RE ., AILM,

BB E, AALR, () EFLE (D)REL, (2) XA, (MWFEL, (H)WBRE,
(7)) RFE+WL () FHURL,

i) B, % L

% N

Yo WHIRARMZ TS, A—KEF. NTLMARMITY, XEEP T EZY ., 285 H
Jro, MiHE Az E5%,

B MWK RN, RS,

B BRI, A0, HEER, HER, B2 =2 =Mk,

K/NSEIR 29
S0, PSR AL, RRACH N, ARERTIR . AHEZME, BT AL, WS H A, R
- H IR,

B, AR, AL, WAEAK, NREEMN, EENE, G, REBHIX
L RIT ZAR . AR EEM, A, BIR, RETIEFR, 252,

BN MR TREF REL . MEREH, EAZRIE, BBIAGR L2, iz, ik
TOTR, EHFEFHRE, UMERR, AFFAC R, LN Y, ARELTH, LECRE, L
JUNBIRR EFEM . JUB A E AT 37

(36) . See: ZFIEKHEE Yiaginte 1810 { K24 Tianshen huike [ Conversations in the Assembly of Angels], U3 Beijing, 2 2-3 Ti.
(37) W See: % [E Y Pan Guoguang 1739 . { K> i) Tianshen huike [ Conversations in the Assembly of Angels ] V12 T
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In the third Chapter Bichurin, while copying the Decalogue of Fr. Brancati, changed some word and

commandments :

N. Bichurin; Fr. Brancati

— RE—RERYZ L

You shall serve to the single Lord, who is above all the things in

— BEE—RETAZL,

You shall serve to the single Lord ,who is above all the things existing

the world
— R LA (R in the world
o WIEREXHKRUKEE,
You shall not make for yourself a graven image
R . e _ You shall not take the name of the Lord in vain
= WMFEREAURKES

= SPEALZH
Keep holy the day of rituals
M, AR,

Honor your father and your mother

You shall not take the name of the Lord in vain
mMosyEfLz H
Keep holy the day of rituals

T FHACHE
I, RN
Honor your father and your mother
oA A You shall not kill
7N N SN
No BT,
You shall not kill
LA You shall not commit adultery
L I RE
, L, B,
You shall not commit adultery
C B You shall not steal
J I}
N BEZIE,
You shall not steal
R You shall not testify falsely
L HEEE

., HEEMAZE,
You shall not covet your neighbor’s wife
+o BB A,

You shall not covet your neighbor’s property

You shall not testify falsely
U AN ZEIR RSB A
You shall not covet your neighbor’s wife, or anything that is

your neighbor’s

The numbering of the Decalogue’s commandments is brought into line with the Orthodox tradition. In the
interpretation of the second commandment, Bichurin, like Brancati, claims that a fortune-telling practice
breaks this commandment.

In the first statement Bichurin put the word % ( things of the world) instead of 45 ( existing things). In
the second one he insert a new statement ( JFFf +KZ{%) , missing in the Brancati’s Decalogue. For this
reason the following sequence of commandments is subsequently shifted in numbering. In the third statement
Bichurin inserts a new word % (to establish). In the seventh he changes a character ¥% yin into ¥% yao of
the similar sense. Finally ,he divides the tenth Brancati’s commandment into two parts.

In other chapters N. Bichurin significantly reduced the text by Brancati and brought it into line with the
Orthodox tradition. The Orthodox missionary did not need to make corrections of a dogmatic nature, since the
text intended for children was not overloaded with theological provisions. For the explanation of Faith Brancati
used not the Nicene-Constantinople’ Creed ,but the Apostles’ Creed. The last one does not contain the dogmas
of consubstantiality, of the procession of the Holy Spirit etc. Bichurin, if possible , tried to bring the text closer
to the Nike-Constantinople exposition.

Thus,in the 5th Article of the Creed,the Archimandrite deemed it necessary to omit the Descent into
Hell, since it is not mentioned in the Nicene-Constantinople symbol of the Faith. In the ninth Article, for the
same reason, “effective communication of the saints” is omitted. In the tenth Article,the Archimandrite adds

the mention of baptism,which is not mentioned in the text of the Apostles’ Creed.
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V. Conclusion

The examples we used above shows us the book by N. Bichurin was endeed written mainly on the basis
of the Brancati’s book. Bichurin borrowed some structure organization and pieces of text. But he did few
changes, when they were related to different approaches in Catholic and Orthodox Church. At the same time
N. Bichurin tried not to transcribe Christian terms as the Jesuits did, but was seeking for language
equivalents , supposed by him to fit more.

Maybe the Russian Holy Synod approved the Bichurin’s practice of processing the texts by Catholic
missionaries and recommended it for further works. The terms of the Bichurin’s Catechism, which were
borrowed from Brancati or found by Russian author,appear in the later catechisms and Christian books issued

by the Russian Ecclesiastical Mission-especially by Father Guriy Karpov ( Ipuropwuit [Ttaronosuy Kapnos,
1814-1882).

97



[ 2 542 W Praa T 55 14 ,2018 4F 6 H

A
bt BB RS IR) —FREHER L AP X EIE R I AHVREH

T SAB (MAIATCKIL Dmitri ) H% 17 28 3 508 [ 37 2 SCo it | S 78 Bk o v T SC O 8 R I -, SR 359
BUCAY o F o SO | SR R IR AR A R B R SCLILA Y RT S - Tel. :007-921-3324272. Email : d. mayatsky @

spbu. ru, taishan@ yandex. ru.

1REE AR W7 AR T LR AL ST 8 A A R LG AR 5 — /N —— 4 70 55T R A 7R 1 0 9 de 7 S
BV A B L TR AR BRI AR T R I AR . 2B E XA T B IR . PRI A A5 (45 Bl ), A0 4%
BIENEOL A SRS S AR TE BIRR AR AL, EH A EOPE R B AR T LA R ISR

SRR : LITHCH HOUNE RIS DL BT

98



