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Abstract:Dante􀆳shellrepresentsthetotalityofthesinswhichtheprotagonistcannotbypassonhisown．Andthethree

beaststhatappearintheprologuesceneshowinminiaturehell􀆳sstructure,patternedaccordingtotheorderofcorrupted

appetitesinthesoul．Malice,violence,andincontinence,incarnatedasthethreebeastsrespectively,correspondtothe

threefolddivisionofhellinreverseorder．Thispaperinvestigatesthreeepisodes,i．e．Inferno５,１５,２４Ｇ２５,respectively,

fromtheperspectiveofthesethreesins．Ittriestoshowhow Dante􀆳shell,builtuponaThomasticmoralsystem,isa

civitasdiaboli,theveryoppositeofAugustine􀆳scityofGod．ThepaperalsooffersaglimpseoftheallusionstoAugustine

whichareatworkinDante􀆳scontexts,nomatterhowironicalthoseallusionsmaybe．
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Dante􀆳shellasawholeistheveryoppositeofAugustine􀆳sCityofGod．Theevilshades,who
livedaccordingtotheirmisdirectedlove,throwthemselvesdownintohell．Thedisorderingoftheir
soul,whichhasbroughtabouttheircondemnation,extendsfromtheirmortalexistenceintotheir
afterlife．〔２〕Suchadisorderingistheverytraitofinfernalcitizenship．

Inthispaper,IshallfollowthetripledivisionofDante􀆳shell,asisforeshadowedbythethree

１４１

〔１〕

〔２〕

MatthewOseka,“HowtheEmergingProtestantTheologyTookShapeintheReformationConceptofTheologicalStudiesas
EnunciatedbyPhilipMelanchthoninHisProlegomenatoAllLatinandGermanVersionofLoci”,InternationalJournalofSinoＧWestern
Studies,vol．１８,７７Ｇ９９．(https://www．sinowesternstudies．com/latestＧvolumes/volＧ１８Ｇ２０２０/)

AspecialplaceinhellisLimbo,ofadifferentorderofculpability,wherepeoplewhoareofgreatworthbutlivedbefore
Christianityare“suspended．”
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beastsintheprologuescene．〔３〕Threeepisodes,respectively,from thesinsofincontinence,of
violence,andofmalice,arechosenforanalysis．TheyareInferno５onlust,Inferno１５onsodomyand
Inferno２４Ｇ２５onthieves,themost“erotic”cantosoftheInferno．Ishallinvestigatehow,inthese
cantos,corruptedloveleadstocorruptedcitizenship．

１．TheCircleoftheLustful

IntheCircleoftheLustful,thepilgrimencounterscarnalsinnerswhoaredrivenbyaninfernal
whirlwind．Thewhirlwind,whichneverrests,isafigureforthepowerofpassion．Amongthose
sinnersisDido,whoseincontinentloveonceimpededAeneas􀆳journeyandbroughtaboutherown
death．Twosinnersfrom Dido􀆳scompanyarebentbythewindtowardVirgilandthepilgrim．The
femalesinnerisFrancesca,themajorspeakerofInferno５．ThemaleisPaolo,Francesca􀆳slover,who
saysnothingatall．ItisfromFrancesca􀆳smouththatwehearsomeofthemostrenownedspeechesof
theCommedia:

Amor,ch􀆳alcorgentilrattos􀆳apprende,

presecostuidelabellapersona
chemifutolta,e􀆳lmodoancorm􀆳offende．
Amor,ch􀆳anulloamatoamarperdona,

mipresedelcostuipiacersìforte
che,comevedi,ancornonm􀆳abbandona．
Amorcondussenoiadunamorte．
Cainaattendechiavitacispense．
Questeparoledalorcifuorporte．
Love,whichisswiftlykindledinthenobleheart,seizedthisoneforthelovely

personthatwastakenfromme;andthemannerstillinjuresme．
Love,whichpardonsnoonelovedfromlovinginreturn,seized meforhis

２４１

〔３〕 Infernobeginswithavisionofapilgrimwho,cametohimselfinadarkwood(selvaoscura,v．２),haslostthestraightway
(“chéladirittaviaerasmarrita”v．３)．thenthefrightenedman,reachingthefootofahill,looksupandseestheraysofthesun,the
revealerofknowledgeandwisdom,andtosomeextentisquieted．Andhavinghiswearybodyrestedforawhile,hetookhiswayagain
alongadesertedslopesandkepthis“haltedfoot”(pièfermo)(v．３０)lower．Freccerohastracedtheallegoricalmeaningof“pièfermo”

backtotheAristoteliantradition．AsAristotleobserved,mannaturallybegintowalkbyliftingtherightfoot,sothatthe“fixedfoot”is
theleftone．WhenitcametoThomas,theactofwalkingiscomparedtothemovementofthemind,andthetwofeetofbodyare
comparedtothetwochiefpowerswithinthesoul．Thosepowersaretheintellectandthewill,whichinthebroadestsensecanbe
subdividedintothreeforces:rational,irascible,andconcupiscent．Thewillistheleftfootandtheintellectistheright．Theharmonious
cooperationofthetwoexistedbeforetheFall,whentherewasoriginaljusticeinthesoul．Suchajusticeissymbolizedbythehillwhich
thepilgrimcannotclimb．BothintellectandwillareafflictedbyAdam􀆳sFall．ThisconditionissymbolizedbytheDanteＧcharacterinthe
darkwood,enmeshedinfearandsinwithneitherofhisfeetcorrectorrectus．Oncehebeholdstheraysofthesun,heundergoesan
intellectualconversion,andishealedinhisrightfoot．Yetthewill,remainingwounded,dragsbehindintellectjustasthecharacter􀆳sleft
footisdraggingbehindtheright．Thethreeafflictionsthathavebeensufferedbyeachpartofthewillarerevealedbythethreeanimals
thatappeared．Thereforetheleopardsymbolizes malice,thelion,violence,andthe wolf,incontinence．Althoughthereare many
interpretationsofthisallegory,thisoneseemstobemorereasonable．ForFreccero􀆳sanalysisof“pièfermo”andtheallegoricalmeaning
ofthethreebeasts,seehis“TheFirmFootonaJourneywithoutaGuide,”inDante:thePoeticsofConversion,ed．andintroductionby
RachelJacoff(HarvardUniversityPress,１９８６),pp．２９Ｇ５４．
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beautysostronglythat,asyousee,itstilldoesnotabandonme．
Loveledusontoonedeath．Cainaawaitshimwhoextinguishedourlife,These

wordswerebornefromthemtous．(Inf．５．１００Ｇ１０８,emphasisadded)〔４〕

Thispassageiscomposedofthreetercets,andeachbeginswiththewordamor(love)．Thefirst
amorreferstoPaolo􀆳sloveforFrancesca,thesecondreferstoFrancesca􀆳sloveforhim,andthelast
referstotheresultoftheirmutualpassion:unamorte(adeath)．Inthephrase“unamorte”wefind
thewordforlovealreadyburiedinthesoundsof“una”and“morte”．〔５〕Lust,ratherthanleadingone
torealhappiness,broughtthecoupletoaneternaldeath．Suchmisdirectedlove,〔６〕asitssmashed
spellingin“unamorte”implies,provestobemeaningless．

Inresponsetothepilgrim􀆳squestioninghowthecouplefirstknewoftheirloveforoneanother,

Francescarelatesastoryofreading．Oneday,PaoloandFranscescareadthestoryofLancelotand
Guinevere．Theytookdelightinitwithout“alcunsospetto”(“anysuspicion,”Inf．５．１２９)．Whenthey
readthat“ildisïatorisoesserbasciatodacotantoamante”(“theyearnedＧforsmilewaskissedbyso
greatalover,”Inf．５．１３３Ｇ３４),PaolosurrenderedtopassionandkissedFrancesca􀆳smouth．The
resultofthatreadingisdisastrous,astheliteratureofromanceplaysintotheirpassionand
ultimatelyleadstotheirmurderbyPaolo􀆳sbrother/Francesca􀆳shusband．

Manyinterpretationshavebeendevotedtothispassage,sincethereappearstobeamisreadingin
Francesca􀆳snarration．Ascommentatorshavenoticed,inthesurvivingOldFrenchLancelotromance,

itisinvariablyGuineverewhokissesLancelot,whileFrancescarelatesthestoryinreverse:itisshe
whoiskissedbyatremblingPaolo．Somecommentatorstakethismisreadingtobeanaccidentalone,

butotherssuchasRenatoPoggioli,takesthemisreadingasDante􀆳spoeticchoiceforthesakeof
structuralsymmetry:sinceitisPaolowhokissedfirstin ‘reality,’theremustbethemalewho
kissedfirstinthe‘story．’ButMarkMusa,inamorerigorousreading,foundthemisreadingtobe
Francesca􀆳scunning．AccordingtoMusa,itisFrancescawhokissedfirst,butinordertoshirkher
responsibilityastheenticer,shereported Paoloasthe majorsinnerand madetheintentional
misreadingcorrespondingly．〔７〕Forme,thispassageprimarilyrecallstwomomentsrecordedinthe
Confessions．Inbothmoments,Augustinelooksbackuponhisearlyreadingexperience．Oneisinthe
Confessions２．There,theyoungAugustineignoresthemoralteachingofDido􀆳sandAeneas􀆳love
storyin Aeneid４．WhiletheprimaryintentionofVirgilistopraise Aeneas􀆳fortitudeagainst
temptation,theyoungAugustineindulgesinDido􀆳spassionandshedstearsofpityforher．InInferno
５,Dante,likeAugustine,alsotellsastoryofreading．Inthisstoryheshowshowreasonissubjected
toemotioninakindofincorrectreading．Francesca,outofheramorousdesire,takestheromantic
storyasamodel．Motivatedbyhervanity,shemightalsohavereversedthenarrativeorderofthe

３４１

〔４〕

〔５〕

〔６〕

〔７〕

AlltheoriginaltextandtranslationofInfernoarefromInferno,ed．andtrans．RobertM．Durling,introductionandnotesby
RonaldL．MartinezandRobertM．Durling(OxfordUniversityPress,１９９６),p．５２９．

SeePoetideldolcestilnuovo,ed．Contini,Gianfranco(Milan:Mondadori,１９９１),p．８７．
AsHawkinspointsout,thisphraseisrepeatedbyDanteonlyoncethroughouttheCommedia,inPurg．２８．７９．SeeHawkins,

“WatchingMatelda,”inhisDante􀆳sTestament:EssaysinScripturalImagination．(StanfordUniversityPress,１９９９),p．１７７．
Cf．RenatoPoggioli,“PaoloandFrancesca”inDante:aCollectionofCriticalEssays,ed．JohnFreccero,EnglewoodCliffs,(N．

J．,PrenticeＧHall,Inc．,１９６５);MarkMusa,“BeholdFrancescaWhoSpeaksSoWell(InfernoV)”inDante􀆳sInferno:theIndianaCritical
Edition,ed．andtrans．MarkMusa(IndianaUniversityPress,１９９５),pp．３１０Ｇ３２４．
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storysoastocoverherfault．Attheendofthiscanto,thepilgrim,havingheardFrancesca􀆳sstory,
“caddicomecorpomortocade”(“fellasadeadbodyfalls”Inf．５．１４２)．Thesymbolicdeathimitates
Francesca􀆳sandPaolo􀆳ssurrendertopassion,justasthecouplehasimitatedthebookofLancelot．
TheendofFrancesca􀆳sspeech—“quelgiornopiùnonvileggemmoavante”(“thatdaywereadthere
nofurther,”Inf．５．１３８)—recallsanothermomentintheConfessions８whereAugustinerelateshow
onedayherandomlytookupthetextoftheBibleanddiscoveredapassageinRomans,

Letuslivehonorablyasintheday,notinrevelinganddrunkenness,notindebaucheryand
licentiousness,notinquarrelingandjealousy．Instead,putontheLordJesusChrist,andmakeno
provisionfortheflesh,togratifyitsdesires．(Romans１３．１３Ｇ１４)

HoweverbriefthepassageAugustineischangedbyit,andnomorereadingisneeded．“Necultra
voluilegerenecopuserat” (“Ihad no wishtoreadfurther,nor wasthere need,”writes
Augustine．〔８〕Thestatement marks Augustine􀆳sconversionfrom sinto virtue．InInferno ５,

however,thesimilarstatementironicallymarksthefallofFrancescaandPaolo．
Paolokeepssilentduringtheentireepisode．ItisonlyattheendofFrancesca􀆳sspeechthatwe

realizehehasbeenweepingforalongtime．DuringthewholespeechofFrancesca,hisnameisnot
mentioned．Otherwise,shemerelypointstoanearbyfigure:costui(thatonethere),questi(thisone
here)．Lovechangeshimintoawoman􀆳sshadow,andrendershimaslaveto,ratherthanamasterof
hisdesire．

Francesca,incontrast,holdsthecenterofthestageduringthescene．Sheistheonlyfemalein
theInfernoallowedtospeakandisthefirstspeakerinhell,thefirstsinner．Thisidentityrelatesher
toEve,thefirstsinnerinJudeoＧChristianhistory．InthedramaticepisodethattakesplaceinInferno
５,thisEveeventriestoseducethepilgrim,whostandsforeveryone,fortheoffspringofAdam．

AsMusacarefullypointsout,Francescadoesnotseemtobeenjoyingherinseparabilityfrom
Paoloinhell．Sheneverturnstohim,nordoessheevenforalittlewhileaddresshim．Herconstant
companionshipwithherloverrepresentsnotthefreechoiceofthetwo,buttheforceoftheinfernal．
Hererepentanceisimpossible．Lust,asmisdirectedlove,becomestheexactcontrapassoforher．〔９〕

Suchanguishedinseparabilityisareflectionoftheconsortedcivitasinallofhell．
ThestoryofFrancescaandPaoloimpliesthedestructionofafamily,whichisthebasicunitof

humansocietyandtheminiatureversionofcitizenship．AsFrancescatellsthepilgrimearlier,Caina
awaitsherhusband,theirkiller．Cainaisinthelowestcircleofthehell,whilethecircleoftheLustful
occupiesthehighestlocationinhellproper,afterLimbo．Thedeathofthefamilyextendsoverthe
wholemoralstructureofhell．Lustbecomesthekillerofgoodcitizenship,inpart,bydestroying
families．

４４１

〔８〕

〔９〕

Confessions８．１２．２９．FortheoriginalLatintextsee:http://www．thelatinlibrary．com/august．html．
PeterS．HawkinsintheprologueofhisDante􀆳sTestaments:EssaysinScripturalImaginationmentionsthisepisode,op．cit．,p．１Ｇ１５．

Inhisessay“BeholdFrancescawhoSpeakssoWell,”Musa,refutestheromanticreadingpresentedbyGrangent．According
tosuchareading,Francesca􀆳swordsshowsafierceloyaltytoherlover,toherlove,tohersin．Torefutethisreading,Musaassertsthat,

ratherthanenjoyinghereternaltogethernesswithPaolo,whatFrancescafoundinsuchinseparabilityisthedeepestanguish．Tosupport
hisassertion,Musalaysouttworeasons．Firstly,theeternaltogethernessbetweenFrancescaandPaoloistheresultofforceratherthan
freechoice．Secondly,Francescacannotpossiblygloryintheirnakedexposureinthehell．
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２．TheSinofBrunettoLatini

Comingdowntotheburningsand,thepilgrimencountersthesinsofblasphemy,usuryand
sodomy．Asapunishmentfortheflamesoftheirfalsedesires,broadflakesoffirefalldownslowly
ontothesinners．Thesodomitesareforcedtokeepwalkingorrunningontheburningsand．Their
endlessmovement,liketheendlesswindinInferno５,symbolizestheirhomosexualdesire．Amongthe
sodomitesthereisaparticularshadewhorecognizesthepilgrimandseizeshimbythehemofhis
robe(Inf．１５．２３Ｇ４)．〔１０〕TheshadeisBrunettoLatini,theauthorofIlTesoroandonceDante􀆳s
teacher．

AsrecordedbyVillani,Brunettowasa“worthycitizen”ofFlorence．DuringthepreＧRenaissance
age,hemadeadeterminedefforttoreviveantiquity．Itwashewho“begantoteachtheFlorentinesto
belesscoarse,andtomakethemskilledinspeakingwell,andinknowinghowtoguideandruleour
republicaccordingtopoliticalscience．”〔１１〕Inshort,heisrememberedasadistinguishedmasterof
politicsandrhetoric—agoodcitizen．

Accordingtohistorians,thereisnoevidencethatBrunettowasahomosexualsinner．Hewasa
familymanandstronglycondemnedhomosexualityinhisworks．〔１２〕ButinInferno１５,Brunetto
appearsinan unworthy placeandsharesthepunishmentsofthesodomites．Suchsuspicious
treatmenthasarousedmanydisputesamongscholars．SomeoftheminsistthatBrunetto􀆳ssinisa
sexualone．AccordingtoJohnBoswell,theterm “sodomy”referredexclusivelytohomosexual
activityintheHigh MiddleAges．Theverysinwasreputedlypopularamongthelearnedcircleto
whichBrunettobelonged,andthereforeitispossiblethatBrunettohadbeen‘infected’byit．The
reasonfortheabsenceoftherecordsofBrunetto􀆳shomosexualactivity,arguesBoswell,mightbe
thatsodomybyDante􀆳stimewastheunmentionablesin．〔１３〕Boswell􀆳sidea,althoughitmakessome
sense,cannotprovidepositiveevidencethatBrunettowasahomosexualsinner．

IwouldsupportthosewhoconsiderBrunetto􀆳ssintobesomethingotherthanhomosexuality．I
wouldstressoneinitialmomentfromwhichthewholeepisodedevelops．Whenthepilgrimrecognizes
Brunetto,heisamazedbyseeinghimamongthesodomites“Sietevoiqui,serBrunetto?”(“Areyou
here,serBrunetto?”Inf．１５．３０)．Thisistheonlytimeinhellthatthepilgrimshowssurpriseoverthe
sinnersheencounters．SuchasurpriseisinexplicableifDanteknewthatBrunettowasasodomite．

AmongthosewhoconsiderLatini􀆳ssintobenonＧsexualoneisPeterArmour．Accordingtohis
study,Brunetto􀆳ssinliesinhisStoicpessimism．Inthecourseofhismainspeech(Inf．１５．５５Ｇ７８),

Dante􀆳sBrunettoexpressestwokindsofdeterminism that mightbeconsideredasunorthodox
beliefs．Firstly,heshowsaninclinationtowardsastrologicaldeterminisminattributing Dante􀆳s

５４１

〔１０〕

〔１１〕

〔１２〕

〔１３〕

AsispointedoutbyDurling,Augustine􀆳sConfessions８．１１．２６suggestsacontextandmeaningforthisgesture:“Myloveof
old,triflesoftriflesandvanities,heldmeback．Theypluckedatmyfleshlygarment,andtheywhisperedsoftly:‘doyoucastmeoff?’”

Inferno,op．cit．,p．２３９．
AllthecitationsofVillaniarefromJohnM．Najemy􀆳s“BrunettoLatini􀆳s‘Politica,’”DanteStudies,CXII(StateUniversity

ofNewYorkPress,１９９４),p．３３Ｇ５２．
SeePeterArmour,‘Brunetto,theStoicPessimist,”inDante􀆳sStudies,CXII,p．１Ｇ１８．
Theseverityofthemedievalpublic􀆳sopiniononhomosexualitydidnotpreventclericsfromgoingonaboutitintheir

condemnations．SeeJohnE．Boswell􀆳s“DanteandtheSodomites,”inDante􀆳sStudies,CXII,p．６３Ｇ７６．
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promisingearthlydestinytothestars,

Setuseguituastella,

Nonpuoifallireaglorïosoporto
Ifyoufollowyourstar,youcannotfailtoreachagloriousport．(Inf．１５,５５Ｇ５６)

Withtheignoranceofthepoweroffreewill,Brunettoassertsthatthepilgrim,bornunderthe
signofGemini,isdestinedbyhisconstellationtowinbrilliantglory．Suchanegationoffreechoice
putsBrunettoatoddswithChristianteachingonloveandfreechoice．

Brunettoalsoidentifies another sort of determinism,the genetic orracialone．In the
conversationthatfollows,BrunettoascribestheFlorentine􀆳sdegeneracytotheheredityfromtheir
Fiesolanancestors,

Maquelloingratopopolomaligno
chediscesediFiesoleabantico
etieneancordelmonteedelmacigno,

tisifarà,pertuobenfar,nimico;

edèragion,chétralilazzisorbi
sidisconvienfruttarealdolcefico．
Vecchiafamanelmondolichiamaorbi;

gent􀆳èavara,indiviosaesuperba:

dailorcostumifachetutiforbi．

Butthatungrateful,maliciouspeoplewhocamedownfrom Fiesoleofold,andstillsmackof
mountainsandthegranite,willbecomeyourenemiesbecauseofyourjustactions;andthatis
reasonable,foramongthesourcrabapplesitisnotfittingthatthesweetfigbearitsfruit．Ancient
fameintheworldcallsthemblind;theyareapeopleavaricious,envious,andproud;seethatyoukeep
yourselfcleanoftheircustoms．(Inf．１５．６１Ｇ９)

HereLatiniisalludingtothelegendofFlorence．FiesolewasonceledbyCatiline􀆳ssympathizers
torevoltagainstRome．AfterFiesolehadbeenrazedbyJuliusCaesar,FlorencewasbuiltontheArno
notfaraway,andthesurvivingFiesolans,includingdescendantsofCatilines􀆳followers,weremixed
inwiththeRomancolonists．〔１４〕ThereforeFlorencehadbothanobleoriginaswellasabaseone．
BoththenobledescendentsofRomeandthebaseoffspringofitsenemydwellinthecity．Theevil
willfightwiththejust,andthepilgrimisdestinedtosufferanexile．TakingpaganRomeasthe
modelandsourceofglory,LatiniwarnsthepilgrimtoprotecttheholyseedofRome,whichisthe
missionofagreat‘Latin’poet．

Faccianlebestiefiesolanestrame
Dilormedesme,enontocchinlapianta,

６４１

〔１４〕 SeeInferno,op．cit．,p．２４１．
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s􀆳alcunasurgeancorainlorletame,

incuirivivalasementasanta
dique􀆳Romanchevirimaserquando
fufattoilnidodimaliziatanta．
LettheFiesolanbeastsmakestrawofeachother,butletthemnottouchthe

plant,ifanystillsproutintheirmanure,inwhichmayliveagaintheholyseedofthe
Romanswhoremainedtherewhenthatnestofsomuchmalicewasbuilt．(Inf．１５．
７３Ｇ８)

BrunettoattributestheoriginofFlorentineeviltoageneticnatureandthereforecontradictsthe
Christian (andAugustinianantiＧManichaen)doctrineoftheessentialgoodnessofhumannature．
Moreover,whenhetalksaboutthepilgrim􀆳smission,heignoresthegraceofGodandurgesthe
pilgrimto pursueearthly glory．〔１５〕Both kindsofdeterminism,accordingto Armour,arein
compliancewiththeideaofStoicismrefutedbyAugustineinthefifthbookoftheCityofGod．Itis
StoicpessimismthatearnsBrunettohiseternalfateinhell．HoweverinsightfulArmour􀆳sreading
maybe,heignoresthesinsofothershadesthatarealsorunningnakedontheburningsand．Arethey
allsupposedtobeguiltyofstoicpessimism?

InordertospecifyLatini􀆳ssin,commentarieshavetriedtoinvestigatethelifehistoryofother
“sodomites”whohavebeen mentioneddirectlyorindirectlyinInferno１５ (Priscian,Francesco
d􀆳Accorsoand Andrea de􀆳Mozzi)and Inferno １６ (three Guelphs:Guido Guerra,Tegghiaio
AldobrandiandJacopoRusticucci)．Theyonlyfindthefactthatthesemenwereallgreatpolitical
writersorrhetoriciansandnotactualsexualsinners．〔１６〕Thehistoricalevidenceissupportedby
textualones．AttheendofInferno１５,whenLatiniintroduceshis“compagnipiùnotiepiùsommi”
(“morefamousandaccomplishedcompanions,”Inf．１５．１０２)tothepilgrim,hedescribesthemas
“chetuttifurcherci/elitteratigrandiedigranfama,/d􀆳unpeccatomedesmoalmondolerci”(“they
wereallclerksandgreatmenofletters,ofgreatfame,allfouledwiththesamesinintheworld”Inf．
１５．１０６Ｇ１０８)．ItmaybeimpliedbyLatinithatthethreemenheintroducesarepunishedfortheir
writings．InInferno１６,whenthepilgrimaddressesthethreeGuelphs,hesays“sempremai/l􀆳ovradi
voielionoratinomi/conaffezionritrassieascoltai”(“alwaysyourworksandyourhonorednamesI

７４１

〔１５〕

〔１６〕

Tosomeextent,Latini􀆳sspeechinInferno１５parallelsCacciaguida􀆳sspeechinParadiso１５Ｇ１７．Botharenotsooffontheirpolitics;but
whileCacciaguidaconsidersthepilgrim􀆳smissionasapoettobeasacredone,Latiniignoresthedivinedimensionofhumanwisdom．SeeSchnapp,

JeffreyT．,TheTransfigurationofHistoryattheCenterofDante􀆳sParadise(PrincetonUniversityPress,１９８６),p．４０．
SeeRichardKay,“TheSin(s)ofBrunettoLatini”Dante􀆳sStudies,CXII,p．１９Ｇ３２．
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haverepeatedandheardwithaffection”Inf．１６．５８Ｇ６０)．〔１７〕Inparticular,oneofthethreeGuelphs,

TegghiaioAldobrandi,iscalledbyJacopoRusticuccias “lacuivocenelmondosùdovriaesser
gradita”(“whosewordsshouldhavebeenmorepleasingintheworldabove,”Inf．１６．４１Ｇ４２)．Allof
thesedetailsimplythepossibilitythatthe ‘sodomites’aresinnerswithrespecttointellectual
actions．

Butaretheresubstantialevidencesthatthereisanintellectualdimensioninthemeaningof“sodomy”?

Ifso,howtoreconciletheliteralmeaningof“sodomy”ashomosexualityandthepossibleallegoricalmeaning
ofthewordinthecontextofInferno１５?Inordertoinvestigatetheexactmeaningofsodomy,RicharKayin
hismonographonInferno１５makesanexhaustivestudyofalltheappearancesoftheterm “Sodom”inthe
Bible．〔１８〕Ashepointsout,thefirstappearanceofthiswordisinGenesis１９．Accordingtothenarrationof
thatepisode,themenofSodomoncesurroundedLot􀆳shouseandurgedhimtohandoverthetwoangelswho
aredisguisedasmen．“Wherearethemenwhocametoyoutonight?Bringthemouttous,sothatwemay
know(yada‘)them,”(Genesis１９．５)shoutthemenofSodom．AsKayanalyzes,inthisepisodethereisno
clearhomosexualinsinuation,andsexentersthestoryonlywhenLotoffershisdaughtersasanexchange．In
otherbiblicalepisodes,accordingtoKay,Sodomisanimageofacommunitythathasbeenpervertedbyits
leaders．Inotherwords,theallegoricalmeaningofthesinofSodomintheBibleisasincommittedbyfalse
prophetswho,withtheirperverseteachings,havemisledGod􀆳speopleintoprofaneness．Theperversion
attributedtoSodomintheBibleisnotprimarilysexualandinfactmaynotbesexualatall．ItisPhilo
JudaeuswhofirstassociatesSodom withhomosexualpractices,andinthecenturiesthatfollow,both
meaningsoftheword(thesinofhomosexualityandthesinofgivingfalseteaching)areretainedbythe
interpretativetradition．InInferno１５Dante,accordingtoKay,isplayingwithbothmeaningsofSodom．
ThereforeLatini,sharingpunishmentwithsodomites,isafalseprophetwhosesinliesinmisleadingFlorence
andotherItaliancommunitiesintheirpoliticallife．Itisforthecorruptiveinfluenceofhisteachingson
FlorentinepoliticsthatDanteregardshissinascontrarytonature．

Kay􀆳scritiqueshedsanewlightontothereadingofInferno１５．Butwhatkindsofperverse
teachinghadLatinigiven? Manyanswershavebeenprovided．SomecommentariesretraceLatini􀆳s
ownworks:IlTesoro,IlTesoretto;andintheseworkstheyfindthatLatini􀆳spoliticalbeliefisat
oddswith Dante􀆳s．As Richard Kay understands,for Dantethenaturalpoliticalorderisthe
worldwidemonarchy,whileLatinirejectsmonarchyinfavoroftheindependenceofcityＧstates．Itis
Latini􀆳sinsistenceontheunnaturepoliticalorderthatmakeshimsharethepunishmentofsodomy,

whichisanactivitythatviolatesthenatural,heterosexualdesireofhumanbeing．Kay􀆳sideais

８４１

〔１７〕

〔１８〕

SusanNoakes,inherinterpretationofcanto１６discussesthesimilarityanddifferencebetweenLatiniandothersodomitesin
theseventhcircleofhell．“BrunettodistinguishestwosubgroupsinthiszoneofHell:thefileoftheprofessionallyletteredwhomhe
allowstemporarilyto ‘passonahead’(１５．３３)andtheothersubgroup,whichalmostcatchesup withhimandfrom whichhe
emphaticallywishestokeephimselfseparate:‘withwhomImustnotbe’(１５．１１８)．Brunettothusformsabridgethatalmostlinksthe
twosubgroupsbut,foranimportantreason,doesnotcompletelydoso．Thissecondsubgroupincludesthosewhohave,likeBrunetto,

servedtheFlorentinecityＧstate,atpreciselythesameperiodinitshistoryasBrunettodid,andfromwithinthesamepoliticalparty:all
areprominentGuelphsofthethirdquarterofthethirteenthcentury．Allthreemaybesaidtohavebeenrhetoricians,inthesensethat
theyprovidedpoliticalcounselfororagainstcertainactionsorservedaspoliticalnegotiators;theywereunlikeBrunettointhatthey
werenotprofessionalmenofletters,andtheirrhetoricalcontributionswereentirelyoral,oratorical,whilehiswasalsowritten．”See
alsoDantedella Terza,“Canto XV:theCantoofBrunetto Latini．”trans．Charles Ross,in Lectura Dantis:Inferno,eds．Allen
Mandelbaum,AnthonyOldcorn,CharlesRoss(UniversityofCaliforniaPress,１９９８),pp．１９１Ｇ２１２．

SeeRichardKay,Dante􀆳sSwiftandStrong:EssaysonInfernoXV．(Lawrence:RegentsPressofKansas,１９７８),pp．２０９Ｇ２９０．
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supportedbySusanNoakes．Accordingtoherstudy,thecondemnationofthesodomitesinInferno
marksDante􀆳sbreakfromhisearlierGuelphismwhichisbasedonthenotionthatthecityisamore
naturalformofgovernmentthanempire,

Thus,theGuelphidealofcivicautonomyisattractiveonthesurface,but
ultimatelyunsatisfyingtoonewhoreflectsonpoliticsdeeply．Thenotionthatfellow
citizenscan,throughdeliberativerhetoric,createanautonomousstatethatwill
makepossibleearthlyhappinessisdefinitivelyrejected．WhatBrunettoLatiniand
theotherthree Guelph rhetoricians representis a beautiful but ultimately
superficialpoliticalideal．Dante􀆳splacementofthesecounselorsofcivicautonomy
withthosewhohavedoneviolencetonaturehasmeaningnotonlyintheeroticbut
alsointhepoliticaldomain．〔１９〕

TheeruditeetymologicalanalysesofKayandNoakesareworthadmiration．Ialsoagreewith
himonthepointthattheunnaturalaspectofBrunetto􀆳ssinisinthought,ratherthaninhissexual
activity．Buttheirconclusionsstillseemssomewhatuntenable,sinceasIhavestatedinthefirst
chapter,Dante􀆳sthoughtonworldwidemonarchyisaspiritualideal,ratherthanafeasiblepolicy．
ThefreedomofcityＧstatesmightnotnecessarilycontradictDante􀆳sideaoftheultimateendofthe
wholehumanrace．Formypart,IwouldliketostresstheconcludingepisodeofBrunetto􀆳sspeech,

whenheentrustshisownbooktothepilgrim,

SietiraccomandatoilmioTesoro,

nelqualiovivoancora,epiùnoncheggio．
LetmyTreasurebecommendedtoyou,inwhichIlivestill,andIasknomore．

(Inf．１５．１１９Ｇ１２０)

Theseverses,Ibelieve,arethepunchlinesforcharacterizingLatini．Itisbyhisexcessiveloveof
earthlygloryandtheinappropriateadmirationofhumaningegnothatBrunettoiscondemnedasguilty
ofsodomy．

TheignoranceofGodthatLatinishowsinhisseeminglyrightbutactuallywrongspeechcauses
thepilgrimtogiveanambiguousresponsetohisteacher,

ché􀆳nlamentem􀆳èfitta,eorm􀆳accora,

lacaraebuonaimaginepaterna
divoiquandonelmondoadoraadora
m􀆳insegnavatecomel􀆳uoms􀆳etterna;

equant􀆳iol􀆳abbiaingradomentr􀆳iovivo
convienchenelamialinguasiscerna．
Ciòchenarratedimiocorsoscrivo,

９４１

〔１９〕 SusanNoakes“CantoXVI:FromOtherSodomitestoFraud”inLecturaDantis:Inferno,op．cit．,pp．２１９Ｇ２２０．
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eserboloachiosarconaltrotesto
adonnachesaprà,s􀆳aleiarrivo．

forinmymemoryisfixed,andnowitweighsonmyheart,thedear,kindpaternalimageofyou
when,intheworld,fromtimetotimeyouusedtoeachmehowmanmakeshimselfeternal;andhow
gratefulIamforthat,aslongasIlivemustbediscernedinmylanguage．Whatyounarrateaboutmy
pathIamwritingdownandkeepingtobeglossed,withothertexts,byaladywhowillknow,ifI
reachher．(Inf．１５．８２Ｇ９０)

Herethepilgrim􀆳sresponseturnsouttobeanironiccelebrationofLatini．Takingthepilgrimto
beaspiritualfruitofhisintellectualculture,Latiniurgesthepilgrimtotakecareofthe“lasementa
santadique􀆳Roman”(“theholyseedoftheRomans,”Inf．１５．７６Ｇ７７),butthedialoguetakesplaceon
thebarrensand;inthememoryofthepilgrim,Latini􀆳simageisfixed,buthisburnedappearance
defacesthegoodmemory．Heteachesthepilgrimhowfamemakesamaneternal,butthedialogueis
inhell,wherehesuffersaneternaldeath．Latiniactsasaneducator,butasthepilgrimsays,his
wordsaretobeglossedbyahighereducatorinheaven,thatis,Beatrice．〔２０〕

Havingfinishedhisspeech,Latiniturnsbacktohiswaylike“quellichevince,noncoluiche
perde”(“theonewhowins,nottheonewholoses,”Inf．１５．１２４)—butthereisnowinnerinhell．As
infernalcitizens,allthesinnersinthecittàareeternallosers．Withhisexcessiveloveofearthly
glory,BrunettobecomesamodelofthecitizenofCain􀆳scity．Asa“worthycitizen”ofFlorence,his
blasphemousteachingsmisleadyoungpeople．Justasthesodomitescorruptthebodiesofothers,so
thinkerslikeLatinicorruptthesoulsofhisfellowＧcitizens．Hisingegnoofwritingandteaching,like
theloveofsodomites,isfruitless．

３．ThebolgiaofThieves

Atfirstglance,theThomasticunderstandingofloveofneighboristhemostobvioussubtext
ofInferno２４and２５,thecantosofthethieves．〔２１〕InSummaTheologicaⅡ－Ⅱ,q．６６．a．６,theftis
definedasthefraudulentappropriationofother􀆳sproperty．Sincethiskindoffrauddoesharmto
neighbors􀆳belongings,ittherebydamagestheloveofneighborandtheorderofhumansociety．Itis
bythereasonofitsharmtothecommongoodthattheftisconsideredtobeamortalsin．Inlightof
thisitisnotaccidentalthatatthebeginningofInf．２６,whenthepilgrimleavesthebolgiaofthieves,

hemakesalamentationforthecorruptedcitizenryofFlorence:

０５１

〔２０〕

〔２１〕
Cf．Par．１４Ｇ１７,whereCacciaguida􀆳sspeechhasbeen“glossed”byBeatriceforthreetimes．
ThesinofthefthasaparticularimportanceforDante,forhedevotestwocantostothistopic．InInf．２４andInf．２５,he

displaysgreatliteraryvirtuosityindescribingthemetamorphosesofthesoulsofthethieves,andassertsincanto２５thathisartof
writingaboutshapeＧchanginghassurpassedtwoofhismajorclassicalmodels,OvidandLucan．Manystudieshavebeenmadeofthe
MalebolgiaofThievesanddifferentkindsoftheftpresentedinthesecantoshavebeendiscovered．Accordingtothesestudies,Danteis
concernednotonlywiththestealingofmaterialgoods,butalsowiththeintellectualgoodsthatareothers􀆳words．Dantethegoodthief,

stealsotherclassicalpoets􀆳wordstopursuehisdivinemission,whilethebadthieves,thesoulsboundinthemoat,stealpublicorsacred
goodstosatisfytheirgreed．Whatinterestsmemoreabouttheepisodeofthieves,however,arethebiblicalallusionsinthetext,and,only
secondarily,Dante􀆳srelationshiptotheclassicalpoets．
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Godi,Fiorenza,poichese􀆳sìgrande
chepermareeperterrabattil􀆳ali
eperlo􀆳nfernotuonomesispande!

Traliladrontrovaicinquecotali
tuoicittadiniondemivenvergogna,

etuingrandeorranzanonnesali．

Rejoice,Florence,sinceyouaresogreatthatonseaandlandyoubeatyourwings,andyour
namespreadsthroughHell! AmongthethievesIfoundfivesuchcitizensofyoursthatIfeelshame,

andyoudonotrisetohonorbythem．(Inf．２６．１Ｇ６)

Yettherelationshipbetweencommongoodandtheftcannotexplainthepoetictechniquethat
Dantedisplaysinthetwocantos．Inparticular,whydoesDantechoosetorepresentthenatureof
theftbyaseriesofmetamorphoses?

ForallthediversityinthethreemetamorphosesdisplayedinInferno２４andInferno２５,thereare
twosignificantsimilarities．Inthefirstplace,inallthreecases Danteusesaserpentasthe
punishmentofthethieves．VanniFucci􀆳smetamorphosishappenedafteraserpenttransfixedhimat
thecrossingpointofthespineandtheshoulders(Inf．２５．９７Ｇ９９)．InAgnello􀆳smetamorphosis,aftera
serpentthrewitselfonthethief,bothcreatureslosttheiroriginalformandcombinedtomakeanew,

perverseimage(Inf．２５．５１Ｇ７２)．InCianfa􀆳smetamorphosis,theserpentpiercedthethief􀆳snavel;

later,thethiefandtheserpentexchangedtheirforms:theserpentistransformedintoathiefandthe
thiefintoaserpent．

Duringthedescriptionsofthesemetamorphosestherearemanydirectallusionstosexand
generation．〔２２〕Soonafterhisreconstitution,VanniFuccimadeascandalousgesturewithhishands
(Inf．２５．２)withtheintentionofoffendingGod:“TogliDio,ch􀆳atelesquadro!”(“Takethem,God,

I􀆳maimingatyou,”Inf．２５．３)Fucci􀆳sgesture,signifyingfemalegenetalia,isconsideredsacrilegious
andisforbiddeninDante􀆳stimebythelawsofmanyItaliancities．Withagesturethatimitates
sexualintercourse,Fuccishowshisattitudeasabreakerofhumanlaw,thelegitimacyofwhich,

accordingtoSt．Thomas,comesfromDivineLaw．
Agnello􀆳smetamorphosisisofnolesssexualreminiscencethanFucci􀆳s．Itislikeaportraitof

sexualunion,

lidiretanialecoscedistese,

emiselilacodatra􀆳mbedue
edietroperlerensùlaritese．
Itshindfeetitspreadalonghisthighs,andputitstailbetweenthem,extending

itupalonghisloins(Inf．２５．５５Ｇ５７)

andinCiafa􀆳smetamorphosis,sexualorgansarementionedimplicitly,

１５１

〔２２〕 AnthonyOldcornhaswrittenanessaytoanalyzeVanniFucci􀆳sscandalousgesture．Seehis“PerverseImage”inLectura
Dantis:Inferno,op．cit．pp．３２８Ｇ３４７．
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Poscialipièdirietro,insiemeattorti,

diventaronlomembrochel􀆳uomcela,

e􀆳lmiserodelsuon􀆳aveadueporti．

Thenthehindfeet,twistedtogether,becamethememberwhichamanhides,andtheother
wretchoutofhishadextendedtwofeet．(Inf．２５．１１５Ｇ７)

Itwouldmakemoresenseifthesesexualallusionsappearedinthecantosofthelustfulorof
sodomy．Butwhydotheyappearinthebolgiaofthieves?

Theappropriatenessofthesnakestothepunishmentofthieves,asRobertDurlingpointsout,

derivesfromthedevil􀆳stemptationofAdamandEveinEden．〔２３〕Thedevil,whostealthilyentered
thegardenandtooktheshapeofaserpent,isthefirstthiefinJudeoＧChristianhistory．Bytemptation
thedevilstealsmankindfrom God．Followingthedevil􀆳stemptationandEve􀆳ssuccumbingtoit,

Adam picked theforbidden fruitand thereby committed theftand allthe other sinsthat
followed．〔２４〕

Afterthefall,manbeginstosufferthetorturesofsexualdesires,and,deprivedofeternallife,he
canexpecttoobtainhisimmortalityonlybywayofsexualunion,whichleadstothepropagationof
offspring．Theconcupiscentlovebetween maleandfemaleafterthefall,andthepainofsexual
generation,therefore,aredegradationsoftherightlovethatonceexistedbetweenAdamandEve．
SuchdegradationsareperfectlyportrayedbyFucci,AgnelloandCianfa􀆳smetamorphoses,inwhich
insinuationsofgenerativeorgansandsexualintercourseareobviouslyincluded．Itisexactlyin
referencetotheoriginalsinthatDantecanlegitimatelyputtheft,copulation,andprocreationtogether
inhispoeticmimesis．

ThestoryrecordedinGenesis,however,mightnotbetheonlysubtextofthesexualdescriptions
incantos２４and２５．AsIhave mentionedinchapter２,inthesecondbookoftheConfessions
AugustineexplicateshisadolescenttheftofpearsasatypeofAdamictransgression．Inthatcontext
Augustinestresseshissinasoneofamisdirectedlove．

Themalicewasloathsome,andIlovedit．Iwasinlovewithmyownruin,in
lovewithdecay:notwiththethingforwhichIwasfallingintodecaybutwithdecay
itself,forIwasdepravedinsoul,andIleaptdownfromyourstrongsupportinto
destruction,hungeringnotforsomeadvantagetobegainedbythefouldeed,butfor
thefoulnessofit．〔２５〕

AsAugustineunderstands,hisboyhoodtheftofpearsisacopyofthetheftofforbiddenfruit
committedbythefirstparent．Itisbythememoryoftheoriginalsinthattheactionoftheft,the
profanedesirefortransgression,andthesexuallovethatoriginatesafterthefallareplacedtogether．

２５１

〔２３〕

〔２４〕

〔２５〕

Cf．Inferno,op．cit．pp．３７４．
ThethiefisalsoidentifiedbyJesusasthedevil．SeeJohn１０．１Ｇ１８．
Confessions２．９．
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Dante􀆳sbolgiaofthieves,then,stronglyresoundswithbothbiblicalandAugustinianteaching．
Asaresultoftheoriginalsinofthefirstparent,therebeginsthecyclingoflifeanddeath,asis

statedinGenesis３．１９:“fordustthouart,andintodustthoushaltreturn．”SuchahumanlifeＧcircle
isperfectlyactedoutinFucci􀆳smetamorphosis:

NéOsìtostomainéIsiscrisse
comels􀆳acceseearse,ecenertutto
convennechecascandodivenisse;

epoichefuaterrasìdistrutto,

lapolversiraccolsepersestessa
e􀆳nquelmedesmoritornodibutto．
NeitherOnorIhaseverbeenwrittensofastashecaughtfireandburnedand

wasallconsumed,falling,toashes;andwhenhewasontheground,destroyed,the
dustgatheredtogetherbyitselfandinstantlybecamethesameoneagain．(Inf．２４．
１００Ｇ１０５)

Intheversescitedabove,thecombinationofOandI,inreverse,formsthepronoun“io,”and
expressesthe mostpersonalform ofindividualexistence:Iortheself．Thesoulofthethief,

destructuredinfire,regainshisselffromhisownashinaflash．ThelifeＧcircleisforeverrotating
inhim．

Thethief,asispresentedbyFucci,canneverattainastateofpermanentidentity．Norcanany
corruptedpoliticalentity．Thethieves􀆳nativecities,PistoiaandFlorence,alsoundergocontinual
flux,destructionandrenewal,tonopurpose．The meaninglessrotationsofpoliticalcoupsare
preciselywhatFucciproclaimsinprophecy:

Pistoiainpriad􀆳iNerisìdimagra;

PoiFiorenzarinovagenteemodi．
PistoiafirstthinsitselfofBlacks;then Florence makesnewitslawsand

people．(Inf．２４．１４３Ｇ４４)

AsJoanFerrantepointsout,itisnoteworthythatFucci,theonlyonewhoremainsinhuman
shapeafterthemetamorphosis,describeshimselfasabeastandhiscityasalair:〔２６〕

Vitabestialmipiacqueenonumana,

sìcomeamulch􀆳i􀆳fui;sonVanniFucci
bestia,ePistoiamifudegnatana．
Bestiallifepleasedme,nothuman,mulethatIwas;IamVanniFuccithebeast,

andPistoiawasaworthylairforme．(Inf．２４．１２４Ｇ６)

３５１

〔２６〕 Amongallthecommentatorsonthebolgiaofthieves,JoanFrerranteseemstobethemostsensitiveonetowardsitspolitical
meaning．Seeher“ThievesandMetamorphoses,”inLecturaDantis:Inferno,op．cit．,pp．３１６Ｇ３２７．
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ForFucci,fromacorruptedcitylikePistoia,bestiallifeispreferred,becausePistoiaissetupfor
beastsandbestiality．Insuchacityonecouldbenothingbutabeastinsuchacity．Thatisthevery
portraitofDante􀆳sItaly,theearthlyhell．

　　　　　　　　　　∗　　　　　　∗　　　　　　∗
Besidesthecantosinvestigatedabove,reminiscenceofcivitasdiaboliccanbefoundhereand

thereinInferno．〔２７〕Thedepictionoftheinfernalcivitasculminatesinthelowestcircleofhell．
There,thepilgrimhearsUgolino􀆳sstory．Uglino,thetraitorofhiscity,wasimprisonedwithhissons
inatowerbyRuggieri,thePisan Archbishop．Overafinalperiodofsixdayswithoutfood,the
childrenfallonebyonebecauseofhunger．Thefather,ingrief,“abrancolarsovraciascuno”(“took
tocroppingovereachofthem,”Inf．３３．７３),butlater“piùche􀆳ldolor,poté􀆳ldigiuno”(“fastinghad
morepowerthangrief,”Inf．３３．７５)．〔２８〕Intheafterlifeheisallowedbythejusticeofhelltognaw
foreverupontheskulloftheArchbishop．Ugolino,aformercitizenofPisa,becomesthefatherwolf
hedreamedaboutinprison．ImprisonmentinthetowercoincideswithUolino􀆳ssituationinhelland
combinesearthlylifeandtheafterlifeintoahopelessduration．Ugolino􀆳sstoryshowsushowaman,

whenthecivicorderisdestroyed,ceasestobeahumanpoliticalanimalandinsteadbecomesabeast．
WeseeinhimthattheoutcomeofselfＧloveisthenegationofcitizenship．

InDeCivitateDei１４and１５,Augustinerelateswillorlove(amor)tothecomingintobeingof
twokindsofcivitas,theearthlybytheloveofself,eventothecontemptofGodandtheheavenlyby
theloveofGod．〔２９〕Theearthlycity,movedby“invidentiailladiabolica(bythediabolical,envious
hatred),〔３０〕willfinallyendedwitheternalstrifeanddestruction,whichhasbeenrevealedbythe
moralsystemofDante􀆳sInferno．

４５１

〔２７〕

〔２８〕

〔２９〕

〔３０〕

Inthecircleoftheavariciousandtheprodigal,forexample,thepilgrimseesthetwogroupsofsinners,dancingtheirround,

breakovereachotherastheycollide．Whentheyreversedirectionsafterthisimpact,theylookbackandcry“Perchétieni”(“whydo
youhold?”)and“Perchéburli?”(“whydoyoutoss?”)(Inf．７．２２Ｇ３１)．Cursingeachother􀆳crime,thetwogroupscannotcometo
reconciliation,andnoroundiscompletedintheirdance．InthewavesoftheriverStyx,thesoulsoftheirate“sipercotean,nonpurcon
mano/maconlatestaecolpettoecoipiedi,/troncandosico􀆳dentiabranoabrano”(“keptstrikingeachother,notonlywith/hand,but
withheadandbreastandfeet,tearing/eachotherapartwiththeirteeth,piecebypiece”Inf．７．１１２Ｇ４)．Theangerwhichusedtokindle
theirdesiretofightstilltorturesthemintheworldbelow．Inmanycaseslikethese,pride,selfＧloveanddisordereddesirebecomethe
verypunishments(contrapasso)ofthesinners．

Iquotetheoriginaltextherebecausetherehasbeenmuchdebateaboutthisline．Itisnotsurewhetherthislinemaymean
Ugolinofedonhischildren􀆳sbodies．SeeInferno,ed．andtrans．RobertM．Durling,introductionandnotesbyRonaldL．Martinezand
RobertM．Durling(OxfordUniversityPress,１９９６),p．５２９．

Cf．DeCivitateDei．１４．２８:“Terrenamscilicetamorsuiusqueadcontemptum Dei,caelestem veroamorDeiusquead
contemptumsui．Deniqueillainseipsa,haecinDominogloriatur．Illaenimquaeritabhominibusgloriam;huicautemDeusconscientiae
testismaximaestgloria．”(theearthlybytheloveofself,eventothecontemptofGod;theheavenlybytheloveofGod,eventothe
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摘　要:但丁的地狱代表着从原罪而来的所有罪过,仅凭主人公自己的力量是无法克服这些罪过的.«地狱篇»序篇中

出现的三只野兽体现了地狱的微缩结构,即灵魂内在秩序中三种堕落的欲望:恶意、暴力和不节制.本文考察了«地狱

篇»中分别出自这三种罪过的三个片段,第５歌,第１５歌,第２４Ｇ２５歌,试图论证,奥古斯丁“上帝之城”相反,建立在托马

斯式道德体系上的地狱是一个“魔鬼之城”.论文同时考察了三个片段对奥古斯丁文本的暗用,不论这些用典是多么讽

刺,它们都在文本中起着重要作用.
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