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7  F3E1TE Ruokanen MEHEELRM Christianity and Chinese Culture —HPEER5-101TIIIET IHERR - % 01:
Mikka Ruokanen & Paulos Huang eds., Christianity and Chinese Culture, (Grand Rapids, Michigan / Cambraidge, U » K © :
William B ° Eerdmans Publishing Company, 2010), 85-101.

8 REANHMRIRZTNRANER  HREZZFVSFA—THDAES  WRECEEBRALENRNLEN
fER—# - BRNTSSIBRRMENSEXAE -

9  Paulos Huang, Confronting Confucian understandings of the Christian doctrine of salvation: A systematic theological
analysis of the basic problems in the Confician-Christian Dialogue, (Leiden & Boston: Brill, 2009), 18-19.
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BE—ZIIN T AVRTE MRAXERNRT:E motedw/credo/believe ~ A1
TOTOG/ fidelium/faithful K418 THOTIG/ fides/faith BOIRERAILLER - ANCHEAZE L LMW m:
(WBESUWERREERBNT XARIE - W credo ~ fidelium T, fides, XTI BAERWHAZ
EXARET - X2—MARTTHERE, 25 M niotg MBEBZEEZX - BT EEN
RETHEABUNE  ME” TFPEZH  XFEZREREFHEEZESIENW -
BT RN motevw ~ motdg Fniotig - MUK credo ~ fidelium M fides Z BINX AI#H1TE
BYT - THRAMES THASRENS -

= TR 58" E£EiE¥NE "HHE" ( "Believe” ) FIAMITA

THERBELUSHAFEEXPH motevo FHL T 15 credo BITPL - (BLXNALG -
fthEE FENRF S BRI HRE" (“believe”), BIKIRT AR EMAEH ST LFR
TN E - AhibiFEIETRC

EFEAOREZBCXNTAH - AAREEN T —EEEN T ARKRSME - RERE
RIE TEZERABE - MRERE - BAALEMRBLBEREA - ZEZER - TEAEH
RXEZEZKE  MURERAE - AEMAANANESEIZRITIE - FEREVIEAL
R BBILBKTA KK = 10

EIE, TS mBAMEEE" (“believe”), BI“E" BANZIE « 1518 - 78HE
% VENTTAH - EAESUENERERTH - TRB /B EEMEELNEZE
X - B SELENFHEESTILLR - TRERERERX WEE  XERNEME
Ra“E WNETESE - BERNEERAFIEC - EPEEBED - T LliiER
MRS RZBHFPEANETE (FA—PaakER - T2 EXPERZT -
AMABERAINEEHNE - MEMBERAERNERNEAREXTH - AW F
II=ETABSNENERTAUERTELIRMN - B - BATELNEX EIEBBAB
E -

BReFE1E” (“believe”) Z4h - Thia“E” W XABHMEE - " MRAER LW - £5R197T
FohiaE” NigBAANTAR—MEERSE - BEREEN; BXMEEIEE 1ol
fIE TR EETHZGE - 8% TRETESHSH? MaftE RN a1«
WR (“fear”) 2N - 1 HR - BFEEMES @ “EI/MBE" (“belief/believe”) EZEE

10 TH#UIK- He Ting - (REBE—NBBRLMRE) Tan jidutu yige sixiang shenchu de wenti [On a Question
in the Deep Depth of Christian Thinking] © T Il K = H« Ting: (T J6UISZE) Ding Guangxun wenji [The Works of
Ting] - (B3R Nanjing: EMH AR Yinlin chubanshe [Yilin Press], 1998) - 286.

11 HAERIEC Atrust ~ have confidence in * rely on * confess * will * obey * belief * accept as true * be confident
with * credit with veracity; follow a credo * have a faith * be a believer * submit. IRES RN - BARXNEME LT
2 EBZE MFAZE -

12 FBIERERMER TN XEES I http: //www.orthodox.cn/localchurch/jingjiao/nest1.htm.

13 PRI Chen Yuan - (JotETDRHE) Yuan yelikewenjiao kao [A Study on the Yelikewen of Yuan Dunasty] - (£
78 Shanghai: S ENF1E Shangwu yinshuguan [The Commercial Press], 1917); 2558 Li Jingiang, (P EEEHLH

10
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BN EWIREEANIBE..... NE” (“assure. © ° as true”), FORBBER LK - CEEE
FHIRM ~ DUREBE EFHNEE - BbvE” #HIREA“EE" (“believe”), AR ZMSL E
FINARLEFWERMSSIESE - £=  THERE 75 fERNEL" (“faithfulness”)
HEX  MEPTPSXUBEXNEBEEFEMSHEIIFEEEN @ AIENEE" IAN—Tm
= FEEARNER 2LFHORERTANEZFIEZ— -

MM~ TRE T P55 X MY RIBARE“TuoTteOw/ credo/believe”

TUOTEVW NIENAE” NS 3R AR N — M BT MIEARLENITRN - B
kB MR B R VAT B X PR REIE“Totevw” - ZIERB“niotic/
faith” + M*“TioTI¢/ faith” N RIET“melOw / to persuade or be persuaded” ° BB ERIA
Nebelieve” (B ~ BELD) - BEAEIRMAREC (=human believing) - HH AR EHF AR
fBEE N (=faith-believing) ° RBEfFTIoTEOW” (“believe”) ETERX AT - A EEIEETE
BEHNEELNE CRAREEX)  RESR/EE LF ZEM (faith)F=4E/I1E (believing) °
AL HTRERBRY i MEARI T XE EH BN - AR 17
B NZ2ANMIELFHTA -

f - BEEE ERHERAFIIE - TABTF 7 ARLEE R otevw EFR
ROFR 5 B2

“5” 5 motevw ZEMWXAIUEARMIT WP EERAERN - MXLEENLHT B2
BT BEIMINTHRERITERRAEREXARNERGIEFEERES -

W16t LT ZRANERMS - (IMZEH) BEFH="1HT1ELC——
fides ~ caritas ] spes LFR AR 7 “miotevw” B9 X  INAEFOIARKAT:

RZMERAERE) Zhongguo jidujiaoshi yanjiu zhi xingqi yu fazhan [The Starting and Development of the Study on the
History of Chinese Christian Church] - (GECHPEBHERRETN) Jindai Zhongguo jidujiaoshi yanjiu jikan (chuangkan
hao) [Collections of Late Modern History of Chinese Christian Church(First Issue) ] * No. 1 » (&&Hong Kong: &&F &
K E % KR ZF K BP0 Xianggang jinhui daxue lishixi ji jiaoxue fazhan zhongxin [Department of History and Teaching
Development Centre, Hong Kong Baptist University] - 1998) - 5-8; BRHAIS Chen Zhaoyin - (JTEth BolEZANH
RAEREIIRZ) Yuanchao Yelikewenjiao he shijie lishi fazhan de guanxi [The Relationship Between Yelikewen of
Yuan Dyantys and the Development of World History] © {BARBSUEZER) Chengda zongjiao yu wenhua xuebao
[Chengda Journal of Religions and Cutures] * No. 6 + (2006) + 59-91; Richard Foltz, Religions of the Silk Road, 2nd ed, (New
York: Palgrave Macmillan, 2010) °

14 """ HEREFEBWmhiE - WBEOEERRA FEOE - HEEZE"  ( "to make trustworthy - hence to
establish” ) - 2 http: //biblehub.com/greek/4100.htm; https: //biblehub.com/greek/4104.htm.

15 Lowell C ° Green, How Melanchthon helped Luther discover the gospel: the doctrine of justification in the Reformation,
(Greenwod & SC: Attic Press, 1980), 144.



EXSOZERFTE 258,20 23+24

1. fides (5101 -+ faith)iT LT “MHEFNS" (“the preterist”) I ERT - RN AE
FRABENEZ R A IRNEIERNAMMIAG 16 - IEW Smith FrfEHM - faiths
belief/believe RRE—IE - HEJUMN=NFEHFTEE: )— MARSHS
—PAFNTEMEENSE, O)—HTUREANNEMGENE LS,
O MIRENENMESIERREN - 7

2. caritas (1Z% - love, charity) & [E T 5h1E miotebw WIER « EEN (faith) 1S
PAFAII (fides caritate formata), LY« FFEBYWEN - S BIEAHNEERE
FFRESLIAT - ZXEBISEAN (faith) PREBRIINEE -

3. spes (FFEL - hope)@MB1E (fiducia)NEAXHEFA—EHN LB REREKE
TS MR BUER EERNER R - 2

g muotevw” FEIRE - ENEBHMF IRAUER(NIREZHNE M Z— -
ETI - HEZRNIEIN 7T UAAROLHIEMN - XMHEESE 7 RPRHF EN
BEX: (WUAARPOHMRABEIRY 2B XIER 7THUA; QBITATEEN (faith
or believing)I RN AR FE X EMTHNTIEEY - > RAE - TES VRE (CEFEAA
REXFEMTANE - MERARIREYS EAXBELOE EFEANORMITRPNIE

TR T BEERNSHEE MARNBI=THTEL: SRS (“accept/
acceptance”) McredulitasMcredere, B “BRBE/ WM (“adhere/adherence”) Madhaesio, LK
BN ARKRFTHE 0 (“trust in future”) AY fiducia. 22

4.credulitasS credereta B2 “HE=” (“accept”) F“HEIN” (“acknowledge”) R EF
ETHSHBAASBRIAN - TR T IEBEP - credulitasB“/E” (“believe”)
RINFER - A/ itiESHEMNEERENRAREN B RATMEEENIE
- B R“ENMBIE" (“the subjective faith”, fides qua creditur), S“Z Y
157 (“the objective faith”, fides quae creditur)t8/Z - » BT WHSM LEFHER -

16 Lowell C ° Green, How Melanchthon helped Luther discover the gospel: the doctrine of justification in the Reformation,
(Greenwod & SC: Attic Press, 1980), 144.

17 Wilfred Cantwell Smith, Fuith and Belief: The difference between them, (Princeton & NIJ: Princeton University Press,
1979), https: //layreadersbookreviews.wordpress.com/2016/05/21/faith-and-belief-the-difference-between-them-wilfred-
cantwell-smith/, 2016-05-21.

18 Lowell C ° Green, How Melanchthon helped Luther discover the gospel: the doctrine of justification in the Reformation,
(Greenwod & SC: Attic Press, 1980), 144-145.

19 /bid., p. 145.

20 Ibid.

21 JEFUW E" ( fith” ) BN LEFHEG - ShEMN E" ( "believe” ) EXREEIHHREEEALPHE
TTRYRTBIE -

22 Lowell C = Green, How Melanchthon helped Luther discover the gospel: the doctrine of justification in the Reformation,
(Greenwod & SC: Attic Press, 1980), 140.

23 AFBERERER "EUMNE" M "EUWME" BIXH) - 20 Seeberg, Reinhold. Dogmengeschichte. 3rd ed.
of Vol I, 11, 376& 4th ed. of Vol. 11, 348. ¥ 2330 1aNC # 2R BRI T 18 Ccredulitas - BIYN: credulity (easy to believe),
incredulity (not easy to believe), gullibility (easy to believe), ingullibility (not easy to believe) °

12
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BREERK—BNEEEZ T ZPBXTFTHASRTE" (faith, believe)lF i -
»ANBEBBENAN LFAFEHABZANAY - FEXDERUTR 1 “credulitas”
(RRE - &R - » WTBEMS © credulitasit N“BE[E” (“admit”) F“HE=”
(“accept”) LTHESLX LERNE - “HEER” SEAWB K (se esse deum), DI R fEFE
HZRIBYIT 3 (deum esse deum), NS BEX L H N EEIRE (humalitas) 1=
BEANSMMEE - > BEN CBREICHN) (Heidberg Disputation)5585%
e T REBX—O - 7 BBETOTS (“believe”) BEFE M (“submission™)
FMeFMARIEIE” (“intellectual consent”), MEMUATE humalitas®® HFIEM SR
HXEAATENY  BES—MABIESSHREN - » MEAMNS - &
1 (believing)yd— TR - BlME LB FHBECBEEZRIETERE - BE
MARE LB ZEHAREFHER - F1  (believing) @B FaRH L
" (“hidden God”, Deus Absconditus) M A\ “E BRI _ETF” (“revealed God”, Deus
Revelatus) P SHBAR - 0

5. adhaesio (BRBE/MXMI - adhere/adherence) ° adhaesio TEREEIENEZEE
HESMHEE  EERSLFNIESE  URENLFETNEENEREEN
BKE - ZHBKS - SRERIMEABERNEEERE, 3 MEM (belieh) = LEMAK

24 RT (Z5H) (the Romans)|ZE 1777 - BEEWL:  "ex fide non nisi ex credulitate in Deum” (WA 56: 10, 9) = KT
(Z3H) 45857 - Mi:  "fides tails credulitas” (WA 56: 41, 12); " < = < fides seu credulitas. = =" = RT (FHH

KA (the Hebrews) | 1E 175 - BIBESE: "Sic enim fides aliud nihi quam credulitas” (WA 57/111: 227, 4. 234, 9. et

passim); "“Credere enim in Christum est in ipsum toto corde intendere et ommia in ipsum ordinare”" (WA 56: 252, 5) °

25 Martin Luther, D ° Martin Luthers Werke. Kritiche Gesamtausgabe, (Weimar: Verlag Herman BOhlaus, 1883-1993), 1:

225;57/111: 90, 21; Lowell C = Green, How Melanchthon helped Luther discover the gospel: the doctrine of justification in the

Reformation, (Greenwod & SC: Attic Press, 1980), 141.

26 Martin Luther, D ° Martin Luthers Werke. Kritiche Gesamtausgabe, (Weimar: Verlag Herman BOhlaus, 1883-1993), 1:

357, 17.

27 [fE]57T «#&%E Martin Luther - (B&{ESXEE1) Lude wenji (1) [The Works of Martin Luther(Volume 1) ] - B&f8375
P hRIRIEZ 4R Lude wenji zhongwenban bianji weiyuanhui bian - (=78 Shanghai: /8 =X /5 Shanghai sanlian

shudian [Shanghai Sanlian Bookstore Co., Ltd.], 2005) - 1: 33-34; Martin Luther, D ° Martin Luthers Werke. Kritiche

Gesamtausgabe, (Weimar: Verlag Herman BOhlaus, 1883-1993), 1: 358, 28.

28 FALFNZHEMABEHNE/AR - #XHBELT  UREZIRLFNES  LEZRELFAMANE

=+ .
7 N

29 Martin Luther, D ° Martin Luthers Werke. Kritiche Gesamtausgabe, (Weimar: Verlag Herman BOhlaus, 1883-1993), 40/
111: 154, 30; 40/1: 23, 9; Lowell C » Green, How Melanchthon helped Luther discover the gospel: the doctrine of justification
in the Reformation, (Greenwod & SC: Attic Press, 1980), 186-188.

30 Lowell C = Green, How Melanchthon helped Luther discover the gospel: the doctrine of justification in the Reformation,
(Greenwod & SC: Attic Press, 1980), 218-219.5: REIXREHE T XMW BEEAPHLTZ IRELRBREN (beliet/
faith)FIEX - EIEEEEE1SI8FRIFIEB AR T EERSHZY - BEHT: De Soiritus et Litera IX, 15, in CSEL *
VII/1: 167, 13-18; xxxii, 55, in CSELL VIII/1: 212, 24-7; xxxii, 56, IN csel viii/1: 214, 13-19; XXXIII, 58, in CSEL VIII/1:
216, 16. WA 54: 186. WA 56: 7,7, 36, 11, 37. 111; 57/II1: 208-9. TR V, No. 5247. BREBI D (belief/faith)HIEREHF E
ERRHUEMR - T 1518FE108%E (BIEHEICR) (Ucta Augustana) EFIEREZPIFEN (belief/faith) BE
FERTE X B (fide ad praesentem effectum destinata) » WA 40/111: 25f. 173, 30.

31 Martin Luther, D ° Martin Luthers Werke. Kritiche Gesamtausgabe, (Weimar: Verlag Herman BOhlaus, 1883-1993), 57/
III: 143, 3; 157, 1; 159, 15; 178, 10; 228, 17.
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ABEEEN—E D - XIMAENERREESHEREENRKE 2P - 2 «
ER BB/ (“adhere”) FN“BAS” (“unite”) WENS LT ZNMEAZEZBA
AT BINHNERR (admirabile commercium = frOhlicher Wechsel)1H—24 -
BEFRZRELENZEAS LFENRKEZEXNERMIFRE - 3 ZFREX
S0 (believing) IR EBESFRNEALE FRAZ(E - EE=W (Philipp
Melanchton, 1497-1560)F9E5EN T3, BEET 1518 151948 FF 45 M I AT RUEL 14
(the present-tense soteriological)NBFEITIIA - W LIEARESMER R AN F 8
FERTEREKERIERM (non inre sed in spe) AR K £ XKML (futuristic eschatological)
UA» - E1] (faithy AREBRB“— TR KHIFHL” (“a future hope”) - MEZH
Te—MNEFEMERBY)” (“an existing possession”) ; fF10 (believing)Efide ad
praesentem eﬁ"ectum destinata (EANERRTEHT)7 - BENBRANZFEFEE
WX - “justitia aliena” I RBEZMBEABDLENKERETE 7 EZEM -
¥ JEAh - BREBIARN fidelitas (FRR)MISEIETEXN EFAESE/ BN £
BIEMETT « Fidelitas B ML 2 infidelitas (MESE) = ¥ RE adhaesio
fidelitas RIME—MIMEPRZS - BEMTESENETEENEENIAR Z

=z
=
T

6. fiducia (NWARRBIEE - trust in  future) ©  EE=WMWEEIF - F
FREMXY  fiducia HTTHIA - TR TIEBDP - fiducia FR“believe”

RIARRE - RS ENREARTIRAY “trust” NERTREMMUE
B spes (BRE2)EEURZRA“assent” MLl XEPHLEZZXRE
AF AV HEAERRE - R E X REERKKRE £EESES

32 Lowell C = Green, How Melanchthon helped Luther discover the gospel: the doctrine of justification in the Reformation,
(Greenwod & SC: Attic Press, 1980), 143.

33 Martin Luther, D ° Martin Luthers Werke. Kritiche Gesamtausgabe, (Weimar: Verlag Herman BOhlaus, 1883-1993),
57/11: 124, 9; Hebrews, 2: 10; Lowell C ° Green, How Melanchthon helped Luther discover the gospel: the doctrine of
Justification in the Reformation, (Greenwod & SC: Attic Press, 1980), 143.

34 Lowell C = Green, How Melanchthon helped Luther discover the gospel: the doctrine of justification in the Reformation,
(Greenwod & SC: Attic Press, 1980), 146-147, 149 & 153 endnote 77.

35 Martin Luther, D ° Martin Luthers Werke. Kritiche Gesamtausgabe, (Weimar: Verlag Herman BOhlaus, 1883-1993), 56:
269, 30; 272, 19.

36 Lowell C = Green, How Melanchthon helped Luther discover the gospel: the doctrine of justification in the Reformation,
(Greenwod & SC: Attic Press, 1980), 145.

37 Martin Luther, D ° Martin Luthers Werke. Kritiche Gesamtausgabe, (Weimar: Verlag Herman BOhlaus, 1883-1993), 40/
III: 25f; 173, 30.

38 Lowell C = Green, How Melanchthon helped Luther discover the gospel: the doctrine of justification in the Reformation,
(Greenwod & SC: Attic Press, 1980), 149.

39 Martin Luther, D ° Martin Luthers Werke. Kritiche Gesamtausgabe, (Weimar: Verlag Herman BOhlaus, 1883-1993), 57/
1I: 105, 2; 56: 223, 13; 56: 30, 11.
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HRNANABEMNESESKE LFRIRIK - 40 1517215185,
FREME T EZW (St Jerome, #J340-420)fFVMOCTOOIS” - “enie gewisse
Hoffnung” 73 P ERISEN“SLER” (“substance”) ~ “I2ERIFHE” (“a steadfast hope”)
B - 2 [518%F - E"fﬂﬁﬁu&mi}: - BEFENXNBRE (faith)
MIFTRITENEE - ¢ FEIRFsubstantia VBB Z“YR” (“goods”), BTE
F BB RIERIEZ ovol F vrtaxwy MIE vootaolg - EIE - BERT T
ZEIF vnootaol Ssubstantia 3 EFERWIEE - ML vndotaolg EFHEA

Frﬁvf—;flq:ﬂz/uﬁﬁ “RIE ~ fE/0 ~ B1E” (“assurance, confidence, trust”) o *
It - motig EA“B{E” (“assurance”), MEGRES FMEEHE _EFH{Z MR
RAXT,* /s se 2 tIfRA 7/ EINERIRAE

46

o

TERAEFRLS mone” HRBKHW=FI G fides © caritasFspes, VA Kcredulitassy,
credere ~ adhaesio ~ fiduciatVEAHIREASR, ¥ MXERANEZ(IBERRREEN -

N X5 EAERTIERNESE

XEEHT UL EMNEEMSMFEE ZTRKAER - LIMERFENS "BEBFA" (sessio ad dextram)Bk
ENE ﬂﬁﬁﬁﬂﬂ%%ﬁﬂﬁﬁﬂﬂ'—iEM%U%E’\JE%H%%t;E > 2Dl Augustine’s Enchiridion, 1T (8) :  "Est etiam fides et
praeteritarum rerum et praesentium et futurarum” - SEBEYETRBEAENR - BEET T HRITRKNT
FESIAET - RTHMN (ZEH) (Romans)3: 21 ﬂﬁ’]ﬁ@ BEE ( (FE) W) (Lecture on the Psalms) it iE

"Nova autem lex proprie de futuro Iudicio et lustitia prophetat” (CI V: 156, 32) «
41 Martin Luther, D © Martin Luthers Werke. Kritiche Gesamtausgabe, (Weimar: Verlag Herman BOhlaus, 1883-1993), 50/
III: 187, 11.
42 (FHBEKRB) (Hebrews) | BEITTEEFPXMERPHRILN "ERMEZENNE - BANZEMNHE - "
BEMEIANETRZAN: "Faith is the substance of things hoped for, the evidence of things not seen.” FENIVARAEE
th2: "Now faith is the assurance of things hoped for, the conviction of things not seen.”
43 Lowell C ° Green, How Melanchthon helped Luther discover the gospel: the doctrine of justification in the Reformation,
(Greenwod & SC: Attic Press, 1980), 138, 150 endnote 12.

Martin Luther, D © Martin Luthers Werke. Kritiche Gesamtausgabe, (Weimar: Verlag Herman B&hlaus, 1883-1993), 56:
269, 30; 272, 19.

44 Martin Luther, D © Martin Luthers Werke. Kritiche Gesamtausgabe, (Weimar: Verlag Herman BOhlaus, 1883-1993),
2: 595, 15; Lowell C ° Green, How Melanchthon helped Luther discover the gospel: the doctrine of justification in the
Reformation, (Greenwod & SC: Attic Press, 1980), 146-147.

45 Martin Luther, D © Martin Luthers Werke. Kritiche Gesamtausgabe, (Weimar: Verlag Herman BOhlaus, 1883-1993),
40/101: 46, 23. TEUL - BEEMFE 7 ARRNBIEMN - FERBEN LB N2 NHHWESER - 20: Martin Luther,
D > Martin Luthers Werke. Kritiche Gesamtausgabe, (Weimar: Verlag Herman BOhlaus, 1883-1993), 40/1: 240; Philip
Melanchthon, Corpus Reformatorum. Philippi Melanchthonis opera quae supersunt omnia, 28 vols., Karl Bretschncider &
Heinrich Bindseil eds., (Halle: A © Schwetschke & Sons, 1554), CR 21: 788.

46 AFSREMSEENE=FPNICNNWENNE IR - oIl Martin Luther, D ° Martin Luthers Werke.
Kritiche Gesamtausgabe, (Weimar: Verlag Herman BOhlaus, 1883-1993), 39/11: 207.

47 Martin Luther, D © Martin Luthers Werke. Kritiche Gesamtausgabe, (Weimar: Verlag Herman BOhlaus, 1883-1993),
40/111: 154; Lowell C © Green, How Melanchthon helped Luther discover the gospel: the doctrine of justification in the
Reformation, (Greenwod & SC: Attic Press, 1980), 186.
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“f5” (believe in) HIEAEEANNZABBNENATE - AAEREARRS — ASARACER
BEEZR - BEFEM/MELR EFEES - RERAOESP miRRT L5 - &0 -
—PMATZEETHMEEMNHREENAE - MVIARBIARZEWENTIOTC (faith)” F
FEThE“miotedw (believe)” BIZAIRY - Bhia“believe” A BEE— TN ABIAL ~ LIE - B
8B BRMSEPAENE - RAEBIXMEI - BT EBE A ALANZE
(Abraham)H815 EFBRIZEThEEB MR X, * HAXE—FHEE LFTADEANNZA
REXEWMMHTRH - REBFERFEZ2LANUFEFRNAN—NMTE - bt - WRUE
NXTHEEE—MMEAMEMRIN - BB 7R ERE - REMMXN LT Z)LL
XEDPNABERE LFNRE - RGMER - EFB I ANFENRZEEENN S
(“faith”) - UEREZEHIFRKBAREIXEMMSE - MEXKE LFROBLE - G F12
B ZRAHONS - IR EBZFIHREENEN -  RAMULARENRR - oha«d
5 (“believe”) ZBEE—DARIOHRRE - FHIL - BAIFIT FIANANRT AZENIBL
BELENX - BRE (faith) - BEMBIGHE—ESOHE - MEEHART—NAR
Z1 -

Ehr k- 5 EMAFBBXPE=MIRIEL - MEMAESELIESCFETH
TEMRIESD - Ao~ A/E - shR1E - EEURENRE - Hp - FA—DNRKR
13« “E” 2“TioTevw/credo/believe” + IR T“mioti¢/faith” « fERN—NEENEHIE - “fF” N«
TUOTOW / to make trustworthy / hence to establish” - fEA—NMEREMERRMERE - “F”
FE T “motoc/faithful” - fEA—1RIE - 5 EMAF B X F 2 “niotic/faith” - IEHZE
—U— A EFNREWELE . fIRREHXREXFEEREE (Christo [filius], in Christ [the
son])FETHIRNG -

M - T EBRE FAhERT Y R2AEER - RItthiR At E S T ERA R
WERLEN] - NBT -BERTHIEX otevw MAIT X credo HIIERE - LERARERH
97 - BESZEERSRE0:4MABEENRIRDME: “WE - RIEEH -
FHEBEEIT (ordainXMUEENAET F5LE - IEIFAIFTRIFTR - thARSH
ESUETEX—Rm—RERRKXAD - FAIZRN 7 LEFHNTEAET RS
& - BRIERZ - MV ALEREM - HIOBOMSKLER - B8 URARKBKRGH
FRAERIZK 1B B (We are to look to Him for comfort, help, and the undiluted, everlasting grace of
the Father) © ” % FaIER 7T RRXHREHORICAKERNRE” - BRERBEEXE S
TR, FIE T SBERARNEKRNFTHRZENES -

48 Romans, 10: 17.

49 QGalatians, 3: 5.

50 /bid., 3: 6.

51 Martin Luther, D © Martin Luthers Werke. Kritiche Gesamtausgabe, (Weimar: Verlag Herman BOhlaus, 1883-1993), 40,
1, 366, 7-367, 6.

52 LW 13:322.



TR “E" fERshamEsmeR

English Title:

K. H. Ting’s One-Sided Interpretation of Xin ({5) as a verb

Paulos HUANG

Author, professor, College of Liberal Arts, Shanghai University, Nanchen road 333, 200444
Baoshan District, Shanghai, P. R. China.

YANG Ying

Translator, Department of History, Shanghai University. Email: yingy17853321152@163.
com. Nanchen road 333, 200444 Baoshan District, Shanghai, P. R. China.

Abstract: K. H. Ting has challenged traditional Reformed theology with xin (15), since he understood the Chinese word
xin so differently from the Religious Reformers, e.g., Martin Luther, understanding the NT Greek concepts miotevw,
motog and mioTig to the point that Ting proposed to dilute its role in justification (danhua yinxin chengyi; FAEBREIRX).
I hereby aim to explore the distinction of and reason for Ting’s understanding which departs from traditional Reformed
theology from within the framework of traditional “Chinese” conception of religion and ethics; in the meanwhile the NT
Greek and Reformation Latin traditions have also been studied as a subsidiary role insofar as they illumine the Reformers’
positions. This study is not conducted through political theology, but in the light of systematic and semantical, especially
conceptual analysis, because the former has been well studied but the latter approach has not been explored well enough.
Both mictig and xin have many layers of meaning in NT Greek and Chinese classics, literature, or even common parlance,
but Ting paid attention only to the connotation of xin as a verb. When Ting discussedthe doctrine of justification by faith,
he had neither distinguished clearly enough the differences among miotevm, motdg and micti, nor among credo, fidelium
and fides. In addition to a verb, xin is used also as an adjective, a verb-noun, an adjective-noun and a noun, but because

of his one-sided interpretation Ting has understood xin differently from Martin Luther and other Western predecessors.

Keywords: metevo/credo/believe; motoc/fidelium/faithful, nictig/fides/faith/xin; the verb-noun fides/believing/xin;
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A Brief Response to Paulos Huang, “K. H. Ting’s
One-Sided Interpretation of Xin ({5) as a Verb” (2023.06)

Paulos Huang kindly sent me a copy of his recent essay on social media, and I offer this response.
His argument is that Ting was proposing to dilute the role of xin/belief in the Reformation doctrine
of justification (X {EE{S M ) and so his interpretation is one-sided, especially his understanding
of xin subjectively as a verb. Huang’s method is that of systematic theology and concept analysis.
My response is brief, for Huang’s paper does not deserve anything more.

I can appreciate Huang’s decision not to explore Ting’s position from a political theological
position, which is clear, although not in the way he describes it in Footnote 4. But he should
remember that Ting was speaking as a church leader, not a systematic theologian. For Huang to
go into such detail citing Greek and Latin sources shows that he misunderstands Ting’s purpose,
or that he has too much time on his hands. Yes, Ting accepts the authority of the state, and I would
add that the separation of church and state has never been the norm in Chinese religious life, nor
in the life of many Christian traditions.

Ting’s concern was political, but also pastoral: he did not want to exacerbate tensions
between Christians at the grassroots and non-Christians, in a situation where many Christians in
rural areas were Fundamentalists bent on attacking non-believers unreasonably. Their leaders did
not uphold Huang’s beloved Reformation position on justification but stuck to a Fundamentalist
theology that demonized those opposed to them. And so, justification by faith was being misused
in China. This was what Ting opposed.

Second, Ting is not and has never been a Reformed theologian. He grew up in and was
trained theologically in the Anglican-Episcopal tradition, in which justification by faith has never
been a key doctrine. In contrast, Huang elevates the Lutheran and Reformed position, to the point
that it becomes essential for all Christians. Anglicans, Mennonites and others would disagree, as
would Roman Catholics and Orthodox.

Third, if Huang had any sympathy to contextualized responses, he would see that Ting
was not speaking for all time on diluting the doctrine of justification by Faith. In the 1980s, he
had drawn on justification by faith to show what Protestants were trying to do in China in their
advocacy of Three-Self. Ting realized the importance of this doctrine for Protestants, but he did
want to de-emphasize it, as Anglicans more generally have done.

In short, Huang is ahistorical in his systematic theology. His essay, therefore, is easy to
dismiss as “what amounts to a caricature of Ting’s position” (adapted here from the last line on
page 247 of Huang’s paper) ° True, Ting’s position differs from Huang’s own position, but so
what?

Phsilip L ° Wickeri
30 June, 2023 Hosng Kong

This number is a special volume on the theory of intellectual history.
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The English Title:

Lu Shiyong’s Interpretation of the Nature and Artistry of
A Verse in “Nine Songs”

WANG Xiaoqiang, Doctor of Letters, Lecturer of Beijing Philosophy and Social Science Research Center for
Intercultural Studies, Beijing Language and Culture University. 15 Xueyuan Road, Haidian District, 100083 Beijing,
P. R. China. Email: hy82868@163.com.

Abstract: Lu Shiyong (1591?—16427?) put forward the claim that 4 Verse in “Nine Songs” is “not a piece of a funeral
oration”. Lu proposed that it is a lyrical verse and elaborated on it in terms of the theme, the relationship between humans
and the gods, and the background of the work. He held that 4 Verse in “Nine Songs” has the characteristics of “being elegant
and pathetic”, reflected in it has “short sentences and long rhymes” and “an elegant context”. The general characteristics
of A Verse in “Nine Songs” is that its language is concise and its semantics natural and simple. Lu explained his view of
A Verse in “Nine Songs” having “an elegant context”, in terms of the emotional charm, the mingling of the emotions and

the scenery, and the mastery of expressing feelings via verse, and thus expanded the area of research of his poetry theory.
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The term “the Quarrel of the Ancients and the Moderns” was first used to refer specifically to the
literary and aesthetic controversy within European intellectual community that lasted for more than
half a century between the end of the 17th and the beginning of the 18th centuries. And this term
was later expanded to include from the Italian humanists of the 15th century to the present day.
"Narrowly speaking, the Quarrel of the Ancients and the Moderns erupted almost simultaneously
in Paris and London, and was known in France as La Querelle des Anciens et des Modernes and
in England as the Battle of the Books. In European cultural history, the Quarrel of the Ancients
and the Moderns, which preceded the Renaissance and followed by the Enlightenment, is an
important cultural and intellectual event in European minds. As Leo Strauss puts it, “The Battle of
the Ancients and the Moderns was not just a mere literary debate, it was fundamentally a debate

between modern philosophy or science and ancient philosophy or science.”

1 X/ALiu Xiaofeng, { HEEF5HS 2% ) Gudianxue yu gujinzhizheng [Clssical studies and the Quarrel of the
Ancients and the Moderns], 15’ Beijing 72 & i i #T Huaxia chubanshe [Huaxia Press], 2016), 67.

2 SR -ErfES HLeo Strauss, { AMEHRIDIASINIM) Sugeladi wenti yu xiandaixing [Essays & Lectures o the
Problem of Socrates and Modernity by Leo Strauss], 163X Beijing: {£ & H! i ¥t Huaxia chubanshe [Huaxia Press], 2016), 2.
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Literally, the Battle of the Books was a great discussion about the superiority or inferiority
of the ancients over the moderns. *The Battle of the Books, which took place in London, was
spearheaded by Sir William Temple (1628-1699), who responded to the Frenchman Bernard Le
Bovier de Fontenelle (1657-1757) and the Englishman Thomas Burnet (1635-1757) with his
essay “an essay upon the Ancient and Modern Learning” (1689). The former proposed a theory
of ancient history from the point of view of new natural scientists, and the latter used new
philosophical principles to explain European history. In his essay, Temple highly appreciated the
Chinese political system and moral minds, thus implying the irrationality of the existing western
system. Temple’s well-targeted counterpunch led to the war of words that stretched elsewhere.
They were met by the English scholars William Wotton (1666-1727) and Richard Bentley (1662-
1742), who, keenly grasping the implications of Temple’s essays, regard Temple’s quotations of
the Chinese prominent political system as a provocation to the authority of Christianism. Drive the
battle between the ancient and the modern from the political system to religion.

Some scholars believe that it was the emergence of “China” in the Quarrel of the Ancients
and the Moderns that triggered the quarrels of English intellectuals during the Enlightenment
period, and then the war intensified and evolved into the Battle of the Books. “This is an inaccurate
statement. It was not so much China that triggered the quarrel as it was knowledge from China that
shaped and shook the imagination of European intellectuals. In this debate about the superiority
or inferiority of Western civilisations, China, as a foreign country in the East, was given two
distinct faces: “Politically Prominent China” and “pagan China”. By analyzing the state of
Chinese knowledge and the mechanism of image production in the polemical writings of British
intellectuals, this paper will discuss the role and ideological function played by the image of
China in Enlightenment Britain, and then deliberates the construction of the British state, religious

consciousness, and reflexive subject in the Early Modern period.

I. Temple’s Eastern Horizon: a Scholarly Political System that
Impacts the Christian Narrative

Temple was an outstanding diplomat and politician who signed several alliances with the
Netherlands on behalf of England and endeavoured to avoid several British-Dutch wars. In 1680
Temple resigned from his position as Privy Counsellor and returned to Moore Hall to concentrate
on his writing, and in 1688 he hired Johnathan Swift as his private secretary to help compile an
anthology of his writings. Their relationship lasted until Temple’s death in 1699, when Swift was

responsible for organising and publishing his posthumous manuscripts.

3 Joseph M. Levine, Humanism and History: Origins of English Historiography, (Ithaca and London: Cornell University,
1987), 155-156.
4 Min, Eun Kyung, “China between the Ancients and the Moderns.” The Eighteenth Century, vol. 45, no. 2, (2004) , 117.
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As a diplomat who travelled extensively in Europe, Temple’s knowledge of faraway China
was significant, and even more valuable was his attention to the Chinese political system, which
his biographer described as “the first English political commentator to hold the Chinese system of
government in high regard’™. As early as 1672, Temple’s “An Essay on the original and nature of
government” contained assertions similar to those of Confucius. He linked the policy of ruling a
family with the way of ruling a kingdom, arguing that “a family seems to be a small kingdom, and
a kingdom is only a large family.” °From there, he suggested that the rule of the king depended on
the opinions and sentiments of the people, and that “monarchy is the safest and most secure of all
forms of rule.” "In 1689, in “an essay upon the Ancient and Modern Learning”, he even compared
the moral thoughts of the East and the West: “The end of the Greeks seems to lie in the happiness
of the individual and of the family, while the Chinese attach importance to the good state and
happiness of the kingdom, or of the politics”,® also summarized Chinese politics as “the politics
of the scholars”, and even further suggested the relationship between learning and governing: “I
know of nothing that advances knowledge and learning more than strict moderation, a pure air,
an atmosphere of equality, and a state or politics that is stable over a long period of time. We may
justly give these advantages to those Eastern regions.””

Temple’s affection for the East is even more evident in his 1690 essay “An Essay of Heroic
Virtue”. Although this treatise is devoted solely to the virtues of the worshipped heroes of antiquity,
it covers heroes not only from Europe, but also from the “less frequented peripheries”: China, Peru,
the Tartar Empire, and the Arabian Empire. Temple “knew the great old Chinese empire” by heart:
the Great Wall, the Imperial City, Fuxi and Confucius, the Four Books, the Five Elements, the
Chinese characters and traditional Chinese medicine ...... Most important to him was the Chinese
government and its officials, and how learning enabled the officials to run the country. Temple
realised that Confucius was “the most learned, the wisest, and the most upright of the Chinese”,
and that his influence on later generations was so profound that, after the Qin dynasty, Chinese
learning was limited by his works. He believed that the teachings of Confucius were intended to
guide and regulate the moral character of man in life, family, and government work.!°

Temple also alludes to his microaggressions about British politics at the time in this
introduction to the politics of Chinese scholars. Speaking about Chinese politics, he elaborated on

the source of the emperor’s orders in China, where there was a monarchical and hereditary system,

5 Woodbridge, Homer E., Sir William Temple: The Man and His Work. (New York: The Modern Language Association of
America, 1940), 276.

6 William Temple, “An Essay on the original and nature of government”, in The Works of Sir William Temple, vol.1. (printed
by S. Hamilton, Weybridge, 1814), 1-30.

7 Ibid., pp. 1-30.

8  William Temple, “an essay upon the Ancient and Modern Learning”, in J. E. Spingarn eds, Sir William Temple's Essays on
Ancient& Modern Learning and On Poetry, (Oxford: Clarendon Press, 1909), 1-50.

9 Ibid., pp. 1-50.

10 William Temple, “An Essay of Heroic Virtue”, in The Works of Sir William Temple, Bar. In Two Volumes, vol. 1, (London,
1814), 191-232.
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“but all the emperor’s orders came from his advisers, from the advice and requests of specially
constituted councils of counsellors. ...... All the important offices of the state were likewise
appointed by the emperor on the advice of different committees, so that candidates could not count
on the preferences of the monarch, the favouritism of his ministers, flattery, or corruption to come
to power, but relied on their own merits, learning, and virtues.”!"!

Those familiar with Chinese history will recognize the discrepancy between Temple’s
account and the political realities of the Ming and Qing dynasties, and Temple’s concern with
the role and selection of members of the emperor’s council of counsellors is reminiscent of his
own unhappy experiences as a privy councillor under King Charles II. as recorded in a short
biography of Temple by a contemporary, “Some account of life and writing” (1728) recorded
all this. "*Charles II set up the Privy Council on Temple’s advice, but nepotism and arbitrariness
sapped Temple’s enthusiasm for politics, and he soon gave up his position as Privy Councillor.
American scholar Boyle suggests that it was Temple’s lack of success that stimulated his quest for
a better system of government. *Perhaps Temple, in a sense, held his utopian political ideals in the
scholarly political China he envisioned.

This leads to the next question, how was Temple able to boldly use Chinese knowledge as
argumentative material in the ancient and modern controversy that swept Europe? It is important
to realise that in the Quarrel of the Ancients and the Moderns in Paris, the main focus of both sides
of the argument was European knowledge of the past and present. In the battle of books in London,
why did the eastern civilisation represented by China become an important and indispensable
material for both sides of the argument? To answer this question, it may be necessary to begin with
Temple’s sources of Chinese knowledge.

Temple never visited China in his life, and much of his understanding of China came from
Jesuit travelogues and translations. According to Li Chunchang, the Chinese translator of Temple’s
collected works, Temple seems to have derived most of his knowledge of China from two Jesuit
missionaries: Alvaro Semedo (Z{EH/Z) and Gabriel de Magalhaens (23X &), the authors of The
History of the Chinese Empire and The New History of China respectively. “In addition to this,
“An Essay of Heroic Virtue” mentions the Latin edition of the Works of Confucius published in
France by Jesuit missionaries. Some scholar speculates, based on Temple’s words describing
China, that he also read Joan Nieuhof’s An embassy from the East-India Company ( {&/{E #)i5
fE1IE) ),"* Numerous scholars have examined the etymology of the Sharawadgi-style Chinese

11 Ibid., pp.191-232.

12 Ibid., preface.

13 Boyle, Frank. “China in the Radical Enlightenment Context of the English Battle of the Books.” The Eighteenth Century,
vol. 59 no. 1, (2018), 7.

14 EER-1EE/RWilliam Temple, {I€E50)) Lun gujin xuewen [an essay upon the Ancient and Modern Learning],
ZEKLi Chunchang ¥, (bR Beijing: 78 t hfx ¥t Huaxia chubanshe [Huaxia press]), 2021, 59.

15 Stone, Donald, “Swift, Temple, Defoe, and the Jesuits.” Taiwan Journal of East Asian Civilisation Studies, 8.2 (2011), 316.
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gardens proposed by Temple. Temple’s line of knowledge has been combed in detail. Generally
speaking, Temple travelled with several Dutch Jesuit missionaries who visited China during his
stay in the Netherlands and gained vivid insights into China from them, such as Martinus Martini
(IXEHE). One figure who may have had a major influence on Temple that has been overlooked
in this informative index is the Dutch scholar Isaac Vossius (1618-1689). If the Jesuits brought
original insights about China, Vossius brought Temple a way of thinking that broke with established
Christian intellectual views.

Vossius came from a classical family and his father was a religious scholar fluent in Hebrew.
Equally adept at classical languages, Vossius did not submit to established interpretations and
became sceptical of the traditional narrative of the biblical calendar. Both Vossius and Temple
shared an ineffable passion for China, particularly for its history and utopian political organization.
In Dissertatio de Vera aetate Mundi (1659), by Vossius, he attacked the narrative body of the
Vulgate translation of the Bible, and, with his knowledge of China, Vossius used the highly unusual
argument that the Chinese were the most civilized people who ever lived, and that they preserved
their own memorials, almanacs, and unbroken 4,500 years history, and that they were more
ancient than Moses.!” This viewpoint, which seems to be a commonplace one today, was clearly
out of place in the 17th century, when kings and religious powers were in dispute. From the 13th
century onwards, Europe had had uninterrupted access to information about China, and Vossius
recognized the elephant in the room - 4,500 years of Chinese history proved that the chronological
narrative constructed by the Bible was wrong, and that there was something older than the Bible’s
history, a distant, far-flung empire that was within our reach. The far eastern empires are within
our reach. The title of the book alludes to Vossius’s aim - 4 Treatise on the True Age of the World -
as he seeks to shatter the illusion of the Christian chronological narrative and expose the “true”
age, challenging the unquestioned authority of the Christian sacred narrative.

Some scholars have pointed out that Temple’s “dangerous idea” of questioning the orthodoxy
of the biblical narrative may well have been derived from Vossius. *In his Response, Wotton refers
to the passion for China shared by Temple and Vossius as partners in perspective.!” Johnathan
Swift, on the other hand, in The Battle of the Books, visualises Vossius and Temple as the two

warlords of the Ancients, and “in the end it was Vossius and Temple who led the Allies”, and

16 Cf. Murray, Ciaran, “Sharawadgi resolved” Garden History, 262 (1998), 208-213. 5k/BZ&Zhang Xuchun,
(“Sharawadgi" @R B 5REF XIARFEIRHRH) sharawadgi ciyuan kaozheng yu langmanzhuyi dongfang giyuan

tanwei [ “Sharawadgi” etymological research and the oriental origin of romanticism] , (X Z#3%) wenyi yanjiu [ Literary

and art Studies] , (2017), 31-39.

17 Boyle, Frank, “China in the Radical Enlightenment Context of the English Battle of the Books.” The Eighteenth Century,

vol. 59 no. 1, (2018), 8.

18 Jonathan I. Israel, Radical Enlightenment: Philosophy and the Making of Modernity, 1650-1750, (Oxford: Oxford

University Press, 2001), 606.

19  Wotton, William, Reflections upon Ancient and Modern Learning. to Which Is Now Added a Defence Thereof, in Answer

to the Objections of Sir W. Temple, and Others. With Observations upon the Tale of a Tub, 3rd ed. corrected (London, 1705),

p-137. Subsequent references to this work will be abbreviated “Defence.”
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Swift’s placement of Vossius ahead of Temple may suggest an ideological link between the two
men, which is certainly evidenced. According to Boyle’s disclosure, in 1679 Vossius published
his most deviant work, De Sibyllinis, and Temple copied the manuscript to Swift in 1697.% Boyle
frankly states that Vossius’s writings, which expressed the meaning of the ancient Scriptures in
the present day, were beyond the scope of Temple’s comprehension of the judgement. However,
Temple’s article shows that not only did he understand the nature and meaning of the debate, he

was in favour of embracing the unorthodox position.

Indeed, apart from the Biblical record of the origins and course of the Jewish people,

the events in the rest of our world prior to the Trojan War are either extremely
vague and ambiguous due to a lack of evidence and unknown authorship, making
it impossible for us to make a judgement. The accounts of China, the remnants of
Manetho on ancient Egypt, the narrative of Eustace on the Scythian Empire, and the
descriptions of Herodotus and Diodorus on numerous other places are so far outside
the period of time which the Bible gives us that we are not permitted to discuss them.

After the Christianisation of a large part of the world, this inconsistency may have

led to the oblivion of many ancient writers.'

Temple does not shy away from referring to ancient pre-Christian civilizations and suggests that
there are incompletenesses in the time period covered by biblical interpretation. A basic tenet of
his argument is then revealed: that the acquisition of knowledge is cyclical and not dependent
on divine providence, and that there is an older existence beyond the Christian biblical calendar.
These seemingly mundane factual statements, made in Enlightenment England at a time when
old and new ideas were colliding, had the added force of shaking traditional Christian intellectual
beliefs.

Il. Wotton’s turn of mind: defending the Christian
intellectual-faith relationship

Based on this analysis, it is easy to understand why Wotton, a clergyman, appears in the Battle
of the Books. While the point of Temple’s On Ancient and Modern Learning was not to attack
the traditional view of Christian narrative head-on, he was writing to counter the presentist
rhetoric of the Frenchman Fontenelle and the Englishman Burnet. 2?Nevertheless, Wotton and his

allies were keenly aware of the unorthodox implications. Fan Cunzhong compared the Chinese

20 Boyle, Frank, “China in the Radical Enlightenment Context of the English Battle of the Books.” The Eighteenth Century,
vol. 59 no. 1, (2018), 4.

21 William Temple, “an essay upon the Ancient and Modern Learning”, in J. E. Spingarn eds, Sir William Temple's Essays on
Ancient& Modern Learning and On Poetry, (Oxford: Clarendon Press, 1909), 1-50.

22 Burnet here refers to Thomas Burnet, who published the book The Scared Theory of the Earth in 1684. Not to be confused

with Gilbert Burnet, who would be mentioned later.
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material of Jesuit priests of the time with Temple’s statements and found that Temple’s discourse
contained little insight. But Temple’s light-hearted and polemical writings were undoubtedly more
popular with the general public than the cumbersome and dull clerical books, and they did serve
to introduce Chinese culture to the general public. *Temple’s good character and concern for
his country, as well as his diplomatic achievements in easing the British-Dutch wars, made his
writings popular among the English public; in November 1690, Temple published a collection
of essays, Miscellanea, the second part, which included “an essay upon the Ancient and Modern
Learning”. Only two years later, in 1692, a third edition was published, in which Temple revised
the text of “an essay upon the Ancient and Modern Learning”, which was reprinted the following
year and translated into French. This shows the great influence of the spread of this article. It also
explains why Wotton and his party pointed the finger at Temple rather than at Vossius, who was
even more radical in his views and behaviour.

To meet this highly respected opponent, the young man Wotton published his 29 chapters,
nearly 400 pages work Reflections upon Ancient and Modern Learning in 1694. Wotton’s book

113

appears to be a response to Temple’s “an essay upon the Ancient and Modern Learning”, but in fact
it covers a wide range of articles and refutes them in every way. Wotton devotes Chapter 7, “With
an Account of Sir William Temple’s Hypothesis of the History of Learning”, to responding to the
learning issue, from which we can get a glimpse of Wotton’s idea of argument. First, we need to
understand Temple’s view of the history of learning.

Temple begins by distinguishing between knowledge and learning: knowledge is that which
is recognised as true and reliable, and learning is the understanding of the widely differing and
conflicting views of those who have gone before. In this sense, modern man proclaims nothing
more than learning that has not been honed and evaluated over time, thus defeating the modernist
view that “the present man certainly knows more than the ancients”. Temple also used “the
ancients could make use of their knowledge of the ancients and have recourse to living guides,
while the moderns can only have recourse to the dead guides of books” to refute the learning
path of the modernists. The living guide of which Temple speaks is the ancient and modern East.
While the Greeks could trace their learning back to Egypt or Phoenicia, and perhaps to their
prosperous dealings with the Ethiopians, Chaldeans, Arabs, and Indians of the East, China, with
its traditional priestly system and historiographical records, is a living guide within reach of the
modern Westerner. Temple thus turns to a discourse on Eastern character and politics.

Wotton did not continue Temple’s idea of argumentation about Eastern knowledge, but
rather adopted the usual tactic of the modernists in the ancient and modern controversies - “Drain
from the bottom”, by ignoring the discussion of the merits of the content and directly questioning

the legitimacy of the argument’s premise.

23 3BfF8Fan Cunzhong, ( PELEEZRMEANZEE) Zhongguo wenhua zai gimeng shigi de yingguo[Chinese
Culture in Enlightenment England], (B3R Nanjing: 4t fR#1 Yilin chubanshe[Yilin press], 2010), 18.
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Before I examine Sir William Temple's Scheme, Step by Step, I shall offer, as the Geometers
do, some few Things as Postulata, which are so very plain, that they will be assented to as soon as
they are proposed.

(1.) That all Men who make a Mystery of Matters of Learning, and industriously oblige their
Scholars to conceal their Dictates, give the World great Reason to suspect, that their Knowledge
is all Juggling and Trick.

(2.) That he that has only a Moral Persuasion of the Truth of any Proposition, which is
capable of Natural Evidence, cannot so properly be esteemed the Inventor, or the Discoverer
rather, of that Proposition, as another Man, who, tho’ he lived many Ages after, brings such
Evidences of its Certainty, as are sufficient to convince all competent Judges, especially when
his Reasonings are founded upon Observations and Experiments drawn from, and made upon the
Things themselves.

(3.) That no Pretences to greater Measures of Knowledge, grounded upon Account of Long
Successions of Learned Men in any Country, ought to gain Belief, when set against the Learning
of other Nations, who make no such Pretences, unless Inventions and Discoveries answerable to
those Advantages, be produced by their Advocates.

(4.) That we cannot judge of Characters of Things and Persons at a great Distance, when
given at Second-hand, unless we knew exactly how capable those Persons, from whom such
Characters were first taken, were to pass a right Judgment upon such subjects; and also the
particular Motives that biassed them to pass such Censures. If Archimedes should, upon his
own Knowledge, speak with Admiration of the Egyptian Geometry, his Judgment would be very
considerable: But if he should speak respectfully of it, only because Pythagoras did so before him,
it might, perhaps, signifie but very little.

(5.) That excessive Commendations of any Art or Science whatsoever, as also of the
Learning of any particular Men or Nations, only prove that the Persons who give such Characters
never heard of any

Thing or Person that was more excellent in that Way, and therefore that Admiration may be
as well supposed to proceed from their own Ignorance, as from the real Excellency of the Persons

or Things, **

In Wotton’s view, Temple’s thesis has only a moral, empirical basis and no rational credentials
based on experimentation or observation. Temple’s reference to “learning” and “knowledge” is
nothing more than the creation of a mystery. After refuting the notion that Temple’s views lacked
rational basis and created an illusion, Wotton moved on to a critique of Temple himself and the

materials he used: Temple was not a scholar in the universal sense, but a retired politician, and

24 Wotton, William, “Defence.” pp. 90-91. https://quod.lib.umich.edu/e/eebo/A67135.0001.001/1:7?rgn=div1;. view=fulltext,
2023-8-9.
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the Oriental politics he praised so much was second-hand material whose authenticity remained
to be seen. Wotton also sarcastically depresses the fact that Temple’s Oriental fervour was born
out of ignorance, and that if Temple really possessed knowledge, then he should have worshipped
the true God. Wotton’s final stroke actually conveys what he sees as a legitimate knowledge-belief
relationship: true knowledge is knowledge of a true person or god, and true belief arises from true
worship. In his view, Temple’s view is already outside the orthodox type of intellectual belief. It
is also along these lines that Wotton directs the focus of his argument from the ancient politics of
virtue to the question of the legitimacy of religious knowledge.

In fact, Wotton’s rebuttal of Temple is not without merit; Temple’s talents in classics are
more limited, or he would not have been cowed on the question of the authenticity of the Phalaris
Papyrus. As for the use of Chinese knowledge, some scholars have also pointed out that it was
an anachronism for either Vossius or Temple to make such startling claims, and that they were as
gullible about the history and figures of ancient China as they were about China’s superiority to
Europe in terms of its system of government, political philosophy, and medicine. »This can also
be seen in Temple’s idealisation of the role of the Chinese Emperor’s Council of Advisors. The
empirical versus scientific knowledge debate is not unlike the ancient versus modern debate that
took place in Paris, and the core of Wotton’s rebuttal to Temple should still fall on the defence of
the traditional Christian relationship of intellectual belief.

Commenting on this argument between Temple and Wotton, the poet of the time, Thomas
Rymer (1641-1713), was keenly aware of Wotton’s intentions, “To subdue this popular antagonist,
he [Wotton] well examined every word that seemed to be inconsistent with his own notions ......
But Mr Wotton lost his end, and it was his task to attack Sir William Temple.” 2*Raymer was
clearly on Temple’s side. It also indirectly presents the problem Wotton faced at the time: how to
defeat a popular foe, one of the most gentlemanly writers of the age? This clearly went beyond
the doctrinal question of ancient and modern disputes and evolved from an intellectual battle to a
personal attack on a conceptual battle.

The dramatic shift in the focus of the argument clearly did not depend on Wotton alone.
Rather than Temple sparking a backlash from the clergy represented by Wotton, it was the Royal
Society that controlled the key direction of the battle of the books. Wotton was 28 the year he
published Reflections, and Bentley was 31 when he wrote On the Brief of Pharalis. Although one
of them was a Fellow of the Royal Society and the other a Royal Librarian, both were more long
on learning and short on politics. In Raymer’s opinion, “Mr Wotton was employed by some friend

or patron.” Boyle, on examination, believes that the signatory behind them was Gilbert Burnet.

25 Jonathan I. Israel, Radical Enlightenment: Philosophy and the Making of Modernity, 1650-1750, (Oxford: Oxford
University Press, 2001), 604.

26 Rymer, Thomas, “An Essay, Concerning Critical and Curious Learning in Which Are Contained Some Short Reflections
on the Controversie Betwixt Sir William Temple and Mr. Wotton, and That Betwixt Dr. Bentley and Mr. Boyle”, U-M Library
Digital Collections, pp.48-49. https://quod.lib.umich.edu/e/eebo/A58018.0001.001/1:2?rgn=div1:view=fulltext, 2023-8-9.
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This Bishop of Salisbury, seemingly far removed from the battle of the books, chose Wotton and
Bentley as his spokesmen in religion and in public. *We can notice that some of Bishop Burnet’s
comments about Temple also magically appear in Wotton’s criticisms, and these kinds of religious

attacks provide Wotton with ideas.
lll. Shifting the focus of the debate: the retreat of “China”

Wotton’s essay actually needs to address this issue: reconciling the impact of Chinese history
on an otherwise Christian belief system. Temple’s introduction of Chinese history was intended
to emphasise the politics of learning, but he inevitably brought with him the difficulty of clergy
apologetics. This problem is obviously difficult to solve on its own. And so, once again, back to the
question that confronted Wotton: how to defeat a popular foe? With the benefit of his experience in
religious polemics and ancient and modern controversies, Wotton chose to “pull the rug out from
under him”: to attack his opponent’s arguments and his opponent’s own legitimacy.

In the year following the publication of “an essay upon the Ancient and Modern Learning”,
Temple published another essay, “An Essay of Heroic Virtue”, in which he went into detail about
China, devoting a paragraph to a brief description of Chinese astrology, pharmacy, and alchemy,
relegating them to the category of other learning that had been discarded or despised. However,
Temple appreciates the Chinese doctor’s expertise in taking a pulse and employing simple
medicines. #This is all Temple has to say about Chinese medicine. Such idleness has become the
focus of Wotton’s attack on China.

Wotton uses Chapter 12, “Of the Learning of the Chineses”, to demystify the superiority of
constitutional China, focusing his argument on China’s backwardness in medicine and mechanics.
Perhaps he saw no need to argue, as the facts were plain to see, or perhaps it was a lack of
understanding that led Wotton to compile six paragraphs on the five elements and the body from
Andrew Cleyer’s The Chinese Physick, and then to argue, self-refutingly, that Chinese medicine
was absurd. He concludes that the Chinese may be the best of labourers, but it is hard to believe
that they can be inclusive philosophers. 2Wotton’s attack was feeble, and attracted much ridicule,
with the aforementioned Reimer suggesting that Wotton was ‘quarrelling with him [Temple] over
trifles of no consequence’. So in the second edition of Reflections in 1697, Wotton expanded the
chapter to ‘Learning about India and China’, suggesting that his earlier scribbling about China
had been refuted.*

27 Boyle, Frank, “China in the Radical Enlightenment Context of the English Battle of the Books.” The Eighteenth Century,
vol. 59 no. 1, (2013), 8.

28 William Temple, “an essay upon the Ancient and Modern Learning”, in J. E. Spingarn eds, Sir William Temple's Essays on
Ancient& Modern Learning and On Poetry, (Oxford: Clarendon Press, 1909), 1-50.

29 Wotton, William, “Defence.” pp. 145-153.

30 Min, Eun Kyung, “China between the Ancients and the Moderns.” The Eighteenth Century, vol. 45, no. 2, (2004), 123.
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The attack on Temple’s own beliefs proceeded more smoothly, with Wotton pointing to two
major “proofs” of Temple’s insults to Christianity: first, that Temple had allowed a “Sergian monk”
to play a major role in Muhammad’s education, thus tainting Christianity. The second is that Temple
neglects to discuss Moses and Jesus in his praise of Confucius and other legislators. Wotton views
Temple in the preface as “one of those who believe that Christianity should be nothing more than
an empty form of words,” intending to accuse Temple of questioning and undermining the biblical
narrative of Christianity. Nonetheless, Temple’s greatest harm came from Bishop Burnett, who
claimed that Temple was “an admirer of Confucius, an atheist, and a corrupter of the Christian
faith,” misinterpreting Temple’s advocacy of “natural reason” and associating him with naturalistic
deists. The misinterpretation of Temple’s advocacy of “natural reason” and his association with
natural deists is truly sinister. Although in the long run the growing Church of God reinforced the
power to subvert the Christian theocracy, it was not necessarily a good thing to be called a deist
in England, where the regime and the theocracy were at loggerheads at the time. Thomas Burnet,
who wrote The Scared Theory of the Earth in an attempt to reconcile the contradictions between
the new philosophy and the Biblical calendar, was judged to have gained the endorsement of the
naturalists, and lost his national priesthood. Forced to bear the name of “deists”, Temple attracted
the attention of true naturalists, who began to constantly interpret the implication of nature in
Temple’s writings, especially the “Garden of Epicurus”, and they absorbed Temple’s conception
of nature, which was derived from Chinese politics, into their own system of exposition, and
posthumously named Temple They incorporated Temple’s conception of nature as derived from
Chinese politics into their own discourse and posthumously named Temple as the spokesman
of deists. Temple, who had been extolling the virtues of the Chinese political system, was now
dressed up as a pagan.

The shift in the centre of gravity of the discourse may have forced Temple to abandon his
previous line of argument. In his last work, “A Defence of Ancient and Modern Learning”, he
retained his admiration for the ancient system of government, but no longer explicitly referred to
China or other Eastern countries. In spite of Wotton’s attack, Temple did not change the subject
of his argument, but continued his dialogue with the French Fontenelle and Perrault. Wearing
the hat of “natural theist”, Temple did not give up questioning the Christian discourse system,
and by combing through the intellectual history of Christianity, he secretly left an indictment:
“Christianity came to the earth without relying at all on the knowledge of learning to attach
itself to elegance. ...... The first fathers who made use of learning ...... Using the learning that
preceded them to defend the Christian faith against the heathen with the powerful weapons of the
heathen themselves ...... This learning was too powerful, and it was used in abundance every time

Christendom split.”?!

31 William Temple, “an essay upon the Ancient and Modern Learning”, in J. E. Spingarn eds, Sir William Temple's Essays on
Ancient& Modern Learning and On Poetry, (Oxford: Clarendon Press, 1909), 1-50.
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Temple and Wotton’s ostensible controversy over ancient and modern learning, but actually
a hidden struggle over beliefs, ended with the death of one of the parties, and the dispute between
Charles Boyle and Bentley over the authenticity of the Phalaris’ Epistles became a new centre of

gravity, while China gradually withdrew from the ancient and modern controversy.

IV. China as “substitution”

The European imagination of the East, of China, has a long history and has not ceased to exist.
In the long history and vast literature associated with it. Argumentative essays like Temple’s and
Wotton’s are unique. Unlike the travelogues, geographies, and missionary accounts that were
popular at the time, the intellectuals of the English Enlightenment manipulated a variety of
images of China to reveal more directly and explicitly the impact of the newest knowledge on the
traditional knowledge of their own country. In these texts, which either tinkered with or countered,
the latest exotic knowledge was strangely integrated with the most traditional Christian material.
And for the readers of these polemical texts at the time, the presence of this exotic information did
not just add to their accumulation of knowledge systems, but also touched upon a transformation
of intellectual structures in a shadowy way. Thus, the significance of the Chinese image in this
debate between Temple and Wotton lies not in its specific utility or authenticity, but in how the
intellectuals of the British Enlightenment metaphorically articulated the cognitive paradigms of
the era.

The space of the exotic, starting from and delineated by Western Christian perspectives and
scales, is de-realised and conceptualised, and the notion of the exotic within the framework of
such narratives has been withdrawn from the vein of its specific meaning. The space of the exotic,
as a manipulable content for Western Christian narrators, has been incorporated into the process
of Europe’s own subjectivisation even before Europe carried out a real political and economic
colonial exploitation of the East. In this sense, the exotic as “being” is absent, present only in the
way it appears and is appeared. In terms of the frequent appearance of China in the Battle of the
Books, the content of the Battle of the Books debates is about China, but the identity preferences
of the debaters and the sources of their Chinese materials are not at the centre of the critical
intellectual stance. That is to say, the images of China that emerge and are portrayed in these
debates are created according to the intellectual needs of Enlightenment British intellectuals at the
moment, independent of the authenticity of their content.

What role does China/exoticism play in the Battle of the Books debate? Derrida’s notion of
“substitution” may be instructive.

In Derrida’s view, the “substitute” has no essence and is ontologically unthinkable, but it
can disturb the illusion of wholeness of the “origin”, because without the “substitute” there is no
“origin”. “origin”. At the same time, the “replacement” factor can not only disturb and dissolve the
unity of “origin”, but also make the self-consistency and stability of the “replacement” factor face

the dilemma of self-structure. The “substitution” factor itself faces the dilemma of self-structuring
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and stability. 3*The European reflective subject embodied in the polemics of Temple and Wotton
(mainly embodied in the relationship of faith in Christian knowledge), in fact, also relies on its
own “substitute” factor, that is, China, which has been invented as an exotic space. China as an
exotic space played a role in the conflict of intellectual beliefs in Enlightenment England, and
this exotic image was brought to the European readership by English intellectuals, who pruned,
purified, and shaped it to force it into their own defended intellectual traditions.

However, China’s otherness did disturb the subjective consciousness of European thought
in the ancient-modern controversy, because China, as a “substitute” factor, could not be regarded
as a presence (a complete and authentic embodiment), but at least it could not be regarded as a
complete absence. This dilemma is reflected in the gap between description and discourse, that is
to say, no matter how the British intellectuals of the time used the polemical material of “China”,
they could not ignore the existence of “China” as an anomaly. In order to make the discourse on
China more reasonable, users had to resort to various means, such as blurring the focus, shifting
the topic, making the most of what was small, and avoiding the focus, in order to undermine the

integrity of the foreign world that had already arrived.
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Abstract: Yanzhou Anti-Church Case, which happened in the late Qing Dynasty in Shandong Province, contains
complex legal culture besides political factors. For the causes of happening, the national psychology of Chinese tradition
“prevention of Hua-Yi”, “the idea of ” community standard “and the civil regulation making by Yanzhou people according
to the emotion logic are the legal cultural factors that why Yanzhou Case taking place. During the dispute settlement
processing, the cultural view of “one culture only” conflicted with the “multiple coexistence”, the value orientation of
“public opinion” conflicted with the “legal rights”, and the style of “legal rights appeal *“ conflicted with “ hidden rules
response”, These reflect the difference between Chinese and Western legal culture. Anti-Church Case was the result of
the collision between “tradition” and “modern” in late Qing Dynasty, missionary and anti-church case processing also
promoted the transformation from traditional China to modern. Today, the conflict between tradition and modern has not

been stopped, our cultural modernization, psychological modernization still have a long way to go.

Key Words: Anti-church Case; Legal Culture; Tradition; Modern
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Abstract: Based on the Christian doctrine of creatio ex nihilo, Augustine argues that God created all forms from nothing,
and the physical-temporal world simultaneously sprang into existence when corporeal forms were created and motions
occurred; thus, time and space are creatures. In order to argue for the intelligent design of the world, Augustine investigates
the attributes of formless matter, corporeal form, and intelligent form in the order of creation, which is logical order rather
than temporal order. All forms, which are good and beautiful in different degrees, contain the triad (beauty, measurement,
and order) as the common good and constitute universal harmony, manifesting the transcendent beauty of God. The human
form is superior to all other corporeal forms because it is a combination of the corporeal and intelligent forms; thus,
not only can it reason the unchangeable principles (metaphysical forms) underlying physical phenomena, but it also can

receive the ethical beauty existing in the commandments of the Creator.

Key words: transcendent beauty, order, form, creatio ex nihilo, gradation, universal harmony
1. Transcendent Beauty is not an Aesthetical Object

Augustine’s concept of beauty investigates how universal harmony manifests transcendent beauty
in the order of creation. For Augustine, transcendent beauty is an attribute of God rather than an
aesthetical object. Modern philosophers generally relate the study of beauty to the concept of
aesthetics, a new philosophical field pioneered by Alexander Gottlieb Baumgarten (1714-1762),
who envisioned a philosophical study of sensual feeling, which relates to art theory. Immanuel
Kant is considered one of the founders of this modern aesthetic system, laid out in his Critique
of the Power of Judgment, and his aesthetics deals with sensibility, feeling, and gratification of
human beings in the activities of the aesthetically subjective judgment of an object, which does
not require logical reasoning.! Contrastingly, in the ancient philosophical and theological tradition,
the topic of beauty is about the investigation of the attribute of God, which is based on logical

reasoning. Without discriminating between different concepts of beauty in varying contexts, the

1 Immanuel Kant, Critiqgue of the Power of Judgment, trans. Paul Guyer and Eric Matthews (New York: Cambridge
University Press, 2002), 89.
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notions of the essence of God on one hand and art theory on the other can be mixed up, causing
confusion and misunderstanding. In response to the confusion surrounding the concept of beauty
in contemporary work on aesthetics, E. R. Curtius outlines the ancient philosophical understanding

of beauty:

When Scholasticism speaks of beauty, the word is used to indicate an attribute of
God. The metaphysics of beauty (e.g., in Plotinus) and theories of art have nothing
whatever to do with each other. “Modern” man immeasurably overvalues art because
he has lost the sense of intelligible beauty that Neo-Platonism and the Middle Ages
possessed. “Sero te amavi, pulchritudo tam antiqua et tam nova, sero te amavi,’
says Augustine to God (Conf., X.27.38). Here, beauty is meant of which [modern]

aesthetics knows nothing.?

Other scholars also recognize the difference between beauty and aesthetics in the ancient world.
Umberto Eco points out a significant characteristic of the theory of beauty prior to and during the
Middle Ages: “The medievals did, in fact, conceive of a beauty that was purely intelligible, the
beauty of moral harmony and metaphysical splendor.”® Frank Hentschel, in his “The Sensuous
Music Aesthetics of the Middle Ages,” also notices the obvious contrast between aesthetics and
beauty, stating that “[i]n the Middle Ages, most discussions about beauty (pulchritude) were placed
in metaphysical contexts that cannot be interpreted with regard to art, either in the modern sense
or in the medieval sense of ars.”* Matthias Smalbrugge distinguishes between Augustinian beauty
and aesthetics, drawing a concise and profoundly convincing conclusion about the relationship

between the two:

Augustinian beauty is not an element of what will become Western aesthetics or
Western art, although Western art is unthinkable without the subjectivism of which
Augustine traced the first contours. His beauty is essentially pre-modern, a classical

element that can be used at best as an aspect of a traditional theodicy.’

Reading the topic of beauty in the context of ancient philosophical and theological tradition from
a metaphysical perspective gives an accurate account of Augustinian beauty. This present article
argues that according to Augustine’s cosmology, the creation order manifests transcendent beauty,

which can only be perceived by human reason.

2 E.R. Curtius, European Literature and the Latin Middle Ages, trans. Willard R. Trask (Princeton: Princeton University
Press, 2013), 224, no. 20.

3 Umberto Eco, Art and Beauty in the Middle Ages, trans. Hugh Bredin (New Haven: Yale University Press, 1986), 1.

4 Frank Hentschel, “The Sensuous Music Aesthetics of the Middle Ages: The Cases of Augustine, Jacques de Liege and
Guido of Arezzo,” Plainsong and Medieval Music 20, no.1 (2011): 1.

5 Matthias Smalbrugge, “Beauty and Grace in Augustine,” in Studia Patristica, vol. 49, ed. J. Baun, A. Cameron, M.
Edwards and M. Vinzent (Leuven: Peeters, 2010), 11.
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Before his conversion, Augustine wrote a book De pulchro et apto (On Beauty and
Fitness). Almost two decades later, he feels no regret for the loss of this book, which is about
the corporeal forms of the physical world, as he retrospectively confesses: “At that time [before
his conversion in AD 386], I knew nothing about these things [transcendent beauty], and I loved
those lower beauties, and I was in a deep pit.”® After conversion, corporeal beauties are neither the
object of Augustine’s love nor his focus of negation; instead, he properly evaluates them so as to
investigate the eternal beauty of God in the order of creation. Therefore, Augustine’s arguments
for transcendent beauty also cover the topic of corporeal beauty when premises are supplied by the
latter to make deductions about the former. The transcendent beauty not only surpasses the realm
of the senses but also is far beyond human cognition by reasoning. However, in the realm of logic,
human intelligence can taste metaphysical splendor in the creation order by reasoning about the
cause and purpose of beauty.

Augustine’s investigation of transcendent beauty has never undergone a process of
evolution during his career as a Christian philosopher since he constantly refers to numbers as
the unchangeable truth to support his arguments for the unchangeable attributes of God. Similar
to the Pythagoreans, Augustine believes that the world is harmonically arranged in numeric order
and all the forms of creatures are measured by numbers.” In his two early apologetical writings,
De Ordine and De Musica, Augustine searches transcendent beauty in unchangeable harmonic
order with the guidance of quadrivium (music, arithmetic, geometry, and astronomy), as he states
in De Ordine: “Now in music, in geometry, in the movements of the stars and in the fixed ratios of
numbers, order reigns in such a manner that if one desires to see its source and its very shrine, so
to speak, he either finds it in these, or he is unerringly led to it through them.”® In his later years,
when reviewing De Musica in Retractations, Augustine reiterates the concept that music, as the
science of numbers, is the basis for him to search for the unchangeable and invisible attributes
of God.’ Evidently, after Augustine’s conversion, his focus turns to the life-long pursuit of the
transcendent beauty by constantly referring to the unchangeable numerical principles underneath

the phenomena of the corporeal world.

2. Formosissima and creatio ex nihilo

According to the gradations of beauty, Augustine argues that no corporeal form would exist

unless God, the Creator, is the incomparable supreme Form in the degree of perfection. In De

6  Augustine, Confessions, 4.13.20. Note: In this article, quotations from Augustine’s works translated from the original texts
in J.P. Migne edition to English are my own, unless otherwise indicated.

7  Augustine, De Musica, 6.17.57.

8  Augustine, De Ordine, 2.5.14.

9  Augustine, Retractations, 1.11.1. quorum ipse sextus maxime innotuit, quoniam res in eo cognitione digna versatur,
quomodo a corporalibus et spiritalibus, sed mutabilibus numeris, perveniatur ad immutabiles numeros, qui iam in ipsa sunt

immutabili veritate, et sic invisibilia Dei per ea quae facta sunt intellecta conspiciantur.
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Vera Religione, Augustine uses Formosissima (the superlative degree of formosus, which means
fine appearance or well-formed beauty relating to order, form, measurement, numbers, and
movement) synonymously together with speciosissimus (the superlative degree of speciosus,
which means splendid beauty in appearance and attractive to the mind) to indicate the beauty of

God, stating:

Therefore, He is the Creator of substance, from whom all peace comes, and who is
uncreated and the Most Beautiful Form (formosissima). The corporeal object has a
certain form, without which the corporeal cannot be formed. If you ask who made
corporeal forms, that is to ask who is the perfect Beauty (speciosissimus). All forms
come from the Beauty. However, besides the only God, the only Truth, the only
Salvation of all, and the first and highest Essence (from which all things derive their

existence, for all existence as such is good), who can be the Form?!?

For Augustine, the most beautiful transcendent Form is the Essence, which caused all forms, both
spiritual and physical. Based on the Christian cosmology—creatio ex nihilo,'" Augustine draws
a clear ontological distinction between the Form as Creator and created forms in both his early
and later works. In De Musica, Augustine declares: “If you take these things from the earth, it
will be nothing. Almighty God made the earth out of nothing.”'> He reiterates this doctrine in
Confessions XII, “Surely the formed is better than the unformed and is preceded by the eternity
of the Creator, so that it was from nothing, from which something was made.”'* Repeatedly, in De
Civitate Dei, Augustine states that “if God is always master, he always has creatures serving his
dominion; nevertheless, not begotten of him, but made by him out of nothing, nor coeternal with
him.”'* Since all corporeal forms were created from nothing, they have mutable nature subjecting
to corruption. According to the law of causation, all mutable matters are effects that depend on the
cause of another being and cannot have its own being by itself. Therefore, if there were no ultimate
cause, which is immutable, nothing would exist. Although immutability surpasses the cognitive
limitation of human beings, logical necessity compels human reason to admit that there must be
a necessary, unchangeable Being to cause other changeable beings with measurement and order,

as Augustine states:

He indeed is the Truth Himself because He is unchangeable. For every mutable

form, which He made, has no its own being. Truth, therefore, is that which is

10 Augustine, De Vera Religione, 11.21.

11 This term creatio ex nihilo first appears in an apologetical work 7o Autolycus, written by Theophilus of Antioch, the
sixth bishop of Antioch in the second century. Theophilus argues that this notion is a biblical truth, stating, “And first, they
[the biblical prophets] taught us with one consent that God made all things out of nothing; for nothing was coeval with God.”
(Theophilus of Antioch, To Autolycus, 2.10)

12 Augustine, De Musica, 6.17.57.

13 Augustine, Confessions, 12.29.40.

14 Augustine, De Civitate Dei, 12,15,3.
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immutable. All things made by the Truth received their existence because of the
modo (measure) of the Truth. Therefore, the Truth, which is the Supreme, cannot
be contrary to existence except that which is not. Hence, as everything that is good
comes from the Truth, so all that are from the Truth are nature; for all that exist in

nature are good."

The eternal necessary Being must be the unchangeable Truth, which cannot be non-existent
and mutable. Since all corporeal forms were created from nothing as effects by the necessary
Being, they are mutable and corruptible—coming into existence and subjecting to perishing in the
sequence of time. However, they are good because corruptibility is their nature.'

In De Civitate Dei VIII, Augustine compares Christ with Roman religions and philosophers
and states that some principles that Platonists discovered from the physical world agree with

Christian truth, including that God is the incomparable first Form.

They [philosophers] conclude that the first Form is not to be found in those things
whose forms are changeable. They discover that the corporeal and the soul are more
or less beautiful in forms and that they could have no existence if they are deprived
of forms. They understand that there is a certain Being in which the first Form is
unchangeable and incomparable, and they most rightly believed that the Being is
the first Principle of things which was not made and by which all things were made.
‘For what can be known about God is manifested to them; for His invisible attributes,
namely, His eternal power and divine nature, have been clearly perceived from all
visible and temporal created things.” (Romans1:19-20) They call things that the part

of theology has been discussed physics or nature.!”

Regarding natural principles discovered by Platonic philosophers, he refers to Apostle Paul’s
statement that the knowledge of God has been clearly revealed by the temporal-physical forms. For
Augustine, natural science is essential to knowing the eternal truth of God and temporal creatures,
mainly to know what God is not.

Augustine also differentiates his concept of forms from Platonic forms or worlds in his
review of De Ordine."® He claims that his concept is not a carbon copy of Plato or Platonic

philosophers but a revelation received from God:

I proposed two worlds, the one sensible, the other intelligible—not on the authority

of Plato or the Platonists, but on my own in such a way as though the Lord also meant

15 Augustine, De Natura Boni, 19.

16 Augustine, De Natura Boni, 10.

17 Augustine, De Civitate Dei, 8.6.

18 See Plato, Phaedo, 79a-b, trans. G.M.A. Grube, in The Complete Works of Plato, ed. John M. Cooper (Indianapolis:
Hackett Publishing Co, 1997), 69.

68



St. Augustine’s Cosmological Arguments on Transcendent Beauty

to indicate this, on the ground that He does not say, ‘My kingdom is not of the world,’
but ‘My kingdom is not of this world (John18.36).”"

Augustine understands “the kingdom of the Lord” as the spiritual realm in which human beings
submit to God, while “this world” indicates the human society that is rebellious against God rather
than “the world”, namely, the physical world that God created. He endorses the Platonic concept
of the intelligible world, namely, the metaphysical form as “the unchangeable plan according to
which God made the world.”? Since to create is to form and to arrange, Augustine believes that
the archetypes of creatures exist in the design of God in the a-temporal realm because “God makes
things new and different neither without predetermined order and plan, nor foreseeing them from
upcoming time, but by eternal foreknowledge.”?! The substance of corporeal forms is made from
nothing, but the design of corporeal forms, which is metaphysical form of measured numbers, is
in the eternal foreknowledge that is infinite and incomprehensible to humans but not to God.
Augustine says that two kinds of people would inevitably err—people whose souls have
been enslaved by the physical world and people who escape from it for the sake of the spiritual

realm but are ignorant of the reality of the world, as Augustine says in his early work De Ordine:

If he does not know what nothing is, what is formless matter, what is formed
inanimate, what a body is, what is the lifeless in body, what is in place and what is
in time, what is local motion, what is non-local motion, what is steady motion, what
a-temporality is, what is to be neither in a place nor nowhere, what is beyond time
and forever, what it is nowhere to be and nowhere not to be, what it is never to be and
never not to be, whoever does not know these matters, but chose to seek and debate
about his own soul (let alone investigating about the Highest God, who is better

known by knowing what He is not), will fall into every possible error.??

In this passage, Augustine raises ontological issues in respect of the nature of nothingness, forms,
substance, time, space, and motion. And he emphasizes the importance of knowing the nature of
these things relating to what can be known about God. If a person does not correctly know the
ontological truth of the physical world, he would not properly know his own soul, let alone God. In
an argument with Faust, the Manichee, in order to refute the dualistic concept of two gods, logic
compels Augustine to raise a question: “Who is the author of all things which I mentioned, if not
the One by whose modus all things are united, in whose wisdom all beautiful things are formed,
according to whose law all things are arranged?”” Augustine argues that when the evidence of

reality compels human reason to admit that the power of order operates as the unchangeable

19 Augustine, Retractions, 1.3.2.

20 Augustine, Retractions, 1.3.2.

21 Augustine, De Civitate Dei, 12.18.
22 Augustine, De Ordine, 2.16.44.

23 Augustine, Contra Faustrum Manichaeum, 21.6.
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law dominating the whole universe, there must be a Lawgiver who is consistent, omnipotent,
omniscient, and omnibenevolent; otherwise, there would be no order and form, and nothing would
exist. The Form of God is the first Principle by which all things were created and measured, but
not the substance that all things share with God. The difference between God and creatures is
the ontological order of beauty, which establishes the position of creatures as presentable forms

showing the beauty designed by the Formosissima.

3. Formless Matter and Formed Creatures

In order to investigate the reality of the physical world, Augustine analyzes the nature of formless
matter, corporeal form, and intelligible form according to the order of creation, which is the
order of logic rather than temporal order. He assumes that God created the formless matter
from nothing, and the clue is in Genesisl:2?*: “Did you not, Lord, teach me that, before you
formed and distinguished this formless matter, there was nothing, no color, no shape, no body,
no spirit? It was not, however, absolutely nothing: it was a kind of formlessness without any
form.”>Augustine also argues that the formless matter was created in the a-temporal realm,
explaining that “the formlessness, from which heaven and earth were made, were made not in
time because the formed materials give rise to time, but that the formlessness was made first.”°
Based on the fundamentals of physical motions, Augustine argues for an intrinsic connection
between time, space, and corporeal forms “because without the change of motions, there is no
time, and where there is no form, there is no change”?’ The nature of physical forms contains the
measurement of both spatial and temporal numbers that are conditioned by space and time. Thus,
physical forms, space, and time are preconditions for motions to happen, “[flor where there is
no shape, nor order, nothing comes or passes away, and where this does not take place, there are
certainly no days or alternation of temporal spaces.”?® The nature of formless matter is mutable,
so it has potential to be formed and moved. However, it was not moved until it was shaped and
measured by God according to metaphysical forms; at that point, motions and time simultaneously
took place.?” However, the formless matter and forms do not relate in the sequence of time in
the way that flowers precede fruits, nor the formless matter likes raw materials such as wood or
silver, from which things are made; instead, their simultaneous union brought time into existence.

Augustine illustrates how metaphysical forms changed formlessness simultaneously with the

24  Genesis 1.1-2 In pincipio fecit deus caelum et terram, terra autem erat invisibilis inconposita (informis) et tenebrae erant
super abyssum et spiritus dei superferebatur super aquas. (Vetus Latina)

25 Augustine, Confessions, 12.3.3.

26 Augustine, Confessions, 12.29.40. materiam rerum primo factam et appellatam caelum et terram, quia inde facta sunt
caelum et terra, nec tempore primo factam, quia formae rerum exserunt tempora.

27 Augustine, Confessions, 12.11.14.

28 Augustine, Confessions, 12.9.9.

29 Augustine, De Genesi Contra Manichaeos, 1.2.4.

70



St. Augustine’s Cosmological Arguments on Transcendent Beauty

example of the relationship between a formless sound and a tune, which relate in logical order

rather than in temporal sequence:

Materials [such as wood] by time also precede the forms of the things which are
made from them, but in singing, this is not so. For when it is sung, its sound is heard
at the same time; there is not first a formless sound, which is afterwards formed into
a song, for as soon as it sounded, it passed away. You could not find any skill that can
arrange tunes from a sound. However, it is first in origin. A tune is not formed in the

sequence of time but in the soul.*

According to the theory of physics, a musical tune is produced by the vocal body’s controllable,
regular vibrations, and the frequency of vibrations can be manifested by harmonic ratio; in other
words, harmonic ratio is the metaphysical form of a musical tune, while noise, namely, a formless
voice, is produced by irregular vibrations, and no harmonic ratio can be found in it. Noise occurs,
then disappears immediately; by no means could it be a material for making a tune in the sequence
of time. Thus, they have a relationship by logic rather than by time. Among all creatures, only
humans, as rational animals, are able to have a harmonic ratio in their soul, and by their mouths,
controllably operate a musical tune, which is formed by the union of a voice and harmonic ratio
simultaneously. Again, in De Genesis ad Litteram, with a similar illustration of the relationship
between a voice and a word, Augustine explains that God made both the formless matter and
forms simultaneously.’! In this regard, Augustine understands God as the unmoved Mover and
His creation as the first Motion, (though in which no temporal intervals can be found), giving
existence to both space and time as conditions for the corporeal forms to move.* It seems that
Augustine borrowed some elements from Aristotle; however, they are fundamentally different.
In Physics, Aristotle concludes his investigation on motion and time, stating that “the first mover
causes a motion that is eternal and causes it during an infinite time.”> Thus, according to Aristotle,
the first mover, time, and motions are all eternal. Unlike Aristotle, based on Creatio ex nihilo,
Augustine understands time and space as finite creatures in order to distinguish the ontological
differences between the Creator’s eternity and creatures’ temporality. Thus, he interprets Genesis
1:1a ‘in the beginning’ (in principio) not as in the beginning of time but ‘in wisdom/logos/principle
of God’ since there was no time before God created the world.>* The word (Logos), by which
God commanded the creation, must be the eternal Logos and ontologically different from vocal

utterance, which is essentially conditioned by time and space.®

30 Augustine, Confessions,12.29.40.

31 Augustine, De Genesis ad Litteram, 1.15.29.

32 Augustine, De Musica, 6.17.58

33 Auristotle, Physics, Book VIII, 267b20-25, trans. R.P. Hardie and R.K. Gaye, in The Complete Works of Aristotle, ed.
Jonathan Barnes (Princeton University Press, 1995), 446.

34 Augustine, Confessions, 11.9.11.

35 Augustine, Confessions, 11.6.8.
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Regarding the gradation of beauty in the creation order, the human form is superior to
all other corporeal forms by the rational soul, which contains individual uniqueness concerning
intelligence, affection, and free will. Regarding the uniqueness of individual human form and the
universality of mankind’s form, Nebridius raised a question in his letter to Augustine: “Whether
the highest Truth, the Wisdom and the supreme Form (or Archetype), by whom all things were
made and whom our creeds confess to be the only-begotten Son of God, contains the ratio (reason)
of mankind in general, or also of each individual of our race?”¢ In responding to this question,
Augustine posits that an individual human form as a part of the created world belongs to one
general ratio of humankind, namely, a ratio of many humans together, while every individual
human form is created according to a specific ratio that suits that human, and the uniqueness of
human form is distinguished by diversities in the circulation of time.*” Further, Augustine analyzes
the nature of the human form: it is similar to the form of the inert matter regarding its physical
material, similar to the form of plants regarding seed-bearing, and similar to animals concerning
the senses; however, only human form consists of an animal body and a rational soul, which
human has in common with angels.?® Thus, Augustine states that “man is a great creature, made
after the image and similitude of God, not as respects the mortal body in which he is clothed, but
as respects the rational soul by which he is exalted in honor above the beasts.”* In order to match
the rational form of the human soul, the human body was created as a harmonic instrument of the

soul, as Augustine explains:

Don’t you know parts connect to each other by numbers? This interrelation is called
harmony, a word derived from music where we see the strings stretched upon the
lyre. If all the strings were to give forth the same sound, there would be no song;
it is variation in degrees of tension that produces different sounds. These different
sounds, however, connected by ratios, produce sweetness of sound, which is not
visible beauty. Whoever recognizes that it is the same ratio that connects the limbs
of the human body will marvel and be greatly delighted to know that the same ratio

intelligibly presents all visible beauty.*’

The human body has a harmonic power to present beauty from both within and outside because
it was created according to harmonic principles in order to serve the reasoning function of the
rational soul. Thus, the human form has a combined harmonic power that enables human to
react to the outside world and to know what they should know by both bodily senses and rational

reasoning. Regarding the reason of the rational soul, Laurence raised two questions in his letter to

36 Augustine, Epistola 14, 4.

37 Augustine, Epistola 14, 4.

38 Augustine, De Civitate Dei, 5.11.

39 Augustine, De Doctrina Christiana, 1.22.20.

40 Augustine, Sermon 243 “De Resurrectione Domini Secundum Ioannem,” 4.4.

72



St. Augustine’s Cosmological Arguments on Transcendent Beauty

Augustine: “How far does reason contend for religion? What should not come into reason when

faith is required alone?”*' Augustine replies:

Things that either originate from the sensory experience of the body or that are
discovered by the intelligence of the mind may be demonstrated by human reason.
However, regarding things that we are neither able to experience with the bodily
senses nor achieve with the mind, we shall unhesitatingly believe the witnesses of
those divine people who accomplished the Scripture and saw and even foresaw the

things about which they testified with divine aids in their senses and minds.

For Augustine, human reason and the bodily senses are taking charge of knowing the world at
different levels, respectively. Reason takes the dominant role because it is not only responsible
for investigating things that cannot be perceived by the senses but also judges the data collected
by sense perception. Still, it has limitations in knowing the infinite knowledge of God. Thus,
miracles or prophecies from God, which are not contrary to reason and facts but divinely surpass
the dominion of human senses and reason, should be believed with faith.

Because of the harmonious combination of bodily form and rational soul, human form is also
superior to other creatures by free will and affection. All corporeal forms contain measurement of
both temporal and spatial numbers; animal forms additionally have memory, senses, and appetite,
which human beings have in common with other animals, except for having the form of the mind
with free will for the endorsement of ethical beauty, which is about happy life.*> Augustine holds

that having a good will is essential to happy life, stating:

Definitely, not evils, but good things, make people happy when they do them: of
which there is already something of the good that should not be esteemed lightly, that
is, the good will itself, which desires to rejoice in the good things of which human

nature is capable, not in the perpetration or acquisition of any evil.*

Human’s free will is led by the force of love. Beauty has the power to delight the soul; thus, it is
the object of love and enjoyment. Therefore, Augustine is apt to use pulchritude, which means the
inner quality of being pleasing, beautiful, and attractive, to indicate that in the ethical order, God is
the object of love and satisfaction for humans, who cannot be beautiful unless they wholeheartedly
love God, the highest Beauty. In the passage below, Augustine uses pulchritudo synonymously

together with formosus to indicate human beauty:

244

‘Confession and beauty (pulchritudo) are before Him.* Do you love beauty

(pulchritudinem)? Do you wish to be beautiful (pulchre)? Confess! He did not say

41 Augustine, Enchridion,1.4.

42 Augustine, De Civitate Dei, 5.11. rationali autem insuper mentem, intellegentiam, voluntatem.
43 Augustine, De Trinitate, 13.6.9.

44 Confessio et pulchritudo in conspectu ejus. (Psalm 95.6 in Vulgata Latina)
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beauty and confession, but confession and beauty. If you are ugly, confess that you
may be fair (pulcher). If you are a sinner, confess that you may become righteous.
You can deform yourself, but you cannot make yourself beautiful (formosum)...We
love beauty (pulchritudinem); however, let us first choose confession so that beauty
(pulchritudo) might follow.*

In this passage, Augustine relates sin to ugliness and righteousness to beauty; thus, there is an
ethical beauty of the inward related to love and choice. Man can deform his inward beauty by the
choice of free will “for he who loves iniquity hates his own soul.”*® However, he cannot reverse
the consequence of deforming unless he confesses his disorder or sin and loves God, the Designer,
who would restore him to the right order or righteousness because ethical beauty ontologically
exists in the commandment/righteousness of God. The beauty of righteousness and wisdom has
no shape, size, weight, or color; however, it has incomprehensible measure, number, order, and
quality in the will of God, “whose unity is the standard of all measure, whose wisdom is the mode
of all beauty, and whose law is the rule of all orders.”*’ By the free will of the rational soul, the
human form is able to receive righteousness from God because “righteousness is the beauty of the
soul, by which men are beautiful,”® Augustine states. Thus, humans, as rational forms, not only
have a rational function to understand the unchangeable principles but also have free will to make

choices based on the knowledge and affection of the rational soul.
4. Common Good and Universal Harmony

Augustine claims that “the triad: measure, beauty, and order are the common good in all things
created by God, either in the spiritual or in the corporeal.”® As to create is to form/beautify, to
measure, and to order, the triad—measure, beauty, and order must be simultaneously accomplished
as the common good in both the physical and metaphysical realms. This concept differentiates
Augustine from other ancient philosophers, particularly Plato and Aristotle—one focuses on
the metaphysical realm, and the other focuses on the physical realm. Raphael’s famous painting
“School of Athens” captures the major difference between these two philosophers’ interests—
Plato, holding his Timaeus, vertically points to heaven with his right hand, while Aristotle
horizontally stretches his right hand to indicate the temporal, physical world, and his left hand
holds Ethics, in which he disagrees with the Platonic doctrine of Idea and holds that in ethics, the

term ‘good’ should be applied to the categories of substance, quality, quantity, relation, or time and

45 Augustine, Enarrationes in Psalmos, “Psalm 96” (Lat. 95), 7.

46 Augustine, De Trinitate, 8.6.9.

47 Augustine, Contra Faustum Manichaeum 21.6.

48 Augustine, De Trinitate, 8.6.9. Est enim quaedam pulchritudo animi iustitia, qua pulchri sunt homines.
49 Augustine, Enchiridion, 3.10.
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space; however, the Platonic Idea does not include all numbers existing in these categories.*® Thus,
Aristotle prefers to seek goodness in the physical world, which is attainable for humans.>' Unlike
these two philosophers, the major concern of Augustine is to investigate the transcendent beauty
in the harmonic order of both physical and metaphysical realms.

In his De Natura Boni, Augustine states that “from God, all things have a measurement
(modus), all things are beautiful, and all things are in the order.”>? The triad (beauty, measurement,
and order) intrinsically unites every form to contribute to the tout ensemble of the universal
harmony, which is better than any individual beauty, as Augustine states: “Particularly, all things
united together are very good because their ensemble constitutes the wonderful order and beauty of
the universe.”** All creatures have been measured and arranged in different degrees of beauty: the
celestial is superior to the terrestrial, the incorporeal to the corporeal, the rational to the irrational,
the unchangeable to the changeable, and the eternal to the temporal—the lowest and the highest
are harmonically connected in the creation order, as Augustine writes, “It is as though the divine
power were more closely present in the transcendent beauty while having arrayed the lesser beauty
at the greatest distance and the lowest level >

However, the lesser beauty of the lowest level has nothing to do with the ontological
evil assumed by Manichaeism. In order to refute Manichaeism’s error, at the beginning of
De Natura Boni, Augustine declares: “God is supremely good and unchangeable; all things
made by God, both the spiritual and corporeal are good.” If God is transcendently true, good,
and beautiful, the elements of goodness, truth and beauty are identical in God’s creation and the
nature of all creatures. Therefore, Augustine further states, “If we say that He is the supreme
Modus, we should understand that the supreme Modus is the supreme Good. Everything exists
because of the Modus.”*® Modus is the measurement standard. All creatures are measured and
ordered as good works to demonstrate the degrees of beauty and goodness designed by God, the
formosissima.

The common good, namely, the triad (beauty, measurement, and order) is manifested by the
universal harmony in the vicissitude of time. The mutability of the corporeal forms in the cycles
of time does not disrupt the beauty of the divine order; instead, it contributes to the consummation

of the universal harmony in the same way that every musical note first appears then instantly

50 Aristotle, The Nicomachean Ethics, 1096b 25-30, trans. W. D. Ross in The Complete Works of Aristotle, ed. Jonathan
Barnes (Princeton University Press, 1995), 1733.

51 Aristotle, The Nicomachean Ethics, 1097a.

52 Augustine, De Natura Boni 3. a quo omnis modus, omnis species, omnis ordo.

53 Augustine, Enchiridion, 3.10. simul vero universa valde bona, quia ex omnibus consistit universitatis admirabilis
pulchritudo.

54  Augustine, Commentary on the Lord’s Sermon on the Mount, 1.17.53, trans. Denis J. Kavanagh, in The Fathers of the
Church, vol. 11 (Washington D.C: Catholic University of America Press, 1968), PDF edition.

55 Augustine, De Natura Boni, 1.

56 Augustine, De Natura Boni, 22.
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vanishes in musical motion, all the while contributing to the harmonic sequence of the whole
song. The appearance and decay of corporeal forms are well arranged in the entire beauty of the
universe, “as a speech well composed is assuredly beautiful, although its syllables and sounds are
ephemeral, fleeting as the death of something that has only just been born.”>’ The phenomena of
generating and disappearing of notes in temporal sequence is the only way that music harmony
shows up by temporal motions. The physical world moves as a cosmos/universitas in the same
temporal sequence. Therefore, Augustine regards God as the Musician who conducts the harmonic

symphony of all parts of the universe, stating:

Whether He bestows or adds, removes or curtails, increases or diminishes, the
unchangeable Creator, as the Director of mutable things, orders all events in His
providence until the beauty of the universal course of time of which individual parts
are adapted to each successive time, just as a grand melody unutterably flows from
the wise Composer, and passes into the vision of those who eternally contemplate on
God and properly worship Him and have faith in God even though in the temporal

realm.*®

This analogical narrative gives an accurate and exhaustive account of cosmic harmony from a
macroscopic perspective. Audible human music illustrates harmonic ratios by melodic and
rhythmic motions, while the motions of the whole universe—the motions of heavenly bodies,
the rise and decline of every individual corporeal form, and the historical vicissitude of the
human community, all constitute grand cosmic harmony. Human beings are created not only as
rational audiences to perceive the harmony of the universal motion but also as ethical beings
to receive the principles of harmony; thereby, they are able to perform both audible music and
ethical harmony through their bodily forms. Accordingly, the process of human life is similar to
a piece of musical motion— At the finale, when all notes pass away with time, only the human
soul can perceive the effect of its whole life and judge whether it lived in harmony with the eternal
harmonic order.

In summary, all forms have the common good, namely, the triad—measure, beauty, and
order; nevertheless, they are good and beautiful in different degrees of the creation order, which
constitutes universal harmony. The human form is superior to other physical forms due to its mind
and free will equipped for understanding unchangeable truth and receiving the ethical beauty of
the commandments of God. The end, therefore, of ethical beauty, which is received by the human
mind and free will, is to fulfil the ultimate harmony of the universe according to the harmonic law
of God.

57 Augustine, De Natura Boni Contra Manichcos, 8.
58 Augustine, Epistola 138, 1.5.
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5. Conclusion

Augustine investigates creatures’ measured nature to make rational scientific argumentation for
the transcendent beauty manifested in the tout ensemble of all forms in the creation order. The
transcendent beauty cannot be perceived by the senses, but the rational soul can metaphysically
reason it by the clue of the universal harmony manifested in the physical world. Human reason
is compelled by logic necessity to posit that nothing would exist unless there is a Creator who
serves as the transcendent uncaused Cause, the unchangeable Truth, the most beautiful Form, and
the perfect Modus to arrange all forms with the common good (beauty, measurement, and order).
The human form, a combination of the corporeal body and the rational soul, is superior to other
physical forms because it is not only able to reason the transcendent beauty in universal harmony
but also can choose with free will to conform to harmony, in which all creatures manifest the

beautiful works of the Creator either ineffably or aloud.”
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l. Introduction

China began to officially advocate the vision of the China Dream (Zhongguo meng FEE)! in
November 2012 in order to achieve “the great rejuvenation of the Chinese nation.””?> With the
short-term goal of reaching a “moderately well-off society”” around 2021 and the long-term goal of
becoming a fully developed nation by about 2050, the China Dream is an all-encompassing vision

on national, personal, historical, global, and antithetical levels, ranging from physical and mental

1 Also translated as the “Chinese Dream” in other academic journals and media coverages. This paper will use the China
Dream. See Tianyong Zhou, The China Dream and the China Path (Singapore: World Scientific, 2014).

2 The China Dream was proposed by President Jinping Xi in November 2013 and later elaborated and repeatedly stressed at
the parliamentary session which elected Xi to the presidency. See Uking Sun, *“’Chinese Dream’Is a World Dream,’ China Daily,
updated Mar. 26, 2013, 2013, accessed June 4, 2021, https://www.chinadaily.com.cn/china/2013chinastudies/2013-03/26/
content_16347214.htm. For a comparison between the American Dream and China dream, see Fengxiang Lin and Kui Zhu,
“On the Cultural Differences between American Dream and China Dream,” World Journal of Social Sciences and Humanities
3, no. 1 (2017). For an analysis of the China Dream and its projection to the African Dream, see Anny Boc, “The Power of
Language: Globalizing ‘The Chinese Dream’,” Fudan Journal of the Humanities and Social Sciences 8, no. 4 (2015), https:/
doi.org/10.1007/s40647-015-0102-y.
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well-being of each citizen to ecological, technological, economic, and military improvement.® If,
at the risk of simplification, China Dream may be considered to be primarily focused on domestic
prosperity, then a Community of Shared Future for Mankind (renlei mingyun gongtongti N2
i E{A, CSFM)* as a global vision was initially proposed in March 2013.5 Its concept and
mechanism for realization can only be understood when the paths to its construction are considered
not only for the entire global world but also for each individual country and each specific human
individual.® Amid the mounting global public health crisis caused by the COVID-19 pandemic,
China has been actively advocating the vision of a Community of Common Health for Mankind as
an extension of CSFM.” For the sake of simplicity, this paper coins an “umbrella” term the China
Aspiration to refer to both the China Dream and CSFM.

Since its inception for more than ten years, interdisciplinary engagements with the
China Aspiration (at least partially) have been carried out in the areas of international politics,®

economics,’ international law,'® religious freedom,!! semiotics,'? culture,' and politics,' just to

3 The five dimensions include building a strong China, stable China, generous China, harmonious China, civilized
China, beautiful China, and creative China on the national level; physical well-being including better education, more stable
employment, higher income, a greater degree of social security, better medical and health care, improved housing condition
and a better environment, and mental well-being including improving resilience and the sense of fulfillment on the personal
level; the implementation of China’s yearning for the stability and transformation of new China on the historical level; making
contribution to the development of the world under globalization, and setting a good example for the Third-world countries
on the global level; focusing on the primary tradeoff between economic development and its unintended byproducts such as
income disparities and environmental degradation on the antithetical level. See Lin and Zhu, “Cultural Differences.”

4 This term is also translated similarly as a Human Community with Shared Future, or Community of Common destiny.

5 Liza Tobin, “Xi’s Vision for Transforming Global Governance: A Strategic Challenge for Washington and Its Allies,” The
Strategist 2, no. 1 (November 2018) (2018), https://doi.org/http://dx.doi.org/10.26153/tsw/863.

6 M. Bondarenko Valentina, “A New Scientific Paradigm as a Key to Building a Community with a Common Future for
Humanity,” Cadmus 4, no. 3 (2020).

7  Zhong Weixin and Liang Jun, eds, “Belarus receives new batch of Chinese COVID-19 vaccines,” People’s Daily Online
(November 12, 2021) para. 1-6 at para. 4, <http://en.people.cn/n3/2021/1112/¢90000-9918872.html> [accessed December 16,
2021].

8  Fabio Massimo Parenti, The Chinese Way: Overcoming Challenges for a Shared Future (Singapore: World Scientific,
2023); David Arase, The Geopolitics of Xi Jinpings Chinese Dream: Problems and Prospects (Singapore: ISEAS, 2016).

9 Zhou, China Dream and the China Path.

10 Ian Yuying Liu, “The Chinese Dream, Neoliberalism, and International Legal Ideology,” The Chinese Journal of Global
Governance 4, no. 2 (2018), https://doi.org/https://doi.org/10.1163/23525207-12340033; M. Francesca Staiano, Chinese Law
and Its International Projection: Building a Community with a Shared Future for Mankind (Singapore: Springer, 2023).

11 Kin Sheung Chiaretto Yan, “When the Gospel Meets the China Dream: Religious Freedom and the Golden Rule,”
International Bulletin of Mission Research 42, no. 3 (2017), https://doi.org/10.1177/2396939317747149.

12 Junchen Zhang, “The “Chinese Dream”as a Discursive Symbol: A Corpus-assisted Discourse Study on Political Discursive
Construction and Global Media Representations of the “Chinese Dream”,” Chinese Semiotic Studies 18, no. 4 (2022), https://
doi.org/doi:10.1515/css-2022-2082; Zhide Hou, “Using Semantic Tagging to Examine the American Dream and the Chinese
Dream,” Semiotica 2019, no. 227 (2019).

13 Lin and Zhu, “Cultural Differences.”

14 Liu, “Chinese Dream.”
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name a few."> However, Christian theology in general, and Chinese public theology in particular,
have by and large failed to engage with this grandiose and ambitious project. Lai Pan-chiu
and Xie Zhibin dedicate a special issue in the interesting topic of public theology in Chinese
context.!® Unfortunately the China Aspiration does not receive any treatment. Alexander Chow
develops a Chinese public theology that describes the emergence of growth of public Christian
voices in China and their relation to what he calls the “Confucian imagination.”'” But Chow does
not interact with the China Aspiration. This oversight by the Chinese public theology obviously
has many reasons. First, the China Dream or the CSFM has been wrongly dismissed “as vague

or empty propaganda”'®

or downplayed as being “not the intellectually coherent, robust and
wide-ranging philosophy needed to stand up to Western ideas.”"” Second, according to Harari,
Christianity, Islam, and Hinduism have become “backward-looking” religions, or perceived
as such, with their theology staying more and more irrelevant.?’ Third, Xie observes that some
Chinese fundamental theologies tend to be against the public and that there exists an “anti-public
public theology.”*! Therefore, it is the author’s deep conviction that theology ought to respond to
the pressing challenges of secular and humanistic development, particularly the China Aspiration
with normative ideas related to human flourishing. Thus, there is an urgent need to fill this present
theological gap. This paper intends to do so by proposing human flourishing as a Christian project
in China to engage with the China Aspiration as its dialogue partner.

The paper argues that by engaging with Jacob’s narrative (Gen 25:19-36:43), Chinese public
theology can adequately carry out meaningful dialogue with the China Aspiration in terms of
human flourishing on domestic and international levels. The paper is organized into the following
structure. First, it will first present the methodology employed for the analysis. Then the paper will
provide the social, philosophical, and ideological analysis of the China Aspiration and analyze its
challenges to Christianity in China. After identifying the theological and ethical challenges posed
to theology, the paper will present Jacob’s narrative (Gen. 25:19-36:43) in the Old Testament and

use it as a point of anchor to construct a Chinese public theology of human flourishing. Based

15 For a most recent edited volume on CSFM, the Belt and Road Initiative, etc., by Linggui Wang and Malcolm Thompson,
see Linggui Wang and Malcolm Thompson, eds., China’s Development and the Construction of the Community with a Shared
Future for Mankind (Singapore: Springer Nature Singapore, 2023).

16  For a special issue on public theology in China, see Pan-chiu Lai and Zhibin Xie, “Special Issue: “Public Theology in the
Chinese Context”,” International Journal of Public Theology 11, no. 4 (2017).

17 Alexander Chow, Chinese Public Theology: Generation Shifts and Confucian Imagination in Chinese Christianity
(Oxford: Oxford University Press, 2018).

18 Tobin, “Xi’ Vision for Transforming Global Governance,” 155.

19 Javier C. Hernandez, ”In China’s State News Media, What Is Said May Not Be What's Printed,” New York Times, 2015,
accessed June 6, 2021, https://cn.nytimes.com/china/20151015/c15sino-news/en-us/.

20 Harari argues that instead of Christianity and other religions, what humanity needs is “small groups of forward-looking
innovators.” See Yuval Noah Harari, Homo Deus: A Brief History of Tomorrow (New York: HarperCollins, 2017), 271.

21 Zhibin Xie, “Why Public and Theological?: The Problem of Public Theology in the Chinese Context,” International
Journal of Public Theology 11, no. 4 (2017), 399-400.
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on this vision, the paper will conclude by offering its theological and ethical implications in the

contemporary Chinese context.
Il. Methodology

The paper analyzes the China Aspiration from four perspectives. First, an interdisciplinary—
historical, socio-political, philosophical, and theological—approach is adopted. Max Stackhouse
argues that “it is impossible today to do good work in theological ethics without drawing on the
research and experience of these fields, such as history and social science.”** Sebastian Kim and
Katie Day identify interdisciplinarity as a distinguishing mark of public theology.”* Due to the
need to deal with China’s economic, social, and political issues, the paper realizes the need to
incorporate informants outside of academic bibliographies,* which is especially true when doing
Chinese public theology due to limited information in Chinese scholarly publications. To Miroslav
Volf, this kind of interdisciplinary approach is not an option for those who do theology. He argues
that the failure to take this approach reduces theology to science.” Consequently, theology is
unable to address normative questions.?® Volf and Croasmun believe that these contribute to the
theology’s internal crisis (and consequently external crisis), which is manifested in the fact that
“the big questions of life are now more or less absent from the academy entirely.”?’

The second aspect of the methodology is social analysis. To respond effectively to the social
injustice in China, this paper strives to understand the social reality in all its complexity.?® Joe
Holland and Peter Henriot define social analysis as an “effort to obtain a more complete picture
of a social situation by exploring its historical and structural relationships.”” While fully aware
of the limits of social analysis,* this paper recognizes that “theological reflection [grows] out of

the analysis.”*' Thus, social analysis is a helpful tool that “permits us to grasp the reality with

22 Max L. Stackhouse, “General Introduction,” in God and Globalization, ed. Max L. Stackhouse and Peter J. Paris, Religion
and the Powers of the Common Life (New York: T&T Clark, 2000), 1-33, in particular, p. 10.

23 Kim and Day identify six marks of public theology in that it is inherently incarnational, engaging with public sphere(s),
interdisciplinary, dialogical, global, and is performed. See Sebastian C. H. Kim and Katie Day, 4 Companion to Public
Theology (Leiden: Brill, 2017), 10-17.

24 Kim and Day, 4 Companion to Public Theology, 13.

25 Miroslav Volf and Matthew Croasmun, For the Life of the World: Theology that Makes A Difference, Theology for the Life
of the world, (Grand Rapids: Brazos, 2019), 46-51.

26 Volf and Croasmun, For the Life of the World, 45-49.

27 Volf and Croasmun, For the Life of the World, 49.

28 Joe Holland and Peter J. Henriot, Social Analysis: Linking Faith and Justice, revised and enlarged ed. (Maryknoll, NY:
Orbis Books, 1983), 89.

29 Holland and Henriot, Social Analysis, 14.

30 Holland and Henriot speak of the limits of social analysis in that first, it is not designed to provide an immediate answer to
the question “what do we do?.” Second, social analysis is not an esoteric activity for intellectuals. Third, social analysis is not
value-free. Moreover, social analysis is only a negative instrument, moves only in the scientific thought model, and uses elite
language. See Holland and Henriot, Social Analysis, 15-16, 89-92.

31 Holland and Henriot, Social Analysis, 93.
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which we are dealing-‘la realidad’ so often referred to in Latin America”,*? and correspondingly
“xianshi” (JZE, reality) as used in the Chinese context. In particular, social analysis’s historical
and structural approaches are employed while maintaining the distinctions between the objective
and subjective dimensions of reality in analysis.®

In addressing the complex constituents in China’s social system, this paper also adopts
spherical analysis, a conceptual framework elaborated by Michael Walzer.** By drawing the
entire world of goods within reach of philosophical reflection, Walzer proposes the concept
of “distributive spheres” and subsequently a system of complex equality to realize distributive
justice.?* While aware of the criticisms towards his theory*® and his position of communitarianism,*’
the author finds Walzer’s spherical thinking a useful conceptual framework to tackle issues such as
dominance and tyranny by protecting the minimum autonomy of each sphere.

The third aspect is an ethological approach proposed by Stackhouse. For Stackhouse,
theological ethics not only discern the “ethos,” namely, the subtle web of “values” and “norms,” the
obligations, virtues, convictions, mores, purposes, expectations and legitimations that constitute
the operating norms of a culture in relation to a social entity or set of social practices, but also
engage in “ethology” studies which “seek, with the more profound social analysts and historians,
for example, to articulate the vision of ultimate reality thought to stand behind the ethos.”*® By
highlighting the vision of “ultimate reality” (zhongji xianshi ZARINZL), this paper delves into the
explicit or implicit view of what is holy, sacred, or inviolable about values or norms in the ethos of

the China Aspiration and assesses whether what is going on ought to go on.*

32 Holland and Henriot, Social Analysis, 14.

33 To Holland and Henriot, the social system needs to be analyzed both in terms of time-historical analysis-and space-
structural analysis. More specially, historical analysis is a study of the changes of a social system through time. The structural
analysis provides a cross-section of a system’s framework in a given moment of time. Moreover, the objective dimension
includes the various organizations, behavior patterns, and institutions that take on external structural expressions, while the
subjective dimension includes consciousness, values, and ideologies. See Holland and Henriot, Social Analysis, 14-15.

34 Michael Walzer, Spheres of Justice: A Defense of Pluralism and Equality (New York: Basic Books, 1983).

35 Walzer, Spheres, 3, 17-20.

36 Rustin argues that it is “difficult to find grounds within Walzer’s relativist position for intervention to end or mitigate
gross social injustices (for example, the oppression of women) where these injustices have not already become the subject of
contention within a society.” See Michael Rustin, “Equality in Post-Modern Times,” in Pluralism, Justice, and Equality, ed.
David Miller and Michael Walzer (Oxford: Oxford University Press, 1995), 17-44, in particular at p. 31. Ripstein opines that
if distributive justice is determined by the meaning of the goods as “socially conceived” in the presence of naive ignorance
of one party or the overwhelming power of force in another, such notion of justice can all too easily be co-opted by the more
powerful, who determines the shape of “social consensus,” in the absence of a limiting framework of a basic set of rights
endowed to individual persons themselves apart from the goods with which they interact. See Ripstein Arthur, “Universal
and General Wills: Hegel and Rousseau,” Political Theory 22, no. 3 (1994), https://doi.org/10.1177/0090591794022003004,
https://journals.sagepub.com/doi/10.1177/0090591794022003004: 444-67.

37 Hak Joon Lee provides a helpful criticism of communitarianism in pointing out that “in general communitarians tend
to take a sectarian, parochial posture.” Instead, Lee advocates covenantalism as an alternative. See Hak Joon Lee, God and
Community Organizing: A Covenantal Approach (Waco, TX: Baylor University Press, 2020), 215-16.

38 Stackhouse, “General Introduction,” in Max L. Stackhouse and Peter J. Paris, eds, God and Globalization, 10-11.

39 Stackhouse, “General Introduction,” 11.
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The fourth aspect is its global approach.*” While it is true that “globalization has different
meanings for different groups,™' this paper adopts what Manfred Steger defines as global
imaginary, or the consciousness of the world as a single whole.*? In dealing with the China
Aspiration, this paper also refers to globalization as a specific process “by which capitalism
expands across the globe as powerful economic actors seek profit in global markets and impose
their rules everywhere, a process often labeled ‘neoliberalism.”* This paper intends to establish
vital connections between the China Aspiration with these imaginary and economic aspects of
globalization.

In sum, this paper adopts an eclectic and hybrid methodology that employs interdisciplinary,
spherical, ethological, and global approaches. Next, the paper analyzes the China Aspiration and

presents its theological implications and challenges.
lll. The China Aspiration and Its Fourfold Analysis
(1) Interdisciplinary Analysis

First, the China Aspiration is analyzed through the lens of modernity. Miroslav Volf is right in
following Charles Taylor, who speaks of “multiple modernities.”* As a relatively new and active
partner in globalization, China experiences modernity in a unique, non-Western way. China’s
previous encounter with globalization in the nineteenth century and the first half of the twentieth
century left on the country an indelible mark of humiliation due to military and economic invasions

by the western powers and Japan;* hence the buzzword “the Century of Humiliation.”*¢

40 Voluminous literatures exist in the academic field regarding globalization. For a comprehensive elucidation of leading
theoretical approaches to understanding globalization, see Barrie Axford, Theories of Globalization (Oxford: Wiley, 2014). For
a comprehensive treatment from the perspective of public theologians, see Max L. Stackhouse, Peter J. Paris, Don S. Browning,
and Diane Obenchain, God and Globalization: Theological Ethics and the Spheres of Life, ed. Max L. Stackhouse, Peter J.
Paris, Don S. Browning, and Diane Obenchain, 4 vols. (New York: T&T Clark, 2000).

41 Frank J. Lechner and John Boli, The Globalization Reader, fifth ed. (Chischester, West Sussex: Wiley Blackwell, 2015), 5.
42 Steger defines globalization in its general sense by dissecting the highly complex system into three layers, namely,
globality as social conditions, global imaginary as consciousness of the world as a single whole, and globalization as a spatial
concept signifying a matrix of social processes that are transforming our present social condition of conventional nationality
into one of globality. See Manfred B. Steger, Globalization: A Very Short introduction, Very Short Introductions, (Oxford:
Oxford University Press, 2013), 2-3.

43 Lechner and Boli, The Globalization Reader, 5.

44 Volf follows Charles Taylor, who speaks of “multiple modernities,” See Miroslav Volf, Public Faith: How Followers of
Christ Should Serve the Common Good (Grand Rapids: Brazos, 2014), 120.

45 For a detailed historical analysis related to the ethos of national humiliation, see Zheng Wang, Never Forget National
Humiliation: Historical Memory in Chinese Politics and Foreign Relations (New York: Columbia University Press, 2012).
Also see Michael Yahuda, ”China’s Win-Win Globalization,” YaleGlobal Online, Yale University, updated February 19, 2003,
accessed June 5, 2021, https://archive-yaleglobal.yale.edu/content/chinas-win-win-globalization.

46 Alison Adcock Kaufman, “The ‘Century of Humiliation,’ Then and Now: Chinese Perceptions of the International Order,”
Pacific Focus 25, no. 1 (2010), https://doi.org/10.1111/j.1976-5118.2010.01039.x.
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Following (perhaps along with) the military invasion, the western missionaries brought
Protestantism to China.”” One of the disruptive effects of globalization at that time was the
breaking down of traditional Confucian system under the pressures of globalization as these
were forcibly brought to bear upon China. The communist takeover in 1949 and the character of
the Maoist regime that lasted until the mid-1970s were shaped by a nationalist reaction to this
experience.*® External influences were seen as polluting, which resulted in the expulsion of all
foreign missionaries and culminated in the confiscation and even the burning of Bibles and other
religious artifacts. The self-reliance and minimum toleration of external influences, an approach
that was fundamentally antagonistic to globalization, culminated in the self-destructive, internally
generated chaos of the Cultural Revolution (1966-1976), which led the country to the brink of
economic bankruptcy.

Deng Xiaoping’s economic reform in late 1978 was a sign of embracing modernity and
globalization in earnest. China quickly absorbed itself into the international or global building
blocks of neoliberalism, such as the World Bank and Internaional Monetary Fund (IMF) system,
and became a member of the World Trade Organization (WTO) in 2001. Indeed, China rapidly
became a World Bank poster child for successful globalization and the most favorite customer.*’
To implement CSFM, China launched the Belt and Road Initiative (B&R) in 2013 together with
the Asian Infrastructure Investment Bank (AIIB) and the New Development Bank (NDB) to
strengthen infrastructure both on westward land route from China through Central Asia and on the
southerly maritime routes from China through Southeast Asia and on to South Asia, Africa, and
Europe.*®

In sum, China is a beneficiary of the current phase of neoliberalism and the economic
aspect of globalization and intends to gradually change its role from passive participation to active
engagement as a global leader. Moreover, the unfortunate association between Western imperialism
and Christianity contributes to the exclusion of Christianity from the China Aspiration toward a

full scale of national and personal prosperity.
(2) Ethological Analysis
As part of the China Dream, China advocates “the core socialist values,” namely, prosperity,

democracy, civilization, harmony, liberty, equality, fairness, rule by law, patriotism, dedication,

integrity, and amicability. These ethos can be traced to Confucianism, the legitimate and mainstream

47 Ryan Dunch, Fuzhou Protestants and the Making of a Modern China, 1857-1927, Yale Historical Publications, (New
Haven: Yale University Press, 2001).

48 Yahuda, “China’s Win-Win Globalization.”

49 Yahuda, “China’s Win-Win Globalization.”

50 David Dollar, “The AIIB and the ‘One Belt, One Road’,” Brookings, updated Summer 2015, accessed June 5, 2021, https://

www.brookings.edu/opinions/the-aiib-and-the-one-belt-one-road/.
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ideology of Chinese traditional culture since 134 BC.%' Thus, the norms associated with the China
Dream are a product of the ideologies such as collectivism, benevolence, and integrity that are
brought in through Confucianism, mingled with the individualism established wherever secular
modernity arose. The former contributes to the national dimension of the China Dream,*? and the
latter contributes to the personal dimension of the China Dream.>

The ethos behind CSFM is China’s global value to develop a new path to peace, prosperity,
and modernity. These values are multi-dimensional, including mutual interdependence and
cooperation in global power, a joint stakeholder in the common interest, sustainable development
in ecology, reduction of poverty, promotion of worldwide mechanism, and win-win cooperation in
global governance.>* For Tobin, these dimensions “reflect the extraordinarily wide range of arenas
in which Beijing believes it must restructure global governance to enable China to integrate with
the world while at the same time achieving global leadership.”%

The deeper levels of motivation and commitment of the China Aspiration can be summarized
with twofold significance. First, it is a deep-seated ethos of decoloniality, which has been either
neglected or (falsely) reduced to nationalism by Western social science and politics.’ Hidden behind
the core socialist values lies a deep sense of liberation from the “Century of Humiliation” brought
in by Western imperialism and colonialism. Tobin observes correctly that in global governance as
proposed in CSFM, “Chinese leaders advocate ‘consultative’ democracy not only in state-to-state
relations but also within states, arguing that it is a valid and even superior model. Chinese official
media disparage western democratic regimes as chaotic, confrontational, competitive, inefficient
and oligarchic.””” But she fails to notice that this is a typical decolonizing view of interculturality
which “calls for radical change in the dominant order and in its foundational base of capitalism,
Western modernity, and ongoing colonial power.”® For Walter Mignolo and Catherine Walsh,

decoloniality means “thinking, doing, sharing, and collaborating with people in different parts
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Conferences 153, no. 01006 (2023), https://doi.org/10.1051/shsconf/202315301006; Lin and Zhu, “Cultural Differences,” 10.
52 The national dimension of the China dream aims to build a strong China, stable China, generous China, harmonious
China, civilized China, beautiful China, and creative China. See Lin and Zhu, “Cultural Differences,” 12.

53 The personal dimension is composed of two parts: physical and mental well-being. Physically, every individual can enjoy
safe food, decent housing, personal security, quality education, modern healthcare and secure retirement. Mentally, each
individual can be more resilient, rewarded and fulfilled, thus making a more stable and thriving society. See Lin and Zhu,
“Cultural Differences,” 12.

54 Xing Qu, “AZEfrEHERRIM EWEM,” People Daily, updated Feb 16, 2013, accessed June 5, 2021, http://theory.
people.com.cn/n/2013/0216/c40531-20496626-2.html.

55 Tobin, “Xi’s Vision for Transforming Global Governance,” 157.

56 Pal Nyiri and Joana Breidenbach, China inside out: Contemporary Chinese Nationalism and Transnationalism (Budapest,
Hungary: Central European University Press, 2005); Chris Buckley, “China’s Combative Nationalists See a World Turning
Their Way,” The New York Times, updated Dec 14, 2020, accessed June 8, 2021, https://www.nytimes.com/2020/12/14/world/
asia/china-nationalists-covid.html.

57 Tobin, “Xi’s Vision for Transforming Global Governance,” 157.

58 Walter Mignolo and Catherine E. Walsh, On Decoloniality: Concepts, Analytics, Praxis (Durham: Duke University Press,
2018), 58.

88



Toward a Chinese Public Theology for Human Flourishing in the Third Millennium

of the globe engaged in similar paths, people striving ... in their own local histories confronting
global designs.”® Such a deeper and more profound motivation is deeply embedded in the China
Aspiration.

The second aspect is related to the Confucian philosophical and political concept of
“all-under-heaven” (tianxia X 1), which originated three thousand years ago but is still largely
unknown in Western countries.®® “All-under-heaven” is the Chinese philosophy of world politics
that focuses more on “worldness” than “internationality.”®! For Zhao, a world theory is “impossible
until universal well-being takes priority over that of the nation-state.”®> Those who penned the
China Aspiration would whole-heartedly agree with Zhao in his observation that “[t]he key
problem today is that of a failed world as opposed to that of so-called failed states. No country
could possibly be successful in a failed world.”® The ancient Chinese concept of “all-under-
heaven” is an institutional system of the world that is “of and for the world, or by the world”
to promote universal well-being, and not just the interests of some dominating nations in the
current world system. The contemporary world system is “essentially imperialistic in terms of
dominance, having evolved from the concept of empire in terms of rule by power.”** The system
of “all-under-heaven” is characterized by its global perspective and the principle of harmony
amongst all nations. Zhou dissects the dense concepts as a “semantic trinity,” in that it captures
three meanings: the earth or all lands under the sky, a common choice made by all peoples in the
world, or a universal agreement in the “hearts” of all peoples, and a political system for the world
within a global institution to ensure universal order. With the all-under-heaven concept, the world
is understood as consisting of the physical world (land), the psychological world (the general
sentiment of peoples), and the institutional world (a world institution). The heart of the Chinese
political concept “consists of a hierarchy between all-under-heaven, states and then families, as
opposed to nation-states, communities and individuals in the West.”®’

Consequently, from the Chinese viewpoint, the Western political system would seem
incomplete and is inherently dangerous in that there is no one to take care of the world.®® The
spirit of “all-under-heaven” has greatly influenced Chinese politics that even today, without some
knowledge of the former, one could not correctly understand the latter.®” This philosophy thus

plays a vital role as the global consciousness® embedded in CSFM.
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(3) Spherical Analysis

In present-day China, undoubtedly, the political sphere is the dominating one over all others.*’ Xie
observes that “in the Chinese tradition, despite the emergence of a non-governmental public sphere
and its struggle with governmental intervention, the meaning of the public is primarily dominated
by the government. There remains a lack of any strong sense of diverse social spheres.””® From
this perspective, the China Dream is this dominant political sphere permeating and controlling
almost all other spheres, including the religious sphere, thereby breaking the principle of complex
equality and creating social injustices.”! Such a dominance marginalizes and excludes Christianity
de facto from China’s most ambitious project of human flourishing.

The dominance of the political sphere is true not only domestically but also internationally.
In a continual effort to expand China’s cultural influences, China has established hundreds of
Confucius Institutes in dozens of countries, driven by a strong political motive. However,
Ren argues that due to the insufficiency of cultural content and key concepts which can typify
contemporary China, it is hard to see Confucius Institutes as China’s soft power.”> Once again,
in its consideration of expanding cultural influences, the China Aspiration ignores the Chinese

Christians’ contributions to the global church. 7

(4) Social Analysis with Globalization in View

It is worth pointing out that the China Aspiration does not remain merely as an ideology. On
the contrary, China has been implementing this strategy both on the domestic and international
levels with perseverance. Aided by China’s hall-mark capability of “concentrating resources to
accomplish large undertaking” (jizhong liliang bandashi 88 71£73KX55), China has achieved

enormous social accomplishments in many areas, including doubling the life expectancy in the
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past seventy years,” lifting one hundred million people out of poverty in a decade,” winning its
battle against air pollution,’ just to name a few.

However, as the beneficiary of neoliberalism, China has also experienced its unavoidable
mishaps. The Chinese youths, to whom the former President Mao Zedong paid a well-known
tribute and said, “you young people ... are like the sun at eight or nine in the morning ... We
put our hopes in you,” have recently demonstrated their increasing control over the narrative on
Chinese social media with the growing popularity of buzzwords such as “lying flat” (tangping
893F) and “involution’ (neijuan N%). The former shows Gen Z’s alternative way of thinking
to strop striving for mainstream goals such as buying a house whose price has constantly been
rising, getting married, and having a child, as a “silent and blameless protest” of living like wage
slaves consumed by consumerism, while the latter expresses their resentment towards “[a] highly
dynamic trap which consumes a lot of energy” while running in place and constantly having to
motivate themselves day in and day out.”’ Mishra captures this sense of ressentiment “of people
who feel left behind by the globalized economy or contemptuously ignored by its slick overlords
and cheerleaders in politics, business, and the media.””® Other domestic problems include widening
the gap between the rich and the poor,” the aging problem?® reflected by its recent major policy
shift of allowing more than one child per family,?' violation of basic human rights in the preference

of “Survival Rights,”*? and freedom of religion.®* Internationally, China’s signature Belt and Road
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Initiative (B&R), as the most visible means by which China implements CSFM, receives harsh
criticisms.

The China Aspiration is thus the globalization “with the Chinese characteristics.” As
a beneficiary of neoliberalism in the narrow sense of globalization, China intends to continue
to harness the economic gains from the same globalization process and yet exert its economic
and political influences worldwide by its Belt and Road Initiative (B&R). Therefore, the China
Aspiration faces insurmountable domestic problems and deep-seated concerns and criticisms from
the international community. Such aspiration is yet another implementation of modern humanism
in that it “rejected God and the command to love God” but still “retained the moral obligation to
love neighbor.”® Harari argues that “[f]or 300 years the world has been dominated by humanism,
which sanctifies the life, happiness and power of Homo sapiens.” After investigating who Homo
sapiens really is and how humanism became the dominant world religion, Harari concludes that
“attempting to fulfill the humanist dream is like to cause its disintegration.”®

In sum, the China Aspiration can be analyzed with the following features. First, the China
Aspiration is deeply rooted in Confucianism and its ancient philosophy of “all-under-heaven,”
undergirded by the ethos of the “Century of humiliation” and the sense of decoloniality. The
aspiration is coupled with dissatisfaction or competition with the current Western political system
and equipped with a universal touch of caring for the worldness (fianxia). Second, led by this
aspiration and executed with a strong will, China has achieved significant accomplishments
towards human prosperity. However, this grandiose aspiration as another form of humanism has
been inevitably repeating the ills of neoliberalism and humanism, inclined to future disintegration
with the possibility of turning a dream into an illusion and even a nightmare. Third, of the uttermost
concern to Christian theologians, ethicists, and church leaders is that Christianity has been utterly

excluded from this all-encompassing design that affects every Chinese citizen.

IV. Jacob’s Narrative: Chinese Public Theology of Human
Flourishing for the Third Millennium

The Chinese public theology of human flourishing under construction has two goals. First, it will
resist disintegration and interact with the ultimate reality intimately related to heaven. To that end,
the article turns to Jacob’s narrative as a sketch of a project of human flourishing in China as a
“God-based framework for discernment, evaluation, and transformation.”®” Second, Christians are

not indifferent to, and therefore, should not be left out of the project of human flourishing in China.
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It is imperative that public theologians engage with the public actively by putting forth their vision
of human flourishing, which is “the main thing the Christian faith brings into the public debate.”®®

Volf is correct that the way Christians work toward human flourishing is not by imposing on
others their vision of human flourishing and the common good but by bearing witness to Christ,
who embodies the good life.** However, Volf’s proposal of human flourishing mainly interacts
with Western societies.

To develop a contextualized Chinese public theology, this paper resorts to the Scriptures
for inspiration. One of the earliest prominent figures exhibiting human flourishing is Jacob, as
illustrated in the Jacob narrative (Gen. 25:19-36:43). The final section in Gen. 32-35 culminates
in the nocturnal struggle and concomitant name change from “Jacob” the “supplanter/deceiver”
(cf. 25:26; 27:36) to “Israel” the “God-wrestler” (32:29; cf. 35:10). Victor Matthews and Frances
Mims argue that with his new name, Jacob at last reaches a level of maturation that allows him
to become the rightful heir to the covenant.”® Gerhard von Rad labels Jacob’s new name “a name
of honor” that will now ensure God’ recognition and acceptance of him.”" Walter Brueggemann
argues for a transference of power between God and humanity whereby Jacob assumes a new
identity as both a man and a community in relationship with God.”? Therefore, human flourishing
is not only exemplified in Jacob as an individual, but also in Israel as a nation.

Brueggemann observes that the Jacob narrative “portrays Israel in its earthiest and most
scandalous appearance in Genesis,” and is thus offensive to one who seeks edification in any

conventional religious or moral sense:

But for that very reason, the Jacob narrative is most lifelike. It presents Jacob in his
crude mixture of motives. This grandson of the promise is a rascal compared to his
faithful grandfather Abraham or his successful father Isaac.... The narrator knows

that the purposes of God are tangled in a web of self-interest and self-seeking.”

To Brueggemann, God’s initial and inscrutable designation of Jacob (25:23) “brings Jacob to well-
being and prosperity,”®* namely, a flourishing life. But this affirmation needs to be held in tension
with another, namely, the fact that this designation begins the trouble (25:29-34; 27:1-45) that is

to mark Jacob’s entire life which “has conflicts with all those around him.””* As the mainspring
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of the narrative, the juxtaposition of “special designation” for flourishing and “a life of conflict”

identifies with Volf’s assertion that:

Flourishing requires the transformative presence of the true life in the midst of the
false, which requires that the true world come to be in the midst of the false world,
that the world recall, recover, and for the first time fully embody its goodness as the
gift of the God who is love.”

The four-fold analysis presented in the first part of the paper excavates the China Aspiration
and identifies the deeply embedded human conflict. However, as illustrated in Jacob, “the two
kinds of narratives, of human conflict and of divine confrontation, cannot be separated from each
other”””” Brueggemann argues that, on the one hand, we cannot simply focus on the “religious”
encounters; on the other hand, Jacob does not live in a history that is flat and one-dimensional.
The same can be said of China. The China Aspiration with a noble and universal goal of human
flourishing cannot be accomplished without divine intervention: “The two dimensions of reality
is of one peace.”®

These two dimensions of reality are manifested first in the vision of Bethel, which comes in
Jacob’s flight from his brother, who wants to kill him. Second, the crippling encounter at Penu’el
(32:22-32) comes in the midst of great anxiety about reconciliation with that same brother.
Similarly, the success or failure of the China Aspiration “will depend in large part on how its
proposals are received in other countries.”” While China is engaged in reconciliation with the
international community, such as the United States in the trade war,'® and European Union on the
investment deal suspension,'?! its leaders need to take heed to Brueggermann’s conclusion that “[t]
here are no troubled dimensions of human interaction which are removed from the coming of the
Holy God. And there are no meetings with the Holy God apart from the realities of troubled human
life.”1%2 For Jacob to live in the reality of flourishing life as a gift of God, he, or the narrator, is
deeply aware that this juxtaposition in Jacob’s narrative is a statement about “the God who comes
and the human life into which he comes.” In the opportunities and struggles of the globalization

whose transformative powers of interdependence “reach deeply into all aspects of contemporary
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social life,”! China, as well as the others, may “learn how it is that the Holy God impinges upon
power struggles and how it is that human realities are transformed by these assaults from God.”'*

Genesis chapter 28 records Jacob’s encounter with God, who appeared to him in a dream
and declared that “I am the LORD, the God of Abraham your father and the God of Isaac” (v. 13,
NRSV).!% Elsewhere in Genesis, God is called “the maker of heaven and earth” (14:19, 22) and
“the God of heaven and earth” (24:3). Therefore, in Hebrew scriptures, the concept of heaven is
closely associated with God as the ultimate reality. The transformative power of Jacob’s encounter
with God as the ultimate reality has a two-fold manifestation in his fleeing journey. First, as an
exiled and threatened “non-person” who had to stop and rest in an insignificant “non-place,” Jacob
is transformed by the coming of God to a person crucial for the promise of human flourishing.
Second, the “non-place” is transformed into a crucial place, Bethel.'

Jacob’s meeting with the ultimate reality happens in a dream. The wakeful world of Jacob
was a world of fear, terror, loneliness, and unresolved guilt.!”” However, the dream permits the
entry of an alternative into his life. The dream is “not a morbid review of a shameful past,” but
“rather the presentation of an alternative future with God.”'* This future, in the form of promise,
“affirms the promise of land for Israel and the promise of well-being for others by Israel.”!® The
promise for the well-being of others protects the narrative from self-interests.!'” Gospel moves to
Jacob in a time when his guard is down. Likewise, in China, no matter how dominant its political
sphere is, the China Dream will be used by God as “a means by which the purpose of God has its
say in the life of this family.”!"!

The news brought in by the dream is “that there is traffic between heaven and earth.”!!? In
the dream, Jacob saw a “ramp,” rather than the conventional “ladder,” which has become “a visual
vehicle for a gospel assertion.”'"* For Brueggemann, the earth is not left to its own resources, and
heaven is not a remote, self-contained realm for the gods. Heaven has to do with earth, and earth
finally may count on the resources of heaven. That is the substance of the vision that shatters the
presumed world of Jacob. He had assumed he traveled alone, with his only purpose being survival.

It was not hard then to conclude that divine and ultimate reality was not irrelevant. Brueggemann
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alludes to incarnational faith of the power of God being embodied in a historical man, an image
Jesus referred to in John 1:51.'*

The heaven motif in Jacob’s dream has two-fold implications for Chinese public theology.
First, heaven is not merely a philosophical abstraction, as in the case of “all-under-heaven”
(tianxia), above states and families to take care of the world. The concept of fianxia is employed to
promote the vision of CSFM and seeking wide recognition from the international community with
a Confucian phrase: “we are not alone on the Great Way, and the whole tianxia is one family.”'"®
While relying on the Human Exhortation of Common Destiny (another translation of CSFM) to
persuade the international community, the China Aspiration as a human vision ultimately depends
on the conditional acceptance of other states.

In Jacob’s narrative, heaven “refers to the reality of promise related to the purpose of God.”
The earth can only become “a place of possibility because it has not been and will not be cut off
from the sustaining role of God.”''® Any human aspiration needs the sustaining role of God to
become an aspiration of possibility.

Second, while China has been using the concept of “Survival Rights” to shy away from
its responsibility to protect basic human rights,''” God as the divine and ultimate reality cannot
be deemed as irrelevant, just like in Jacob’s case. This God is a just God who proclaims justice
(Matt. 11:18, 20; 23:23). To achieve human flourishing, social justice as a social condition is
necessary because justice “forms the basic architecture of a common life,” and “there are certain
norms and values, such as dignity, freedom, equality, and human rights, that are universal in
nature and authority.”!!® In China, this entails the cessation of religious persecution.! Instead of
repressing Christianity, China will do well if it adopts a policy of religious flourishing because
human flourishing necessarily means religious flourishing. The reason is straightforward: “[t]
he world has always been a very religious place,”'?* and may I add that humanity has always
been a very religious being. The once-popular motto ¥ “all religions will wither away” % has
been proven false.””’ On the contrary, “the fastest-growing worldviews today are religious
% Islam and Christianity.”'> Therefore, human flourishing is a holistic framework in which

religious flourishing is an indispensable constituent. If China continues its policy to allow the
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political sphere to dominate the religious sphere and tighten its control of Christianity, the state-
sanctioned churches will continually lose their members to underground churches.'?* Therefore,
it is imperative that public theologians engage with politics in proposing that given the religious
diversity in China, they “affirm freedom of religion” as a basic human right and “reject any form
of religious totalitarianism and to embrace pluralism as a political project.””'**

In sum, the paper has constructed a Chinese public theology of human flourishing based on
Jacob’s narrative. As a prominent patriarch featuring human flourishing not only on an individual
level but also as a precursor to Israel on a national level, Jacob experienced the transforming
power from an exiled and threatened “non-person” to a person crucial for God’s promise. Amid
conflicts and striving for survival, Jacob encountered the ultimate reality in his dream. With a
ramp connecting heaven and earth, and with God of heaven and earth standing above the ramp,
this dream shatters Jacob’s presumed world and makes the earth a place of possibility for genuine
human flourishing through the sustaining role of the real ultimate reality, which makes it possible
to resist any form of disintegration. To Jacob, God’s promise of human flourishing reaches beyond
his own strife for survival but holistic well-being and prosperity for himself and others. Therefore,
public theology’s engagement in theory and praxis in China ought to adopt religious pluralism as a

political project and advocate religious flourishing as part of holistic human flourishing.

V. Conclusion

In this paper, I have argued for a Christian proposal of human flourishing in China in dialogue
with the China Aspiration, a collective term including the China Dream and the Community of
Shared Future for Mankind (CSFM). However, there has been a gap in theological treatment from
the perspective of Chinese public theology. The paper proposed a detailed, multi-tiered analysis of
the China Aspiration by using an eclectic and hybrid methodology that combines interdisciplinary,
social, spherical, ethological, and global approaches. The paper then analyzed the history of
China’s modernity and highlighted the “Century of humiliation” as an ethos underlying the China
Aspiration. Moreover, the ethos of decoloniality and the ancient philosophical and political concept
of “all-under-heaven” (fianxia) capture the China Aspiration’s deep-seated ethology that resorts
to heaven as the ultimate reality. Moreover, what governs the China Aspiration is the dominant

political sphere both at home and abroad.

123 In 2017 and 2018, Harris Doshay, a doctoral student at Princeton University, attended and analyzed the sermons delivered
by ministers of the Three-Self Patriotic Movement, the state-controlled Protestant church. Mr. Doshay found that congregants
showed their preference by “voting with their eyelids”: if the oration stayed within party lines, many, consistently and
sometimes rather demonstratively, decided to nap. Anonymous, "Protestant Christianity is booming in China,” The Economist,
2020, accessed May 16, 2021, https://www.economist.com/graphic-detail/2020/09/15/protestant-christianity-is-booming-in-
china.

124 Volf, Public Faith, 144.
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The China Aspiration has achieved a certain degree of success. However, as a beneficiary
of neoliberalism, China also experienced its unavoidable pitfalls. As globalization with Chinese
characteristics, the China Aspiration in actuality is another implementation of humanism heading
to likely disintegration. Based on such detailed and extensive analysis, the paper presented a
Chinese public theology of human flourishing. By exploring Jacob’s narrative in Genesis, the
paper presented Jacob as a pioneer and model of individual and national human flourishing. With
the help of the juxtaposition between human conflict and divine confrontation, the paper engaged
the China Aspiration on the level of heaven as the ultimate reality. Jacob’s dream invites God into
his life which overcomes his shameful past. Through the traffic between heaven and earth on the
ramp, true human flourishing is made possible and holistic by the rich resources of heaven where
God dwells.

If there is anything constructive-or perhaps novel-element in this paper, it is the fourfold
analysis of the China Aspiration (China Dream and the Community of Shared Future of Mankind),
the identification of its deeper motivation of decoloniality and connection with the ancient
Chinese philosophy of all-under-heaven, and a constructive Chinese public theology of human
flourishing in the Third Millennium. However, due to the paper’s limited scope, more in-depth
theory and praxis in the field of public theology are needed to respond to the China Aspiration

comprehensively.
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Abstract: This paper attempts to investigate Naomi’s gender identity and its transformation based on the integration of
feminist and aged disability perspectives. Focusing on dismantling and restoration of Naomi’s gender identity in the story
of Ruth, the investigation exposes how such a transformation is related to the norm of womanhood set in the patriarchal
society of biblical Israel. Naomi’s case reflects how the patriarchal values of ancient Israel obscured and shaped identities of
the post-menopausal women, some of the most vulnerable members of the society. This investigation offers contemporary
readers an opportunity to contemplate similar instances within their own communities and to reflect on what different

individuals and communities can do to protect the dignity and well-being of the oppressed.
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1. Introduction

Increasing frailty is a common identifier for an aging person in the Hebrew Bible. There are
several mentions regarding the failing, blind eyes of the old man in the case of Issac (Gen 27.21)
and Jacob (Gen 48.10), and the waning vitality in in case of Barzillai (2 Sam 19.35). In 1Kingl.1-
4, David loses his reproductive vigor and is deemed insufficiently masculine. On the other hand, it
is uncommon that Hebrew Bible has biases in favour of senior aged men. For example, Abraham
(Gen25.8), Gideon (Judg 8.32) and David (1Chron 29.28) are three “gray headed” individuals and
whose age is described as the “good old age” (sébd toba) at their late life stage. In addition, the
biblical texts also highlights examples of aged able-bodied men, such as Caleb and Moses. For
example, Moses was a hundred and twenty years when he died, his eyes were undimmed and his
vigor unabated (Deut 34.27). By comparing of physical conditions regarding the old age of Moses
and David as example, it shows that old age could be a source of disability for men, but not always
so. In contrast, the biblical text provides no direct information about the physical state relating to
senior age of women.

It is widely recognized that a male-centric perspective is adopted in the Hebrew Bible.!

If a favourable description of the relation between man and his old age is made based on this

1 E.g. Ilona Rashkow, “Ruth: The Discourse of Power and the Power of Discourse,” in The Feminist Companion to the Bible,
ed. Althalya Brenner (Sheffield: Sheffield Academic Press, 2001), 26; Carol Meyers, Discovering Eve: Ancient Israelite Women
in Context (New York: Oxford University Press, 1988), 23-24.
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male-centric perspective, what is the perspective toward woman of old age in biblical Israel society?
By examining the life of Naomi from the book of Ruth as an example, this paper investigates her
gender identity and its transformation with a focus on the dismantling and restoration of her
femininity.? It is expected that through the investigation, the relation between the transformation
of Naomi’s gender identity and the norm of womanhood set in biblical Israel, as well as the self
perception of her female identity, can be disclosed. Based on this, a conclusion is to be reached
that the post-menopausal women of the biblical Israel, represented by ‘a/mand Naomi, suffer
from being denied recognition as women under their final incapacity to bear children, and gender
practices of a patriarchal structure pose a fluid, complicated and more significant impact on their

gender identities than biological sex.
2. Research Perspectives and Background Information

Gender, which refers to the social roles ascribed to femininity and masculinity, is applied as a
means to describe its distinction from the biological sex.> While biological sex is fundamentally
determined by chromosomal makeup and physiological structure, gender is a social and cultural
construct, an outcome of various arrangements, and as a means of legitimizing one of the most
fundamental divisions of society.* Gender intersects with race, sexuality, ethnicity, social class,
and nation in variegated and situationally contingent ways, and can be understood as external to
the individual, and is perceived and expressed via a series of ongoing judgments and evaluations
by others, as well as of others.> Moreover, gender is a primary way of signifying relationships of

power.

2 Hans Wolff provides a typical example of traditional interpretation of the biblical data on the understanding of three
distinguished life stages of the human lifespan, which is on the measuring stick of physical maturity: children, young but fully-
grown men and women, and the mature or elderly.
children (yonéq, the sucking child, Deut 32.25; ndar, the boy, Ps148.12; tap, toddling but not capable of walking, Ezek
9.6); young but fully-grown men and grown-up girls (bahir and bétiila, Deut 32.25; Ezek 9.6 and Ps148.12); and mature,
elderly, men and women (zagen, who wear a beard, Ezek 9.6; Ps.148.12; isséba, the grey-haired man, Deut 32.25; issa
Ezek 9.6).
See Hans Wolf, Anthropology of the old Testament (Columbia MD.SCM Press, 2012), 120. In addition, we may find similar
expression to Wolff’s phases of lifespan in Lev 27.1-7. In general, Wolff’s perspectives of phases of the life basically focus on
visible physical characteristics. However, his interpretation meets problems in that it offers no clue as to the social meaning
behind these physical characteristics. For instance, it fails to touch the gendered cultural issues of old age for women. On the
whole, Wolff’s interpretation reinforces the male lens encoded in the biblical text based on the scholarly presuppositions he
brings to his work. It is especially impressive when he parallels “fully grown men” with “grown-up girls ”in his interpretation,
implicating his male-centric position.
3 Jeanne Marecek, Mary Crawford, Danielle Popp,“On the Construction of Gender, Sex and Sexualities,” in The Psychology
of Gender (Eagly, Alice H.;Beall, Anne E.; Stenberg, Robert J. eds 2nd., New York. Guilford press, 2004), 190-261.
4 Candace West, Don H. Zimmerman, “Doing Gender,”in Doing gender, doing difference. inequality, power, and institutional
change, eds., S. Fenstermaker; W.Candace (New York. Routledge, 2013), 3-25.
5 Ibid.,
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This is especially true in ancient world where women were dominated by men in terms
of power and privilege, and women’s gender was defined through a hierarchical power structure,
typically manifested and exercised by a system referred to as “patriarchy”.® Overall, one’s gender
is somewhat ambiguous and has certain room for fluidity due to the ongoing influence of many
complicated social aspects. ’In view of it, variability or transformation of gender deserves our
attention and is worth following.

Like gender, disability is also a cultural production. It refers to a physical or mental
conditions or state, negatively affecting categories of persons especially on account of social
meaning and has contributed significantly to the generation and maintenance of inequality in
societies.® Disability relies on cultural perceptions of the nature of embodiment.® Disability, which
intersects with different aspects of a person’s identity such as gender, race or social class, creates
a unique experience of discrimination or oppression. Indeed, disability and gender intersect to
create a unique experience that is not simply the coincidence of being a woman and having a
disability separately, but the combined experience of being a woman with a disability. Women
with disabilities, even move intensely than women in general, have been cast in the collective
cultural imaginations as inferior, lacking, excessive, incapable, unfit, and useless.!’ For instance,
a barren woman was perceived to be deficient and denigrated in ancient Israel since she was
unable to meet the norms of the reproductive function of female set in a man’s world.!' Therefore,
feminist understandings of disability—the gendering of disability aids the modern interpreters of
the Bible to understand how gender frame social relations and how these arrangements play out in
the family and in work and into the later years of an Israelite woman’s life.!?

Prior to the discussion of Naomi’s case, a brief background introduction to the status of
the Israelite’s women will be made. The studies of women’s status in biblical law indicate that
the biblical legislation, like ancient Near Eastern social policy in general, assumes women’s
subordinating roles to the dominant male in her life, either as daughter, wives, or mothers.'*An
unmarried woman of biblical Israel is under the ownership and control of her father. She does not

inherit from her father unless she has no brothers, in such cases, she must subsequently marry

6 Manohar D. Berkowitz & J.Tinkle, “Walk Like a Man, Talk Like a Woman. Teaching the Social Construction of Gender,”
Teaching Sociology 38 (2010), 132-143.

7  Kate Bornstein, Gender Outlaw. On Men, Women and the Rest of Us (Vintage,1995),51-52.

8  Saul M. Olyan, Disability in the the Hebrew Bible. Interpreting Mental and Physical Differences (Cambridge. Cambridge
University Press, 2008),2-3.

9 Claire McKinney, “ Cripping the Classroom: Disability as a Teaching Method in the Humanities ™ in Transformations: the
Journal of Inclusive Scholarship and Pedagogy, vol 25,No.4(Fall 2014/Winter 2016):114.

10 Garland-Thomson Rosemarie, “Feminist Disability Studies,” in Signs 30 (2005) :1557-1558.

11 Candida R. Moss and Jeremy Schipper, Disability and Isaiah’s Suffering Servant (Oxford. Oxford University Press,
2011),16-17.

12 Martha Holstein, Women in Late Life. Critical Perspectives on Gender and Age (Lanham, MD: Rowman and
Littlefield,2015), 9.

13 Tikva. Frymer-Kensky, In the Wake of the Goddness. Women Culture and the Biblical Transformation of Pagan Myth (New
York, 1992), 121.
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with her father’s clan to prevent the dispersal of tribal property among outsiders (Num 36.2-12).
“When getting married, she was bought by her husband from the house of her father by paying a
certain amount of bride’s price or machor." This man bayal owns and controls her, as a rule, wife,
slaves as well as castles are listed altogether as belonging to the husband’s house (Exod 20.14).
Besides, a vow made by a married woman could be annulled if her husband persuaded her against
it immediately, and she was forgiven by God (Num 30.8,12).

In a patriarchal society of ancient Israel, in which women were dominated by men in terms
of power and privilege, it is not surprising that women’s gender roles are prescribed and established
by men. Having applied insights gleaned from sociology, anthropology, and archaeology to
reconstruct modes of Israelite social life and the ordinary of biblical history, Carol Meyers argues
that women are prescribed roles in the areas of textiles, food production, childbearing and-raising,
and household education. "Meyer’s view finds support among other scholars.”

Compared with other factors, childbearing is the most essential function in conforming to
the norms of womanhood defined by the ancient Israel society. Like other ancient societies, women
of biblical Israel married for the purpose of bearing children, particularly sons. The reproduction
of further generations not only offers sustainable labour forces for the family, but is also the way
to maintain the continuity of the line of the male dominated house.'® This is especially true in
agrarian societies of the biblical period (1200-600BCE) with the high rate of infant mortality
and maternal death during childbirth. Thus, giving birth to the next generation constituted a

woman most important contribution to the house of her husband."” Accordingly, it is assumed in

14 This is typically known as regulation of Zelophehad’s daughter and will be discussed in part IV.

15 In the account of the quest for a bride for Issac in Gen 24, Abraham’s servant on several occasions bestowed jewelry and
other gifts on Rebekah and her family. In responding to Jacob’s demand of returning to his native land, Leah and Rachel said
that their father regarded them as foreign women. This could refer to the fact once married, they are no longer considered
his responsibility, but part of Jacob’s family. The use of the verb makar “sell” (Gen 31.15) indicates that Leah and Rachel
understood their marriage to have involved a purchase. Exod 22.16 and Deut 22.28 also provide hints of marrying a violated
girl by paying the bride’s price. In addition, in Gen34.2, Shechem’s infatuation with Dinah led him to say to her father and
brothers, “ask of me ever so much a bridewealth (machor) and gift (mattan) and I will give as you say to me.”

16 Carol Meyer, “Everyday Life of Women in the Period of the Hebrew Bible,” in The Women's Bible Commentary , eds.
Carol A. Newsom and Sharon H. Ringe (Louisville: Westminster John Knox, 1998), 252-259. Although domestic units may
be different, women’s influence and even dominating multifarious facets of economic life, social and parenting activities in
household are not to be ignored. The * worthy woman” poem of Prov 31.10-31 reflects such a case. Nevertheless, women’s
sphere of influence is conceived of as limited to private, domestic-centered activities, not to public sectors of men’s world, see
Carol Meyers, “Returning Home: Ruth 1.8 and the Gendering of the Book of Ruth,” in The Feminist Companion to the Bible,
ed. Althalya Brenner (Sheffield: Sheffield Academic Press, 2001), 26; C. Meyers, Discovering Eve: Ancient Israelite Women in
Context (New York: Oxford University Press, 1988), 98-99,107,111.

17 E.g. Block argued that childbearing and doing housework were involved as main tasks of married women of ancient
Israel, see Daniel I. Block, “Marriage and Family in Ancient Israel,” in Marriage and Family in the Biblical World ed KenM.
Campbell (Intervarsity Press, 2003), 72-76; Carolyn S. Leeb, “The Widow: Homeless and Post-Menopausal,” in Biblical
Theology Bulletin 32 (2002) :161.

18 Carol Meyers, “ The Family in Early Israel, ” in Families in Ancient Israel, ed. Leo G. Perdue (Louisville. Westminster
John Knox Press,1997), 27; Daniel 1. Block, “ Marriage and Family in Ancient Israel 7, 73.

19 Daniel I. Block, “ Marriage and Family in Ancient Israel, ” 73.
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the Hebrew Bible that a woman with a childbearing body is to be able bodied.?® Infertility would
indicate ultimate female disability because she does not conform to ancient Israel’s expectations
of womanhood.

In addition, motherhood also has a religious significance. In his monograph on the social
meaning and the qualities of the gendered life cycle as it pertains to the religious life of an Israelite
or Babylonian woman, van der Toorn argues that it was fixed that beginning from her nursing
period, a girl would be expected to bear and raise children. He maintains that the experience of
motherhood “formed the high point of the religious life of the average woman. Motherhood was
her destiny... It was a climax in her religious life. The kindness of gods was tangibly present in the
fruit of the womb.”?'In biblical Israel, fertility was considered a blessing from the deity, and children
were believed to be a reward to the family from YHWH.?? The loss of reproductive capabilities of
a woman was often attributed to some hidden wrong, sin or flaw which was consequently related
to being unblessed or even curse by God, referring to her shameful religious identity.”* Therefore,
in consideration of social and religious consequences, a woman’s infertility indicated her female

disability and ultimately resulted in the deprivation of her femininity .
3. Dismantling of Naomi’s femininity

According to chapter one of the book of Ruth, Naomi lost her husband and her two sons, thus, she
became ‘almand. The Hebrew term almand like the Akkadian almattu and the Sumerian NU.MU.
SU or NU. MA.SU, is a legal-technical term that is more restricted than the English “widow”. 2

It refers to a married woman, whose husband and her father-in-law are deceased, and she has no

20 In contrast, barrenness is mentioned in close context with illness, Exod 23.25-26: “ I will remove sickness from you midst.
No woman in you land shall miscarry or barren.” In Dent 7.14-15, barrenness and sickness are aligned, see Candida R. Moss
and Jeremy Schipper, Disability Studies and Biblical literature (New York: Palgrave Macmillan, 2011), 19.

21 Karel Van der Toor, From Her Cradle to Her Grave. The Role of Religion in the life of the Israelite and the Babylonian
Woman (trans. Sara J. Denning-Bolle; The Biblical seminar 23; Sheffield. JSOT Press,1994), 23. Likewise, young women who
are barren in the the Hebrew Bible are often attributed to the cause that YHWH closed their wombs (Gen 30.22; 1Sam 1.5),
and they were unable to bear a child until YHWH opened their wombs, emphasizing the divine role in conception and birth,
also see Ps 113.9.

22 YHWH blessed men by saying ““ be fertile and increase, fill the earth... ” (Gen 1.28) and this idea is to be found throughout
the Hebrew Bible, such as Gen15.1-6;17.6; 22.17; 26.3-5,24;28.13-15; 24.60; 48.16; Rut4.11; Ps 127.3-5;128.3-4.

23 For example, Michal, daughter of Saul, had no children to her dying clay because she despised David for his leaping and
whirling before God (2 Sam 6.12-23). Other typical cases of treating communal barrenness as a curse or punishment are found
in Gen 20.17-18, Exod 23.25-26, Deny 7.14-15, Hos 9.11,etc. However, infertility related to unblessed or curse from YHWH
should not be perceived to be universal. Sometimes there is no indication of reason of infertility in the biblical text, to name a
few, the cases of Rebekah or Rachel. It is not that they are barren because of divine curse or punishment for their wrongdoing.
Rather, they are simply barren, see Candida R. Moss and Jeremy Schipper, Disability studies and Biblical Literature, 19-20.
24 In contrast, widow in English simply means a woman whose husband is dead, and who has not remarried, see Martha T.
Roth,” The Neo-Babylonian Widow,” in Journal of Cuneiform Studies, 43/45 (1991-1993):2-3.
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son to provide her with financial support. In this respect, Naomi was left alone and in need of legal
protection. %

In a patriarchal society such as ancient Israel, Naomi became a member of her husband’s
family when she married. With the death of her husband Elimelech, she was still considered to be
part of his family, and was subject to the authority of a male of his kin. In other words, even though
death had ended the physical relationship that existed between Elimelech and Naomi, it had not
terminated the relationship between Naomi and her husband’s family, with the mutual rights and
obligations incumbent upon both parties.?

Nevertheless, with the end of the Elimelech’s line, Naomi, as ‘almand, had to turn to the
kinsman of her husband’s house to fulfill the law obligation to Elimelech by conducting a levirate
marriage. Such a marriage might have also provided her legal protection which she desperately
needed. Naomi could have had a chance to contract a levirate marriage with kinsman such as
Boaz or the unnamed sandal off drawer (Rut 4.1-4), had she not been too old. Nevertheless, as
Naomi was past childbearing age, she was not able to fulfill the law obligation any more, and
thus no longer conformed to the view of womanhood of biblical Israel. ?’In this case, Naomi was
understood to be deficient. It was not the physical changes themselves in a woman’s body that
happened when she was post-menopausal that led to her being marked as disabled, but rather
the meaning that ancient Israel assigned to these changes.?® In short, menopause represented
the ultimate irreversible physical change in Naomi’s body that stamped her as no longer being
a woman. In other words, Naomi’ body with disability makes her vulnerable to being denied
recognition as women. In light of this, we find a dismantling of Naomi’s femininity, meaning

that her female identity was deprived by the Israelite’s patriarchal society. Consequently, Naomi

25 The etymology of the Hebrew word ‘almand is uncertain and the word is very old, it has cognates in the other Semitic
languages. Akadian almattu, Ugaritic Imnt, phoneician 'Imt, Aramaic ’armaltd and Arabic 'armalat. See S. Moscati, An
Introduction to the Comparative Grammer of the Semitic language, Porta Linguarum Orientalium, cited by Paula S. Hiebert,
““Whence Shall Help Come to me?’. The Biblical Widow ” in Gender and Difference in Ancient Israel ,ed. Peggy L. Day
(Minneapolis,Fortress,1989),127-128.

26 E.g. Ruth was still called in the name of the wife of her dead husband Mahlon (Rut 4.10). The case of Tamar, the daughter-
in-law of Judah (Gen 38), also illustrates this point. When Tamar’s husband’s death left her a childless widow, Judah was
obliged by the levirate law to provide another son for her. When this procedure proved futile with his second son and since his
third son was under age, Judah told Tamar to return to her own kin. Yet even after Tamar had resumed living with her paternal
kin, it was still Judah who claimed control over her. When told she was pregnant, it was Judah who ordered her to be burned.
Nothing from any member of Tamar’s family could be heard.

27 According to the socioeconomic settings of real life in ancient Israel, the poor, who constituted the vast majority of
the people, had to endure a labor-intensive existence all their years, experiencing hardships, exploitation, demands from the
powerful, diseases and accidents, little food, etc. Material evidences indicate that life expectancy must have hovered around age
40, which means persons in their 40s were considered to be old, see Douglas A.Knight, “Perspective on aging and the elderly in
the Hebrew Bible”, in Interpretation: A Journal of Bible and Theology 68 (2014):138,144. Accordingly, when Naomi decided
to return from Moab to Judah, she was probably about age 45, which suggests that she has past the age of childbearing.

28 Naomi Steinberg,“Women Who Used to Be Women but Aren’t Anymore. Gender and Aging as Disability in the Hebrew
Bible”, in International Conference on Cross-Textual Interpretation of Chinese and Hebrew Classical Writings (at center for

Judaic and Inter-religions studies of Shan Dong University, Jinan, June 14-17, 2019), 51.
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obtains no social-cultural validation in the Israelite system of family life and is in a defenceless,
isolation and bereavement situation, living on the fringes of society.?

The ideology that a menopausal woman is no longer a woman reflected by Naomi’s example
finds support in the Hebrew biblical text. In persuading her two daughters-in-law to return to their
mothers” house, Naomi states in Ruth 1.12 that she is zagan, “too old to have a husband”. Zagen is
derivative of the noun zagan, “ beard”.*° It is a stative verb which in the Qal denotes the state of being
which follows being young (Ps 37.25). Of the 178 occurrences of the root zgn, approximately one
third of the references relate to the meaning “old”, e.g. we meet the phrase “old and advanced in
years”(Gen 24.1,Josh 13.1; cf. 1 Sam 17.12) or “old and full of days” (1 Chr 23.1). On the one hand,
zgn relates to the physical state of man of being old.?! During this period of life, grey hair appears
(1 Sam 12.2). There is failing of sight (Gen 27.1; cf. 1 Sam 3.2;4.15), etabolism and mobility (1 Kgs
1.1, 15), and a danger of falling (1Sam 4.18). A description of the onset of age in poetic symbols is
found in Eccl 12.1-5. Death is an imminent prospect (Gen 19.31; 24.1; 27.1-2; Josh 23.1-2), and
leadership is due to be relinquished (Josh 13;1; 1 Sam 8;1,5; 1 Chr 23.1). On the other hand, one
in the period of advanced age is closely attached with tradition and cultural meaning. e.g. one is to
be respected (Lev19.32) and not despised (Prov23.22). The ageing man wants to proclaim power
and righteousness, which YHWH himself has taught him from his youth up to a future generation
(Ps.71.17-19).*2Indeed, zagén as a substantive, usually plural, is used as a technical term referring
to the social group of official community leaders as “elders”, matured aged men with beards,
who form the juridical assembly, and has to pronounce judgment at the city gates (Deut 21.2-
6;22.15-18; 25.7-9; Ruth 4.2,4,9,11; Jer 26.17). In fact, of the 178 occurrences of the root zgn in
the Hebrew Bible, almost all of them refer to males. In contrast, in only six cases does the word
group deriving from zagen apply specifically to females (Gen 18.12-13; 24.36; Zech 8.4; Prov
23.22; Ruth 1.12).3 For example, In Prov 23.22b “ do not disdain your mother when she is old
(zagén) ” where zagen still implies us a disrespect to an old woman, who is taken as to be deficient

since she has irreversibly lost her vigor. While zigénot (old women) and zagénim (old men) appear

29 This also finds textual support where her indignation and desperate feeling is reflected through her cry. “ call me the bitter
one ” ( Rut 1.20). Moreover, the shifting of the reference of snaim reflects the course of events that sets the story in motion.
At the beginning of Ruth, the two sons of Elimelech and Naomi are the principal pair who five times are mentioned with the
word §naim. However, even those five instances reveal the family’s changing fortune, since in 1:1-2 they are “his [Elimelech’s]
two sons”( Sney-banayv ), after Elimelech’s death in v.3 it leaves Naomi a single parent, they are called “her two sons”(snéy
baneyha).When the two sons die inv.5 they do so together , and their coupling is reiterated by the description of Naomi’s
bereavement: she was left without her husband and hey two sons (misnéy yladeyha). In 1.8-9 Naomi’s bitter and despondent
characterization begins with her habit of addressing Ruth and Orpah with irregular masculine plural suffixes /éhém, yimahéem,
which may be the narrator’s first hint of the emotional turmoil and are the sings Naomi’s preoccupation with the sons she has
lost, see Andrew R. Davis, “ The Literary Effect of Gender Discord in the Book of Ruth, ” in Journal of Biblical Literature 132
(2013) :501,504-505.

30 R.Laird Harris; Gleason L. Archer. Jr; Brucek Waltker, 7TWOT, 11 (Moody publishers, 2008), 249.

31 Ibid.

32 Hans Wolf, Anthropology of the old Testament, 124.

33 TDOT, 1V, 123.
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side by side in Zech 8.4, the identities of the former derived from the basic from of zgn, originally
applied to the latter, thus indicating a subordinating status of the females.

Among these six cases four instances connect the senior age of women directly with
childbearing (Gen 18.12-13; 24.36; Ruth 1.12). The verb zagenti in Qal stative in Ruth 1.12
is specifically applied to Naomi where she is referred to as a woman past age of reproduction.
Here, the literate translation of “ being too old to have a husband ” (Ruth 1.12) certainly does
not mean she is too old to remarry, but rather implies that she is beyond age to have a sexual
relation that would result in pregnancy.** By using zgn, it indicates that Naomi has no expectation
of bearing children due to her advanced age.

In fact, there are other common words for advanced age in the biblical texts, such as yasés/
yasis (old) (Job 12.12; 15.10; 29.8; 32.6) and sébd (gray head) (1 Sam 12.2; Job 15.10) .3 In some
cases, yases/yasis, sébd and zageén are in mixed use in the biblical texts for the description of one’s
senior age. In 1 Sam 12.2, zagén and sébd are put side by side to indicate that Samuel was at an
advanced age. The word sébd may or may not be appropriate for Naomi, since a post-menopausal
woman is not necessarily gray headed. In this situation, the word yases/yasis could have been well
applied to Naomi. Nevertheless, using zagén in Ruth 1.12 is to stress that she no longer fits the norm
for able bodied women and is thus labeled literally as “someone with a beard”. It is mindful that
the expression of zagén is not a biography of Naomi, an actual ancient post-menopausal woman,
but rather a textual representation which is delivered through a kind of rhetorical construction of
the male author/s.*® Naomi’s case finds echos in the life of Sarah in Gen 18.12-13 and 24.36, where
the root zgn is used to to imply her status of being post-menopausal with no children. This should
not be understood to mean that both Naomi and Sarah are the beneficiaries of the power status of
men. Instead, when a woman no longer menstruates, she does not appears to assume new roles of
importance, rather her biology limits her access to opportunities through other institutions besides
motherhood. In ancient Israel with a binary gendered society, women lost their gender identities
when their bodies were no longer childbearing ones. Thus, to be a woman with a beard was a
category of identity quite distinct in its meaning from being a man with a beard since men were
always assumed to be fertile.

Focusing on the Hebrew root z¢gn and cultural norms about women’s gender reflects how
ancient Israelite women viewed by men. Aged women whose bodies were no longer able to bear

children are labeled to the class of “ bearded individuals ”. They suffers from oppression and have

34 Jeremy Schipper, Ruth: A New Translation with Introduction and Commentary ( New Haven and London: Yale University
Press,2016),95.

35 Daniel I. Block, “Marriage and Family in Ancient Israel”, 95.

36 Such a textual representation is further identified through textual evidence of stéyhem (1.19) and hémmah (1.22), which
referred to Naomi and Ruth with masculine forms. It is anticipated that Naomi and Ruth, without husbands and sons to support
them, must become husband and sons to the other, highlighting their newly emerged male responsibilities to be assumed in
Bethlehem, see Andrew R. Davis, “ The Literary Effect of Gender Discord in the Book of Ruth,”506. On the other hand,the

case of Ruth is different from Naomi because of different ages, which will be discussed in the later part of IIIL.
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none of the power, status, honor, or other benefits of being a woman.?’” As for Naomi, she becomes
a disabled one since her body falls short of the norms assumed by ancient Israel for an able
bodied woman. Furthermore, in the male author’s narrative, the use of zgn by Naomi in the first
person in describing her body as ““ disabled ” and stigmatized suggests that she herself has already
internalized the construction of ideology of women’s disability by ancient Israel. She sees herself
as empty, without social value, and with little self-worth and names herself “bitter one” (Rut1.20).
Such an internalized notions could also be identified with Sarah when she acknowledged that
she was zagén (Gen 18.12), too old to have enjoyment with her husband. From the context
where YHWH responds to Abraham “ Why did Sarah laugh saying, ‘Shall I in truth bear a child,

”9

zagenti as 1 am? ™, we may infer that “ enjoyment ” refers to sexual intercourse that leads to
conception (Gen.18.13).

While zdagén is used to link women’s advanced age with their sexual infertility , another
Hebrew word ‘agar (meaning “one deprived of a root”) is applied to those young women who are
barren---whether for a short time or a long time.**For example, when Sarah is barren from her early
age, she was described as ‘agar (Gen 11.30). The same word is used for Rebekah (Gen 25.21)
and Rachel (Gen 29.31) for their early infertility. In addition, the cases of Abigail, Bathsheba and
Hannah implicate the distinction between the cultural meaning of ages of the women, as opposed
to barrenness in the Hebrew Bible. Abigail is nowhere referred to as ‘almanda after the death of her
husband Nabal. She simply transfers her residence, sexuality, and possessions to the household of
David by becoming his wife (1 Sam 25.39-42). That Abigail still retained childbearing potential
is made clear by the report that she bore to David his second son Chileab (2 Sam 3.3).* In case of
Bathseba, the transfer of her fertility to the king’s household is accomplished prior to her husband’s
death, but she likewise is never called ‘almana (2 Sam11, 2-2b).* As for Hannah, who is unable to
bear a child until YHWH intervenes and reverses her infertility, she is according to the biblical text
still on womanhood, “YHWH had closed her womb” (1 Sam 1.5).

Compared with zagén, the word ‘agar has no direct negative link to the gender status of a
woman. Instead, using this word may hint that young women who are infertile still have potential
to give birth to children in the future. This is especially significant for young widow of the ancient
Near East. Data of Neo-Assyrian and Neo-Babylonian shows that women had first married

between the age of fourteen and twenty and men between the age of twenty-six and thirty-two.

37 Juliana M. Claassens, “Resisting Dehumanization: Ruth, Tamar, and the Quest for Human Dignity,” in The Catholic
Biblical Quarterly 74 (2012) :662.

38 This term in the biblical text explicitly addresses human barrenness and applies only to females (Gen 11.30, 25.21, 29.31;
Exod 23.26; Judg13.2-3; 1 Sam 2.5; Job 29.21; Ps 113.9) and the personification of Zion as a woman (Isa 54.1). It describes
a woman whose womb is closed so that male seed could not enter, see Baruch A. Levine, “seed’ versus ‘womb’: Expressions
of Male Dominance in Biblical Israel,” in Sex and Gender in the Ancient Near East, ed.S.Parpola, S. and R.M. Whiting
(Proceedings of the XL VIIe Rencontre Assyriologique Internationale, Compte Rendu. v. 47/1-2; Helsinki: The Neo-Assyrian
Text Corpus Project, 2002), 2:337-343.

39 Carolyn S. Leeb, “ The Widow: Homeless and Post-Menopausal,” 161.

40 Ibid.
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This decade or more of age difference between spouses suggests that many women would outlive
their husbands, producing a relatively young widowed female populations, still fertile and capable
of reproduction.*' Relating to the story of Ruth, it is not inappropriate to label Orpah and Ruth as
‘agar since these two young women were barren given that they were married to their husbands
for quite some time but failed to bear children. In contrast, Naomi’s sorrowful response with “my
lot is far more bitter than yours [Ruth and Orpah] ”(Rut 1.13) is worth noting since it reveals the
hidden distinction between the fate of the aged widow and the young one.

In consideration of the distinctive applications of zgn and ‘agar to childless women with
regard to their ages in biblical texts, it indicates that the perception of post-menopausal women

were influenced by a social and traditional construction, rather a medical one.*
4. Restoration of Naomi’s femininity

In contrast to her irreversible menopausal physical state, Naomi’s deprived gender identity,
which is implicated with a bearded image, can possibly be restored. Although Naomi identifies
herself as someone who is devalued, she attempts to make her efforts to seek a solution to the
problem. Nonetheless, Naomi is to display her ingenuity within the bounds of the patriarchal
structure of the society. The regulation of Zelophehad’s daughter, to which two regulations of
the kinsman redeemer and levirate marriage are subjugated, is not unknown in the story of Ruth
(Rut 3.20;4.2).# The regulation of Zelophehad’s which daughter is first and foremost, concerned
with the perpetuation of Zelophehad’s name, indicating an example of norm of male dominated
society (Num 27.1-4;36.5-9).*In the case of Ruth, she has the inheritance of the land of Elimelech
as a daughter along the lines sanctioned by Zelophehad’s regulation, in light of the fact that no

male heirs remain. In this mean, Ruth is no longer treated as a daughter-in-law, but a daughter, a

41 Martha T. Roth, 4.

42 Related studies see. Candida R. Moss and Joel S. Baden, Reconceiving Infertility. Biblical Perspectives on Procreation
and Childlessness (Princeton. Princeton University Press, 2015),2-4; Candida R. Moss and Jeremy Schipper, Disability
and Isaiah’s Suffering Servant,2; Hector Avalos, Sarah J. Melcher, and Jeremy Schipper (eds.), This Abled Body. Rethinking
Disabilities in Biblical Studies (Atlanta. Society of Biblical Literature, 2007).

43 Embry convincingly argued that the kinsman redeemer and levirate marriage are concrete measures of Zelophehad’s
regulation. In addition, as the historical settings for the story of the kinsman redeemer and levirate marriage daughters was the
post-exilic period, the purpose of which was to stabilize a rather insecure period as it pertained to inheritance matters. Since
Ruth is most likely post-exilic, it may be that the author of Ruth shared the sense of marriage as a transaction in the case of
females who had inherited the land with Number 36, see Bard Embry, “Legalities in the Book of Ruth: A Renewed Look” in
the Journal for the Study of the Old Testament 41(2016): 31-44.

44 Critical to the regulation of Zelophehad is the preservation of their father’s name. This may be the principle behind why
the child produced from Boaz and Ruth ends up accounted as Naomi’s and, by default, Elimelech’s. Obed thus preserves
Elimelech’s name and secures it to the land for Elimelech in a way that marriage of Zelophehad’s daughters were to have done
for Zelophehad, Ibid, 39.
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full-fledged family member.* It is identified at the beginning of chapter three when Naomi called
Ruth “ my daughter ”, a reflection of essential relationship on the level of mother-daughter. This
can be compared to when Naomi addressed to Ruth and Orpah as “my daughters” (11b,12a,13c¢)
in persuading them to go back to their “ mother’s house”, which implies the end of mother’s and
daughters-in-law’s relationship.*® In the beginning of chapter three, Naomi’s statement providing
Ruth with a sense of security:“ My daughter, must I not seek a home (manoah) for you (3.1) ”
resumed, and upgraded the status of Ruth from daughter-in-law to be daughter. Thus, it implies
that Ruth resumed her status of being an unmarried woman within the household and under the
authority of Naomi.

According to the Zelophehad’s regulation, Ruth has to marry a man from within the tribe
of Elimelech, through whom the restoration of Naomi’s gender is to be possible. As Boaz showed
a willingness to act as a kindred redeemer when allowing Ruth to glean in the portion of the field
that he held, Naomi understood that he would probably continue to serve in this capacity not
only through the provision of food, but through marriage as well. In consideration of this, Naomi
arranged a marriage between Ruth and Boaz. By taking the responsibility for the welfare of her
daughter-in-law, she ultimately ensures the continuity of Elimelech’s line.

Even when Naomi outlines her scheme to Ruth, she does so within the set of man’s
world.*’Above all, she gives Ruth explicit instructions to wash, anoint herself, dress, and go down
to the threshing floor, and not to disclose/uncover herself to Boaz until he has finished eating and
drinking (3.3).*Then, Naomi limits the role that Ruth is to take: “He will tell you what you are to
do” (3.4). Not only does Naomi know that Boaz would be a man of action (3.18),* she also knows
how her proposal would function best in a patriarchal society. Ruth is to make her availability for
marriage known, but then the initiative is passes to the male, who knows best how to manipulate
the androcentric system in which he lives. As for Ruth, even when she displays her own initiative

in providing extra incentive for his acceptance (3.9), she is only strengthening the plan already set

45 Peter H.W. Lau, Indentity and Ethics in the Book of Ruth: A Social Ibentiy Approach ( Berlin/New York, Walter debGruyter,
2011),134.

46 Matthew Michael, “The Art of Persuasion and the Book of Ruth: literary Devices in the Persuasive Speeches of Ruth 1:6-
18” in Hebrew Studies 56 (2015) :155.

47 Peter H.W. Lau, Indentity and Ethics in the Book of Ruth, 139.

48 According to Naomi’s instruction, Ruth shall uncover her dress and lie down at Boaz’s feet when he finished eating and
drinking. Uncovering the body is used with various forms of the root sakab(to lie down) may imply a euphemism for sexual
activity ( Lev 20; 11,18,20; Deutsch27:20), see Jeremy Schipper, Ruth: A New Translation with Introduction and Commentary,
143.

49 For Naomi’s advice to Ruth “ uncover his feet ” (vgilliyt marglotayv), two points are at issue: Firstly, the verb---used
in this form often means‘to uncover nakedness’ for sexual purpose (Deut 23.1; 27.20); Secondly, the use of---which Ruth
was to uncover is ambiguous. The term © foot’is a common enough biblical euphemism for ‘penis’ and difference in Hebrew
between‘uncover his feet’ and ‘uncover his foot/penis’ is subtle. In this context, and with an appropriate hesitation after
‘uncover’, could Ruth miss the sexual intent implicit in Naomi’s instruction? Naomi quickly assures Ruth that any further
‘action’ in the relationship would be up to Boaz. Apparently, Boaz is to respond to Ruth’s gesture with some instructions of his

own, see [lona Rashkow, “Ruth: The Discourse of Power and the Power of Discourse”, 37-38.
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by Naomi, not deviating from it. In general, Naomi guides Ruth and the both function as examples
to encourage Israelite women gua women in similar situations of defencelessness, isolation, or
bereavement.>® Nevertheless, they utilize the men’s system to their advantage, and do not subvert
it.

Finally, the utilization becomes successful when Boaz married Ruth. With the born of
Obed, Naomi took the child and held him to her bosom and she became its foster mother (Ruh
4.16-17). It is unlikely that she has become the child’s wet-nurse or adoptive parents.’! The child
symbolizes continuation of Elimelech’s family, the complete reversal of Naomi’s ill-fortune, and
restoration of her to fullness. It does make a more important implication of restoration of Naomi’s
gender identity, indicating she has regained her lost femininity by becoming the mother of Obed.
Indeed, the recovery of her lost gender identity finds textual support in the book of Ruth. The
women neighbors’ celebration of a son born to Naomi, and their naming action (4.17) represent a
restoration of the affirmative notion toward Naomi by the ancient male-dominated Israelite society.
Ruth’s cooperation to fulfillment to the norm of the Zelophehad’s regulations contributed to such
a restoration. In this mean, Ruth’s social and personal value is highly acknowledged through the
crowd’s acclamation of being more valuable to her mother-in-law than seven sons.

The son will lak Imésiyb nepes (renew your life), ulkalkel’ et séybatek (sustain your old
age) in 4.15 certainly conveys a stronger social-cultural meaning than a physical one. The son will
“renew or restore your life” implies that Naomi is once again full by regaining her mother status
and can rejoice. More strikingly, séyba instead of zignd being used to refer to Naomi’s old age
suggests that she has now been set free from being labeled as a bearded individual.

Naomi and Sarah share a similar life course in that both post-manupausal women
experienced a transformation from dismantling to restoration of their female identities, namely
from the gendered stigma of bearded to becoming a mother. While Sarah’s infertility was ultimately
removed and she became a mother through the intervention of YHWH, Naomi as ‘almand restored
her gender by becoming mother of Obed whose birth was as an outcome of a fulfillment of
Zelophehad’s regulation. Hence, the prescription and transformation of woman’s gender is based
on the fulfillment of the norms of womanhood set in male dominated biblical Israel. Yet, Naomi’s
case indicates that such a fulfillment is not always necessarily preconditioned through a natural
and biological process of childbearing by oneself. Instead, we can see that gender practices of a
patriarchal world pose a fluid, complicated and more significant impact on women’s identities

compared to biological sex. *

50 Athalya Brenner, “Naomi and Ruth: Further Reflections,” in 4 Feminist Companion to Ruth ed. Athalya Brenner (Sheffield:
Sheffield Academic, 1993), 144.

51 The Jewish Study Bible,eds., Adele Berlin and Mare Zvi Brettler (New York. Oxford University Press, 2004 ),1585.

52 Indeed, we find that even not aged women in the Hebrew Bible cope with their infertility with an alternative similar to
Naomi’s in order to meet the social norm of being a woman. It is not infrequent to see that a barren woman initiates, though

unwillingly, to share her husband with a handmaid in order to bear children for her in a kind of proto-surrogacy, to name a few,
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5. Conclusion

The investigation of Naomi’s gender and its transformation is conducted based on the integration
of feminist and aged disability perspectives. Through the investigation, it helps us deepen our
understanding of the dismantling and restoration of Naomi’s femininity in respect to the norm of
womanhood in the biblical text. The transformation of Naomi’s gender reflects how aged women’s
identities, dignity, basic rights, and needs are not respected by male power hierarchies in ancient
Israel. To a great extent, biblical Israel with its patriarchal structure not only shaped women’s
world, but also shaped women’s views toward their own identities.

Naomi’s case creates a space for moral reflection since the dignity of women and men who
are created in the image of God deserves respect. As John Barton claims that the authors of ancient
Israel’s narratives “realized that human ethical enquiry needs to be anchored in specific cases, and
it is only through the richness of storytelling that we come to understand what it is to be human
and to make informed choices in a world that is only partly predictable.”**The moral reflection
is with great significance since Israelite cultural values that devalued the bodies and identities of
women who did not conform to the norm of womanhood are very popular in many cultures. For
instance, in China, Japan and Korea, an infertile woman is often stigmatized as “ a woman made
of stone.” This is still true today. In such a context, this paper makes proposals that to be human,
we should firstly be able to see or recognize the plight of some of the most vulnerable members
of society, that is, be bearing witness to the stereotypes of post-menopausal women, and secondly
to protest and resist those forces that seek to assault violence, or obscure one’s human dignity,
whether physically, emotionally or spiritually. As for a woman, only in her fully humanity will it

be possible to fully understand what it means to be a woman.

Rachel and Leah share their husband Jacob with Bilhah (30.3-8) and Zilpah (30.10-13). By dong so, the barren woman hopes
to meet the norm of what it meant to be a woman and thus can restore her femininity.

53 John Barton, Understanding Old Testament Ethics. Approaches and Explorations (Louisville. Westminster John
Knox,2003),11.
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The English Title:

The concept of religious authority and power of the
monarch in Shang Dynasty

HAN Xing,Professor,majoring in ideological history,Renmin University of China,No. 59 Fusheng Street,Changyang
Town,Fangshan District,Beijing. Postal code: 102488. Email: Ithanxing@163.com

Abstract: The Shang Dynasty people practiced theocentrism,Valuing Sacrifices and serving ghosts,and everything had
to be predicted through divination. There are many deities in the Shang Dynasty,including three major systems: heavenly
gods,earthly spirits,and human ghosts. Di has the greatest authority and is the ruler of nature. He has the characteristics of
being extraordinary,not being influenced by human will,and is the supreme god in the belief world of the Shang Dynasty
people. He is integrated with the ancestors of the Shang kings. The original meaning of Di was the ancestor and the god
of reproduction of all things in the universe,which was very similar to the Western concept of ‘God’ as the creator. In
the religious belief system of the Shang Dynasty,people did not directly offer sacrifices to the heavenly gods,and every
request must be achieved through the intermediary of the ancestral ghosts. After the death of the Shang kings,they were
all honored as Di,which led to the formation of the “combination of sorcerers and kings” and the “the unification of
politics and religion” system in the late Shang Dynasty. In the late Shang Dynasty,a trinity structure of Di,Ancestral
Spirit,and Kings was formed,which dominated the heavens and earth jointly,completed the integration of theocracy and
kingship,and the combination of supreme god and extreme authoritarianism,formed a political ideological system of

Religious indoctrination,had an important impact on later Chinese history and is worthy of our in-depth study.

Key words: Shang Dynasty,religious authority,power of the monarch,political and religious unification
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RISRVDI -

RTEFR=ZAFENZX—ZOOA - ZFREZLERERNHIR  AREICIETSE
ZE (BNEXSPEER) —HP - Lt "MEBRENQTHEFER" Wiz
2 "AFBRTE - RAMZAMEBERERAE" BOA - BITmME "W O AR AR
MENETINXEBRAMNMUOE" ( "ENETWETIEE" ) ~ "BIOAZZMERHY
FHEMEUEARMER" (AERIHPEXLE "SARMOLR" ) OER - N T "EE
RyEalge” ~ "HAERTENEEZHERRE" NOR - FR=ZFAHBFHR T "EFL
RO LB EVBEERMER" N "EfART ELAEBREIEELBRE - MBERKFrLE
MEW" XWDLE -4

AT "ENER" ZEIEEMNIEY - FRZBIENERZTPEEZMER "MHE"
B - "MEERTHRBERE MEABXZLYMERMEZEN - HETEAZD
£Z - FAUBAMGE—MEIZE" - "WRY - ERENERINALSEZERIRE
w" o5 MEER - PEEALEFEMN "ME" BRARTEAZZREN KR
ROUEMT RMEE  EREBZED - MR —SEE "M —FAARERTR
WRERNETALZSD ; Z—FHEE "4 - 2R VUEFERLAARE - "RME
BEEANZEBRTNBAEMX  BI—E—XK . —FE  TERBTEMATCHIE -
mMAEEFRE" - Bt - 478 "FEUEEANERTA - £EANERTAANTAE -

4 BZR=Mou Zongsan, (EHERSPELZE) Zhi de zhijue yu zhongguo zhexue[The intellectual intuition and
Chinese philosophy],(&3ETaipei: £&7Z % 55145 1E Taiwan shangwu yinshuguan[Taiwan Commercial Press],1994), 190.
5 [k - E190m -
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EREE—TMA—UIFEZR" - AItIIHEZZZ "HE" FEZERZ "7
CMEEZE—D " (RE),  "EIEmMLERVEN LR E " - B2—1D "EIER
e ”EIHE% BEMARS BEDEERN" - "BARUEAMY - BWEME" -6
Bo  FBEBIEBTNERE - HHERNERE "M BERtTRMER Y —t)
FEZR" - ﬁﬁzzﬂﬂXﬁ?ﬁ&ﬁiﬁﬁ@ﬁiﬂﬁt%ﬂ*gﬁBEE’\J/\ﬂDHETE??—{-EZﬁ Bl
oA "ENER" - REER - TRRNENRHAKENTHMZEHRDYHNRLR
. "ERNELE Z "HEREE" UL EER -

XX - OFANRBEHAGRNEAHEN EHFEFAPETZN "HE" 8=
7¥<1A1%§T’E7J?LTEZWE$F’&EE’J "M BRBNNERN - BEFIA—D "EBXMmL
PRINER" RUMER - FOAE "BRETAL  MAARNAZLMRR - ARERFTAEMA—
KR - "BREETHEAZERTH  MALCAERFMR - RPFTERRME
FBTHEER" - ME "BEZS  A—UFEZER" - THEEGEABRERN "RAZ
3" EIM 2 FRAERLARE Mﬁ’ﬁEE "HYRBRTE" A HEFESR

NFXNOER - FR=ZBY "BRIDELRAENERMS" X—RKIEER - it
EHPE - R AL = R ZEROE - WEMARHNMLSMEEREN -
BRERMZRAEEY  EERTHRSEEREERRMARARNL - BREBLHZE K
TRENERMLMT" - BBAFAERNERERN "HE" SOREBENTRNEE
Mo B T "REZE MEFLENE—A - &EKE - BLAALBER
SSBEOILITER MR X— "FEAR"  TRMEREA "2BRMOLR" - oL
B "ENER" - £K "BEENELE AMOISBUERX—RAR LIEMR -

ARER=TMES - "WBEEHREEIE LW - L EN—NESIEEZ D HTRY"
WD TR ~ IS ENBEM AN MEE AR MR GT” -7 T2l - XM EYHEEHN
HESMIER - TIE2HENENEEY  RE2ERFALTRENERD S - BIERAE
ERETR—1AIR - MEFAFRRNEN - IMELZFREEERBEEFEHE - Xk
Mgk - B2—FKEIBUR "IER" - BERREK - 20 UEHASFEEETREE N
B AMOE - REROER - HAEERIEEPRELMEAERN "AOCHE" R
BUNEEMY - NMEMHENENEERT S BEEMESLRENLE

ER=ZRBFZXMPLERILNEEY - AN "ZEPRTEERLNME (ME) Z
VLER - BATE - BA - SRERARRE" - "AOCHEAZ—MIER - RIRRILXS ML IREY
MEERE - EMROFHNOEUEENERZ - SBEAR A0 NEEMEERNE
Wiz - Ml Z0 -~ &B2Z0 - SENEIR - OOBRERNEEN - REE
AmiEE—t] - " BT - HE - AR B "BENERSIFDED)  (activity)

CEBAEA EY WRTEMETRE - BE  UHE2BTRE S —t)FENEE
AR R MR TIRY - "REABAMLEIEMUCIATE X ~ EX - BEEFIAD
CHE—2U  MAZ—RR (FR2—E 1L LWiRE), BMmEseMENERNE—2Im

6 [LE- 91 -
7 [ELE 51931 -

134



ETKBRESHNAREIEH

ONBEARSEA ARZ—MEICLBE" - AUILSKBENPREERIME - ”ZIK/E\C
3" ZEt - BOUEEBIEERZ BN SRS - BROACTLIHERMNELT
ERRNRERA -
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(3  "ALCE BETHANEEN  BE-UFEMAER - BT CORRE
= "HRYmATIR" LRRE - B AR BARNRT AhE
BITA  MBERERNEX L - JE—MA—tIFEEZIR - ®HE5
ShMEAEETEMEENEEIZP -

LA - MF - RNZEBEUEZST BN="TF &L - EINEESE
IESREARSZ—MEALREEMR "0 CE" - £ "0 CH" BESST=R "%
IEZHN" BN E - BENERZ "BHMIEL" @3RS 7T WENRICHIR -

YMER=ERFIEZZOORES - IR BRI RS IRESENEELER
REZZXMMANES TR - FAGREENIAREAN  ER="ERETNEENEZ L
ARTRE - BETBRUSKBEAKIEERN "SMEZH" WEBERIRNES - tNESE
FOERRES| VEOALEERN "ERAE - "RELR FMWR - DUERE BRI
BEFIGENHNETER - FUZFABCTFEHEIRMERIETE - FA—RIR
BER  ER=_ICEABFEINNEEFE LROMIEMILR - TIeEENERZ "BHHN
IEY7" #2 "SKERVIEY" - MEEEMREEAFRESNENESARNEZREHRE
MOBARRETEL - N7 EHFHHEX—R - ER=ZEF TEHCOBPEROBRE
ERAENIREEZRS—RRBEZFENER  EHIARFERNFIEHNEBPIRITER

EZEMEBARRFIRICER - UEINERZEA i RBZREN T NEKERFES
WAGEN - FRBINEBEFNRAZOODE ( "REERHEEAMRER" - "ENER

8 [ELk - 5193-19411 -
9 [ELk - 5198-19911 -
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miEaaE” ) BTRRANEE - NEHE "AHRE - REL"  ERFEEFMERTE
BB RN BEZAREIE -

- "EmmELEE" 2 "BERIEIE”

T "EERNELEE ZARRIESHE  ZROEFAMRINAAER=EEZZELATHRE
BFAIRICERKTHRHN - AXNAEEL - "BRENFELF" RECEAKRTIEE
TERESFNER (BT (I2S5YES) - (BRNERSPEEZE) EHMICIETE
), BHERA I EEESNERARER "AMFHIE" HFXR=1B) —BZERAEHN
BEELE - X—RS A EEXEEPRFBEEREFE Y "t5XE" D#ANHE
REFD  E—ERNLER "BENELE" AEECHW "BFLICIE"

ER-HHBRETH EIRFEVMEFRZRZAE) BH#ITTBRARGNEFZERET
- EHFIEFERS N "H5XE" ZAXANEARTIEPIF LEENTIE "EE
M EZE" KRIEHW "EFZELI0IE" - ERIABCHAZNELNTRED  ER=2E5IRK
BEBENEABEFSHATHNERET FEMeBEMeEtEkE  —HEETESARE
FNARAESEAAMUMRES - Z—HENERARETHRR BN ES AR AR
KEZRMEICHEIR -

EMEEFENEREP  FR=KDLEABRBERFNORMIEE - WEIMPTSE
HBERSH "M5XE" IRMAEI - —fR "AEFEHISR" - —ffr "BEXE
iR - IEERIENPE ZBERFNIRG LB LR EME B RN ESE
SiEwEdy - LN ERABRIC I -

BEEER - 2R=NTHREZARKE (Z """ WA - Kol (PE) (5%E)
Z "KEFHIECHW—EE" (Cosmological approach) 1 (i81B) (&ZF) 2 "BESIERN—
B&" (Moral approach), MMUAIZEANEEEZE LMNERARE - NXR "KAMEAFEHIL"
5 "BEREIE WRRBFAERAGTEZECIHNES - SEBERANBAEERN T
= (10) TEMhEX AEINIRETREZEHNGERC—BMEEXE—| - H8
EEME (XEFHLE) FESTEEEHEHNSREERCRKM" (1) - BAEIEEK - "KIE
FHIECHWHE" 22— "BRNBESIRAMRINFREMBEZNEE.. . UEENERE
AE MBI R M ZIBRRE" 2 AMMBEEIXMERSLUIBRRBEE ZEMAZE
BARY - MEMNFEAEZENDERN "BEIENIER" AEMKW  BEFEEE
SIHBE RS BEA BB RE A MR "REFEHIE" WIEE - IR ERBERZE

10 U ER=Mou Zongsan, ( PEZZHIFFFE) Zhongguo zhexue de tezhi [The  Characteristics of
Chinese Philosophy] (_E’8Shanghai: LB H%8HARtE Shanghai guji chubanshe [Shanghai Classics Publishing
House],1997), 54-55; {(0MASMA) (LEf) Xinti yu Xingti (shangce) [Original Heart and Human Nature
(Volume 1)] (LE8Shanghai: LB HE%EHAR T Shanghai  guji  chubanshe[Shanghai  Classics  Publishing
House],1999), 27 ~ 28 ~ 31.

11 #5R=Mou Zongsan: {MESHA) (L) Xinti yu Xingti (shangce) [Original Heart and Human Nature (Volume
1),100.

12 Ek - #1627 -
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B —EMEWH
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EEZ " Rz "FTER" -~ "ERER FERM - BRBNVER - FR=F

NBBR EAFIEHIAES "EREEN—B" AFEMHESE - BEXNI - "IER0
VIERARE - AOUMERZAE®EE" - & "FoblADRERZMHABZSERIZMR
Wiz L2 2SFREM" -8 FEARMREZENIREA - £2R=008 - "R TE
BERKEMBEEVNMEFEZY  BURHE—ERFBIL - .. FBRULUEEENEHMH#E
EERNMER £ - WEREEEN - BEFHOMABNTNZ - RERE - REXA
— PREMWKENEZ LZE - " ¥ ORER - ARTESG B _EZr0IRETRIR SHEIE
EHE - X "ARFHIE WP LR REERIKEERMMBONAE ZAE 22T
BREMEBEMAN "KEOE LE" - "ZXAZINMHEE Z R Z W i ARt &
THEEMEDE - HIESWE  WERERAZE LZ2ZMAE - EETEEMED BT
EUEBNAEMATRE MR EILREENNA Nt fE - MEDBBER - BB
B OBRNELE - RIE EXZo - RBAE ZREEZR  —REERXED
FHEIZ—EBRNEE  SNZTEAEBCAZERBNOENE—RE  F—-8%& ..
IWETFE  RHEEfNeEMZER FE" - XTPE 2B THESSMEmSIEE;
£ RRMETSEEERN "SEAKE - "BRZEBEREFLFINERAE— B

13 Bk - 526-27 ~ 30-3170 -
14 #Z5R=Mou Zongsan: { MPHEZLIZEIXIEELL) Cong Lu Xiangshan dao Liu Jishan[From Lu Xiangshan to Liu Jishan] (
8 Shanghai: 8 %8 AR ¥t Shanghai guji chubanshe[Shanghai Classics Publishing House],2001), 157-158.

137



EXSOZERFTE 258,20 23+24

ML - heER X WOAR - REEREESARZRMERR " EMSN -
ER=TEEXARENRANBRGEEMN "NEBRHEA" B "BRNOE LZE"
CETEMSENARE  EEXMRBNE-—TREINKE -

BN - 2ER="EMEEABINAEERNENRE "NMFHIE" —BRE
NERURI - FERBEEFERN "BREE B2 "RER NER - BNERZLEY
RAEWERE T RARRETREILEN "SMFHLE" —BNEAEE - BIXMel
SRR MEFEN—FRULZE UM "HEZH BREAMKEZREKIENE
TE - MNELITUEE @ EXR=EEWNLBEZRFENAEIEASRREFHN
ER - BEINEERESIRAEHAEBNERBE - FEN TRABKABTEZNESAN
NETBEERGZ—TMNERE MEETHMRNECIEAR EEE Y "ETFKEEILEMS
AP OREFEISESR - (FRAAMMERFCE L NEEEFER "TMEFHEILE" —
BAES - BYNWHEHRT IR ERTHECHTEIEREY - ) ER=ZXNFFIEEA
NWEEEEAFR LSS EZNRIBEREZRAR  EFRARTNEN ERETHEZF
BEBIERR - M TEAEFNBEAAEUNMAFICIER VET 7 —ERAE N
MEMEEZ LR "UR" -

= EENOTLEY K ZEIEE

AT "BEROELZ" AMOEZEBIEBRNONEZERT "AMEW" F "AEFd
B AWOOHE - AMWENE "ERA LT ANRERTE" BRI - AREEET N
2 "ETOMEREERLETX—AKE" NEA - EAXER FRERETLHER
HHARMENEESERBROLEAEMMZE R FEBRXA N TENESE® - AR
ML RMN "BRNE LE" ®MRENS EAEICHTEMEA - BAERE - "8
B LEZE" RMPMCKRERAREI "BEBMERE - NEESIBEARFEE" IEICH
7 REASHEERNUSTRERE ZEE T RARZWNAE DR -

1 "EfENELE ZSKEAREW
"B LZE WA EZRRETEABRLEKBONE - RIEMSEN
SSBEZA" - ERALEENZE-—PNEZEBIERSUSIAN "SSBARE" ~ "R
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ERZNAN - "HARE AMEZA (M2 DEZA) AR EEZ
o BBARZHNEXWIER - BELESXAER - I ARZBHh B 250
BelE - AASKEMAIBM 7 KB ER - ARZIMERNRE  BARNENILE - THEE
B - MY TEAEFEERYHEER - DENRMWA RN MEER - FESZFE
MHEFESREN "FRIEZH" WER - XPLERILZ B SN A ESRBRARE -

15 P EZIEZR=Mou Zongsan: ({OMEASMIR) (LA Xinti yu Xingti(shangee)[Original Heart and Human Nature
(Volume 1),31.
16 Bt 514501 ¢
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LEWEE - FR=BE (FPEEZ AW PHE  BEOUKEI ARG - —iPE
SMNIEFIEIE (extensional truth), —FPZ2ABHIEIE (intensional truth) - INERIEIEZIERIZF
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5% 'YEAEYN WFERILE" - "S2EERMEIE - ERCEIZIESY BRI ; ...F
= RBRELRAET WEBEIR - MBIEKEMEX SE 25" 8 - 5XMNR
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BENE—MESEX ERKREAIE -

2 "B LR ZAREHE

B "BRENE LR REEHNDTRENBESELBROAEM MM -
B EEEBEZ2RETEXNMERAEPIUE - MRAETHS LN EREENIFERSE
BAEHBOIREETFE - "BV LE" ARMEE LRELANER "ETE
BEBEMSAGFHEL" ZAFHEBNNELE  MEEECHRNPECRYPEE /A

BWER THNREEZERFATENREHE - SHLHSHREREEERA LT
HIE—BNBEICHHRERE - Mk "EfNFLE" AMIEZRONKBRAFETS
HERNAMCIEREE 2 B ESRIRERKA -

WERME  EREBFERTELFEZESINZEABFHTEARFERE - XTAEK
HEBEFAEREZN - WIEVEHRT AN EZEX LN - BER - E55FE
W "AMEFHEIE B RARNERIEMABSLNABEREITRE  MARKEENER
PERNEAB TENTE - EANRGWICIEEKR - ER=-_FEH "BRATELE" K
FEN BRI RIRANKEZARIESEARERBEMNK S - AUABEEESRN
AEFHE—B" IHFERCE NN TRERMAE  MENEBI BT FHEIE
RELEE - BWHEER - AT - DI 5 AN FER X RRSE BT IR RERIE
BARAEFEIEHMEEMXFEURBEZNERELS R ?X—EFESTOIRE - FX
AMEEBENREHETER2— XA TIAREAEZ 2 BPHER VKR IER - AN
UESRE B B T HI AR E N RER R — NN EZEARR - BABREZZE

17 DL EZ2IER=Mouzongsan: (FEZF+ /L) Zhongguo zhexue shijiu jiang[Nineteen Lectures on Chinese
Philosophy],20-36.

18 £%R=Mou Zongsan: {/MESME) (LA Xinti yu Xingti(shangee)[Original Heart and Human Nature (Volume
1),145.
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RNZHAFBEZFRRERAE LRFOZRBYHBER - FR=_FUOBNAE EEE &

EREBEEY XTEZETEREENERERFRSBRERIARAVALME - K - BfE
Fi_EE O AR E Z BB YBER STEIEBNRAER - ol IR E

ERBEFNMOIESK EREXBEFFRETIEREN AR EBSRRET RMNEE
RS Z B R B0 - REERIESKMBRSZE AN FHBENRNEE - MNIRES
B "BEErEE” BUABFEARSHNERANIERNESERIN BT 28
MRZ - EAXEXR - IRWBEAFRE "B HAE  dIRER=ZPNREFICNE
(B ~ (B) 2 "KEFHEIL" WAL NAFHRT—MENT (iE) - (&) 2
BESSH—E" NEFIRIL  EXAREEZANEYBEREDMER—ES -
HE—EAMRE - "ERNPLE WAFEREZEZRTRFETZNOEARIR
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FREHRFENBEREIBRNEEBR ZBEGFEERAKSD - —7HH - BEFAESZEAR
EENHEBAR  w#RELA LAREMHBZ—RHENRINES - BER=M1A
W BELTECEHAECAEZHER - #Z2L "HINRWAZ " RIATH - RENER
BFEE "BENtHEM IR ER" - UEEERARE  BESTORMHIE &8
FHERESHNEELARY ZMECLEZBERT LARNEASEXIERZEDIT - B
FERMOOERINSI - MEREZH L EYHERSERNSBEAR R ER ZEFES
REUNZEZR  FLERRNERZEAUETARRAEHBIESNEEESH - 5—
HHE - BERMEOELE - BREAZFABESHBZNERE  ANEALEFERES
ARREN ARICEE WHEESTE - BEEFEWAISEMAINRTSEEEE NIETT
Ry WARFIEOEBEE "FNAL" OSE - £ (GEMHH) & RENER
ETAMRUERR - AAZBER=FIHOEF  SEBIXWNRNOHEL "8
5" (T AMmEMKIE ; £ (SEEREUMH) 5 SHREREEEAERSTRIE
MBORARENER  ANREMESATAZSGERLY "SSEER" #7045 - BIEE
BESHEBLAY - BRIATIEEESTOSERFFNER=FIAENEAEHB
o OSEBTERIEZ "RE - "EBH MBEFEENR - BETROR - FEREE
TETRNAFIENEREZERUE EERRRNSEARE - TlEWIREZAE
IEWIFIEESHN - EUERTEEM E - HIMINAFEEREEREREZBUREFICHIERIE
AL —EHTEENIERRSER=FFCEZNFCHGTEFREE  thmMEE
e AEERASMNEBATRWIZICER , _ERTEBEFZNEM T NERE LA
MEASFERZBWBBRNALS R - X RERBEEZNANMICIE S AMERE L
5 "B LR RERERBEREERER ZEME VRZNKS -
NTREEZNESEG  ER=_82HE "BEREFZFEXATRFENZFZRN
FEEA" - BERIZARZSGROEN - EHAADEMNIRA - BEAZ "AD0RE"
CME MR - BERRRREARZIE - BAREFK  FREHEEERNOZR

19 £%R=Mou Zongsan: {FEERBEEESF) Kangde de daode zhexue[Kant’s Moral Philosophy],(&1ETaipei: &/ZF 4
5 B Taiwan xuesheng shuju[Taiwan Student Bookstore],1982),266.
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MIAETSEBAIEMRIE "EMNERESSFE" MNIEIEA - W TXERR - FR=F
BCHREFRRNENFFERRRZNSD  UBUIHLARNSHOMER - BZ2EER
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The English Title:

Ontological Theory Based on Practical Wisdom——
An Exploration of the Gains and Losses of
Mou Zongsan’s “Metaphysics of Morality” Construction

Wu Qian

Professor.School of Politics and Administration, Tianjin Normal University. Email: wuqiannk@126.com.

Abstract: Mou Zongsan constructed a philosophical ontology of “moral metaphysics” based on the unique practical
wisdom of Confucianism.His argument for the “Moral metaphysics” not only includes the “ontological argument” in his
later philosophical system,but also includes the “philosophical history argument” that reinterpreted Confucian discourse
in the middle of Mou’s thought.Mou emphasizes the “Cosmological approach” in “Zhongyong” and “Yizhuan” and takes it
as a successful development of the “Moral approach”in “The Analects of Confucius” and “Mencius”, in order to continue
the Confucian tradition of “ontology insight based on practical evidence”. However,the ontology of “Moral metaphysics”
ultimately inherited the practical ontology concept of Confucianism,but failed to complete the modern transformation of
the practical ontology approach corresponding to this practical ontology,resulting in a fundamental tension between the

practical ontology concept of “Moral metaphysics” and its speculative ontology approach.

Key words: Mou Zongsan; Moral metaphysics; Philosophical history argument; Cosmology Practice
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English Title:

The True Meaning of the Lord of Heaven and the
Differences in Concerns between Chinese and
Western Thinking

XIE Wenyu

Professor, School of Philosophy and Social Development, Shandong University. Email: xiew@sdu. edu. cn

Abstract: The True Meaning of the Lord of Heaven is a book recording the idea-exchange between the Catholic
missionaries and Confucians in the Ming Dynasty. In understanding the book, it demands as the background the knowledge
of the western history in thought behind Matteo Ricci’s mind-set, such as natural theology, Aristotle’s philosophy, and the
Protestant theology. With this consideration in mind, we have traced Ricci’s appealing to the way of logical arguments in
demonstrating the existence of God, which presents Catholic dogma as a philosophy. In this way, Ricci became ignored
of the development of Chinese thought regarding the issues of arche, essence, and good-evil. Indeed, Chinese thinkers
have engaged profoundly in these issues and proposed various solutions which invite thinkers to engage in sentimental
appreciation. Ricci’s ignorance of these efforts results in blocking his understanding of Chinese thought at a deeper level.

My analyses of the dialogue in the book show that this historical exchange of ideas stays only at a superficial phrase.

Key words: Matteo Ricci, context, arche, nature, doing good without consciousness
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3 WEMAAFBSA T BB KR - REANFIESZ2HRAEZ BB K AI0]
ARIRTELELEY - MABZPHNEN AR 7 FERORE - B TMITRA T BB
PRSIARFIE - BIEMRINAFIBRRZ PERF - TEEBRPTHTE -

NTAEESEEHLERERBERAES 21T UNCHENOR - ZAIFER
ERRE - MRS - PIRRHVER  JBSZSCHTEEB ERERRPES - &
B~ AR NELESFFHE - ATA? BAR T TENRA - B— - SNAXK
ERERIAEZERDR - BB KFH (UBETEE) - KEER (HHER) &
AARELR - FREANRMZEEZG - BN TEARRESHEREZNRFE  THRH
FEZ  RAULHMNBRASE - GABZZFHEHL ISR EEF - 5 - B
SSVANEREFITHBERLAR - I RIFEZ 7EIFEER - RUOFBZAREE
R MRXEFXRIAKRERYLURBICER - ME - FAIBESFANEF  XEFRLAX
HEEZS5K - B0 (BAEL) PME: "TARWRALE - TZEE - BFHR - BNEE
H3E - EHEK - BEBF (REEX) Z8) - ABEMELF 5 (IHB) - 77
AR EBIFEMALT A - VAIBSZEEREPHMIBREY - (REXX) £LRRIEHA—
TARRFR EIZERLTAKRENR) FERITE - M "MIFEEER Sl —FEHESE
S -8

15 2 UlSun Shangyang, “Misreading and Its Creativity in Sino-Western Cultural Communication at the End of the Ming
Dynasty” - in ed.By Yang Huilin and Daniel H.N.Yang, Sino-Christian Studies in China, Newcastle, UK: Cambridge Scholars
Press, 2006, pp.2-16.

16 33T EZhang TingyuZ#E: (B ) Ming shi [History of Ming Dynasty] % = _ 17X Volume 326 (3f&5 _ &+
PO-9ME+) - 53R Beijing: F1EF5/EZhonghua shuju [Zhonghua Publishing House] * 20002 + 25566971 ©

17 () FIBZLi Madou [Matteo Ricci]: (FIIBZ=HEE£) Li Madou shuxin ji [Collection of Letters of Matteo Ricci]
1bR Beijing: B 25 EN431EShangwu yinshuguan [Commercial Publishing House] * 2018%F - 28104 * 20371 °

18 (E) FJIBZLi Madou [Matteo Ricci]: (FIIBZ=EHEEE) Li Madou shuxin ji [Collection of Letters of Matteo Ricci]
821500 ©
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ORENRRZAEZEERIPES  BEZFPERM 7 AMEESEE - 92
brt - AIB|MEE - N T AR M AAERER - BEME (REXX) P79 E
INRNARABEIERARLS YRR MEEBEP - FAIBZ|SEWT - oJDUFRIRIERE
NEGUTRE-ENER - Bt - ABSEARREXENERE  HXFZEWEN 75|
N - BIREH—®IE - FRRENRARERBFEZOHR - MEREZEE
TEBMK - X2M0iEHE ENRE - MXMRBEMSHTAESTARRRZEER
B - th2MhEEEBE 2 EEREW -

BIERICEERNMNBLARX - WRIBBZMALHK - MARZEINERZER  E
ZEANAARAEZNZHBWERSMR/\E  BEAGRKTE  fGFE - WHEHIEHN
FEYTERILFTIE: "FlERZF - ZEREME - "2EXMER N - ABEEFNERZRFRNLE
BTXESOHENEEABAN - BH - FERMABASBREFAEZNEE  EXINEL
DPERKXBIANTRIBER -

PR NWARLHENEEZABZ - AR N TERES TR ZEBNELZEAE
B - FIEBE - RAESAZBI I RIBEFZRIIR - mMEaEERSR - XFLEE "B
A" - B2 - RERFANANANAERURAEFZRIVTR - BT HREFR R
T T ENLTAKRNEE - IRMNZXTABEEER - BERMIANBRNVERER LZETL
BIE - BERAAFNBEZEZES I NHEBERLIAKR - EMEREAXFAE@E - HEHE
KARZHMN - BLEWABEMELNBERELHREARR - RBRIAEZRBAINER
TARRWEZE K LRELEIE  SKEHSFBEMM - LEIREZAN2REE ALK
ZEBTITRE -

MNFOUEL  MBEEEEEFE - #HERE HNENEEELHHATHERRE
(reinterpretation) - MMHMESFAAEES ; BEERERZEABAREERE - Lt L2
—MEBH E N RO PO EX - HERXFHWMAER - RYER - 8 - (ERE

= BH AQ >&Y
ZBERIE -

4~ WEMAASHIBSEMEN P L ZMRAOLFNRNERRE - MAESRZII KRR -
BZEMHE PR -

KPR b - AIBSZEMBOFEARAERMSIRE L ZRIRAMI) - FUKNAMRRY "FBH
B LEREE" EERAMINIRZE  INEREN—TNEEOS - —REAANKRABRIBEAR
Zlmh FABREN - KUTERIE - FRFOLEZAYESHABRELT R -

19 MEZEEEEEH®  T2R%  XELENCAE - RYABENEZALANNNEZMFEREBURHBH
RIERAR  WRFER  RBRF - LEREBHEXINANBRN =HEFEAR - 2% FELong Huamin
[Niccolo Longobardi] * KIBBFEMin Mingwo [Domingo de Navarrete]: (RBAEIETIFRER<RT LT - REAREEU
REM P ST ZIRFARIBNE LR Z > ) Min Mingwo pingzhu Long Huamin guanyu shangdi, tianshen he linghun yiji gita
zhongwen mingchen he shuyu de jianduan huida [A Short Answer Concerning the Controversies about Xang Ti, Tien Xin, and
Ling Hoen and other Chinese Names and Terms] - 2 (EFONF1EM ) Guoji hanxue yicong [International Sinology Series
1] - 65 Beijing: %6 4 bk ¥ Xueyuan chubanshe [Xueyuan Press] - 20234 - 558111 -

20 f£EUkJiao Hong: (JEEE) Danyuan ji [Collection of Danyuan] %+ _Volume 12, ¥%5|8 (B) F/AIEHuangmu
jlanwu [& 5 & 1T A C]: (BBRBEMTE FATRYE 2R ) Mingdai sixiang yanjiu [Study on the Thoughts in Ming
dynasty] - 5 Jinan: LLIZR ARt AR *fShandong renmin chubanshe [Shandong People’ s Press] + 20224F - 8524311 -
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MOEREEERITARAEINEM L - MAEBOANENRBIAMNSE - BHERE
HOWIEHREY - X—R#BAERREMAOA - EERIBNERIEE -
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&4 - XFRAERFLIF ESREHRE - BRIANANNE ﬁF‘%D"JZW/L\EEE%EIE
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MBI EBRZANER - SR ETHEFERBUEEREE2XRIXREHORH - £2H
tRE - FEZEEHEBAROMS - FIBEFREPNIZRER T - IRBSET X
ABENCMEEREUREA  MXCE2LFWFAL - BIEME "EFEEURN
REBZAL " Z—RS0FFEEO - AN - REHTBHAAASIRZENE - 5
DER RESEFRSE" UREAL - HR - ERMEESE - REHSOZTEAMA
|ﬁ_| o 21

5~ RTHEMMARZ MO - WEIMARFEZRBR EPEREE FRXIZHIE -

RRENIER  FEZZMNEARMEME  —EXKLIBAD@ENE - B—Ff
EEFBEMNENYRARIEEL - EX - XMPERICHRBXAIETRIEZ®E
ol - EERBENEE -

AEELARERLRMARZEFLERE - B2 ﬁ??&f‘_ﬁFBUlb'ﬁﬁu S ES0)
TARMARAIT 7 EHN - £ (REZN) - BREEIN 7 —R - KREIN 7202
R FIBZ|INA - KIRABEFARR - RRORRBEIEEFRIE - ﬁ'ﬁi@jﬂﬁ@f"% mAE8
U#E - FIEZ|LFr EER T AMIEARPEFESACHNEZEAN  HENEZANTED
AR EREBIAEL -

REAE - =2 ERMNBFZAEREROAFAABNHWANR - AIERH: "M
TIRZIRE - AOLUE - PIAREZ - " 32 - X~ BABEFATYARR - XPAKIR
EHEUEAEMNS  AREFENXLEWAR - £5115 £ - —EX A ZEcreateMgenerate
X7l - SE L% R 2ERRIEE LR - HiBE - BS - HiBuk - &R
& - FIEEXNTRIRFIEZ D AIAERN - WIBEEREEF (EBEPHT) - MARKIR
UEETXRE  AERFEHILXRENEM - MIAANRERBIERZE P LT
% -

FRLL - IR AEZZ20EEHNRNE  REEEAEZEBART 7 ? (RFEEX)
BERWHRECESIMHEZELZRZ - AT BEH LB UENHEENBEARABENEE
HTICUER - BEAMFSERBZE_EHAENI - BAMFNIRENBARIEUEN A
EX B EEHTICU  XESETHFASEREAAR - At AN TIBERITICI
HARES (REZX) ZEAPHUERAR -

21 2K EZhang Kaizuo: (FARBYVIREHNSHIALFRT "R WILAL) Mingmo qingchu tianzhujiao yu
yangming xinxue guanyu linghun de lunbian [Debate on Soul between Catholicism and the Idealist Yangmingism in Late Ming
and Early Qing] - (JERITEIFFFR) Beijing xingzheng xueyuan xuebao [Journal of Beijing Institute of Administration]
2(2021):121-128.
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BEZFRURAA - i) - EYEZ2EFEEARNXS - EREMETESMA - Y&
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W ARENMASAIE - WUIFHFTICE - MABEEZEENZFICAEERWR  ENGFEZHE
(chain of being) WA °

NBEZAT AR RIBBZMHOREIE - SR EZRN TR Y —1& - EZ2AT
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B REREXE-MRARZZRBUSHAS  LHETHNEX - TSIl
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ABSMHALTENSEZETR I TENEN: &875% - # EEHNERE - 8
B—1MTABRBEALNMPIERES  FRFAEHENMNER - MRRALERNZ - M
FRPSBEBEETR  MEEFTEREERTAKEER - ER - AHIBIEXRE - it
IR M EMIRAR - ER A 7 HtWBMETERTR ? ABZARZ LN - &AH
BHEERSEREME R TR - ATYXPENILUHED - IRRERERNE - UF
REMRIIB YV EFER -

27 REFBZ0EEATHBR T AERANENE - REERNEN - HR - X8
MEAEBENNER BEFREZMRFIEEZH - B2—MERRNERMAR - Ritm

A - BERREMEE A ORET - KEPAANXQE - HFRNREZATEMSE - BN
TEAE M2zt B2 - EBARKTRBELEAHEFE - AL - MBS ESS
DL - ERBIINFEXCRMEZAA -

ANESEHANSERNERAREN - BN TEME - IMNERIRBRKTREINE
ESEFRAEEPSEN - AN TEBEEBERN - BLESZNEARFAZEMADE - F
It - FBZANNERRZHFES SR FHIERLCTE - X—RfE (RESEX) FHBZHE
BB % - HRE 55 AR ARAIHS -

22 RTFRFUSERERNMZBHXS - 20 BB Xiao Qinghe: (FN - RN SET: BETABARZEIRMN
RISIIE) Ganyig, baoying yu shangfa, Mingqing zhongxi youguan shane baoying de duihua [Dialogues on Retribution for
Good and Evil during Late Ming and Early Qing Dynasties] - G2[]) (X{EZ%&) [Culture Journal] 202055511081 -
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TIRBNBRRBEE —ERFM -

23 ATHBE (REZX) WHBRBNEN - IUSTIEYS Ly Miaofen:  (HBERBHINE—<KEILX

>5MFEES) Linglei de ruye duihua: Tianzhu shiyi yu mingqing ruxue [Another Dialogue between Confucianism and

165



EXSOZERFTE 258,20 23+24

UESN - BRAM ~ EEWE - XFZH - AR~ BS - REMMRIITNE - 2P A
RN ENRREXE - L—Uuﬁ?%XﬁW%K%E@%%@ﬁgﬁﬁﬁﬁﬁw%
M- WTFeEFNEItEEN - NEE - HER: "ME - DSOMAFREM[RTT -
ANIPERLGS - 2 - MEXE - AZOBRERE - BEARFRTH - " BERSEMY
ERAXDA - MRNARRFE (BYRERMAIL - FXE) - SHIBS=E—2 -

EWMEaYIME - (REXX) FINENHEREERSETEFEZNEAE - FETE
MR - ANMEE T T EHOEZNNE - BEFIEE EV\]E’JH%EH%E%%%THH
RBVNEARAKR - BEPELAMNWEBRERSRE - SIKEZHERSHAIIEH -
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Ml - MEEMRZEHAZE - BERIFIESE - FAHESANED -

EIE - ABSERE (REEX) WHEEREBUABFEEEEXMEZBEFHSN -
ETHEMAREZR - 2/ - ARZEBIEMR AR - BEL5ED - FBZLK (X
EEX) ERBERR EHBEEN—F2ith - Ztﬁ'ﬁ - NEEBIRTFRIBRILIARE - fthf)
OIEEARFOARIIB LR (REXX) il - HRRETRRARIFEXEW TREAL
BORXACFHABESE - WAXREHE "UURTE" Zk - IAPHIITSKir EAFIEBEALE
AFET - 1616FRMRHAE  1THLE30FRBRBEEHULBANIM - BB RIEGS
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R - AUEENZRRNABREENRBXEINRUEEEHH - REBEAH
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W ANSHER - MR—MSUERZHERRIF - AHTRSRREETED - AZXTEX
ERtE - FIBZLKR (REKX) NRFBZOA TR - SR EARAEZNARE
R 7RI HTRYTIAE

UES - FIIBEASIANBAEZHIR - UKERFTRANEFEE - TATE 7R
BYBRBEFEANER - JENERRLARFARBIERXNMMIE - AR E

Catholicism: The Tianzhu shiyi and the Ming-Qing Neo-Confucianism] - (B78) (P EIEMITFAZFIR) Zhongguo
wenxue yanjiusuo xuebao [Journal of the Chinese Studies] 76 (2023) : 41-79.

24 EPZ: (BEFEIE <KEEX>S5FBERFZE) - EBBM -

25 RE#: (PEE=EFFAE) - bR MELIRF - 2021F - 59-101T
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O - RMEAARGREAEAZEESFENEREZTEY -  SAZFPRTESRL LN
& UMEREERAMENGTRZLKE - FRIATN - B8 TEEHeXNEX
AEZOF—HAMZE - MK ZHZEEPOEXURESNH - HSNSEEBK -
ENEANPENTER - BINRERZE - EENEZHFEEERE "RAE" (FAESZ
—lE ? IEEIF R S KBENIIBEZLU KRR A ERRREB XA -

English Title:

Matteo Ricci and the New Horizon of the Intellectual
World in late Ming: A Response to Prof.XIE Wenyu’s
Article “The True Meaning of the Lord of Heaven and the
Differences in Concerns between Chinese and Western
Thinking”

XIAO Qinghe

Associate Professor, Department of Philosophy and Religious Studies, Peking University; Adjunct Professor, Department
of History, Shanghai University; Email: ginghexiao@126.com

Abstract: With the publication and circulation of The True Meaning of the Lord of Heaven by Matteo Ricci (1552-1610)
since the late Ming Dynasty, related criticisms abound.On the whole, the accusations against this book are no more than
three: invoking backward medieval theosophy and science, misunderstanding and misinterpretation of the indigenous
Confucianism, Buddhism, and Taoism, and a missionary hermeneutics in the style of “for my own use”RThis article is a
response to Prof. XIE Wenyu’s article on The True Meaning of the Lord of Heaven.The article responds to each of the points
in Prof.Xie Wenyu’s article from ten aspects.The article argues that Matteo Ricci and The True Meaning of the Lord of
Heaven played a positive role in the cultural exchanges between China and the West and the development of Confucianism
in the late Ming Dynasty.If this role is not considered to be significant, the reason lies not in Matteo Ricci himself, but in

Confucianism itself.

Keywords: Matteo Ricci, The True Meaning of the Lord of Heaven, Thought in Late Ming, Response
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AR SEAVE XT3 35 K EL A R ) =3
—RKXD T BEREEPENEERSE

=
(EBARZE XHE - L E1 200444)

WE: BEE - BHALBENRSE  EWAZERE EEINEPBENNZAAIRTZN - OB «BEE” R
B1¥H A “intellectual history” 1 “history of ideas” * XM NMANANEG —EHEAELA - LEZE20MHEL
HpRERZEDBEMAN: X “idea” WEXFARTENERRASE - EXARBERRILLE SN BELNHNFE L

MRGAILIEHREE - AR - BRFF - UERL BN - EEHEPHSERZEZTEERERTREALHN
SXTEBEAENRL - XERE T “HAZEREEL WZEY - BN - N RENFHER - ER L
BE7ARERRER LWREENEY - AEEREIN  AXFICRNEE - ETSEXNRBEMIAR
MBE - EERMNDBINARMUENE - BXUHE - ASUHEENE - SRSHNMRETALEALD LR

BPRNEERANE - MRIBEENENEXNERER - ETIE - UBT BEKEEBEPENREI LM
AP - H—BRARELNANE - 77EREtMERDA -

REpiE: BBE ; RiE; WR; BIRHGE; BEREANTEESSE

EE: E  LBAREXFRERLERBETFRE - BFHH: yingy17853321152@163. com. #Eiflithil: &
MmEUXEMREE333S -

— » BIERENAKIED B

BEE . MNETHEE ZERANENAZFZEZRMERAZNZHERIWE - RT &
B X—ARE - NEFREVXATHAZFEOEE - Bl “BEL” XA “intellectual
history” 1 “history of ideas” M MNEX RIE - EHRIANIEEBIET - FIEEALTIE B8
£ MEEURSE—FERN WL -
ERIBEHRGP . BEELEARNEZF - Bl “intellectual history” A “history of ideas”
BI—ARBEREIMEL755FLY], FE—REHRIUNT1723F B Historia philosophica
de ideis—HBPHINEMEMZELHHENARE - “—MKH - BEBEEE2ELE - A
RN BEEEARAET - AR FMEX—1ELC  (‘Intellectual’) ; MEEEZiMiE BE’
(“thought” ) XEMMZMHASR - « UEBBEEMEZ20HEL - APEXXERESE

1  “Intellectual history” - in Merriam-Webster Dictionary, https://www. merriam-webster. com/dictionary/intellectual %20
history, 2023-06-24.

2 @k CCWRE”WEM CRIE) (New Science) —F &M “une storia delle uma idee” » A% A E X —R IR
FIETLHERR - 2 W Donald R. Kelley, “What is Happening to the History of Ideas? + ” Journal of the History of Ideas, vol. 51,
(1990), 4.

3 Z%RE Li Hongtu, (FHFBIEEHRSERVERH) Xifang sixiangshi yanjiu fangfa de yanjin [The Evolution of
Research Methods in the Western Intellentual History], {# T H) Zhejiang xuekan [Zhejiang Academic Journal], No. 1, (
M Hangzhou: AT B AR BT Zhejiang sheng shehui kexue yuan [Zhejiang Academy of Social Sciences], 2004), 85.
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4 FHFEEBEH-S2E/RME (Maurice Mandelbaum, 1908-1987) RTE1965FEFERE]T “history of ideas” -
“intellectual history” F] “the history of philosophy” = MRIEZBEHFMHZHIBER - MAFTENEZHEN LR
AREAENSEMNERER - MEEERTARELMER N FITRERNEH EEH - —MREXRFFRENN
BEME . SNEEEMITE - XWNEHEIFEB O ANER “the history of philosophy” IFREELN - &
BERAMAAELRN—EE - KT UOIBAOFEMERSE S I Maurice Mandelbaum, “The History of Ideas, Intellectual
History, and the History of Philosophy, ” History and Theory, vol. 5, (1965), 33-66.

5 F. Oz-Salzberger, “Intellectual History,” International Encyclopedia of the Social & Behavioral Sciences, vol 11, (2001),
7605.

6 AR EFEL: Arthur O - Lovejoy, The Great Chain of Being: A Study of the History of an Idea, (Cambridge and
London: Harvard University Press), 2001.

7 HRICI T UL Quentin Skinner, “Rhetoric and Conceptual Change, ” Redescriptions Yearbook of Political Thought,
Conceptual History and Feminist Theory, vol. 3, (1999), 60-73 ; Quentin Skinner, “Meaning and Understanding in the History
of Ideas, ” History and Theory, vol. 8, (1969), 3-53.

8  Quentin Skinner, “Meaning and Understanding in the History of Ideas, ” History and Theory, vol. 8, (1969), 3-53.

9  Stefan Collini, J. G. A. Pocock, Quentin Skinner etc. , “What is Intellectual History? - * History Today, vol. 35, (1985), 50.
10 []£9%3-Z1Ai# John Robertson, (1950 ~2017FRERMBE: AFFIRMTII—MNUZLEBAEE) 1950
~2017nian Yingguo sixiangshi: Jiangiao xuepai de gongxian [The History of British Thought from 1950 to 2017: The
Contribution of the Cambridge School ---- From the History of Ideas to Intellentual History], Z72& Li Hongtu, &P
Meng Zhongjie £ 4: (EIKBIEELIEM (FE18B) : WMROVREN) Quangiu sixiangshi luncong (di yi ji): gainian de liudong
[Global Intellentual History Series (Part 1): The Flow of Concepts], R4 Guan Yiran & - (53R Beijing: fL &R 32k
Hi bR Shehui kexue wenxian chubanshe [Social Sciences Academic Presee(China)], 2019), 14.
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BHAMZAAHB4ERNERE - TEUIEWHRIERXNIZME - WERER20t
L E¥H - AZFARBATARENUZELME X HPLARHHNEERFTEXNUR
SFHRBEICEW - 25 - BEMUIESMARNENBBEEZRIERFTREEAHRTH “IBIR
FX HH - MBEEESRAABEBELBHE; - FEXHEFZED /U,UEEE’JQHE,Y"‘B
720 N HEMHHBREZHE T MWEBEATHT XEEE - WEUAFBEREE
K 2955- 2183 (John Robertson) FriRHY “20HCS0F RN LURBIES MR EREREH......
SRR EM VZE” (history of ideas) I BAESE (intellectual history) RIFE LT 2> (12
o AL - BILURTE20MH CAIRZEAIBIE - “history of ideas” 1 “intellectual history”
HEBEE  BINEFZFENEEARLZZEEN  BREFEZFZFEMHNZ “history
of ideas” - M5 - |WIFEAN 7 SMZEMEKH] » BELFFRERBSBE “intellectual
history” » HRMEBEELEMREHA  EARIARE - XEARBEZE EXPIREERN
AR BERE M ZKETRWEL - BRXEBOFECE S5 “intellectual history” Al
“history of ideas” ABEEMMZEHNEEARET - ANNBIELRE—TFHEHR -
BT BENASE - HREET FANHEHSHRENEBREZPHTERE . EERE
H, EEBIEEEME - BNREBICUR - SWMRTBEIWZEE - AL
BEMRETMENX -

LESH - BEELRKIBARBAE  Chistoire  des  idées ~ 115 Ideengeschichtef
Geistesgeschiechte, IR B K H|i&la storia delle idee 555 -

ZEPrE . BEEREFZEANPHNABERRAESR . LHET20HLER
BESHMBWZEAEAERAR - AL ESXKXNEBAEE (intellectual history) I
X~ BieH AS0BEH REBMEIEE - FHrlERT20HLBEEWICH - NZB Y%
TFBR “history of ideas” AR (BREBRFTFEMZIEZRIIME LIF) hPAFEXR -
MIEA BEENMe M RINBELNAELIKE - MNEEELNHEROBIFETSAELEEMN
BZ  HRAKBATZNEN2WLLHN - REERN AN RIBIER S LIRS -

FEAR LRI A TzXE:’—ﬁEJ‘%FﬁZ@EEHZ\ RT “BREZEML X—0J# - R
- BNFERIEZNENN - BNFETZRIHETT... XUESMIER 71FS
HEFENBELHERIK -

11 Franklin L. Baumer, Modern European Thought: Continuity and Change in Idea, 1600—1950, (London: Macmillan
Publishing Co., Inc., 1977), 2-3.

2 [E]4%-Z{A1E John Robertson, 1950 ~2017FHEEBRE: SUFZRWTM—MMZELEBEE) 1950
zhi 2017 nian Yingguo sixiangshi: Jiangiao xuepai de gongxian [The History of British Thought from 1950 to 2017: The
Contribution of the Cambridge School ---- From the History of Ideas to Intellentual History], Z72& Li Hongtu, &P
Meng Zhongjie £ 47: (ZIKBIEELICM (FE18B) : WMROVREN) Quangiu sixiangshi luncong (di yi ji): gainian de liudong
[Global Intellentual History Series (Part 1): The Flow of Concepts], 22 Guan Yiran & - (53R Beijing: fL &Rk
HihR#E Shehui kexue wenxian chubanshe [Social Sciences Academic Presee(China)], 2019), 14
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(—) BIEEAINIE

BREMAEZNDAINADEEN BBEONEHT 7 EM - NEZTERNRADIE—HE
-

N

SR EESTE FZ MR MM (Robin George Collingwood, 1889-1943) FLE XI55
X7 —tHEH2INE"MWIAR - BE T —MEZw: — I LEEEEL” - BT
It - thFEKBEE FE—URL) “BENEZXEECHORPEEIENRE ; A
FEXRZHECEANMIREWEOLIRPLINEE - HESEIBEPHTHH - ERE
SN EHIET - BEIRA BB ZRSHHEFZR BE1T (Michel Foucault, 1926-1984) 12
“EMRE H = (the Archeology of Knowledge, ’archéologie du savoir) 14 fYIBIE - DI XE
SHNEBEFERE - TthEXR - BELRERFEEME FTAAZER - HRONIZAL
STEE AR - REERBIRZFRENARWAE - WNXZF - ZRDEHBEEPH “F
#1% (philosophies d’ombre, shady philosophy) FIFISE - DUR MKRGEIF=AE L ME RS 489
FHANAE - SHPRXZFE - ®RE - RESERABENHED - EEEZRPUFERIT R
#K (Sir Isaiah Berlin, 1909-1997) B 5 HBEEXMEZABE - LB - N{OFBECAEM
B HENZELENOEHTERIISALEAZESXWERE . RBEENAE
BABH+DEEN “ESEBWER" (“general ideas” ) REKEA Z2RELAENSE - BIEX
FEEREX - TERBESSMENEHIS - SE - BE5FKE - BIATEI -
B O DI R IE N “FIRE =7 (“intellectual background”) ~ “E2IGZREE" (“climate of
opinion”) ~ “fL=>JM8” (“social mores” ) LUK “EHBE X (“general outlook” ) FIZRFY - [16]
History TodayH#AH & T2016F & ¥ —&E&A “What is Intellectual History?” I EY], H
PHETMBEELFRRN 7BEE . BANXEZIERUFERTERELNIAR - 8
EEEMNBEENENIFERZ - 85 “MRIEPBEFEZENRBNEZ A SR ; R
EBAARBEIENRS - TESXRK - FMLEFESRENER ; EERMNVELENKES
M- EKEENF 25K  BESEHENAE ; BRMIERE &5 BENRER
EEE ; 2THINERESER - % BESEUE - £ - HUERETESAEMNE
757 181 o 3A5E/R-FHF (Michael Hunter) 33N “ft ARBREE” X—FBWAEEFH @I
R - AR “EONRENMRERE - BEENZOETHRUENCHNSEIZ ~ A

13 [ZE]fIM{A%8 Robin George Collingwood, (FISERINIE (E#NAR) ) Lishi de guannian (zengbu ban) [The Idea of
History: With Lectures 1926-1928], fJJ8 5 He Zhaowu, 5K X 7R Zhang Wenjie, BR#TChen Xin ¥ - (bR Beijing: IR AF
kR #t Beijing daxue chubanshe [Peking Unibersity Press], 2010), 215-216.

14 “HiRELZ BEBOUNETETSE - XERURENBIERE - “NREER ASME—PBEBLNGE -
BRIMAFEEEXAHEMAO#H - WERBELHRRMEN - X &5 B FPEMR U AR B -
BHMAH - NABE - UT - GOSHZ2EY AW BB REMY - MRABENESEZELBIIHISEHE
% HABINBEHESR FaMBEHERE - SLBUEERENF LMEKE -

15 Michel Foucault, L’ Archéologie du Savoir, (Paris: Gallimard, 1969), 179-183.

16 Isaiah Berlin, The Power of Ideas, Herry Hardy ed. , (New Jersey: Princeton University Press, 2013), 81-83.

17 Stefan Collini, J. G. A. Pocock, Quentin Skinner etc. , “What is Intellectual History? « > History Today, vol. 35, (1985),
46-54.

18 B+ - F13I -
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ES25LUNEARAENAIRANEK - K16~ 17THLIPBLELBEULNWERFERIES
HNTEBENEER - O “HEIE—THRANEZREMIEIEWNZMNFER - EiiE
HARIEEAE - KR1B “intellectual history” &BLL “history of ideas” EITIEY - FHLILEM A
BEEMIZ - tDUFRBEPIMZEHMAES - MBEAXRSIBREMRE - 19 <0l B18
FEIR” CIAA Z—BAE)-X3E (John Dunn) B2 B 2 “history of ideas” LR AT ZEA
TFRIHE - LR EENSNEERES RSP —HEREMBEFRAL—MT SZHRE - m
AMUNZBEBRFFREERENEFENIBHMEIMINEZX - BEFHERN ENHE
ZHELEABENERE . MEFE - £F - aBLERESRFMNEXMZEH MR
RSB - 20 B BAELERENER. LA (Donald R. Kelley) INNBEEZ—FPLEL ~ —5P
Higs—HEIE - SXEENHKAEDZR], ENEREAERZTRA - XEEFH
IEiEER?, F1E (WRBERY (The Descent of Ideas)— BBl ¢ MEFENBEEHN
NRE - ERBELEEEHRAZEMRY) - FEELELNCENES - 28 - H
REARRETEFRKIDIAERRE 7MW EEE L (intellectual tradition) 3 - S5 D14
/R (Mark Bevir) B9 (WZSERVEBEE) (The Logic of the History of Ideas) NEFZEATF -
AN ASEIBICIENENRSAS - AALBEBNHERRZI— M EZHNSIER
B ANREREMEAHANNEAEMREAENENEINTE—XREEEFEN - BUA
AIE ~ RANT - AR - BEEN - XEMZA—REAEARHHNE X -
FEFANBELHINCHTRER - MT1926FRE T “FARBEE” W% -
EFAREESREBEEE - HFHEAAEZTEPIHN 8D SESE - HEE - RH
F=EE - FROENED: BAE EIBEFEE) - EFE - BARFES - #xBFE - B2
fa - BNFEETZEAN (FERBBBEE) - HIEHZBASIR ZHER 45
MR TEFRE - BEEBNCSEE - MEZE - EINFEXREUFENBERBEANE
HFIT IR . XRBRE TN BEENRN—IMELREE - WS 0 “ERAAFEREE
SHFEMEERTTREN - EPE - BEEWEADAZR ] @ - pEFEEEIL

19 BLH - %20-217 -

20 John Dunn, “The Identity of the History of the Ideas, ” Philosophy, vol. 43, (1968), 100.

21 [E]EHER. JIA Donald R. Kelley, (BA8E: MMZEIEX) Sixiangshi: cong guannian dao yiyi [Intellectual
History: From Ideas to Meanings), [/1]FE#-1H4544 Nancy Partner, [22]§EHI-E4F Sarah FoooEX4m: (S FIEICFi)
Shixue lilun shouce [The SAGE Handbook of Historical Theory], RfF Yu Wei, {@/3ZE He Limin ¥ - (L8 Shanghai:
BB AR*L Gezhi chubanshe [Truth & Wisdom Press], 38 AR R #E Shanghai renmin chubanshe [Shanghai People’s
Publishing House], 2017), 112.

22 Donald R. Kelley, “What is Happening to the History of Ideas? + ” Journal of the History of Ideas, vol. 51, (1990), 4.

23 Donald R. Kelley, The Descent of Ideas: The History of Intellectual History, (New York: Routledge, 2017), 1-8.

24 Mark Bevir, The Logic of the History of Ideas, (Cambridge, England/New York: Cambridge University Press, 1999), 1.
25 2 E#8 Liang Qichao, (FEALIHITIE) Zhongguo lishi yanjiufa [The Chinese Historical Research Method), 775
] Tang Zhijun S - (8 Shanghai: 85 %84 AR Shanghai guji chubanshe [Shanghai Classics Publishing House],
1998), 279-288.

26 {ZSMNE Hou Wailu, (FERBIEBESE) (51%) Zhongguo sixiang tongshi(di yi juan) [ A General History of Chinese
Ideas (Volume 1)], (353 Beijing: AR AR#E Renmin chubanshe [People’s Publishing House], 2011), 14.

27 BJ8Y Ge Zhaoguang, (ftAA 2 “PEY” BAAE ? ) Shenme caishi “zhongguode” sixiangshi? [What is the
“Chinese” Intellectual History?], (XX S2E) Wen shi zhe [Literature, History and Philosophy], No. 3, (57 Jinan: LLIZRAR
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BUWANBAMARSE—ESNAR «PEKN” BEALMAR - XEIMNPEZ DAL
FEENED - SIACNDENAERABESE - B —ROBEE: “RTEEE - olsE
AP EXMER - BEA—F e BUORBEEIARE - RBEMERNVES
WiE - UKL R REEEEEEPHABXLEMAZEIBLE - ATE2XFEMmA
MR 28 SMWAHRENERLERMZELAMS - BIBBLEFERRZNAN
¥ BBARBELIMZEFENECHEM: BRMAERZLIEENIDRSSMMAEN - m
SEEEMBHREMARN - AERIREASREREREICHEK - BERSZNAHMIE
KR EIMBHA) NEFE - REEAREEEIEZRFR | ME2IUEERBIES
Ry - BWEHEY) - MABHE “ABE—D @D RBERRZNERS; W
SERAEBLYMRLE - SHERTHREKER - AMAEBLE T A—TNERNENBRANRBEN
250, ROYER/IMEGIFRREASE - NHRFPLERACHTERKAE—HERER] - IR
REWEE  REFRBREEERAM - RBY “UIRE 7 BEBEN L AR PSRRI
A WABERE BENEET SEENEBR/ML OR - L —7HE BBEEEN
—ME - ZAEEEEEREN T ISAMER R - BRERERER
B HPSRUERMAEERE £5FEE  BURLEE.. . EVEEBENNZEREE —
MFR - BEVHEFVEBRRELSTEARANTR - REREERP BBNEFE BRM
S S F I SERYILSE ™ B0 -

Gt RTUABRBER—WE - FAESHNZENSH—E  EEELEEMERD
TERMRIG - FEFE BNEENBRENEXRE 2 - 83 T AELVFRERE
AMME - WEESAME - EE-HEN - A NBEF ; BNEZHRDRXIBLR
SEYATERN NMEL URBLERETERERZBNBERIINE - ERFREIRE
PEZLEFR REYANKRESR L XBPEARNEPEZZESWENMRAZS ; B
FEBEIZAZIIVNEFEREETNER - EBEROWE - HEBZHPBLEATTAE
REEZRBIRFARENR - AR T BEEIEMIEEASPRRAE - Ik - 817 -
XHUE - ASOANARNZIE B2 (BLAR “KEH ) SRR EIR <MESY ) WA DL
H - AARKXKNSENOSENERERZE - NMESEEEXAPRXTEMRTE
BRIMVERBR - WRHMBBHWRELFR - 052 - BREBRMNNEFPREE
BREERNEER - TEEZENINEFANRKHREFIREANSETBIORBE - X TIG0]

4 ARt Shandong renmin chubanshe [Shandong People’s Publishing House], 2011), 44.

28 BIEF Ge Zhaoguang, (ftAAZE “PERY” BAEE ? ) Shenme caishi “zhongguode” sixiangshi? [What is the
“Chinese” Intellectual History?], {3XS2#) Wen shi zhe [Literature, History and Philosophy], No. 3, (55 Jinan: LUIZR AR
AR #L Shandong renmin chubanshe [Shandong People’s Publishing House], 2011), 45.

29 £WE Jin Guantao, (Sit: AT LAMNBEEEBGNZE ? ) Daolun: weishenme cong sixiangshi zhuanxiang
guannianshi? [Introduction: Why Shift from the Intellectual History to the History of Ideas?], XI5 Jin Guantao, XI5 &
Liu Qingfeng: (MZELHR: PEMKREZECARNBWAA) Guannianshi yanjiu: Zhongguo xiandai zhongyao zhengzhi
shuyu de xingcheng [A Research on the History of Ideas: The Formation of Important Political Terms in Modern China], (15
R Beijing: JA{2 AR Fall chubanshe [Law Press], 2010), 1-7.

30 FFFX Wang Fansen, (BREE24FN—TAN: PEIEKBEELNERE) (F) Sixiang shi shenghuo de yizhong
fangshi: Zhongguo jindai sixiangshi de zaisikao (xu) [Thinking as a Way of Life: Contemplating Modern Chinese Intellectual
History(The Preface)], (53R Beijing: 363 A AR #E Beijing daxue chubanshe [Peking University Press], 2018), 1-3.
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A EARHET 7 HEESE: BBREFEARNER - BREERZBERFRIRAE R
KB - BoEMNARLERN - BHULZBELEABRFE—fPiREE - BIARFPIE AR =5k R
BEEASHINREREHE—RARMEPHER - XTHEREABBEMIEPX
MM BRBZHAITE —BHESBEARININEZ Z PEFRFEMNSR - FRURAN

ZRIFANUENAKBER - EAEIFTEFLIEBRRE - TR ERBELSZIELF
RUREE - IBSh - BB ARZERR « > & M WARERFE - SEfr L« kBN
N7 - MBERETRREARBERRZANRRESR - ABFREFEKREY - N “E
A AR IS RS - BUASK . ZOMEERSFAEBRANEENZHIEE
KRR - TAARBBRELELCETVELERF LNEIERR - BRREBEAEENK
PRSI RANLR “E& 1NEIR -

o BREXHEN—HANIMR: —ZROEVEMNZOMEALITELR PN —
MKBATRRBMMEART - BRAPHRZPERAAN BN, HS—MUREREFERARN
ME=BEEFNTSAEERTERER - TBZUEEMESRNNER - HSL - ELRH
BREMAZF - BRAFPNHFEPNNOXTPANZAIFIERRDIE - MNABRIRMRF
MERTES - BRERMENEMRPABEREFTRUZENE—FERZINE -
EMEEEFRNRERPAENLNEERSINIMRENENRS - NI 28 B8+
s Ry BARE -

&E - OUKRFENNEBRENENEEZEZREANRARAREE EETA)
WAAAE - EBESRIBUS - £57 145 BF - EEHE - #WIEESHEE -
RIANNERBEMNBTIEE - B—HETESARUEFMRUELRIENLE -
REANEPDELPEFHBEEAAPANCLE - BEIRBEMANNDEERBEEIN  FEX
FICEMNERUE - BEABTHEEXLERENSAELIKE - SINENSEa1T
MESHZEWEHRE - ERAETEEBRNHEREREFHARLS « tMREMAER
& ZBREPRESZHIRNEMNEX -

(D) BEERMFRFIK

PONERRERNI N BB LS POEIATT (IFEFENNINERNMR - RI\EBELIXIH
RUE -~ MRARE - MRTENARBEEL - A 7EERBNTFZIRA - £BE:
“SIBUARBEFIR" : 208 L60FENRE - UAW KER - BE HeRFL0H-X
FARKRNUF IR AL BB ERATDEA 7THES - AIFZIRARLE BB LT
PRERTHEARBERNEEXRRTHEEENTTE - ZPHAREETHENDE
AMFPAYISEFR - RZEEE - BEEZEMA @15, ERKEREBWMRAMEIEER - £
MEMXHEANREIREIAR - BAOTHEAUERHZFAPONBIARIRESSE -

31 RT “BBEMER WL o] ¥ I ENFK Wang Fansen, (BBEHEFN—MHIH: PEMKEERELWERE)
Sixiang shi shenghuo de yizhong fangshi: Zhongguo jindai sixiangshi de zaisikao [Thinking as a Way of Life: Contemplating
Modern Chinese Intellectual History], (153R Beijing: J6ZRAF i #t Beijing daxue chubanshe [Peking University Press],
2018), 1-32.
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WNAMEAXREZNBRXEMEERT—TMTNRANEZERR X FHAXEBEBRBAR
SIMABEER T — I MARAZENEE - tESESENERZNEN - HER
FES - B - BF  LASEBELMRTIHWEEN - FRXEXKWARLMEEDR
RIMEIWERE - REAEENKWIFK - NAADEFENBEEHRTETRAE
ZHENE - A - BEREEARNERE - “QiF=E ;R”E’Jm*rlaﬁﬁl FEMBEELER - LEIIT
MBIEEXFANMDMERERBZONSER - SUIRRELIHT ; REBRREETSIE
HEARBUARESE - B2

IS ETEIR - “MSS ISR —IEN S EEARERIE-ERGHAAN (Leo
Strauss, 1899-1973) REZFEFEME - HIEMIERNEAMERTFIRAIR D FH—NXTE
ABZEEMANEEFELFHAANBWTT - “FERSHFIR EL75 “AfER B
73E - AIEMNBUAEZHNNAEMEAREENARE - EfSSMENZEER - Al
MK BZEMANEZESY - XEX “HE” WAEMW— 1 EE - EEMAES00P
ROBAF RN EZEAHRTHRMAS—BETY “FETE” WBEANFEEZWEM
METE . MBAMOHEXAMT - HESHEEMMERI 7THIE - EMABHEE
ERFNERMN “BAER PR TRENER: LHAEE - BEMNEMEARENH -
HENEMZAERAW - BRAEL . IWREBLZITAANE . FEXASEETRE
BRMANBENS X ETREENAZIMITSNE X BEEXNE—ESEE2ETEE
RAMIZIEBEREXAPRELERWEERE - MXREERN BB IHIEEERER
% RBEDEATBETREER - 1S - FERAIAFmORE - 2% JX 2 thoughtMdoctrine
ZBIMIX5): thoughtiEMEZEIEMBAE - Mdoctrinell2—EFE TR ANIERAZF - BY

MEBLRE: KEAPRERFRE - BRFFEI2RFAUINNREFH 519365

HIRH (FEESE: N— MR HENME) AREEFIRBEBEMENZEIEA -
HFERBESHREBEIUEMA: BISWTEBKEATFRNVETWZEAREBE
X BEEZTHEI - BRETUREAERENKTISEMMSREEAGFRRILEN
FEFES - MEREREBICZ(FEZEIES| - REFMDHFENIAIEE - BILE2IMIENG5H
SFIBETRKL - B9

32 “FE+MUH: ZHE L EEUNFFIRSBIBENIE ™ Di sishisi jiang: Zuo Min boshi “Yingguo jiangiao xuepai yu
sixiangshi yanjiu” [Dr. Zuo Min’s “Research on the Cambridge School and the History of Thought], http://www. cbs. shisu.
edu. cn/1b/d7/c3029a72663/page. htm?fknohdjmgdbaimop, 2023-08-05 ; Quentin Skinner, “Meaning and Understanding
in the History of Ideas, ” History and Theory, vol. 8, (1969), 3-53 ; Z#% Jiang Jing, ( “GIF=ZIK” B BAE LRI N4HE
5%&®&) “Janqiao xuepai” zhengzhi sixiangshi yanjiu de xingqi yu fazhan [The Rise and Development of the Study of the
Political Thought History of the “Cambridge School”], (#BBHR) Guangming ribao [Guangming Daily] (2023-5-22), 5
14hR -

33 (R4S E IR (Leo Strauss and the Straussians) FEPEXANK ? ) Weishenme Shitelaosi he shipai
zai Zhongguo name huo? [Why Is Leo Strauss and the Strauss So Popular in China], https://www. zhihu. com/tardis/bd/
ans/722347228?source_id=1001, 2023-08-05.

34 (ERZRIRE Nature Right And History By Leo Strauss (FRICHIKRSFEHIE) ) Xiansuo tiyao Nature Right And
History By Leo Strauss (jianlun shipai yu Sugeladi) [A Summary of Clues of Nature Right And History (Also on Shipai and
Socrates)], https://www. douban. com/note/763057366/7_i=1650318QMaPx_7, 2023-08-05.

35 ZDIsKMEHS Zhang Xupeng, (MREMTESKEK: NESHEHF) Guannianshi de guoqu yu weilai: jiazhi yu panduan
[The Past and Future of the History of Ideas], (EINAZZR (BEHLZRIZFRR) ) Wuhan daxue xuebao (zhexue shehui
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PEEZERBRIK: X —FIRHUBNE (PFEZZEAN (£EE) ) BOHRME
E -« NRERIBR= - #18 » KISFLURBI “HEXR S2MFRNRRSS5E -
MNEMETHAERRNRE - EAMNELEBREENRE - UHAKPEANFEAL
MWENKBRACE - BATPENEZRLRIK - “RHIEE - DESEW (BR=18), = #
7 (5B1E) REERBHAS - AR EZ RHNBNAREI (XNFZIREAFM), &
FIREASHRETEZRBRESR - SPENMBEARZHOAS - ELUEEPEES
EWEMSIRHEZNRENE - ARENERKR - BafEMIICHER - 1S
BXRMITZEE - O

PEHSEFIR: NEHBIEPERELZPELSRZESE - FINEHEZER -
ZEBBNASEBEBN—AE  AWERBENARER - EERSZREL BEEREEIL
EHARMERIRNARSE - IEABREMAN LR FIK - « BZERk—CFREA
PIESRRENBREAREBZUEINEATENR - MBEEBRBIAM - FHAERE
EXMENENTERBEEE - ELFEWNNEZEMEMZ ENBZER - Z25%F8
8 BUaREE - RAER/ARZRRSHIBRNGEME - “REMCEMRSBEE
MENES - EYSHEDL - TZEMR - B ERHEX—FIRNERIFETER B -

—IRASBERE: BIRCHTHUEPERBLAOBRA B EE - =2
B REBEMEEZI - “BE-MOFFHENNR - BBRSEMN - FARBNE
AMBE - Zf—RAOIR - BRSEMELEMEANAR - 2% « QEERIERiE
SER” - IBHSECHRBEAEMER “—RIAIR - BBRSENNHFIHE" - B «
REXFNFZARES - BREMANTEECRBFLOEMIMNET - BEELNFHE
FH - NBRIBRBINAZE BRI REBENAZRSERE” @], IRRAPENESH
8 REMNN BIrafk SERZERS . EEIENBHEE - SPEH - ABHM

&

ﬁTt:—r_ °

kexueban) [Wuhan University Journal(Philosophy & Social Science)], No. 2, (E0;¥ Wuhan: EY K% Wuhan University,
2018), 65-72.

36 ¥ F Jiang Guangxue, ( «“ PEBEEL” MIENRITECZIFIN) “Zhongguo sixiangshi” yanjiu duixiang taolun
zhi pingyi [Comments on Discussion of Study Object of “Chinese History of Ideology” ], (CI8FH) Jianghai xuekan
[Jianghai Academic Journal], No. 2, (B3R Nanjing: ;L 738 L =83 Jiangsu sheng shehui kexue yuan [Jiangsu Academy
of Social Sciences], 2003), 141-143.

37 BELE - 14100 -

38 ZFIR% Li Zhenhong, (FERBEBEMAEFTHFIK - EES5EE) Zhongguo sixiangshi yanjiu zhong de xuepai,
huayu yu huayu [The Schools, Discourse and Domain in the Study of Chinese Intellectual History], {ZARBFI) Xueshu
yuekan [Academic Monthly], No. 11, (/8 Shanghai: B SRFFRELS = Shanghai shi shehui kexue lianhehui
[Shanghai Federation of Social Science Associations], 2010), 120.

39 BIEFGe Zhaoguang, (FERBIESEL-FIC) Zhongguo sixiangshi (daolun): qishiji qian zhongguo de zhishi, sixiang
yu xinyang shijie [Chinese Intellectual History : The World of Knowledge, Thought and Belief in China Before the Seventh
Century], (_£78 Shanghai: 2 B K= AR*#E Fudan daxue chubanshe [Fudan University Press], 1998), 3-13;

40 ZFIRF% Li Zhenhong, (FPEBEELHRFHFIK - EBSIEE) Zhongguo sixiangshi yanjiu zhong de xuepai,
huayu yu huayu [The Schools, Discourse and Domain in the Study of Chinese Intellectual History], {ZARBF) Xueshu
yuekan [Academic Monthly], No. 11, (/8 Shanghai: BT SRFFRELS = Shanghai shi shehui kexue lianhehui
[Shanghai Federation of Social Science Associations], 2010), 122.
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tFERNTE - ME—IPERZEXR - —PBERRIEE R - — M XEFHER - —Pei—
ZABRBHMUWEHWAE - BE2HHEN - HESH - EEREIARNEIRRNREM
PRI A KB A RADENZEMEZ T - DUAN AL/ LIRS 2AMMACERNZFE -
PUN A RIS RSN (H 0 RRM) 757A:

“CRFTMEB & - “BIE” ANEBRRFTPEANEL - MEHEHNZRELAH
RIFE - REPRINE (FEEY: —MRWAELHMR) (The Great Chain of Being: A
Study of the History of an Idea) —H 2 F - B RFTFER - BOUBZEEFFRHEFE
ZHRNAD - BEERAWAELNEPRFREY - SERRESNEERRE - HAK
BT AEZNERENS —MNHRER - FEFEANMZoIUEENEFNARNES
FEPESEMHMBPIAEGERAEENESUWS - HWREBENX ~ WELENEZFE SRR

VURFZEZRNA - BERIBUSKVNESEE - BRMKE DRI S A2EFAF
LT L BRARRMERRETREHRH “FHAZHE - K8 - BRIFFPHUFANRTNE

RIEPIARFRE - BRREBNESAEL - MEEBFEL TSR X PR RIS E -
FIEEMENAMES - ERETWSEETRENWELNAGHALS - TEEY
SBHREMBRAESMRCER - RRZANGEBBEZ R AR BEMET L HE X ARRKIH

735 - NMBRBH—NOBNAR - EFSHMIERNTEREBELMEFE - It - =i
REBEN - TRREIRETXEREALH /N AUBEINETNEL - WEE

MNEZESHARMEE - EEUEAMSAFETS IR HRERROBRE S - BRF
FPRNELSPERERZ—AMRTASBEELE L TMFEEENE TR “FEZ
H#” (the chain of being) CE R PR BHAFER B MRIERE T 4), (IR SIMNSE
BRNERFHIREF  &SUNELT  SEUE LYK - thER 7 “FEZHE M
NEF IR 18t SRR BIKE - 1

“REER A - XPFEAREER UNRRREIR NEREFR - TENEE
HEMH). G A RERERR - LLUREIEADL - HiIENRLERMRTEZZEBA
TREMAIRETH - EERBENEPHORS - RAESEFZRRINTSIERRT
MICHIEIN - IAAEMRIMERE~ETREEBR FTHFESIE - TMEXAE -
BHIERNENIXRHITHE - MEANXATWEL - HAABEPEIETHET - &
AEMEEEBNUEZERHEEKSR - BIMNERFENTE - BEXEXEENTH BA

41 # W Arthur O. Lovejoy, The Great Chain of Being: A Study of the History of an Idea, (Cambridge and London: Harvard
University Press, 2001) °
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7)), FMFRERNIN AN ERERABANALEBRE L - URESRESIH (
BUR) BREWERN - &WERFERNIRE (anachronism), KT EFRIRT XIAME
BARHIERRINR « BIAkRE - “[ILIEIE” (historical context) A2 VEEZ=1TER: &
% MEMRZRETHBHSERT(EMBERNA - XX AREARTEERFEKIED
A KEEE . MARAROMEEECRZENOE - S5RINER; ER: BEREEEX
APERNEES - RABERETHRE ; &6 - BREINENBS XX ANRRERE -
FIZERANAKRSEMENALEBIRERIERNEFST - AREFENEREITHEE - 18
TEBMWZEBREPHRES - PIRZER=EFET2ENEE - UKRESERZEFTZS
FHEBRZ: ‘@ TERAEE (discourse) X Ma - BERNERE S’ (speech) ~ 3
(literature) SL—MEX EMWAHSIE - BEREEMELCEER  EIMNERPREFEH
FMERZEBEBETLHEZNEKR - X—HZENKAETEREBER N BEENNAE
ERARRG N AMPASEMNITHNASE ; T AMEmEIEMA - mMEEmEX
LTSt RE BIERZSIE TR TRERMFMITIEHFIL) - « W)
“NARRMEBR & - WA ZATINEENAWMENAE - EO 75 “ALBE"
EMRNAE - B CHRSER A - SR RSN EZA/AEER - IANIERN
BABFRENZEAEmEESHEFRENNZLHEX KB . EAANAKZELRBEE
B EER - TEARZINENRAETIANT - ME ABEMAYRLE X X LW =AY 4
MERE - R ENER TPLERT ALMIZWEE - B2 - XEFBHEARAWSHGH
ExES “BRMIV WP EEFRERER Y - NEEFROUFRFECS - BINTFEERE
WEHMARI - RARDPEATBEERE - KAIEAEBLENASTZ2EE E8R
NAREREBRTAKRN - FALL - BETXMUA - 5 —SLHLH S M AR EF
. FR 7T EFEROFEMNEBE - REXAKRPWLHADR - SHIHEXARPRIKE

BERMWZ - W

“HEEFE - AL HAENELAASEZNRELET AT REBEIHFE -
SRBEEHRPEIER - ETEBZARD: BLEEHAEY “HEZE” (Idea Type) 3K «
B WA BREWEDEME AN ERHE - ELR M <EZE” - FRE™EE

42 [E)EE-HEM Quentin Skinner: (GIRNEUARBEMEM) Jindai zhengzhi sixiang de jichu [The Foundation of
Modern Political Thought], Z3#% %% Xi Ruisen, 175 Ya Fang ¥ - (1b3R Beijing: B 55 EIBIE Shangwu yinshuguan [The
Commercial Press], 2002) ; Quentin Skinner, “Meaning and Understanding in the History of Ideas,  History and Theory, vol.
8, (1969), 3-53 ; Stefan Collini, J. G. A. Pocock, Quentin Skinner etc. , “What is Intellectual History? + * History Today, vol.
35, (1985), 50-52.

43 [ZE]ETFZS-UMIE Stefan Collini, [£]). G. A. J¥EFE 1. G. A. Pocock, [52]EE-HTE49 Quentin Skinner - ({1
L 2BFESE ? ) Shenme shi sixiangshi [What is Intellectual History?], J #& Ding Yun F%48: (T AZ2BEE) Shenme
shi sixiangshi [What is Intellectual History], fEZ 8 Ren Junfeng B - (=78 Shanghai: /8 AR H ARt Shanghai renmin
chubanshe [Shanghai People’s Publishing House], 2006), 17.

44 [E)HIR-SERF55ET Leo Strauss, AKX 552 KM Joseph Cropsey, (BUAEESE) Zhengzhi zhexueshi [History of
Political Philosophy], Z=XK#4A Li Tianran &1¥ - (AZ[E Shijiazhuang: ;15 AR HAR*E Hebei renmin chubanshe [ Hebei
People’s Publishing House], 1993) ; [ZE]PIR K455 81 Leo Strauss, ((TARBUAEZE) Shenme shi zhengzhi zhexue
[What is Political Philosophy?], 2=t #¥ Li Shixiang ¥ - (53R Beijing: 125 £} R #T Huaxia chubanshe [Huaxia Publishing
House], 2011) -
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ERZHENEZEOSEF 8 - 2RISR R A —

“NEFEENBELLA - ASPHRZBZ2MHAZANERN - XEFEYNKR
ORBEFELS ; BRABAMN—ENNMENE - MEE - XEMEWR
N AW mEFZ }\ EEEHEAMNNER ; 215 - RERLUPMER Lt
ERFAECHMRENA - MIE - XARETEL - AMNRWENEE

FUXEMSHW—IBIEMEWBIEANER - ABRERNRCRIERPRE

BEEX U
 MEEANREFEAMENBEEN 5 5 “B” rb5:

“ENHEPH LRWENRENE - AENFHOTE - FRFRARK
R B BENE - B - HREENAMN S IEWERERTE -
B SHrEE . REREUAHFRRS 5 H 6 HER
53 XA 47 -

HE . MIRBRENFENRANNFHEECH —ENMRERE - AUNEAN=ET
i (RO X5 77/\*43)#/2@)5%’]%% HitW A B EERIRE (Begriffsgeschichte) 75
% MREAZR—IMER . MBRBENFN—HHRARE X S8 NNKHEE—LE
PREANARFENEEGS - BAEINETHEZS - EFEROIIXERZHT
AFERN - “BERESHSHEANREMNIEXNER - REBIEISRHENS
BPWEARNA - AMEBSRINRSENRNF LN @iag “mRESESE ; £50
WERERMBEEZRNTE......

MU EWXERBBELPRAAMS - B—IPRARAEE N/ 17 12 5 L8R
“BITWR” AR 7 BT SINBNA LR Z BN ENER - “AE1E iﬁIX”Tii

5 [E]S5%H7-F518 Max Weber, (IEZHERR) Shehuixue de jiben gainian [Soziologische Grundbegriffe], #5%
1b Hu Jingbei & + (L8 Shanghai: 178 AR S hR*E Shanghai renmin chubanshe [Shanghai People’s Publishing House],
2005) ; (RKTFMER <EER F <EZE” ) Qiantan Weibo de “lijie” he “linianxing” [On Weber’s “Understanding” and
“Idea Type”], https://book. douban. com/review/14638553/ + 2023-07-16.

46 ZRE Li Hongtu, (Fa75BIESEMITAMNER) Xifang sixiangshi yanjiu fangfa de yanjin [The Evolution of
Research Methods in the Western Intellentual History], (#TTZH) Zhejiang xuekan [Zhejiang Academic Journal], No. 1, (
M Hangzhou: AT B SR ZB7 Zhejiang sheng shehui kexue yuan [Zhejiang Academy of Social Sciences], 2004), 91.
47 ELEH - 59201 -

48 F#EH] Fang Weigui, (T AL Shenme shi gainianshi [What is Conceptual History], (36ZR Beijing: 45 5&-15E
-#1F =BX 5 Shenghuo dushu xinzhi sanlian shudian [SDX Joint Publishing Company], 2020), 18-22.
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MZE@ 7AFINE A ZR A — IR IE - M “NARRMERE 7ERSHANEREXARZS
HEER “RNEFR A2 “BIAEL WE# - “HE2L” HEMEXEFENRESE <8

2 Ek..... B - thol BB EIX LR IESIEREBHEABUM DA “NER” T “IME
B> mANAE - EWEAE R BEEEFEER MAFTHEFMLONE: —2WER (ternalist
8 “intellectualist” ), BERINAEMNSMNEBENFNERERE - REIBEMUZARS - LU
BRABYARKRNANS ; Z2IMEH (externalitsl, “contextualist”), BN BIEE T45E M E
MAMHIET - REFRBHASBERREFRFENTSENm - WAL - sS0FEBEEH
KXREDP - oJURMAIMISESHNHZE  AMUBRNEENETWE ~ 8% - BEEAE
RNATHWEAREET - MEIMIINBENBEMSHNE R BEMNZS5AEE4
E7HNRERA -

Mg - sefl: NBRBSERS T BEEPENKIERSE

STRERGARAL LOEEAN - WEM EE - EE . CKR . FE
HHARD" « <BHEIRN" » “AABBE" « “FAAEE « B - <fEf" - <R

B FEZEBRRBANME - SRIABASRAEE  BaBE - 25788 #EREF
. RAMEN SRS BRENAR - 55 XEBBANERLNE EAEEEREF

A - MENERBHFRRERFE - RATEBRRENERED - E?Jtt MNBRESE
NAEEED ] BEATENERZEEEZNEMNENR - AHE -2 EIEMOHNT
BZERFERTERENENREZRE - ‘“—"%ﬁhtﬁ?ﬂ]‘%*@ﬁ’imuﬁ’hmﬂ- BIAR
BRELRT —MESALEIRIRMELRIENNAE - REALRELPIBE@EEN
REBFNGIE - MREPBLECHEXAD  SREFEZVHE - WSNEE - BETIN
BERKES - BIENSHERTH MESHZENESNRE - BRACIEERHLIER
PRABIES ~ SMIREMAERE - DURERBEPHRESHALHENZEX - Bt -
ofPUBEIES - WETRAREXEERETNS T BERBESEREYNEBHERA
MAEMEREEZERE - N eERER - BFAN  RUSSEAN MRS F -

Hep . BAERN REOFENRETERROSE - HEE - SWRES 0 EDRA = kX
AT BN - BEANBE (RESEFRFC) PRI Y BCNBREREENE
& NANBRHERERTEANBRNEK - B - SAMS - BREBEXNER
ERWERY - EIEALEFERKBEENERE - KB/ tUHEETHSERNBUALT
BTRVRREA - USRI BCHBCAR RN ERR - Bit - BEKERBERMA
THREDERRZS - HRESHHPEFEEENN L BENRERERBIAT
TR - AL (BEENX) - 5K (BNBUABEE) -~ BHEM (
WOMXZEXE) - UEs - BAEFZSHNALTWREEBERRET 7 IEHERER - bl
R7FE ~ B - THEUREGN=BHZENKWES - WPERIEXEH A -
BREAERBELRODNKETMRNSZ2S - SEMA; BB —HEER™EHE T

49 Donald R. Kelley, “Intellectual History in a Global Age, ” Journal of the History of Ideas, vol. 2, (2005), 155-167.
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BELERENAE - —RTALBHMOEMNINNE - MER—LEEFHAN
ANEE—EBIFHNAE - BEELBEEEZIBSHARE - MERBZRPNVERBE RN
B BEELHARIDINBEANIEEEBAESE (intellectual history) S HPTBRIEZSE
(history of ideas), XFEZEH “idea” WEXABRFARELERZ - BRAIFARERKIEE
FENEREEMUZEELSE - BHMTIAFKA—INEL . BINZEERHEPE—EW

MARRBEIE P - RARBENEZARE D - AUEERREENAKRKEHER
AR - AEEBEWSERFR - e - UERNUERBR KEREHANE

BEREHEROPEMNEM - HERNBRNERABAE-—ERX EORBRE 7ZE(INRE
BENFNFREEE - FASEBREXR(MEEECHNERMEL 7 SPEERE - W&
ARAFPRAESETHIWRAD “BMZ" ; KRERZETEABRENERNRR - RU
BREMMSEMBZ—MRELPERBALEEZNTHE - AFEXS ; L8 BEEL
BRENZEEZAERE LHNASTWPAERE - SREMARENEIRER ; 3 8R-8i5%
PEETHHEEZNABEIRMBEANEELRNXESR | SICANABEBEZEA
REBROBNOE.... . ZENRTREENENRASAER—Z - BRIBFEHRMT -
BEBRAKBEHMENNERNAE - fOEMMERARERBRNMNE - BRIBEM W E
TRKES - MNMUARRNBERRBINE - BN - FEXNBREELWEZMLRE - BEE
DAVIEBHNIEADPL - FRIRUEBEXRASZHEMAD IR - PO EBEINR

50 Wolfgang von LOhneysen, “Geistesgeschichte und was damit zusammenhdngt, » Zeitschrifi fiir Religions und
Geistesgeschichte, vol. 47, (1995), 83.
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48 o 1531

Mo BEEREER ? sSFaE T T RR: «<BRERST @R 0 EitE>
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51 20&#) Fu Yang, (BELSHERELHIE: RBEHRWETHERE) Sixiangshi yu jindaishi yanjiu: yingyu shijie de

ruogan xinqushi [Studies on Intellectual History and Late Modern Period: Some New Trends in the English-speaking world],
(P RMFFEFAKEHFTEAET]) Zhongyang yanjiuyuan jindaishi yanjiusuo jikan [Bulletinof the Institute of Modern

History, Academia Sinica], No. 99, (&35 Taibei: PRI EFHITFT Zhongyang yanjiuyuan jindaishi yanjiusuo

[Institute of Modern History, Academia Sinica], 2018), 79-100.

52 Carsten Dutt, “Literaturwissenschaft und Geistesgeschichte: Die hermeneutischen Potenziale der Begriffshistorie,

” Deutsche Vierteljahrsschrift fiir Literaturwissenschaft und Geistesgeschichte, vol. 97, (2023), 53—63; Andreas Mahler,

“Relevanzen des Imagindren Das Programm der >Geistesgeschichte< und das Problem des Kontexts, ” Dtsch Vierteljahrsschr

Literaturwiss Geistesgesch vol. 97, (2023), 387-406.

53 Cesare Cuttica, “Intellectual History, ” International Encyclopedia of the Social & Behavioral Sciences(2nd edition), vol.

12, (2015), 260.

54 3T T Wang Dingding, (BASSLEARTQIRR) Sixiangshi de jiben wenti [The Basic Issues of Intellectual History], (35

RBeijing: 7777 11 iRt Dongfang chubanshe [The Eastern Publishing co. , 1fd], 2019), 4.

55 [FEEIFBZSAIMIE Stefan Collini, [3E]). G. A. KE5E J. G. A. Pocock, [E]RE-HE4 Quentin Skinnerd - ({1

L 2BA8E ? ) Shenme shi sixiangshi [What is Intellectual History?], T #z Ding Yun F4&: (ftARBIEE) Shenme

shi sixiangshi [What is Intellectual History], fEZ 4% Ren Junfeng ¥ » (_EJ8 Shanghai: /8 AR & AR*E Shanghai renmin

chubanshe [Shanghai People’s Publishing House], 2006), 20.
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English Title:

The Definition, Methods and Other Related Issues of
Intellectual History

——Also on the History of Martin Luther’s Thoughts
in China

YANG Ying

Translator, Department of History, Shanghai University. Email: yingy17853321152@163. com. Nanchen road 333,
200444 Baoshan District, Shanghai, P. R. China.

Abstract: Intellectual history, tracing the history of human thought, is the understanding and presentation of various
thoughts and concepts that have appeared in human history. The Chinese term B485E is translated from the English terms
“intellectual history” and “history of ideas”, which were once used interchangeably, especially in the 20th century, since at
least two reasons: the definition of “idea” and the history of the development of academic disciplines. The use of English
terms in confusion is undoubtedly a reflection of the phenomenon of different opinions on the definition of the connotation
of the intellectual history. By enumerating the explanations about the meaning of intellectual history of Collingwood,
Lovejoy, Isaiah Berlin, Skinner and many other famous, not only to show the ambiguity of what is intellectual history,
but also to seek uniformities among the different definitions. It is that intellectual history points to the spiritual creation
and experience of human beings, and can guide people to discover and reach the most real place of history. Based on
their respective understanding on intellectual history, historians use various research methods to pursue the thoughts and
concepts in the course of human history from the perspectives of pure history, philosophical history, social history, etc.
, in order to find something valuable and meaningful. On the basis of sorting out and analyzing the basic problems of
intellectual history, this paper further illustrates the connotation and methods of intellectual history by taking the study of

the history of Martin Luther and his thoughts in China as an example.

Keywords: intellectual history; terms; connotation; research methods; the history of Martin Luther’s thoughts in China
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RE: RREEMANNBMEZFIAN "BE" 5 "NE" AmE, BMERREZAERLDR: —E2NTREEE

EITE". SMERFUER A ENRESNEBERNRER SR, FABTHLBERNIKEPMUMEIH, "NIEH
IE" WENBETBEERERICRE LWBEY. AXUME R FRIEERAM, T ELM" 5 "FEEL
M NBEAR, FH "NEMFRE" 5 IMEMFR", BRMSRAAXADT - #EASEEEL - @iHDESE
730A. EULEM b, AREEAFNERITMUNERHSAR - BEEHRE  PEXEHANE - BEFER
HWPABRES MERHETEE.

KigiE: BB ~ SMEMRITE - REMFUE - BRRes
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BREZENEANFEHEANZHNBEMR, SBFE - MRS FE - WIELSFHR
BESESEXANARR. BRESEZFLEMERNST LESENHELY, BEMEEN -
MRFEZBARE. AERNKFAEZIRED “BELMREROENAERAREBE. 7
FERUNFEABESERIASE, UAELABH, LIBEANENRRKEWHSE, Xolgs21t
MNEZERN. MEBFRNNERARNKX D TEFEMNEBESE, AN “BFEHEER,
LEEERBRMUE, BAMZZENRANESIMNURERNS R ZENEIE. thiREH
FNRBENG—, ECEERERARER, XEEMEN LBET7T 20 BF R0
MEARTZRE, “BEFEFEEZRXENFRNEREH K, MEBEELECE LEX,
HRABWEEENAEHNAESNEFZRNIE. SMINRABEERINNREHLE0O
AEEOH, MERRAESETXED#RY, BEREXLOTRBZEB IR LESEAE
. “BFREBBEMSERRD, EENMRESEXLDFELET — L2008, ETRE
EXTEmEENRE.

BREESEMRD FEHINESAE, BEHBEBRL . FIRDF 5 (intellectual history)
PIHNR D FRED, REIRADF A ENEEAEEFZHUMERE. FHH - 2
B B=1 - 81 - FIEE - fREE - FRESEEERTEIENBREBERNEM
EXNHRDFBICRETFZEAERMNIE. HPEEFEIL-FBERE-AERT
(Jean-Fran ois Sirinelli) EHICZE W R ACHEN D PR ARIBRIR D F LR EERH
FERNES PSS TMHENBIMRD FRARBRIEHFTHIE ; EXHIRD FEHEANED
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SHRRFMIATER | MUREZRAEEEMIRFRNERIFBRICE. WESh, TR
IR F LR TR PR AL 7 ERMEICHTFUA (Prosopography) , EXEICIAMFEHNNRAY
FCEN-Hri® (Lawrence Stone) AN, EREICEANMEN L L THENHEEREL
R —MBENENTTA, LIERMRD FERTHRIRE, HTREEEaERERZ T
WERERWANE OB BOEEERNIERETRE. MRS 752, BEEMNET «~-
B M3k “N”, ERBEREBLEREABRPHEEEZRIN - BERRSWEBE. BRN, 818
SEHBBBNBLERTEIR D BEMNMELEERTEAREEFNDHIANFAREEERHN
Pl

IG5, BREENMMBEBEREKSR. REEEAFLZZRIR T HHTE, “R

WRBEZRHNERZ2ILER. EREANE—NBRBREBM— RIRAIAR— R,
TEMEXR AR ERWBRE, EWE, BEXMMZELANEREREHN - FF
SENBOMR RN EREMSETANEIN N, BRERLNE LA NN R, A&
R, BXMICHMENENSERER, FHHRIARAR - KEEZA,
b=, siEZOLICHR, RNEZ SN — L/ NHRAEN, A2 CREREPH—

BRESHRADFE - BEE  MBELSEUTEERE, RILALEXNBREIE
SETE-—FTER. FA—LREME, BELBREZEMEMANEEANER, BRIR
AFEMSEMET BB E. BREMAEZLERLKOR: —Z2REUBEBRE 71T
2, URSHEENBRBEE T RARMAER. MEXFMNARZEEWFEENICIL, &
EAFTRRAVCIEN TS, BINEELAISIEARS, MUETHNEBMAGERFENTE.
X—K0)AZ AERENNERFTERTON. —2MATARAR. “AFLAXAR” O]
PIMEBIESBIERB ZIRIATRE. BIERZZINIDIEN SERBIEERENEMD
SRR - BREEEDEEFNBERRRSELEREANSGH. XEOAZRIMEMR

BRI, BR BB RIRERINE Z SN, RSCEF LB ZFRERTR B 22 4 BB 89
RS

ERIMERSD, ‘R WMREHmmD - BRARRE. FZERAELRIFR
o, EREFMENEFENZTRRNTEINFELURESH, HRAEFEABERFRE
EURRIRE ; MEFERAEMN R WRRES, MABXLUSFR. FEZ2EAME
TR LERAXERE, EHAEBENMHRP, EMNEBNARNEL T ZEMRERE
MIEE. B2 ‘R FAREFENRRRNE, £RBERENNEAR EEELUEN
NEEEX. MAXMNBEREMENZTMAL AL A, DEARRRNFERLHEIRAVE
iR aEEZA.

1 2REEZE Zhu Xiaohan, (1L-FBEARE-AERFIMEE IR FEMFE) Rang fulangsuowa xilinali de zhishi fenxi shi
yanjiu [ The Studies concerning French Intellectual History of Jean-Fran ois Sirinelli] , (SEZIBICHZT) Shixue lilun
yanjiu [ Historiography Bimonthly ] , No.4,(2005), 135.

2 Lawrence Stone: “Prosopography”, Historical Studies Today, No.1,vol.100, (1971), 46.
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— - BERRRNE: "BE" 5 "HEe"

MEZEIEA—T RN FARPRER 8T EZEREERTTF (Arthur O. Lovejoy) . 1936
&F, MR T (FEMESE: XN— M RMWAEHE) | Bit T “S 5= (Unit idea) B9
B, e “R2oMER ENER S BREAPEANMEAALTHNR, HEEWZEHN
MRIBICH A EM. 20 Le0FACHE, B RFTFH “R oM RS ATHSIFE 7 “al
HEIR” EIE-BTE40 (Quentin Skinner) EEMA L FZRIHH, BTENEE 78 KFTFN
REREREY, REBENAEESRPESNTRBNERSKE. BEMNEI978FEL R
(MABUaREBHNEM) E2icA M AEMREBBENRNREZFE. e HEEE
XEIABEEMRE, AE T BBEHNBEHEMN. *G5XKE, HITULMFEELTUS R «B
B M ehEmMED.

BEEREENEZHNE . AEEANTH, MANASTAE—ITREZNE
= BEEAMENTTE. ANREITASTHEHENZNY). AL LR O— M2 HH0
RE HEBEANNMENQSEW. AMEAEWICE D, WRABSSHIET. BELIESH
EHEERESHOMZHIE, WRIRAE EREIHWEGRH AR,

EXNBRENNXAMES, WREBE2HERIREASNEERYE, KZUEF (8iF) 5
W1E (ahH) I, 20 Le0FL, ZEEMERTFEU “BolR” AR, ERRE
“— MY ERS — IS o P RO RIBE S AIE . R FN TR LN XM RS EFLUE
Iy 7 BRSNS, I/, BZEEEMREABENZBEAFAMRERBENEM. H
o, REMEENW - BN - MWEM - REMEBBEMRNEMZ £, H—FREE
TR EE AR ANENNEZ M,

“FEKNBEFIEMESR FRUSARY, SREWRUEREIR. BENXTH
FEANMAR - WPEWNEN, oERIERAENHEE... —LERhERARTEEEAES
FENHEER, BIEXEER, NEMRE, N ERMIEAIREA S

MAEREBHIKEPIZRESFENEREN N, MINBRBEHEWEIER, EF
ERZEFALBNPMEN LPIRNENBAE, NMCEBBEFNMSE. [FUWARKRR-£1EZ
(Benjamin 1. Schwartz) Pii: “BAELHPMRAMESAEN THIIASAN HiF'
B BARIRRN . R, ANBEERADERERAEN, 2HEE - & KAEN, &
X THERHFENM 7 EIANNECAFES, BARMNMAMESNPYAZEALREW. £

3 3K3CE% Zhang Wenjing, (MMABSPAAD: ZIKBELARMFEMG) Weiguan shijiao yu zhongxi hudong
quangiu sixiangshi yanjiu de xinquxiang[ [ Microscopic Perspective and Chinese-Western Interaction: A New Trend in the
Study of Global Intellectual History] , {LLIFRYIARZR: TEBIFIR) Shanxi shida xuebao shehui kexueban [Journal of
Shanxi Normal University (Social Science Edition) 1 , No.47, vol.04,(2020),63.

4  fB85fFHuan Zhanwei, (MERELFESBRELIAFEAFED) Guannianshi fangfa yu sixiangshi yanjiu de
xinqushi [ The New Tendency of the Research of the History of Ideas and Intellectual History] , { A3Z) Renwen [ The
Journal of Humanities ] , vol.7, (2022),40.

5 [E-BRB7&KXFTF Arthur Oncken Lovejoy, (FTEE#S%) Cunzai jvlian [ The Great Chain of Being] 5Kf&75Zhang
Chuanyou ¥, 53 £] Gao binghongi¥, (bR Beijing: B 55EN31EShangwu yinshuguan[The Commercial Press]), 2015, 14.

6 SEfEMChao Fulin: ( RIFEFFHE#ERAIAIER) Fahuihao lishi suipiande dazuoyong [Making Good Use of Historical
Fragments], {( ABRBR) Renmin ribao[People’ s Daily] (201587520H), 55 16hR.
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EXSOZERFTE 258,20 23+24

TBREMEFNTRUBBRE 72, REZNAIRLEZVEEZNLEREAE, B
EMFEENNERER.

FRERLAELCERBRIANBEETNEN, FEREREALRXARNE Sk
B WAMSTSEE, AL 2 E XBRBANA, REMSA — = RERER “HHS5IH” XtF
XL, EURD—FARARESRANSE, FEIX «|B” NEEHCIERESRNFL
ZWEEY. A, ARERRBENXANEN, FERIENBEXINIMEE X RS
AR AREEENE MR RER .7

IEsh, NIEERBEN “HE, EFZVERBLHEENEINOD. BEHFAR
E—TMERATERNARE, EREBNWERERED, BREARBNREZEEAALAE - &
8, ANEZENANEESES D, BN ESBBNARSE, KIENITH

HEm5ER NNEMEEERE LRI, TacB iR ER RRMETR B8RS, 2
BiAE, SHEARESHEN—HUBZFNE, MENXEXNI - fFFRSEERRSD
ERSHEMRRIRSRE.  HRIANE BRI ANE P RATB L AR B8 LA
B, AR FE 2 ERE A BR LTI E, RAEBRRBENMRPE—RERN: N2
A AR EBEENMZEA I LA B E R

— - BREEMNHRGN: HMERRIE 5 “RERZFRE”

MNBREEWIHRRE B 5 “HE”WEXRMEEHA, BEEHNHRHEE TR A «
IMETRFRE 5 “REMFE”. IMEM T EFHAENBRERNRBENRERAR, FAET
S EIRBKES P IR S5 47, PR T RIS AN RS A 2 MBI ZIR A
ER “IMERFFUR” WIFRZB PR O BB T : BERE AN LG IKERR L HIE
R4 ? AERRBELHIBICH, SERHERZAERBERBAAENRZ ? EOAMEEMEK
A SERKE T, BEESNMLRR2%BRKMUEBEMAAEBRNANENWERIN
A ? BREREAPIESEIR (linguisticality) 2 IR HEISH ?

B2, MERRE WIRICEMNREIREY, MFREANZENATSEL G
AT, MEANBEMRAZEE, ARAAEMELHN EL1E” INRBER
o BAOXIIMEIE Z RUBPIER R Rz, AR RERKBHEMNCEENCIAE. BE, B
T NERRE WIBRERABEENREZENR A, RN TABSFEFEARERSE L~
FEARTMWBRER, FEATTENTEN. IMEFFRE FOBENERY, EHREES
P EE TN U T EE: AUE—NNEERAYSREEERILHE - FZEKKH

7  ZFRE Li Hongtu, (RTWIMNAKHSENBEMENETEE —ThREEMANFHEE) Guanyu Ouzhou
Jindai shehuizhuyi sixiang yanjiu de ruogan sikao [ Some Reflections on the Study of Modern Socialist Ideas in Europe - An
Approach from an Intellectual History Perspective] , (E#EITBAZEZREFESRIZAR)) Shoudu shifan daxue xuebao
shehui kexueban [ Journal of Capital Normal University (Social Science Edition) 1 ,No.2,(2023),18.

8 ZFRE Li Hongtu, (RTWIMAKHSENBEMENETEE —ThREEMANFHEE) Guanyu Ouzhou
Jindai shehuizhuyi sixiang yanjiu de ruogan sikao [ Some Reflections on the Study of Modern Socialist Ideas in Europe - An
Approach from an Intellectual History Perspective] , (E#EITBAZEZREFELSRIZR)) Shoudu shifan daxue xuebao
shehui kexueban [ Journal of Capital Normal University (Social Science Edition) 1 ,No.2,(2023),22.
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BE?ERETTINRBNAZE, AMIEBRTEHRGRNREAY, 2B ABNEUAIE ?
NTRAZRE EAOR, NMZEENNES, EEBLMIUNRRIARNEBAYEHZER
B BERE NN ME, MIE W HEHRHLER.

AL, MR TR ITA IMERFRE, BAN TEEFRRBES 2N BHERR
%, EEABEBRENT. ANERBFEPNAEFANTETE R ANIERAESEITZOA ,
HPESEEWHME “LF2E” 5 “BRZE"WNEHOR « LB 2E" 5 R ZE” 19X
FEXNOBAZBEZEN, BhE @2 M B E WE , BELENSENWEARTI R
EEEFZSSHRZENREDR ; —BEXFIBUAEREIMALA T HIREBEERILY
I “ARZ W, TEMN INEMFRE WAE, MO T AZRAZEBXEBRZ 25
EE5RINTIE, RISk “NEMFEE S,

“MIEMFRE FMMIENE BB RGN MZEWRENEMREZ. “REMFTE £
Hig ERRE: —MERIBRWREFEE T BEUNES, RAUEARIEHES
HARNICH, A2HSBURMETTNZE. “NEMFE” FalENET BB EREE
EREFHOEEYE, MEERPES “B2UNR AEHNEXSRLEENEHRRZ. KAX
MIENMR, BEEPTHRENBEX - ZIRSENCEE, NIRRT ELH
T, 2FERNWOBN T ENBEX - FIRSENKERE, K& 7LD HEm4H
I CBANER" ?XLE BN 2EWUEMERANT ? BRERG BRSO «
RELRSH B UL REEHE” ? BRERGHIRICEES R ?

“REMFE AN, — N BRI L EEEGS ¥ BEMa%Em, oo EAH
JFEERAKRINCH, ARMSBUAHIREITRIRE. “AEMFE" oSN AT B
FRAEREICRR LVELEYE. BRREHNERTREEASHNAESRAR, BBil—BHiR
HiE, s 7 ENNAEER, MAA— DO AR H#ST - RKEE N RAOIGER, FEU
K3 IEREEXNER. B “REMFRE WNATFERR, AREHMEAENRNHNE =R,
BROIBEEBIREE. EAX EIas @A 7 LK 218 A 2 S i A7

IR FANM S, ETRENEMERER L “AEREE” FRA DN, AMmXE
B2 “REKZHNE WEEANBESETH ; WEBKIEMA “SWNES> (locutionary
intention) B RAMBIFRIY, EBX “ZI=E> (locutionary intention) 5 “EEEE”
(perlocutionary intention) MWE/DEE. BEZA “IMEMTFE AR ICEMOBESENEREAY
TEMAEREWFIL T, T “RENRFTE FAINENEBREREABWZSWRIE
HEHREZR, PBARZAAFEXRENRZRIE ? T SO BEMRSBZREIRE NG, &)l
MEEN A, “MEMRE 5 “NEMRZE WFEEEB T /PR RAZ AR, UEYF
EZIRN TR

- BEEHNERHRELE

TBRENHREEMEREOER  KRSETFHEY, X—SXEBIBIHEZIER
NI REF RN BEENERMRTTE, WXADIE  EEAMEIE L - BAHEDT
REE. BIAEFE R0 Le0F NAREN T EMAEH— T2 R, XMEHREH
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BFBIERMH ML S, ERREHANUAFEEES « HHHMA T “FEA RE P
WANZER—TIER, SKBYRABREENREIARE. BGEZNEEERTOEZ,
AMOEREKPRTEARB S A Z TREESR, DFREIELH oBEm - BF8=E
MRERERERE - KNERNE - EEREBNARSESERR. EIt, BEHEFRIERTE
FBEZMMRTTEAM, ZER - SHEMHEITON.

EREMFTEP, XEADHTNXANEZRANEZWMRL R, BEBXBRERPRY <2
TR M ABEEE BTN DFER, BERERANKE, REBVEENMEERY
BIERE - BIRENFAREETXRERAD . EWEHIRBRBIRETASIAMNE
SERRFSE, BB SRR <R~ «“Em” -~ “BE” WREIMAVIAR, DXL
BsnmUEmtEMZnERE. A —SREGIBMINTETEMRD T, LR
MDA Nvivo R 1.

NVivoR — X EMM AT EMES /ARG, NiviolFA—FEZN R M
MRAPTRE, BRTHREINE - 0k - BE - & - 80 AREXSFFHESERNL
B BETRMED, SSRARSINXHERBREGAZR, BRBIEPMMAREL. Ba
NvivoZ AT X AREBERAB D, UMREREERNESNFRESREES. M. GiiEK
ARFERBBORHBERE IS RRER T NVivol2 - 0 FEERXADHT) -

(20122021 FIIRBATBRXADH) - (FEBEHNNAEEISHEEEZY—F
THPEMRIZLK (ARBR) BOXESH) F.

Nvivo RGBT LI BRI HTIEHE . FIEEXAEERNENEIT, [IUXAK
FIERYAR, BEBRME N ERRBRLENEBENGR. AL, clLUSAREREICHT
AW, BERITREDUGE, RELIMARERSIFREE, EABRRREENERE,
UDHEBEERRBEZRD (ZX) URELHT - WEH 3 TEREBESZANELEH, 2
5B - #F5H0A - REESHS AHELRZE - BREARSZ T BERIEXN L
PRYIK N, BUR ABRIN X LEIBIG XY B R S A 21,

Nvivo R R DI IRR D T AR HBRATHR SRR LE. BENTREMEL
WEEB D, AlIAMBIEZH R RS R, AMEMIEIR. BENvivoRH, F1allln
A BRI AR PR OB I0 “BR I, < an”, <o M T R SBUAM AR F < EHiBY
MR EMRAME &, B XERSWENZEWRZR, NTBRIL RIS “BRIC A
ROV, R RIMR S, SRR B O B~ “BRHZ" ~ “BA” ~ “KB” -~ «
AE” ~ “Ean SRBZRMECANEEDTHAF, NXEXRIREIBREPH
EEZIRS “FEZE

BIEMN EXPRIRZIBANERFANTR R, AEMNFADRABEZRI B ZFIRE
MWAEZEAAZEANU T EMAOBRXTWERERRARIR - ABOBHBROLESHE
BRMEEKN. IWMEERAZXMAANMARERIR: AR BB HNIAIMABLE
MRBZHNELUKRENERERN, EEXHAARKRE —LERBEMVELHELEER,
oEER “B” 5, 18 “XL7 .

HUICERER “NEMTR” &, RNEFBERMA SMEMTTA” HERM LS, £R88
RZICTPRE AN & R EE A (intentionality) FAAE E. £ AR FIEIRIOIE LRV, /8
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ZAMMEIAT RN IMERRFTR WE P —TEE . BREZ 2 — LU=k
ZFRMNESATNUE[EER D, £FRTEZAMMINARSAEZ=ERANBZERE
IR, AU EE—MEKY « SSEMRNWSZE. M EDEMS, BEANRNESESW
ZHRANAR: ERTANE MESABFZRTESE UM, EARFEENERRN
BALKRR, RENBIE DHITEEEE, ST SURNEMSEEREKS ; MERNSBE
FHFHER, EMNRENMESRE, SFHS - BUA - £5F » EMRBBENTE R L RE
T, RITS AR, BICXHEMATRE, AR RERRZE. SIEE AR, W
FREREHARON “BIez JUEF#EEINEBENSE, LENERAHZAEAR
%, MERAEALZNWARNSIENNEZEREBAR. tMIARESHNNRHICHE
&, A BT RN EIBIRT BER N TR IR A,

HANEANZMRIER IO RATREENR LR —MHFIA MINAESZEND
SEZE, B-TMEZEE: ENASNTERSEES 7T —MNARA AR LEE, BItmE
WZE - BEMOEZEWR— P =HENRE. ABAHDE, EETNRERN: AE4EEZE
HWEXE A2 HM AR, MENEH - SRS E—E, SMHEEZENEZAZY
R, AMFAAZRXPRAZREEN, MEZBNEMAEZ KRN LREWHEILA, BIEHH
SERIZIEANFAIERY O REME, BHAEIEEUEX SRERIIA]. MZFN RS THOASKE S,
BHAZESTECR, £8F (GEIL) SEUA (55B) 250, BB EMEIER. RUILRERSELL
EEEMNBXABCAFIEZANE, EASHEENNBUa LRI FE— MEHFLD
HERRET, XELRTVZN LM - FS0M, BIEZ2WFRENLHAINERHIER, M
AZFITE, BHMEE. 0

HANDA SR Y EFERMITE, M8ZE - B% - TESEREE MR _ X AR
FRTHEEMA. ERED, RIIUNEZSBZNEE NP RIS ZRAEAR. b
MERTFEAZNZEN, RTINS T BB “RRANK 2% - “BIEE” HI1E
SHRBIEEFAMBNAZREICH “BIAZ BN EER. BESRAIRAN
WERALBNEZREGEH: —EXATHYNEHENE EFEAIELX HEEAH—FPiE
B, DRASEEFRERNERE. 2T RNER, BIRFER - R TEZNEH
METRBHNER =BAA—BAX - ZEMTENREZNEB. M, EREAEM
RISEH.

BIRFMENEBEERERN, BIAZNBSREEFEMSIEANETPEMLR, &
SEMUENISER, BLEEMMRNAEZPRRIER. NEFBFHATEERER L
K, NEZEZRFHEGIRHE RECARE T A R PROFIH P ERNE R, NTREZEMN “RER
o 9N, A ZERANERKEE EEETHIEERED, IRBRVEMNBE, R
SEIRARI9R0FFF/REZ T H R PIESEENBZRNEEZIXALE. BRNERRSE

9 E¥Duan qi, (B#ZHERETIE) Jiefang shenxue de fazhan bianhua [ The Development and Changes of
Theology Liberation] , (EBRHMF) (5 _%E)jidujiao zongjiao yanjiu [ Study of Christianity ] , (163 Beijing: ¥t 5
RIZESZWA H b #Eshehui kexue wenxian chubanshe [ Social Science Academic Press] , 2000), 133 ~

10 M{E#EYe Jianhui: (55 _ERRfEE BERMFZER) , Dierdai jiefang shenxue [ The Sencond Generation of
Liberation Thology-the popular theology] , (IMf{Z =) Xiandai zhexue [Modern Philosophy ] , No.5, (2009),19-20.
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SERMR D, BMINUNEAEL, FHZ2EE2NMRLDASABEN—THTE, BHLEF
BEMREM. SRERENRKARREER, BI85 - ANELSE5H, BHES—
ERE%, X2 —fPlB I Mk,

M- BERNBEL: RE ESHE 5 “FFELEE”

ERBEMRD, ANBEAM NE” 5 IME WSMHRL N, BBRM <ELME S «
FPESH” WBE. RRNEBEZNEBENELSSN, XMGNEIM T IEARRN &
i, NERSINMAESZRN (DL KB (BE) , BARNRDEEBHER
BRER/XMBELN. tMHLR=3RIIEXREELEMERLR EFHX, MUNH
SEM RN ERZ “BBL—F WELEFE, ANMEBCHBNMNEBREHSKREN
RRERZP. ==fEEN (TES5HESKEL1494-1514) ~ (HRE) FZEM
N EEM NN EEERREM,

RMEZKKAHEZENBERY, BBRUSHNARBABEEERBEERLEE
i, BEiiRy (BRESIE) RENERAZESHNME “SMAMBEK, FRHR
BVREANERRBPHN—MIRESRRAER, Bl 7 BN 201 #E7 E A R IH
RS, IERMNBREZXNHFENBENZEBR LAY R, ESmIRIAA EEERAZRE
EEENRL, MERUTSRMEN “EREEZZIMNSMEK. (BRELSIE) RS
—EIgiREZ N, Bt tEHUMENIFELM AR RHA S L. EELE “UWH
PRl ——H =T SGREMFBESEAINF N b, ESHFRNRGREWSIEAN LHE PN
—MIRELREZER, Bt 7 BAEW S 2 W7 L8R R B AR .

CEZM A IRELSM IRTPBREL T, N RERBENEEEXEBWNNIR. &8
TREKMRLE EREKLAHZEZZNERT, BANSHNARCABEIEIHERL
B MERE 7 UENER, IRARAZIKMNIRYE, MAEBERERESEREE
WEMNE. RANEKENEMATIENNWNLEEIASHE. BRI ZRIER
i, XNEEAT EZEMNBERZABH, EEHHZERE - VSFEZBXREHNEEHEF
AN EBZNEFRRR.

ERZMHRRESARRIAE. EW “EBNFAZICHNEL BRI KEZTENRK
X, MEMNAIEPARANSIPARNESR 1, BMFENASKNEEXHNEKRAAZR

BENHERRMEENNARR, F2ENNELMREMEFELRER. —PEBHF
F—EBNAKRER—EMRIIRER, EARNNEERZ FRFH BB S EHE

JVFEZEMMN. BSL EERRAIKRN “FELH” (U IRENMFTRIFR M ZBJRVER 2
SYZENER FMAEREEZRNRHZE T =SMESH L HEeZ £/, B

AT BMBERREMESE. EMREAZNERN2TEMTR, AREIER
MR AE R, 2B AR R KA X i EAE E & X BRI e LR,

11 AFHE-E#FTHIRX Geoffrey Barraclough: ( M{CSESIE) Dangdai shi daolun [An Introduction to Contemporary
History], 5/ B8 Zhang guangyong * 5K F 7= Zhangyuhongi¥, (78 Shanghai: 8% SRIZ Pt H ARTE Shanghai kexueyuan

chubanshe [Shanghai academy of social sciences press], 2011), 21.
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REERIEEELPIN “SHEE". MEEERRHNRERESTENHERSER
FNHEAREBRAEBREXWZANTF, HPRERZ—EZ2ITARANB HEEFEN @
1%, At EAMBEETEIR “SINEE”. ERMEZED, BEZE AN MERS
EERBTNERNEEFNREEEEXN, BEEMRENRT. AIUFEREZEHEE
- 2182 (Oscar Romero) , IEEHTHFA—FHARGANHET RS T HHIE
WHER, OUNNORZ NEX BMNMBMEKBAERLUE, T NRFIRETH 7 B

h- B4

BBRFARMRBRENNEME, H <88 ZEA <M EERHREWR 7 BBREXH T «
BFEE” -~ R FEM ML SRS, SEFLMEE, BELMERDE, 5316
THRZENRRSEE, EREREBVABZNNEES ;| SMRDFELMLL, BBE
ME <BE MmIE N, ERBERPBLENEARPFEERFN - BERRFNEE, M
R BAERY “FR 2 REFA “BB MANE N TEHETER ; “WEe" s <R
BE BEEGEZNRR. WEENET B0 WHER, M <BERE” E2EEEW
SERFENEMPSSMBERER | U5, BRESV2FARRBRWEBREZE, BEW
SR/MEGMAZANEI S, BEENEO FBNERE, TN AT RBEBIEH
HREIARAR - REREA,

“MEBR"S “ANER” ERELIMFTRR—AD - HigEN. ERBLENIRE
o, BRARE, ERMARRIE, FREM L, REMENUSIER. RILEICHEE LD, A
NEREIMHETE, AEERNETERE ZROLSHEERER, FHIZ2EE
7.

RiE “BE 5 “HE” WEWDNEER, DNBEBEMRTEDN “REMFTE S «
SMERFUER”, “IMEMFE” BEEDMENRB SN ELBRENRERZ, MEEAFEEE
Z. MAEMFANET 2T RBRANESENSTENEYR R, MXADHE. XU
PR RRER A B, FFR “REMFE F “IMERFTE” DUIBER B2 B s 4 ER
R, AXANE Y XARDH - BT RG - #IEASEEL - BAnDA - ESN 5«
IBES” WBERNETTE, FFRM ELM” M FFELMN” WBEA N, REBIAESF
WERIUNEEHSAER - EEBEENE ZEXRETANE - BRBZERNDABER
EZMERATEE.

BESE “AEMIVE” 5 “IMEMFR” R 2 “HEBRRE, MEEA 7T TNETH B ERY
ARKS. FH, “IMEMFTE FEZICEMPRETRE, BB AYTEAANLEE
HWHL NI, MNEMIDA WNATFESR, HEEMBAXERTHNER, RYUE
BEORE. AL, £ AESRS, BENEZRXEAM, #5558k | TRBEMEFIT, THE
HERE, LAER.
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On the Definition and Research Methods of Intellectual
History:

Taking the Origin of Liberation Theology for example

HE Danchun
College of Liberal Arts, Shanghai University, Nanchen Rd 333, Baoshan District, 200444, Shanghai, P. R. China

Abstract: As a kind of historical research consisting of “ideas” and “history”, the study of the intellectual history mainly
deals with two kinds of problems: one is to see what a thinker said in the dimension of ideas, and the other is to judge
why he said so from the dimension of history. Therefore, the research approach of intellectual history can be divided
into “external research method” and “internal research method”. The external research method pays special attention
to the interactive relationship between thought and historical context, and places people in the historical context to be
observed and analyzed, while the internal research method pays special attention to analyzing the circumference of the
system of thought in the theoretical development. This paper analyzes the origin of liberation theology as an example with
external research method and internal research method, such as qualitative analysis software, inference and deduction,
transcendental dialectic, and also applies the writing patterns of “continuity” and “discontinuity”. The paper proposes that
that the origins of liberation theology can be considered in terms of a number of factors, including Christian ecclesiastical

base, German theological thought, Roman Catholic Reformation, and the personal situations of liberation theologians, etc.

Key words: Intellectual History, External Research Method, Internal Research Method, Liberation Theology
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English Title:

Discussion on the Study of Philosophy and Theology in
the Perspective of the Intellectual History:

Taking Martin Luther’s Influence on Heidegger as an
Example

Li Ruixiang

College of Liberal Arts, Shanghai University, Nanchen Rd 333, Baoshan District, Shanghai 200444
E-mail: 409768074@qq. com

Abstract: In the study of the intellectual history in the traditional Chinese academia, the intellectual history is often
secondary and indifferent in comparison with the history of politics and revolution. And the limitations brought about
by such a bias are very clearly reflected in the traditional Chinese academic circles’ perspective and attitude towards
the study of Martin Luther. Luther has often been rigidly confined to the realm of peasant revolutionary movements,
social history of religion, and church history; the important contribution of his intellect in the development of Western
intellectual history and related humanistic fields has often been overlooked. The first two sections of this paper will start
from the different schools and methods of research in the intellectual history of in the West, discussing on the one hand the
differences between the research paths in the intellectual history in the West and those in pure theology and philosophy, and
on the other hand the research methods and paths of the different schools in the intellectual history in the West, in order
to illustrate the important contributions of Luther’s intellect in the path of the history of ideas. Section three will develop
in depth the entry points and innovations of the study of Luther’s influence on Heidegger in the context of the history of
intellect. Section four will discuss the innovations and breakthroughs in this study in relation to its predecessors through
the innovations in Section three. Through this study, the importance of Luther in the development of Western intellectual
history can be comprehensively and systematically represented. This study will be linked to the current series of studies on
“Martin Luther and the Third Enlightenment” in the Chinese academic circles, calling for Luther’s intellect not only not to

be neglected, but also to be placed in an important position in the study of the history of Western intellect.

Key words: intellectual history, Martin Luther, Heidegger, the Third Enlightenment
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1. International Journal of Sino-Western Studies (1JS) is published semi-annually every June
and December by the Nordic Forum of Sino-Western Studies (members from Finland, Sweden,
Norway, and Denmark) and sponsored by the University of Helsinki, Peking University, and Jilin
University. It covers areas in

Humanities, Theology, and Chinese guoxue (National Studies),

Practical Theology and Sino-Western Views on Church and Society,

Chinese and Western Classics and the Bible,

History of the Church and State in the West and in China,

Comparative Religious and Cultural Studies,
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AR R EK

Footnote Format and Requirements

— + 2N General Principles

1~ RETURNE #E) , \XEZERRINE.
Use continuous footnotes from the start to the end of your article.
2~ =B R, SIRINCCBGERIDMIRS, BASTEL.
Use original literature when the reference is in a language other than the article, a
translation of the citation is not required.
3 XBIEXGEASHE “2Z 30 «
Independent bibliography is not required.
4~ FRSIRBIREDERSKESE - &E - A58,
Please use authentic, accurate, and standard literature references.
5 IBNEESUAZEAH.

We use English as an example of all the non-Chinese languages.

— ~ 4 Detailed Rules

1+ EEMonograph:

H{RZ Huang Baoluo, (NIBF A=) Hanyu xueshu shenxue [Sino-Christian Academic
Theology] , (3R Beijing: SRZ5Z{EH bk #t Zongjiao wenhua chubanshe [Religion and Culture
Press], 2008), 155 - 159.

Paulos Huang, Confronting Confucian Understandings of the Christian Doctrine of Salvation:
A Systematic Theological Analysis of the Basic Problems in the Confucian-Christian Dialogue,
(Leiden & Boston: Brill, 2009) , 88-89.

2 * #5ZE Compiled works:

LHHE Luo Mingjia * BfRZ Huang Baoluoxs, (EBRUSDTEE) Jiduzongjiao
yu zhongguo wenhua [Christianity and Chinese Culture], (3532 Beijing: PETSRIZ H tt
Zhongguo shehui kexue chubanshe [Chinese Social Sciences Press], 2004) , 155.

Miikka Ruokanen & Paulos Huang, eds., Christianity and Chinese Culture, (Grand Rapids &
Cambridge: Eerdmans, 2010), 3.

3 * i¥Z Translated literature:

Z 5ol 55 /R Maike Agaier, (CRZEULILS:) Zongjiao xinlixue [Religious Psychology], /%
Chen Biao#¥, (Ab%¢ Beijing: H1E A KK bl Zhongguo renmin daxue chubanshe [The
Press of Renmin University of China]) , 2005, 30.

Fung Yulan, 4 History of Chinese Philosophy, tr. by Derk Bodde, (Princeton: Princeton University
Press, 1952), 150.
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4 ~ IR SIF D 3ZEE R Chinese literature in non-Chinese articles:
Liang Qichao, Gushu zhenwei jigi niandai [The Genuinity of Chinese Ancient Books and their

Dates], (Shanghai: Shangwu yinshuguan [The Commercial Press], 1923) , 20.

5~ XEPHIXE Articles in collections:

K8 Zhang Min, “EEBESMDIAE AR MNZEA] “Jidutu shenfen rentong ---- Zhejiang
Wenzhou anli [The Personal Identity of Christians], 5K5% Zhang Jing*%%: (BMHIABEMHIE: M
= DE -~ BIE) Shenfen rentong yanjiu:guannian, taidu, liju [A Study on Personal Identity],
(_£78 Shanghai: £/ AR HAR*E Shanghai renmin chubanshe [Shanghai People’ s Publishing
House], 2006) , 101-105.

Zhuo Xinping, “Comprehensive Theology: An Attempt to Combine Christianity with Chinese

Culture, “ in Miikka Ruokanen & Paulos Huang, eds., Christianity and Chinese Culture, (Grand
Rapids & Cambridge: Eerdmans, 2010), 185-192.

6 - R PAICE Articles in newspaperS'

EREZ Cao Shuhong, (BEMZik RBE=E2T—LEBRHEIHBEZEINESSIEEA
#E1T405C) Xinyang zhi 10, Cishan zhi xing ---- Shanghai Fochansi Juequn ciai gongdehui
canfangtuan Xizang xing jishi [The Trip of Faith and the Travel of Charity], {(FEERER)
Zhongguo minzubao [The Newspaper of Chinese Ethnic Minorities] (201158323 H), Z5k.
David E. Sanger, “U.S. and Seoul Try to Ease Rift on Talks with the North, “ New York Times, (11
June, 2005).

7 ~ BAFIPAY3CE Articles in journals:

ZJJ & Li Chichang, “BEX AR BAARPEEEREZ (AR “Kuawenben yuedu celue:
Mingmo Zhongguo jidutu zhuzuo yanjiu [The Strategy of Readings in Chinese Christian
Writings] , (EEZCUEZET) Jidujiao wenhua xuekan [Journal of Christian Culture] ,
No. 10, (3ER Beijing: #E AR AKZFH %L Zhongguo renmin daxeue chubanshe [ The Press
of Renmin University of China] , 2003), 168.

J.R. Carrette, “Religion and Mestrovic' s Postemotional Society: The Manufacturing of Religious
Emotion, “ Religion, vol. 34, (2004), 271.

iYL 3L Conference papers:

81k Tian Haihua, “SX B EBIRRH <+ < DI LEEEHR A2 RNH “Hanyu yujing
zhong de ' Shijie' : Yi shijiu shiji jiduxinjiao de quanshi wei li [The Ten Commandments in
the Chinese Context], “SE/lfE BEEHSPFEHERE ERFEEFEWNIS © Disijie

'Jidujiao yu Zhongguo shehui wenhua’ guoji gingnian xuezhe yantaohui [The Fourth
International Young Scholar Conference on Christianity and Chinese Social Culture], (&8
Xianggang, &ET I AKF Xianggang zhongwen daxue [Chinese University of Hong Kong],
2008F12H5-9H), 3
John Barwick, “Liu Tingfang, Chinese Protestant Elites, and the Quest for Modernity in Repu
Xinping Republican China «, presented in “The 4th International Young Scholars’ Symposium
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on 'Christianity and Chinese Society and Culture’ , “ (Hong Kong: The Chinese University of
Hong Kong, 5-9 December, 2008).

9 -~ Zi[IEX Dissertations:

XZRKIE Liu Jiafeng, (FEEBEHZ NEIRTBIMAIE(1907—1950)) Zhongguo  jidujiao
xiangcun jianshe yundong yanjiu [A Study on the Movement of Chinese Christian Countryside
Construction], (E’XWuhan: EHHIMSEAFE 18X Huazhong shifan daxue boshi lunwen
[Ph.D. dissertation in Central China Normal University], 2001), 55.

Nathan C. Faries, The Narratives of Contemporary Chinese Christianity, (The Pennsylvania State
University, PhD dissertation, 2005) , 22.

10 ~ GELMZZ ¥ Internet source:
http://www.leeds.ac.uk/polis/englishschool/wilson03.doc,2005-03-27.

11 ~ EE5|H Consecutively repeated citations:
[E £, 19T,
Ibid., pp. 73-75.

12 * ¥5| Quotation from a secondary source:

FEERIESZE N Xinjiang dang’ anguan dang’ an zheng 2 —5 —140 [Xinjiang Archives.
Politics], ¥%5IB/ARAIIE-EEIE Mulati Heiniyati: (B ERHEBERHARZRSE
%) Kashigeer Ruidian chuanjiaotuan jiantang lishikao [A Study on the Hisotry of Church
Establishment in Kashgar by Sweden Missionaries], (FTi2tt=RIFE) Xinjiang shehui kexue
[Social Sciences in Xinjiang], (5 &7K7F Wulumugqi: 2002 Z£553 Hf), 64-65.

Stanley A. Erickson, “Economic and Technological Trend Affecting Nuclear Nonproliferation, *
The Nonproliferation Review, vol. 8, n0.2, 2001, p. 43, quoted from Michael Wesley, “It" s Time
to Scrap the NPT, “ Australian Journal of International Affairs, vol. 59, no. 3, (September 2005),
292.

13 ~ 1E A¥$ B E3% Writing of Chinese personal names:

WRIEARBINCE T, WL ZEIEE, 20: Paulos Huang; & R BT X EZF, NIz $
E A RIEAE, #: Zhuo XinpingZ%. If a Chinese person uses the Westernized first name, his
name can be written in this way: Paulos Huang; but if he ONLY uses the Chinese name, it must be

written in the Chinese way, for instance: Zhuo Xinping, etc.

14 - Eftfl Others:

JIIEE T S REZ T[S Hebei sheng difangzhi bianzhuan weiyuanhui [The Editorial
Committee of Hebei Provincial Chorography] Z@: (JUdbBE&-R#E) Hebei sheng zhi.
Zongjiaozhi [Hebei Provincial Chorography. Religions], (15X Beijing: FEPBEE LR
Zhongguo shuji chubanshe [Chinese Books Publishing House], 1995), 224.

U.S. Agency for International Development, Foreign Aid in the National Interest, (Washington,
D.C., 2002), 1.
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