
AugustineonWillandSin〔１〕

TengHE

(SchoolofPhilosophyatUniversityofBonn,Germany)

Author:TengHE,aPhDcandiateofSchoolofPhilosophyatUniversityofBonn．Address:Am Hof３,Bonn５３１１３,

Germany．Email:s５teheee＠uniＧbonn．de

Abstract:Asthefirstphilosophertoaddressfreewill,Augustine􀆳sdiscussionofthewilliscloselyrelatedtothequestion
“whencecomesevil”(undemalum)．IntheDeliberoarbitrio,Augustinerespondstothisproblembyintroducingwill
(voluntas)/freedecision(liberumarbitrium)．Thisarticlewillfirstdistinguishbetweenthewillandfreedecision．Inthe

secondsection,wewillreconstructAugustine􀆳sargumentfortheselfＧdeterminationofthewill;sinwillbedefinedas

departurefrom God．Finally,thisarticlewillpointoutthatpostＧlapsarianhumanbeings,whosufferfromignorance
(ignorantia)anddifficulty(difficultas),stillhavetheabilitytomakedecisionsfreelyandstillhavemoralresponsibility．
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Ⅰ．Introduction

IthasbeenshownthatAugustineisthefirstphilosopherofthewill．〔２〕ThereasonAugustine
couldraisethisphilosophicalconceptisrelatedtohisinquiryintoevil．Thisarticleexploreshow
AugustinepresentsthenotionofwillinDeliberoarbitriotosolvetheproblemraisedbyEvodius,i．
e．,whencecomesevil(undemalum)? Thisquestionhadbeenraisedinancientphilosophyandwas
namedasthe“theodicyquestion”inthecontextofChristianityanditplayedaveryimportantrole
throughoutAugustine􀆳swritings．ItisknownthatAugustinewasaManichaistwhenhewasyoung．
Accordingto Manichaism,theprincipleofdarknessisthesourceofevil．Undertheinfluenceof
Skepticism,hedoubtedthedoctrineofManichaeism．AfterhisconversiontoChrisianityin３８６,

AugustinefinishedseveralworksobjectingtoManichaismandconfirmedhisChristianbeliefbased
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on Neoplatonism．Augustine􀆳s antiＧManichean works include De duabus animabus,Contra
Fortunatum,andDeliberoarbitrioandsoon．

EventhoughAugustineneversystematicallydiscussedtheproblemofevil(malum),asLeibnizdid,he
dividedevilintothreecategories:thenatural,themetaphysicalandtheethical．AccordingtoAugustine,the
metaphysicalevilisthedeprivationofgood(privatioboni)．Ethicalevilisnamedassin(peccatum)andthis
kindofevilhastwovarieties,namelyvoluntarysinandpunishmentofsin．〔３〕Byintroducingthenotionof
will,Augustineprovidedasolutiontothisoldphilosophicalandtheologicalquestion．

Thenotionofwill(voluntas)isscatteredthroughoutAugustine􀆳searlierworks．InDelibero
arbitrio,Augustinearticulateshiseffortstoconstructthisconceptinaphilosophicalway．Whenit
comestothiswork,wemustmentionAugustine􀆳scommentsinRetractationes,“afterIwasordained
apriestatHippoRegius,Icompleted,inAfrica,thesecondandthirdofthesebooks,insofarasI
couldatthesametime．”〔４〕Thefirstbookwasfinishedin３８８,thelasttwobookswerefinishedafter
３９２．PeterBrownarguesthatAugustinestillpresentedastoicunderstandingonthewillinthefirst
book,althoughheemphasizedthe weaknessofhumanityandthenecessityofsininthethird
book．〔５〕Followingthistraditionalinterpretation,Robert O􀆳 Connerseparately discussesthe
StoicisminDeliberoarbitrioI．〔６〕However,Simon Harrisonopposesthetraditionalreadingand
defendsthecontinuityofthisentirework．〔７〕Relatedtothisdiscussion,thepublishedworkshave
alsoconcentratedonthediscussionofthedistinctionbetweenvoluntarysinandinvoluntarysin．〔８〕

Myconcerninthisarticleis with how Augustineestablishedtheconceptof will while
respondingtothequestionofevilandwhetherhisaccountcanalsohelpidentifytheresponsibilityof
fallenpeople．Inthefirstsection,Iwillbrieflydealwithtwodifferentconceptionsofwill．Inthe
secondsection,IwilldescribehowAugustineconstructsthenotionofwillandconnectsitwithsin．
Finally,I will discuss “involuntary sin”．I willconclude that Augustine has a consistent
understandingofwillthroughoutthiswork．

Ⅱ．Twoconceptionsofwill

AsVernonBourkeshowsinhisfundamentalresearch,therearedifferentmeaningsofthe
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ContraFortunatum１５“hocestsolumquoddiciturmalum,voluntariumnostrumpeccatum．Estetaliudgenusmali,quodestpoena
peccati．”

RetractationesI,８ “Quorumsecundumettertiumin Africa,iam HipponeRegiopresbyterordinatus,sicuttuncpotui,

terminavi．”
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‹论自由决断›的内在统一»[TheCreationandFallofVoluntas:RethinkingtheContinuityofAugustine􀆳sDeliberoarbitrio],«哲学门»
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TengHE:AugustineonWillandSin

conceptofwill．〔９〕Amongthem,therearetwodifferentnotionsofwill,whicharerelatedtohuman
actionandcanbefoundinAugustine．Inordertoillustratethedistinction,wecanexaminetwo
differentexamples:

(a)“Aftersomeconsideration,Michaelwantstogotoschoolinsteadofplayingcomputer
games．”

(b)“Theyoung Augustinewantstostealapeach,eventhoughheknowsthathebenefits
nothingfromthetheft．”

Inexample(a),wecanseethatthe‘wantingto’derivesfromhisreasoningaboutwhatis
beneficial．Itmightbebettertocallitwishingordesiring．Inthisexample,Michaelhasconsidered
whichisbetterforhislife．Thisnotionofwilldenotestheunderstandingofwillintheancient
intellectualtradition．Itfindsitsrootsinthemainschemeorconceptionofthesoul．Generally,the
soulwouldbedividedintoarationalandanirrationalpart．Thewillwouldbesubordinatetothe
rationalparts．Hence,thereisnoseparatefacultyofwillinthispsychology．

Nowtakingexample(b)intoconsideration,wecanseethatthewillisindependentonreasoning．
Itdescribesthevoluntaristunderstandingofthewill．Inthistradition,thewillcanactagainst
reason．Thisconceptofwillrevealsvoluntarism,whichstemsfromtheChristiantradition．

Augustine,whoisfamiliarwithancientphilosophyandChristianity,hascombinedthesetwo
understandingsofwill．Inhisearlierdiscussions,Augustinehasalreadyintroducedtwoconceptsof
will,namely,will(voluntas)andfreedecision(liberumarbitrium)．EventhoughAugustineusesthis
twoconceptsinterchangeably,wecanstillillustratethephilosophicaldifferencebetweenthem．

Voluntasbelongstotheintellectualtradition．Cicero usedthis wordtotranslate Plato􀆳s
bouleŝsis,whichappearsinGorgias (４６６a９Ｇ４６７e５)．Inthispassage,Platodiscussesthepowerof
tyrantsandsophists．Byintroducingthewillasanintellectualappetite,Platopointsoutthatonly
thosewhopursuegenuinehappinessandleadarationallifecanbecalledpowerful．However,those
whopursuerichesandpowerareonlyabletosatisfytheirowndesire．Thissatisfactionisonly
accidentalandirrational．BecauseofthisPlatonicdistinction,bouleŝsishasbeenusedasatechnical
philosophicalterm,whichreferstointellectualdesire．Bycontrast,arbitrarydecisionisboundedto
desireandhasbeencriticizedbyPlatofornotbeingstable．Cicerotranslatedthetermwithvoluntas
andtherebyinfluencedAugustine．InDeliberoarbitrioI,AugustineconvincesEvodiusthatgoodwill
(bonavoluntas)isbasedonprudence(prudentia)．Here,Augustineconnectsgoodwillwithreason,

echoingtheintellectualtradition．
Asforliberumarbitrium,itdiffersfromvoluntasand meansafacultyofdecision．Christoph

Hornhasillustratedthefeaturesofliberumarbitrium．Iwouldliketosummarizethemhere:(１)

Ultimateandsufficientcausality;(２)Consciousness;(３)SelfＧmotion;(４)Inescapability;(５)

Arbitrariness．〔１０〕Whenitcomestotheturningofanindividualfrometernallawtowardtemporal
law,thewillinthesenseoffreedecisionmustplayarole．Otherwisehowcanweinterpretatethe
rationalwillasitturnsvoluntarilyfrometernitywhenintellectualdesireisalwaysorientedtothe
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eternalgood?

Withthisdistinctioninmind,wecanunderstandthebasicideasofAugustine．Voluntasmeans
inclination,whileliberumarbitriumreferstofreedecision．AsDenBokclearlysummerizes,“‘will’

inAugustine􀆳sunderstandingusually means (１)inclination whichcanbestrongerorweaker,

directedtothisortothat．AssuchAugustinecallsit‘free’(libera)tothedegreewhatis‘good’．
Thisinclinationisaccompaniedby(２)amovementofacceptanceorconsentwhichcanbegiventoor
canbewithheldfromthisorthat．Becauseofthissecondaspect,thewillcanbecalled ‘free’
(liberum)withrespecttothisalternativity,whichisalastingfeatureofthewill．”〔１１〕

Withthedistinctionbetweenwillandfreedecision,wecanfirstlyclaimthatAugustineisnot
simplyanintellectualistorvoluntarist．RatherAugustinecombinedthistwotraditions．Additionally,

withthehelpofthisdistinction,wecanbetterunderstandthedifferentstatesofhumanbeing．Adam
andEvehadafreewillcapabletosin(possepeccare);thepostlapsarianhasafreewillnottosin
(nonpossenonpeccare);peopleinheavenhaveafreewillnottosin (nonpossepeccare)．Allof
themhavefreedecision．OnlyAdamandEvecouldhavethepowertochoosebetweengoodandevil．
Thepostlapsariansareorientedtoevilandhaveonlyafalsefreedom．Incontrast,peopleinheaven
areonlyorientedtowardsthegood,whichwouldbecalledtruefreedom．〔１２〕

Ⅲ．Voluntarysin

DeliberoarbitriobeginswithEvodius􀆳squestion,whencecomesevil(undemalum)．Hisaimis
toprovethatitisnotGodbutthehumanwillthatisthecreatorofevil．Augustinepresentshis
solutionintheformofadialog．Thedialogisnotahistoricalone;rather,Augustinedevelopsit

philosophically．Augustineusesthemethodofmaieutics,leadingEvodiustoapproachthetruth．We
canseethatAugustineproceedsfromexternalactiontomoralpsychologyandeventoametaphysical
constructionoftheworld．

NowwebegintodescribeAugustine􀆳seffortsinthreesteps,inordertofindthedefinitionof
evil．Namely,from theevilactionstothe psychologicalanalyze ofdesireandlastlytothe
metaphysicalstructureoftheworld．InthefirstbookofDeliberoarbitrio,Augustinebeginswith
differentkindsofevilactions．Augustinetakesadultery (adulteria)asanexample．Evodiuspoints
outthatitisevilnotbecauseitisforbiddenbythelaw．Instead,itisforbiddenbythelawbecauseit
isevil．Fromthenon,AugustineremindsEvodiustoturntotheinnerworld,inordertofindthe
definitionofevil．Thatmeansevilisnotrestrictedtoouteractions．Rathertheevilisrelatedto
desire,whichisnotseenfromtheoutside．

Inthesecondstep,Augustineturnstotheinnerworldandregards“lust”(libido)asthecauseof
theevilactions,whichisthesynonymofdesire(cupiditas)．WeshouldnotethatAugustinedoesnot
claimthatdesireisperseblamefulatafirstglance．Bothgoodpeopleandbadpeoplehavedesires．
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DenBok Nico W．“Freedom ofthe Will:AsystematicandbiographicalsoundingofAugustine􀆳sthoughtsonhuman
willing,”,Augustiniana４４．３/４(１９９４),２４５．

MarianneDjuth,“Liberty”,inAllanFitzgeraldeds．,AugustinethroughtheAges,(Wm．B．EerdmansPublishingCompany,
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Augustineintroducestheconceptofblameworthydesire(improbanablecupiditas)．Butwhatkindof
desireisblameworthy? Augustineraisesanexample．Whenaslavekillshismasterinordertoprotect
himself,shouldthisdesireforlivingbetakenasblameworthy?InwhatfollowsAugustineraisesa
Stoiccriteriaofdesire:“Goodpeoplepursuethisbyturningtheirloveawayfromthingsthatcannot
bepossessed withouttheriskoflosingthem．Evilpeople,ontheotherhand,trytoremove
hindrancessothattheymaysecurelyattachthemselvestothesethingstobeenjoyed．”〔１３〕Fromthis
passagewecanseethecontrastbetweenthethingswhichwewillnecessarilyloseandthosethings
whichwewillnot．Similarly,theStoicsholdthatpeopleshoulddesirethingsintheirpower(in
potestate),forexample,virtue,wisdomandsoon．Ontheotherhand,peopleshouldnotdesirethose
thingswhicharebeyondtheircontrol,e．g．riches,fame．Thiscomparisonbelongsalsotothe
distinctionoftaeph􀆳heminorinpotestate．

Withthisdistinction,Augustinecanfinallyanswerthequestionwhethertheslave,whokillshis
master,isblameworthy．Atfirstglance,theslavewasdrivenwithoutdoubtbyhisdesiretocontinue
living．However,lifewillbeeventuallylost．Therefore,theslavedesiresthingswhichhewilllose．He
isblameworthy．Yet,Evodiusalsopointsoutthatthelawpermittedsuchaction,inordertoavoid
greaterevils．HeretheconflictarisesbetweenthedefinitionofevilandtherequirementofthelawＧ
thelawallowedtheslavetokillhismasterinthissituation,whiletheslaveshouldnotkillthemaster
tokeephislife．

Fromthispointon,thedialogturnstothemetaphysicalrealminthethirdstep．Tostrengthen
thecontrast,Augustinedirectsthediscussiontoametaphysicalone,byintroducingthedistinction
betweeneternallawsandtemporallaws．Accordingtotheeternallaw,thesoulishigherthandesire:
“since(a)anythingequalorsuperiortoagoverningmindpossessedofvirtuedoesnotmakeitthe
servantoflust,onaccountofjustice,andsinceinaddition(b)anythinginferiortoitcouldnotdo
this,onaccountofweakness,asthepointswehaveagreedonbetweenusestablish,weareleftwith
thisconclusion:Nothingmakesthemindadevoteeofdesirebutitsownwillandfreedecision．”〔１４〕

Inthispassage,Augustinegiveshisfinalanswertotheundemalumquestion．Forhim,thewill
andfreedecisionarethecauseoftheevil．Nothingotherthantheythemselvescouldforcethemtobe
theservantoflust．Moreover,wecouldseethatAugustineappealstotheconceptoforder(ordo)

implicitly．Here,hementionestheinferiorityofthemindorreasontodesire．Andheexpoundsonthe
conceptionoforderinthefollowingtwobooks．InDeliberoabitrioII,Augustinepresentsinwhich
sensefreewillisgood．HeusesalotofinktoprovetheexistenceofGod．Basedonthisproof,

AugustineshowstoEvodiusthatallthingsthatcomefrom Godaregood．Inordertoexplainthe
order,AugustineappealstotheneoＧplatonicworldviewandseestheworldasahierarchyofthe
good:greatgoods(magnabona),intermediategoods(mediabona)andlessergoods(minimabona)．
Astheintermediategood,thewillcouldeitherbecomegreaterorlower．AsAugustinewrites,

７８
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DeliberoarbitrioI,４．１０．“boniappetuntavertendoamoremabhisrebus,quaesineamittendipericulonequeunthaberi;mali
autemuthisfruendiscumsecuritateincubent,removereimpedimentaconantur．”FortheEnglishtranslationofthiswork,Imainlyquote
fromOntheFreeChoiceoftheWill,ed．andtrans．byPeterKing,(Cambridge:CambridgeUniversityPress,２０１０)．

DeliberoarbitrioI,１１．２１．“quidquidparautpraelatumest,noneamfacitservamlibidinispropteriustitiam;quidquidautem
inferiusest,nonpossithocfacerepropterinfirmitatem,sicuteaquaeinternosconstiteruntdocent;nullaresaliamentemcupiditatis
comitemfaciat,quampropriavoluntasetliberumarbitrium．”



国学与西学 国际学刊 第１９期,２０２０年１２月

“Therefore,whenthewilladherestothecommonandunchangeablegood,it
achievesthegreatandfundamentalgoodsofahumanbeing,despitebeingan
intermediategood．butthewillsinswhenitisturnedawayfromtheunchangeable
andcommongood,towardsitsprivategood,ortowardssomethingexternal,or
towardssomethinglower．Thewillisturnedtoitsprivategoodwhenitwantstobe
initsownpower;itisturnedtosomethingexternalwhenitiseagertoknowthe
personalaffairsofotherpeople,oranythingthatisnotitsbusiness;itisturnedto
somethinglowerwhenittakesdelightinbodilypleasures．”〔１５〕

Obviously,wecanseetheplatoniccharacterof Augustine􀆳sthought．Weshouldnotethat
Plotinushasnotraisedthenotionof will．However,Plotinusgroundsthebasicstructureof
Augustine􀆳sunderstandingontheworldＧorder．Thefreewill,asanintermediategood,isgivenby
God．WhenitturnstowardGod,itwillbecomegreater．ButwhenitturnsawayfromGod,itbecomes
lower．AugustinecompletestheprooffortheindependenceofthewillintheDeliberoarbitrioⅢ．“􀆺

themindbecomesaslavetolustonlythroughitsownwill:Itcannotbeforcedtothisuglinessby
whatishigherorbywhatisequal,sinceitisunjust;norbywhatislower,sinceitisunable．”〔１６〕The
justGodwouldnotforcehumanbeingstosin,andthelowerthingscannotforcehimtosin．Inthis
sense,onlythewilldecidesitselfandcouldchoosebetweenabetteroralessergood．Nodoubt,

Augustinehasestablishedhisunderstandingofthefreewill．Nothingcanforcethewillexceptitself．
InDeliberoarbitrioII,２０,５４,whenitcomestoquestioningwhetherthemovementofthewill

comesfromsomewherebeyonditself,Augustinegivesanegativeanswer．Itisworthwhiletomention
herethatsomecommentatorswouldclaimthatAugustinecouldnotexplainwherethefirstwillto
sincomesfrom．Basedonthistext,theywouldseeAugusitneasanagononist．〔１７〕However,itisnot
proper．AsfarasIcansee,whatAugustinewantstoemphasizeisthatthewillisthefirstcause．In
otherwords,thewilldeterminesitselfandhencecanbeseenasthefirstＧmover．

Ⅳ．Thewilloffallenman

Intheprevioussection,wehaveseenthatAugustineprovidesageneraldiscussionofvoluntary
sinandconcludesthatthehumanwill,ratherthanGod,istheauthorofsin．Thetheodicyquestion
couldbefinallyansweredbyintroducingthenotionofwill．However,the willhasonlybeen
presentedinanormativeway．Metaphysically,thewillisindependent．ButAugustinehasnotyet

８８
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〔１６〕

〔１７〕

Deliberoarbitrio．II,１９．５２．“Voluntasergoadhaerenscommuniatqueincommutabilibono,impetratprimaetmagnahominis
bona,cumipsasitmediumquoddambonum．Voluntasautemaversaabincommutabilietcommunibono,etconversaadpropriumbonum,

autadexterius,autadinferius,peccat．Adpropriumconvertitur,cumsuaepotestatisvultesse;adexterius,cumaliorumpropria,vel
quaecumqueadsenonpertinent,cognoscerestudet;adinferius,cumvoluptatemcorporisdiligit．”

Deliberoarbitrio,Ⅲ,１．２．“nullarefierimentemservamlibidinis,nisipropriavoluntate:namnequeasuperiore,nequeab
aequalieamposseadhocdedecuscogi,quiainiustumest;nequeabinferiore,quianonpotest．”

花威 HuaWei,«意 志 的 创 造 与 堕 落———奥 古 斯 丁 ‹论 自 由 决 断›的 内 在 统 一»[TheCreationandFallofVoluntas:

RethinkingtheContinuityofAugustine􀆳sDeliberoarbitrio],«哲学门»Zhexuemen[BeidaJournalofPhilosophy],No．２８,北京Beijing:
北京大学出版社 Beijingdaxeuchubanshe[ThePressofPekingUniversity],２０１３),５０．
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advancedtothediscussionofthewilloffallenpeople,whichwecouldnameasanonＧnormativewill．
Thisdifferencecanalsobereflectedfromtheschemeofthebook．Notoriously,Augustinestartsto
changehisstrategyfrom metaphysicalargumenttoahistoricalＧtheologicalonefromthetextofDe
liberoarbitrioⅢ１８．５１．Basedonthisabruptchange,AlflattclaimsthatAugustinedoesnothavea
consistentposition．Besides,henamesthesinoffallenpeopleas“involuntarysin”．〔１８〕

Thedistinctionbetweenthenormativeandnonnormativedescriptionofwillfindsitsrootsin
theChristianunderstandingoforiginalsin．Asweknow,Augustinegiveshisclassificationofevil,

namely,thesinandthepunishmentofsin．FromthehistoricalＧtheologicalperspective,thefirstis
relatedtoAdamandEve,whilethesecondisrelatedtofallenpeople．AdamandEvehavefreedomto
sin(possepeccare)．Theyhaveaperfectstateoffreewillinthesenseoffreedecisionbetweengood
andevil．Incontrast,fallenpeoplewouldsinnecessarily(necessitate)．Thatistosay,theyhaveonly
freedomtosin．(nonpossenonpeccare)．

How does Augustine describethe human situation afterthefall? Itcomestoignorance
(ignorantia)andtrouble(difficultas)．AsAugustinewrites,

“Fortherereallyaretwopenaltiesforeachsinfulsoul:ignoranceandtrouble．Through
ignorancethesoulisdishonoredbyerror;throughtroubleitisafflicted withtorments．Butto
approvefalsehoodsastruthssothatoneerrsagainstone􀆳swill,andtonotbeabletoholdoneself
backfromlustfulactionsduetotherelentlessandtortuousafflictionofcarnalbondage,isnothuman
natureasoriginallyestablished,butthepenaltyafterbeingdamned．”〔１９〕

Aswecansee,ignoranceandtroublearetwodeterminationsoffallenpeople．Thenotionof
ignoranceisambiguous,whichhasbeeninterpretatedfromdifferentpointsofview．Oneofthese
pointsofviewrelatesittopracticalwisdom,whichechoestheAristotelianprudence(phronesis)．
TheotheristheknowledgeofGod．〔２０〕Regardingtrouble,itmeanstheafflictionofcarnalbondage
andrelatestotheweaknessofwillinthisparagraph．ItreflectswhatPaulsays,“Idonotdothegood
Iwant,buttheevilIdonotwant．”(Rom７:１９)

Now,howshouldweunderstandtherelationshipbetweenignoranceandtrouble? Accordingto
T．Y．Wu,somescholarshaveignoredtheanalysisoftroubleortriedtoreducetroubleto
ignorance．〔２１〕Wucriticizesthatthisintellectualistreadingandclaimsthatithasnotconsideredthe
independenceofthewill．Iagreewith Wu􀆳scriticsandwanttoemphasizetherelationshipbetween
troubleandwillfromtwodifferentperspectives．First,aswehavementionedinthefirstsection,free
decisionasthefacultyofdecisioncanactagainstreason．Thismeansthatevenifwehaveknowledge,

eitherpracticalknowledgeorknowledgeofGod,peoplecouldstillsin．Second,Augustinedefines

９８

〔１８〕

〔１９〕

〔２０〕

〔２１〕

MalcomeAlflatt,“ThedevelopmentoftheideaofinvoluntarysininSt．Augustine．Revued􀆳EtudesAugustiniennesEt
Patristiques,２０(１Ｇ２),１９７４,１１３Ｇ１３４．

Deliberoarbitrio,Ⅲ,１８．５２．“Namsuntreveraomnipeccantianimaeduoistapoenalia,ignorantiaetdifficultas．Exignorantia
dehonestaterror,exdifficultatecruciatusaffligit．Sedapprobarefalsaproveris,uterretinvitus,etresistenteatquetorquentedolore
carnalisvinculi,nonpossealibidinosisoperibustemperare,nonestnaturainstitutihominis,sedpoenadamnati．”

SeeYangXiaogang,DerBegriffdesmaluminderphilosophischenPsychologieAugustins,(Paderbon,FerdinandSchöningh,

２０１６),１６３．
吴天岳 WuTianyue,«意愿与自由:奥古斯丁意愿概念的道德心理学解读»Yiyuanyuziyou:aogusidingyiyuangainiande

daodexinlixuejiedu [Voluntasetlibertas:aphilosophicalaccountofAugustine􀆳sconceptionofthewillinthedomainofmoral
psychology],(北京Beijing:北京大学出版社 Beijingdaxuechubanshe[PekingUniversityPress],２０１０),１３８Ｇ１３９．
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troubleascarnalhabit (consuetudo carnalis)orcarnalbandage (vincula carnalis)in this
paragraph．〔２２〕WhatAugustinesaysisnotthatthedesireofthebodycausesthetrouble,butrather
thatitistheconsent(consensus)ofthewilltowardthedesirethatcausestrouble．Thisphanomenon
cannotbeintrepretedintheintellectualisttradition．Fortheintellectualistwouldappealeithertolack
ofknowledgeortotheoveriddingofdesireoverreason．Augustinewouldnotagreethatdesireisthe
sourceofevilandhewouldpointoutthattheconsentofthewillisthesourceofsin．Forinthis
consentthewilllosesitsorder,namelyaversionfromthebettergoodandattractiontothelower
good．

Nowwecanturntothequestionofwhetherfallenpeoplearestillfreeandshouldtaketheir
responsibilityforignoranceandtrouble．Atfirstglance,itisworthmentioningarhetoricalsolution．
AsO􀆳Connellputsit,Augustinehasmadeuseoftheword“proprie”．Itmeansthatvoluntarysinis
propersin．〔２３〕Accordingly,theinvoluntarysinissininaweakersense．However,weneedtofind
moreplausiblereasonsfortheinvoluntarysin．

Moreover,weshouldnoticethedistinctionbetweenpunishment(poena)andsin(peccatum)．It
doesnotmeanthatthepunishmenthascancelledfreewill．AsAugustinewrites,

“Ifofitsownwillthesoulneglectsthisprogressinthebeststudiesandin
religiousness,theabilityforwhichhasnotbeendeniedtoit,thenitisjustlycast
intomoreseriousignoranceandtrouble(whichisalreadyapenalty)．Itisplaced
amonginferiorthingsbythemostfittingandsuitablegovernance．Thesoulisnot
heldguiltybecauseitisnaturallyignorantandnaturallyincapable,butrather
becauseitdidnotmakeanefforttoknow,andbecauseitdidnotworkenoughto
acquiretheabilitytoactrightly．”〔２４〕

Wecanseeinthispassagethatfallenpeoplestillhaveawill(propriavoluntas)andthepower
overthemselves．AsAugustineemphasizes,sindoesnotoriginateinignoranceandtrouble,whichare
normalinthestateoffallennature．Ratherhumansoulsignoretheirpowertosearchfortruelife．
Whenthesouldoesnotmakeanefforttoknow,thesoulwouldbeseenassinful．Fortheeffortto
knowliesinthepowerofthewill．

Aftermakingthisargument,AugustineturnstohisChristologytoexplainhisideasconcerning
ignoranceandtrouble．AugustineshowsthatJesusasapersonhasovercomeignoranceandtrouble．
ThisfunctionsasanexampletoshowthatfallenpeoplecanalsodowhatJesushasdone．Hence,the
powertodothegoodliesinthebeliefinChrist．ThebeliefinChriststillliesinthepowerofwill．

０９

〔２２〕

〔２３〕

〔２４〕

Augustine􀆳sunderstandingofcarnalhabitisrelatedtohisconceptionofsexualityandmarriage．See,GaoYuan,“Augustine􀆳s
ConceptionofSexualityandMarriage:ADefenseagainstAlignmentofHumanMeritsonContinence”,InternationalJournalofSinoＧ
WesternStudies,Vol．１２,(２０１７),７３Ｇ７９．

RobertJ．O􀆳Connell“‘InvoluntarySin’intheDeLiberoArbitrio”,Revued􀆳EtudesAugustiniennesetPatristiques３７．１
(１９９１),２３Ｇ３６．

DeliberoarbitrioⅢ,２２．６４．“Quemprofectuminstudiisoptimisatquepietate,quorumfacultaseinonnegataest,sipropria
voluntateneglexerit,iuste in graviorem,quae iam poenalis est,ignorantiam difficultatemque praecipitatur,decentissimo et
convenientissimorerummoderamineininferioribusordinata．Nonenimquodnaturaliternescitetnaturaliternonpotest,hocanimae
deputaturinreatum;sedquodscirenonstuduit,etquoddignamfacilitaticomparandaeadrectefaciendumoperamnondedit．”
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HereIwanttoclaimthatAugustinedoesnotclaimforfideismbyintroducingJesushere,ratherhe
stillemphasizesthemoralmeaningofJesusChrist．Inaword,Augustineshowsthatfallenpeople
couldstillhavethefreedomtobesavedandseektruefreedom．“evenintheirignoranceandtrouble
Hedidnottakeawaytheirfreewilltoaskandinquireandstrive．”〔２５〕Now wecanseethatfallen
peoplearestillfreeandhavetotakeresponsibilityfortheirsin．Thisunderstandingofhumannature
inthisworkisstilloptimistic．Augustine􀆳spessimisticunderstandingonhumannaturehasnotyer
beenformulated．

Ⅴ．Conclusion

Throughthisstudywecanconcludeherewithtworemarks．First,Augustinehassuccessfully
repliedtotheclassicalquestionoftheproblemofevil,byintroducingtheconceptofwillandfree
decision．Onetheonehand,Augustineestablishestheindependenceofthewillbyappealingtothe
neoＧplatonicorder．Ontheotherhand,Augustinehasalsoestablishedtherelationshipbetweenwill
andevilorsin．Second,byanalyzingthetextonignoranceandtrouble,wecanseethatevenfallen
peoplestillhavefreedecision．Ontheonehand,theycarrytheresponsibilityfortheirignoranceand
trouble．Ontheotherhand,theycouldstillseekfortheirhappylifethroughtheirownefforts．Inthis
sense,Deliberoarbitriocouldbeseenasawhole．Thereisnofundamentaldistinctionbetweenthe
differentbooks．

１９

〔２５〕 DeliberoarbitrioⅢ,２０．５８“quibusetiaminipsaignorantiaetdifficultateliberamvoluntatempetendietquaerendietconandi
nonabstulit．”
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中文题目:
奥古斯丁论意志与罪

贺腾,波恩大学哲学学院博士候选人,Address:Am Hof３,Bonn５３１１３,Germany．Email:s５teheee＠uniＧbonn．de

摘要:奥古斯丁作为第一个意愿哲学家与他对恶之由来(undemalum)这一问题的思考及回答密切相关.在«论自由决
断»这部著作中,奥古斯丁通过引入意愿(voluntas)/自由决断(liberumarbitrium)回应了这一问题.本文首先澄清意愿
与自由决断这两者概念的区别并简单重构奥古斯丁对意愿独立性的论证;其次本文将罪解释为对上帝的背离;最后本
文将指出处于无知(ignorantia)与困苦(difficultas)状态中的人仍然具有自由决断的能力,并具有道德责任.

关键词:奥古斯丁;意愿;自由决断;罪
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