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AN BIREE, ST X LE AT PR SE R LU S AR Sl 7 (§34D) . KBl drmle —LefE HH s e
A TSEERI R BT, ARSI, AR aEL e DR A TR BT (8252,
254), N RAVER BN TR ZENTIRGASEN, 2 NIRRT PRSETT R IK LA, AR s
TR HA i A« MR BT BRI ATIABER, FoAN T REMBE M AR B 3K, "(§222) 1F
A MTEEN, Bt C  BMRBIRE AR ——5 1575 AREAEMTIREE. 7 (§219) [FIFE, ARE
Wi “ERAEE 25 100 SRR AAAER” (§138), AREMEE “ RILAEAEAETLE (§420) “Etikhdmal. At
LKA R ANRE A BEMRSE,  RMABERA T e ? YRR T A B A

L AX Al AU R Al B A, A R

YERFRUTIHIA Y, Akl “ AR AT (§51) R “THILAE” (§§57-58), & “{ERATNZE fir
R ZA PS8 AR IR I RAT S5 1Al ” (§136) 5 EA RLERIASER), BRI, BUTERRAE, “ I
TS A VR R ARG B, PSRBT il AR (§95) 5 EMRSS T AN TR
TEHS,  FHRAR IR LS W A A, ARERRFSEERR MR 5 AL PRI, B AESZH)
RS TR T amdlA R, frllgii (§102) s ENTRIANNSAAERINIEATL Y, AENRE ST
B TWRIPE ARV RN — 80, 5T BRI NARRAS A BE

FER ARG, A A EUE RS A B, e B R RIS IR (§83). LUK
FIIERINAZ T AP, AR RO SIS - JBVFa i) SO TIRAM L. W, GBREYERY « JERFAR TR
MG ——01HE) XFH, BEATRIREE? T BT LI A A B AR ATHEN. "7 (§660) “ 3K
SEWIHHANE IR Y 7. 7 (§577) AERKAH el b A AN TR A, B R 2k KAl DL« 3
PIRT" g, “ PONIZ AR AN RS, WIE TR R A CK T, SR etbseison. A
FEM, PR R EIXATE AT MG (§54) MEAKSE, R “CHWHTF” AL« kniE”

[2] [ 9] BREELET o 4ERFARIE Weitegensitan (Ludwig Wittgenstein) %, 5K4x% Zhang Jinyan ¥ : (I8H1S20E) Lun queshixing [On
Certainty], (FEAK Guilin: )7 PUITE K22 H A Guangxi shifan daxue chubanshe 2002 4Ei ), 715 341, MEAF2E T 51 ST, X ey
HRrH (Ludwig Wittgenstein) Ciffi Sty (On Certainty) —F5H (A5 | SCHGRFRTTH,  AETURS, DU RIS 18 gyl ciiam 2
% Ludwig Wittgenstein, On Certainty, D.Paul & G.E.M. Anscombe (trans.) , G.E.M. Anscombe & G.H. von Wright (eds.) ,( Oxford:
Basil Blackwell, 1969) .

[3]1 Earl Stanley, ¢ I & 5 MK %l v @ ) Shangdi yu shuzhou mingti [God and Hinge Proposition], (Pre-Proceedings of the 26th
International Wittgenstein Symposium. Austrian Ludwig Wittgenstein Society, 2003), 124.
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—/AHBIERES, M A7 — BRI ES, WA B RMEE “ RAERAWAT. UAE
WA E SRR T, 2 “RIERIL. DL MRS Bk R Al

WP« RMAE ot HER——(HR TR AN 17, it BRI B,

BRI A RIS AR A A A FRAR/F T BEAE e A bl i AN T Bk B BRI AERA S 28 TAT A BOR) X
AR HIAT R WARTRIXFE, B A STOX PR, (§662)

R b, B IR A, R AR R IR MESHERRA R TR I Y E ) (§138),
R AR T RRA IRRE ek, AR T ERATAERE B, AiGrh 3R T 2 XA AT 0. Al
(AN TR 1 5 PO RAR IR B ARG, e “ AN BEHIAT 3 7 207 (§110), 2 “—Fh A )7 07,
“RET A FARERIRAT A EAR Y 2 AL, IR IR AR TS (§8358-359). FRATIANPRBERK Sl i A Ek
I AETE T A TR, A3 rp BT XA, BATAREE A ix Lo g5 (RISl am st iRl 11
Fs——h 1) FURFRAI AT 5, sl 2 B AIAT A e 7 (§232) ANPREERR 4l iyl “ J2 TR
W) 707 (§148) 6

2. MRBETEEBEH, PRBEAR Pl A o B b

YERFAR T INy, MRBERE EEAT B, S AT SRS, METE AT T MR B AN TR BRI e
M 27 (§122) “RIHCE BRI SEL AT BRI ? AT VAT LAUE - A B ARG X —0. 7 (§323) 4R
M, MREERR A AN P, DL TRA RN “ HUBR P CAEAE” IR e a1, SR PR B
oA, B ATRA AR PR BE I, DR AT S SR SCRF IR Be ik, AT A S 5 SO AT ] (§4,
19, “NERTAMTTE, FAELAZRGERHE L, 7 (§123) “U1HRA NREEHLERLE 100 FERTE A E
ZATAE, TRABEAR A FH T XA R R FAFE XA AV AL AR, A ARV E A IESE. 7 (§231)
XM, AR EAT e RS, AN T RE R BT S A S RS A AT R B, A A TR
AECAESEAE FH Al A A 5E, IS A58 “ AT LS AT 777 (§490), IS A G HE TA TS LAWT S Ak Gl i
RS T BE RIS i, FL A IR R R SCPE P ) — DI (A MRS ), IR A — D)« B N— iR L (§613),
S BTG, Jo2: “HIBIERE” (§614). 14, « Wi ARPRSE U BRAE T AR ARTAR A S CATAE
BRI FTIAF V. 7 (§234) Rk, PREENX Sl LS T PREE (AB S LAY, S50
THBEARL . FATAMEEAR Sl AE U BA TR BEAG HANE, e R IE A VA T2 A mT
PREE

TEYERAARINTIE R, MRSE 32 SO AR Rl 1 MR BE BN L S S B, BEORDLERING “ T gt
L, BEALARR TR NI, X ARG . T, PR O SR D S S 3 e A B
FHPRSE “ TA K7 A EVEM . P — D) sChe “ Al K7, B — AN ge, #0L“3R
(SR B AEASTF AR AR e AR LR T — 47 X P 35S T REAE A PR BE “ T A A b e — ol
AN EIHREE (§4). HR, MEEE CE DL nTREHAS” VEAE AN IE M1, “ Wi a N BATH
PV EEASEN,  FEHBA TR ST ] — R 5 G D0 5B & AT RE IR L O ),
HE2FRAHBVF 2 B IR T 7 (8217 “ MBI T LME M, PRI ANGESS M H AT (iEga s, 3“4
VFRAIFAS T ABE .7 (§302) FRIK, MREEF E DA B s Bk, BB, Grhz
IR B B S AR EE AL THEMR . BRI, W ERORE A LIRS S5 BB B 1 B B & AN 41
YERFAR T2 00, FERHE R, S PRSE 32 SCEHE S IRRRIE 24 B (1 5, ISR TR, X
WA TR T T T i, W5 RLEE s T At -

R R IR LE ] EIRA VRS, MEEFRA nTRESZ T RRIRZ (P E NG 27 dn iR 332 T IRIR 24
FERT, AR pREE 2y D Rl R E N, B ATRIAE SR SCEHH T IS AUE e, A TTRESLIEIA N
BIANEAEAAS. FEANCE A U« A7, R X N s /A v AT A3 L, ANl S R R
IRHERS L “ RAE N7 RAFIERf. BB S I AT % (§676)
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YRR FESCE UL, RITRELEMAS I, XSS o X, PO “ iR BAe s, BaxA
DA R AR AR Y, SEPR IR e A B SR AR R ARV, 7 (§383)

3. MR AT A A SEARSERE, DR R IR, EANREMEEN

WX Bl AU “ R A HE BN AR R 57 (§94) 5 S “ — VIR RINT 5 A FEal” (§162), & “AT3)
LA (§411, 414) , & “ AR (§97), A& “ JARRIHESL” (§211), & “ AR (§411), £&“—
DIn] AT — D) AR AL (§415), DAL, o MRBerdiat. dl8 000  “ B A B, Ba ks
SEMOT A I EER 7, BATEARREE S, MAEEITEh. 7 ¥ ERpAR R - Ik Ll ( R by
BTRIA G ——3 [ ) B 0] e B AP0 e A T T PR BE IR R () 7 — 3. 7 (§151) “ 3%
AT I RN FRAT T MR BEAR SE T aX— =5, RS Le UM BE, I A5 2 1K 8 i JURT PR S8 it LA e
SNIIARE. 7 (§341) “HELLIEgs FRASZEEN), X —r B TRATRIAI .~ (§342)

YRR T, MREELIITNSE e A M BE ARG, DA TR AR Al A i, “ MRBEIX i AR A
PR E TS (§115). HERFHUITZSGIE, AN AR E MR, AN A x5
PR VBRI S SR MR T 20, SENTEVE IR, i« AN ST 3, BRI UFL PRI 2548
HERNIAARMBE B R X" (§310) E4ERFRITEE K, XA 2N ER e e, BRI
WBAT 2 BRI, WA 2 E s IE AR AT R AR T, AT MRBE A2 e 2 S TR AN BRI (§312,
315)0 IR ZEAE PRI BEA I 1IE W8 5 AR P A SE,  FATRA S IERIX PR BE K (§317). A
PRBERK Sl i R 2 ) IEFAI PR BRI AR T T 32, “ i i A S P AR s AT 2o il MBEH B
FoZSGe” (§160) WIK—"MABRYERAMRSBE “ HBERTEAR AR LI CAAF IR A 55, A, AN “IR
BE” X R AR, A B MR . (§§327-329)

PL“TRATPIT” o, TE4ERF AT IR K, ATANRE G BEHURSE “ FRATI T, A W SRR 5E “ 3%
BT, S R AR BT TR SR AT A, TIXAS ATk G byl J 3 710 NMER] (1755 3L §306) 6
EH R F TR, RS “F7 X E S, “HAMWAT” giASh N, EIEER I
TEWARM, “ AR A SBAA, IS AVR AR FIVRIT I I e ™ (8114 4R N M5E
HU I8 SR e s i) “ F7 XANEWRE S, B afbiies “ PR XRME SR, Xt st HE
BRTAT “ A MWHTF” XA et. #52, WRANEE “F7 —HEWE4, WALEHTEEST,
fl b FEANRE M BE “ A PIHT” (§370).

4. MRl 2 AR BB R AR R

B I i N e AP =g 0 W o P 6 N 1B S g W BEEN S P e P
MAEAT SRR, AR SEAL, R REBER LA, Ik, G R ANPRBERC A, A TR e
AREHCPEALH THE, 1 R A UL MR A ELECE eSS,  BUART I nT LU B R B ), (R B
ERENATA T EER B S, ROA MR BERR Sl A il o T BN — BRI . AT RARRO A () Pl
(PRI AT I NARAS B VF 2 tHRSE,  [FIFEnT AR BEE A MR BESE RIS AG &, MRS mA& &
SERT B CAE M SEIX TR MBE F CAEMR S IX PR U I T 2580, HAA T 5 IR =
BRI, B A BRI BR P24 K s L.

SRR AT A TR BE, XS R IAIARE, A A IOARE B BRI T, ARSI EE s A
Ml Ry . AERPAR T2 B, AEfh e e D i, WS \ENHb R, — S0 S AR AL

[4] John Henry Newman, { ff B[R V7L W EIE ) Jiezhu yizhong tongyi yufa de duanlun [An Essay in Aid of a Grammar of Assent], I.
T. Kerr(ed.), (Oxford: Oxford University Press, 1985), 118, {HfF—#&M/&, 412 (Newman) X FEAR, X 44 R W (Ludwig
Wittgenstein) (ISHi5ME) (On Certainty) =2 TAR K520 o

[5] EEERERERRH LI EA T AL TR AL TRAT R i kb, ABCE R, 1 Hae A By “ RATREUIAT A TR A,
T HAT g 2 00K Bttt - AN AR DRI, TP T DR RE NS R AR I A AR 2 N7 (§74)
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FEALETEE, 2t R AN BB A O T, BT (§420). KFHCKA T HCRAS T,
FUEEE T, 2B A O T (§572) “ Un R RE /R H AR L8 iy 'S AR BAT A S (R il ) e i, RATIAN
I AN AL, TR NAZA AR 7 (§155) AEATAPUATHIN, Ml A A AT
RonIREE, I AU L AT B B R Ao A5 B AT PR TSRS, A AR A ) LA it —
SERGMRE T TR AR (§257), HEAMAESHUUD “RIRTEL". “REphRE”, BRI
SE PRI, BCEEHHT IR (8467, 468) . MREEAKHNAT AN “ BAT NIRRT I ASE” (§317),
FATRA S EFELH T AR

= BN AR “ EFFRE

Al RS B T PRI T HE R T SRS . WURFRA TR B L A\ S e e
R PERL, DR BIK A BN TTIREE, IS AMBE T SR 8] AEReAR I - “MBE X
JEAEARESE, T2 Pk ek B EANRESE HH I s 5 7 A TIRGE, T A AR T S 17 e
Bt 2 SO AT AT R I A AR A0 X A i B R S B PBE T 3L

PSR AR AT AR IASE 1 SO Rk PR (5 28 A, “ AN AAAE” IR
FEPTAT B NS E AN R PR BB A Bl Al AR AT B (R R NS “ AN S AE AR X
MER, ZIFAZVMAE AL IREE, TS RARAL TR P € MRS, AEIXFRRE L RESE 2 AR
HEMASERBIER AT WA AKY, ET7ER EEGE SN A A AT S TR 1 s —
SRR AT 5 SV TP A . MR N AT IAN ZEXAMEGE FI RS IE R, HATEfTHTE —
BT R AT INB I FAFAE NI BE S SR IR G BLIATR, AR S S A7 72 (1 5E 181X
OGS LI RSN B — SR BEAR RS Rl T MR AR AN IS ) — 5870, DRIE PR BE S B I I (47
FELIR G ERBEMARIAAAE, 2T EMEEE AR ERIRSHIAAAE. MBEXF M SEIRAS A AE T
ALY A AE TIPS AT, ZEAE—ADERNE R, ZAR DI, okt sk
BIIBREERIE 5. I, AEIEWIROU R, A “ AN AFAE” AN Tk G AN BB (R A A iy
Ao FEMXHR AR EE H AR, IEDUDY “ AN AAFAE” JEAN PP MABE I Al dm i, DL PR SE A T F A7
FE RS PR SBE = SO T

YR AR SOT LR TR il i BRSSP BE T SRR A BGE, R R (0 S PR BE T B S MR K.

[6] HARAERFIITIN (Ludwig Wittgenstein) FAKHl 8BS AH FPABE 1= L7720, S5/ (Moore) xUMSE 12 7 A28, (HAE
S FRAN T, DA K o B I 0] PSS A AR AR, 75« IR B S ACIR” o, S A AN BE UE “ A3 (§260),
5 U e S AR AE AT I R ) AN AU A L — R X (§464) . RS T IAzs il e, BUe TS —RrBEA, AR A KBTI
B, IREREMRMNT, U0 “XANERAGUE— HTF AR P IFAE — R B0 Ol it — T 7 iR, BME e L
FRARMIEL”, MANIEEERE < —IER”, BUEG R “—IZRMEIR” WALT, AR e G S <UL, BYE “oh/E
ERCVARINT 57 (§46D o UAREIATAE AN, S INA AR . AJIPTE R0 gk o B A a Sk, i E4k a Kid
p, JEELANIE p 23 q, B4 a tBANTE g0 DL C“HBERECAEAE” (§84) AR A B 31, FT-HARRI DTS2 E A SR Al 8L, DRI AT
] LAF e S04 H BE e WA A B B B K 4% (Schlacht bei Austerlitz) L2242 200 Z4E 77, DAk, Athn] DUAIHE X L6,
AT s S kA« BUNTRR EL R B A D4 e 2E 200 24T, T HLANIE I8 [y 5 5K 2R HER L OAFAE . AR AT SR, Al th A 1%«
R OATAE” X ARGl A (§183).

[71 Ludwig Wittgenstein, (IZ4H¥72418) Luoji zhexue lun [Tractatus Logico-Philosophicus], D.F.Pears & B.F.McGuinness (trans.) ,(
Lodon: Routledge & Kegan Paul Ltd.,1974), 77 6.51



5 B HrRES A OB MO R R U R U S AR AR BT AR A A i X A
HTHAMRSE T . i, R A R BE 32 SRS R A T U ARl L an “ SN A AR 58
T EMUE. bR, X IEaEREARERRIE, WARETUE, P e “FSERIA” (fact-stating).
FEAh,  PRBE 3 S AN AR S R i U2 5 7R GBI SRR, A A K A AT PR EH R SO, %
il T ERA AT B A LAl 8UR JEhl, Aot PRse = A T HER), )

FOAR Sl i BRI R RO TR AR W “ B AeAr” WRFMEE 3 30, SRR R TAMH A
FEAEIIPRSEE = SORMBL. A3 P 0] PR ol i RSB A8 R B ) S bR T SUIR e Mo B —Ph el B b
1B AN JCHEEA AR R SRR AR & AEREX PSR K, AR ZAERBINH G S A AT
HORTCIEAER U, ARE Lk, PREE B MR B B TEIERRIY, R ¢ bR AR 2 RIR RS
SETHERI . XA IRERAG AR U FIREEIAFT R U ZEAA TR, T A S S R ST
MRPEI T CRIZELSAREE 2D, B, ARATRFAEAT AR T, #A AR E e, #47H
ANHFEHR AR, IEWATIAEE, AMEBERFEEAE SR, AN AZARF R g SR
FEREAATIX SR RAES. ERHTRAGSSHEESEAE AR, I REMEE £ TR
%l o TR IR SR D I AR R (P50 A AE” T O SR B T PR A AIER . G R T 2R

BE SRS, NTRIRER MR BE iy H e 5 2

R IR AR E R S b, A SRR RN ¢ AR ISR SR R A
fith, AT EARFE A Al A AEIXMO B K, SR ZUMRBE T SO R ORI I A 2R IA SN AR 4
R TR AL IYE . ERRR T A E A 2 X (Wittgensteinian Fideism)” g iX FU s, AGR A

[8] Crispin Wright, (P58 & CEMAS « 5B LG/ 1L) Huaiyi zhuyi yu zuomeng: Yu emo jiehe zai yiqi [Scepticism and Dreaming:
Imploding the Demon, Mind], 1991 (100)), 87-115.

[9] Peter Strawson, (PREE T X5 ASRE X « JURASRIY)  Huaivi zhuyi yu ziran zhuyi: Jizhong bianzhong [Skepticism and Naturalism:
Some Varieties], New York: Columbia University Press, 1985) .
[10] Michael Williams, AN EARIIREE « AV ES SR EE 1= NS Buziran de huaiyi: Zhishilun de shizailun yu huaiyi zhuyi

de jichu [Unnatural Doubts: Epistemological Realism and the Basis of Scepticism], (Princeton: Princeton University Press, 1996) .
[11] Hilary Putnam, {5 #7#52%) Gengxin zhexue [Renewing Philosophy], (Cambridge: Harvard University Press, 1992).

[12]  Avrum Stroll, € JB /K 15 4k 45 H2 307 4518 #f) 52 7 ) Moer yu Weitegensitan lun queshixing [Moore and Wittgenstein on Certainty],
(Oxford: Oxford University Press,1994) .

[13] Crispin Wright, ” sz 55 Shishi yu quedingxing” [Facts and Certainty], Proceedings of the British Academy, (1985 (71)),
429-472,

[14] Duncan Pritchard, " bEfFAE7E" J&—/NRAE SN MKAIA B 15” Shangdi cunzai shi yige zongjiao xinnian de shuzhou
mingti ma? [Is “God Exists” a “Hinge Proposition” of Religious Belief?], International Journal for Philosophy of Religion,(2000 (47)),
133-134.

[15] PRARKRI G L T RO SR IS0, AL SEN), AN AR, AATTASHESRE H LURK Sl i 1850 60 8 SE2 () F e S AT A T E
IER A X 5t A2 AT AFRANREAE G BB FAE UL 3 W ST I UE S 1 B . 7 (§250) XM, BEELL “FHAMHTF” THRA.
BSOS, BRI “BRAWILT” MR R, R B AT “ TRAEWILT”, “HRAMWITF” BRI,
A HEIER .

[16] John Henry Newman, {5 Bh—F [ 521875 0 618 ) Jiezhu yizhong tongyi yufa de duanlun [An Essay in Aid of a Grammar of
Assent], I. T. Kerr(ed.) , (Oxford: Oxford University Press, 1985) .

[17] Nicholas Wolterstorff, ” 5% # (1) %I ¥ & Zongjiao de zhishilun” [Epistemology of Religion], in J. Greco & E. Sosa(eds.),
Epistemology, (Oxford: Blackwell, 1999), 303-324.
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0 ST A (50 XA AP A MR, SRS A SOR (510 B, ARATTA
o MIREIET AR SORRP R 10, RBRBGT T« LAAefE” Ber i SRIs A,
ENGA T RHEFRARI A5 A T IR, PRSERIES AT UL, B
E AP SR AR BRI R BRIR0. AT RHE AR SRS L 00016 E R
“HEHI LR S PR BRI, 5500 B KA. DL, (00 L R SRR RERIE ).
i B RERAT), DLBCAEAE T AR TR — BUb e, ARARRE TR ATE. ™
[21]

WS B SRR R, WA R BIT PR FLZ SRR ALER «
S RAELE RASTIIRBEN, A AUESEIREH I, WASRERBEE SR« AEAE” (ORBERLRA
AR, ARHTLIORIL. R T AR A EIC RSB 1 X TR

=. MNAREmEEIEREF “ LHEET BIEM

SR, AERRATE A, DAL PR Sms AT SRR R PR BE 32 3 25— P S A B BB J= e 2%
BRSBTS, ROMUEN] TA M SE T SRR IR A SR PR BE T2 SR SR s il B Lm0
BRI R AN T .

SRR I, BATHIXAE S ORIE IR 2R B S R IR SO R IR R ? Be5s, R Ewrif s
AAAE, M HRBE S ERAT B IOCR, A« Eafr A" IHRIR VB AR REBEANRERTILE, (BANRE
PREE, tANRERIENR? IXPh SRS S5 T HA AR RS 1 SO 5K, RISREUSE & A— LU A 41k
AN BA RIEBAREA R CRI . 5 HUOX R B THREE T SO S 8E S s, A7
FE AR T FRLE S AT .

T34, HERRIT I S A SRR A AE” T3 SR O AR Bl i e R B A AR
AMES AR M, A AERIBHRE A TR AR ESER), DT BRI ABAEA
AT AR, X EAE SN SR AR A2 1N, AR BREEFR 1, DO BATI LABEAR, 72
SIS E AT LU A IR AN RN . 3 B BT ME A IAN S DA AT I 5 o, A
RATREE ARG RBENE, AT IR AT AORSF R SRR BRI RE ST ASERE DAY, 510
a0 P R R b7 S

“ AR BRI E ARl A R ke L AN AE” Il &oa ],
YRR AT A B UL, XM SR PTAT B I NS E A A AN BRI, AR DR A2
ARAMER, RIAZ UM AIRAIXFEML, o B A X P2 RE,  EIXPPRIRES il ANRE

[18] D.Z.Phillips, ¢ ZE¥FHR I 552 2) Weitegensitan yu zongjiao [Wittgenstein and Religion], (London: Macmillan, 1993).

[19] Norman Malcolm, ” fF&HIAEHEAEE Xinnian de fei jichuxing” [The Groundlessness of Belief], in Stuart C. Brown (ed.) , Reason
and Religion, (Ithaca, N.Y.: Cornell University Press, 1977), 143-157.

[20] L.Wittgenstein, { YR FIR1G) Yanjiang he tanhua [Lectures and Conversations],( Berkeley: University of California Press, 1972), 63.

[21] Earl Stanley, ” a7 5Kl God and Hinge Proposition”, Pre-Proceedings of the 26th International Wittgenstein Symposium.
(Austrian Ludwig Wittgenstein Society, 2003) ,124.
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A CHARR BB, I, AE O TAEAE” AN P38 G PR R AN 25 58 PR A A iy i
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() b, FEANTE A IE G YRR AR DT i (i A A

FHAR S iy UBR V0 K S RSR UM e 5, A FHAE R SE0 CRARSEPE) XA VEN TR, nf
DLi HLAR “—BAERERE 7, HIBEE “ i EAR” (§387)0 SRECMBE - SURIET N X, B3k,
TR AGIHISE (non-question-begging) 11 /7 12 A Frisl P o 2 L A 8 DN JIHIE 3R S HF,
e, ATIBEARERNE, AR ORIEHARE S O 2 “ ANRedk 5 AT RO @B AE R
ML Ay SR, ZERREANE, SO RIEMAE A A B, P 32 SR RIS TR AA T
FIEA AFREIR, FEEA T GHUCA, R ARG SES L0 2 (1 s ST 3RS 2 e, A4
FIRXFME ARG TRUEN, B UUXME S AR SR AN SR, AR B e Ar: <5
TS P A (P B R AR (§88), B —FPANE T SR, AME T SRR H AR AR HE i
HEZEAEIR A, BN IR AR EANTE SOBITATSRAF I BE R S HF,  ANTFERENTEAT AFEIR, PRt
AR AR P AE SIS BRI oR RSE 3 S PR i B AR R 2O 58 2 S, LS AN 3=
SCHEAINAE S, BT ENIES AR, RIS —MEu AR, JomRtAl. e N7E 3 X
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Abstract: Hinge propositions are undoubtable, because (1) Infallible hinge propositions are logical
or grammatical propositions, (2) There are no reasonable reasons to doubt the propositions, (3)The
propositions are the basis for actions, for thoughts, for doubt, (4)To doubt the propositions is a sign of
madness or rhetoric. Taking “God exists” as a hinge proposition, the anti-skeptics put forward two
strategies to refute religious skepticism. The essence of using the theory of hinge proposition to criticize
religious skepticism is that of using externalism to criticize internalism. Their theoretical commitments
are different, so the criticism is unsuccessful. Under the premise of the internalist commitment of
epistemology, the defenders of religious beliefs should re-examine the existing methods and pursue other

way.
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Road 78th Nong 30th Hao, Shanghai, 200433, P.R. China. Tel: +86-183-1713-762.3 Email : Jingch77@gmail.com

Is there a God? Every evangelist is first asked of this question when he or she tries to preach Christ
toward a non-believer; any theology seems to have to start with this question. However not until more
than one thousand years after Christ do we have the first ontological argument of God’ s existence by
St. Anselm, who claims that God, “the being than which nothing greater can be conceived,” cannot be
conceived not to exist. Though probably no Christian after Anselm is actually converted to his faith by this
ontological proof, its witty argument attracted some of the most capable minds in the history of philosophy
and theology to this pursuit of proving the existence of God through the effort of speculative reason—
among them we find the names of St. Thomas Aquinas, Descartes, Spinoza and Leibniz—until such
attempt was refuted by Kant, who denied the possibility of any speculative proof for God’ s existence at
all.

This paper will re-examine Anselm’ s ontological argument as well as Kant’ s refutation of it.
Through this process we will see that no matter whether Anselm accepts Kant’ s refutation or not his
proof of God’ s existence does not stand. However, this does not mean we should thus deny the existence
of God, but that we have to understand the existence of God in a way different from Anselm’ s.

God, than which nothing greater can be conceived, cannot be conceived not to exist—Anselm’ s
ontological proof

To read Anselm’ s proof of God” s existence, we need first to know what does he mean by “God.”

In his Proslogion, Anselm confesses to God, “we believe that thou art a being than which nothing greater
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can be conceived.” "Believing so, Anselm claims that the being thus believed receives an existence in his
mind, or understanding, in his own word: “ -+ something exists in the understanding, at least, than which
nothing greater can be conceived. For ** whatever is understood, exists in the understanding.” “Taking
that confession as an apophatic definition about God, Anselm forms a reductio ad absurdum argument for
God’ s existence:

BEEEERELD And assuredly that, than which nothing greater can be conceived, cannot exist in the
understanding alone. For, suppose it exists in the understanding alone: then it can be conceived to exist in
reality; which is greater.

“Therefore, if that, than which nothing greater can be conceived, exists in the understanding
alone, the very being, than which nothing greater can be conceived, is one, than which a greater can be
conceived. But obviously this is impossible. Hence, there is no doubt that there exists a being, than which
nothing greater can be conceived, and it exists both in the understanding and in reality.” ™

If we apply Anselm’ s own definition of God here and have “God” take the place of “that, than which
nothing greater can be conceived,” we see the proving steps in the argument more clearly:

1) Suppose that God exists only in the understanding and not in reality,

2) then we can conceive a being, which has all the properties that “God” already has, while this new
being exists not only in the understanding but also in reality,

3) then this later conceived being is conceived as being greater than God,

4) but our premise is, God is the one, than which nothing greater can be conceived,

5) 3) and 4) contradict each other, therefore our hypothesis is untenable,

6) so, God exists not only in the understanding but also in reality.

One may immediately feel like asking Anselm, “What does it mean to be conceived?” “What
does it mean to be greater? To be conceived greater?” For the first question, I would like to draw on
Alvin Plantinga’ s comments here and define that “to conceive a being” is “to construct a concept with
no logical mistake.” “To understand what does Anselm mean by “greater,” we have to look into the
following quotation:

“ ---you say that when you hear of a being than which a greater is inconceivable, you cannot
conceive of it in terms of any real object known to you either specifically or generally, nor have it in your
understanding. e+

“But obviously this is not true. For everything that is less good, in so far as it is good, is like the
greater good. 1t is therefore evident to any rational mind, that by ascending from the lesser good to the
greater, we can form a considerable notion of a being than which a greatfer is inconceivable.

“For instance, who (even if he does not believe that what he conceives of exists in reality) supposing

that there is some good which has a beginning and an end, does not conceive that a good is much better,

[1] St. Anselm, “Proslogion,” in The Ontological Argument: from St. Anselm to Contemporary Philosophers, ed. Alvin Plantinga (New
York: Anchor, 1965), 4.

[2] St. Anselm, “Proslogion,” 4.
[3] St. Anselm, “Proslogion,” 4.
[4] Alvin Plantinga, “Kant’ s Objection to the Ontological Argument,” The Journal of Philosophy LXIII (1966): 538, “to say that a state

of affairs is conceivable is to say that there is no logical impossibility in the supposition that it obtains.”
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which, if it begins, does not cease to be? And that as the second good is better than the first, so that good
which has neither beginning nor end, though it is ever passing from the past through the present to the
future, is better than the second? And that far better than this is a being—whether any being of such a
nature exists or not—which in no wise requires change or motion, nor is compelled to undergo change or
motion?”

Obviously here Anselm does not differentiate the meaning of “greater” in the sense of “greater
amount” from the “ greater” in the sense of “ greater value,” or “better.” A big ball is greater than a small
ball because the former has a larger volume, while a shorter man can be a better doctor than a taller one.
In our judgment the former “greater” is objectively greater and absolutely greater, while the latter is
subjectively greater and contingently greater. Because when we compare the value of different objects,

one is “better” than the other when one

we first have a goal in mind and judge the objects as means;
serves the goal better than the other; the value of the same object can change when our goal changes. A
fresh apple is better than a rotting one because the fresh one is better for eating, but when one wants to use
apples for fertilizer he will choose the latter. A lamp is better than a candle for illumination, but a candle
may be better than a lamp if we want to create a romantic atmosphere.

»

In the above text Anselm repeatedly says, “one good is better than the other.” However, since he
does not release to us anything about his interest, we cannot tell by which means “one good is better than
the other.” To make his argument clearer we may want to make some revision of it. Say I did enjoy the
party last night and one good thing about it is that it started and ended at the appropriate time. Wouldn’ t
it become boring if this party lasts forever? We even cannot imagine it to be without beginning. My
suggestion is that in this text, we take “a good” as “a good nature” to prevent it from being understood
as “a good object.” An originally good party starts to lose the nature of “goodness” when it exceeds the
appropriate length of time and tires every participant. Now we see that Anselm’ s “greater good” simply
contains “a greater amount of good nature” than the “lesser good.”

Thus Anselm enlightens us to define “greater” in the sense of “greater value” through the “greater”
in the sense of “greater amount.” Go back to our examples we discover that our better things contain
some properties that serve the goals positively which the less good lack or possess to a smaller extent. The
rotting apple does not have the freshness that the fresh apple has for eating. The light of a candle is not as
bright as a lamp. Now we interpret that Anselm is measuring the greatness of a thing by the amount of
positive properties it has. A lengthy party is not as great as a party which lasts for an appropriate length of
time because the former lacks this advantage of the latter, though it may be of no difference from the latter
in every other respect.

The more positive properties a being has, the greater it is. Now God is the being “than which nothing
greater can be conceived.” Combining our interpretation of Anselm’ s using of “conceiving” and “being
greater,” we see that this God has such a characteristic that we cannot construct a concept that has more

positive properties than He does without making logical mistakes. Therefore I suggest that logically this

[5] St. Anselm, “Proslogion,” 24-25.

[6] One reason that Christ urges us not to judge human beings because we are not allowed to take other human beings as means to serve
our own interest. Therefore we can say one is a better doctor than the other, but we have no right to say one is a better person than the

other.
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God is a being that has the fullest amount of positive properties.

Being clear with these, let us return to Anselm’ s ontological proof. 1 suggest that at step 3)
Anselm makes the most crucial movement in his argument. Here he claims that “a God that exists in the
understanding and in reality” is greater than “a God that exists in the understanding alone.” Obviously
here “better” cannot work in the place of “greater.” How can we definitely say that “existence in reality” is
better than “absence from it” ? We are even farther from deciding in the place of God that it is better for
Him to show up in reality than to hide Himself from it. The claim in step 3) makes sense only if “ greater”
means “having more positive properties.” In which sense “a God that exists in the understanding and in
reality” is greater than “a God that exists in the understanding alone?” This is true only if we understand
that it is because the former has the property of “existing in reality” while the latter does not. Therefore
Anselm’ s ontological proof stands or falls, depends on whether “existence in reality” is a property or
not. It seems that if we accept that “existence in reality” is a property which can be added to a being that
already has got a certain amount of properties, then we have to accept Anselm’ s ontological proof of
God’ s existence.

Being is not a predicate—Kant’s refutation

“Being is obviously not a real predicate.” "'Insisting this Kant claims to have undermined the
legitimacy of any ontological proof of God” s existence. For Kant, a predicate is “a concept of something
that could add to the concept of a thing.” ™The more predicates I am able to attach to a subject, the
more I know about it. I know more about God when I can say, “God is love and justice” than when I can
only say “God is love.” The new predicate “justice” enriches my earlier concept of God, which contains
only “love.”  But “being,” Kant says, is “merely the positing of a thing or of certain determinations in
themselves. In the logical use it is merely the copula of a judgment.” “'Here, Kant uses the example, “ God
is omnipotent.” In this statement “God” is the subject and “omnipotent” is the predicate, while “is” “ -+
only posits the predicate in relation to the subject.” "”That is, “is,” alone, does not say anything about the
subject “God” but only introduces the predicate to it:

“«--if I take the subject (God) together with all his predicates, and say God is, or there is a God, then
I add no new predicate to the concept of God, but only posit the subject in itself with all its predicates, and
indeed posit the object in relation to my concept.” "

What is Kant” s concern here? He explains, “Both [the object and my concept] must contain exactly
the same, and hence when I think this object as given absolutely (through the expression, “it is” ), nothing

»

is thereby added to the concept, which expresses merely its possibility.” "*The concept in my mind and
the object in front of me have to match each other perfectly for me to name the object with that concept.

So a given object realizes a concept of it and therefore expresses its possibility to be in reality but adds no

[7]1 Immanuel Kant, Critique of Pure Reason, trans. Paul Guyer, and Allen W. Wood. (New York: Cambridge, 1998), 567, A598/B626.
[8] Kant, Critique of Pure Reason, 567, A598/B626.
[91 Kant, Critique of Pure Reason, 567, A598/B626.
[10] Kant, Critique of Pure Reason, 567, A599/B627.
[11] Kant, Critique of Pure Reason, 567, A599/B627.

[12] Kant, Critique of Pure Reason, 567, A599/B627.
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content to the concept itself. For example, when I point to an apple and say, “it is an apple,” the concept
“apple” in my mind does not thus become richer at this announcement; my knowledge about apple does
not thus grow. Say if | have never eaten an apple before and have only learned about its shape and color
from books, at the moment when I recognize the thing in front of me to be an apple, I am only applying
my earlier knowledge here, but my knowledge about an apple is not immediately enriched—what I do
not know about an apple before, for example, its taste, I still do not know now. A blind man may judge
this apple to be an apple by tasting it and feeling its shape, but his judgment tells him nothing about the
color of it, neither does the concept of “apple” in his mind thus includes new properties about apples.
One’ s discovery of an external object to be an apple only tells him that it is possible for an individual
that matches the speculative concept “apple” to exist in the experiential world, or world of appearances, in
Kant” s words. Thus Kant arrives at a strange conclusion— “the actual contains nothing more than the
merely possible.” Immediately Kant explains this puzzling statement as follows:

“A hundred actual dollars do not contain the least bit more than a hundred possible ones. For since
the latter signifies the concept and the former its object and its positing in itself, then, in case the former
contained more than the latter, my concept would not express the entire object and thus would not be the
suitable concept of it.” "*

Nobody would agree that a hundred actual dollars and the concept of one hundred dollars are the
same; Kant himself admits that “in my financial condition there is more with a hundred actual dollars
than with the mere concept of them (i.e., their possibility). *:* yet the hundred dollars themselves that I am
thinking of are not in the least increased through this being outside my concept.” ""Now we understand
that Kant does not mean that an actual object is no different from a possible concept but that they should
contain the same amount of properties. If the amount of money in front of me is more than or less than
one hundred dollars, I cannot apply my concept of “one hundred dollars” to it and say, “it is one hundred
dollars.” Although it is the same apple in front that blind man and me, the “it” in his judgment, which
contains taste and shape, is different from mine, which contains only shape and color; each is nothing
more than what is already in each person’ s concept about apple. Actually because neither one of us has a
complete knowledge, that is, knows every single property of apples, neither judgment is absolutely correct;
both of us can make mistakes.

Further Kant leads us to imagine an extreme situation in which we do know fully about the properties
of an object, then, he thinks, it becomes even clearer that we should not take “existence” as a property:

“Thus when I think a thing, through whichever and however many predicates I like (even its
thoroughgoing determination), not the least bit gets added to the thing when I posit in addition that this
thing is. For otherwise what would exist would not be the same as what I had thought in my concept, but
more than that, and I could not say that the very object of my concept exists.” "

Suppose that before I see this apple, I already have got a complete knowledge of all those properties
of such an apple except that I do not know whether such a thing actually exists or not; now I see a thing, to

which all predicates included in my concept “apple” can be attached, only that the very thing in front of me

[13] Kant, Critique of Pure Reason, 567, A599/B627.
[14] Kant, Critique of Pure Reason, 567, A599/B627.

[15] Kant, Critique of Pure Reason, 567-568, A600/B628.
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has the property of “existence” but my conceptual “apple” does not, if one insists that the very existence
of this apple is an extra property of it beyond all what I already know about “apple,” Kant says, just as that
I cannot call one hundred and one actual dollars “one hundred dollars,” T am not allowed to call the thing
in front of me “apple,” because my concept of “apple” does not contain that property of existence that this
particular apple has.

If we agree with Kant that being cannot be a predicate, consequently we will deny the legitimacy
of Anselm’ s ontological proof of God’ s existence. Because if existence cannot be the property of an
object, a being that exists both in reality and in understanding is by no means greater than a being that
exists in understanding alone—step 3) in Anselm’ s proof does not stand; therefore the whole argument
fails.

What if* being” can be a predicate?

However, doesn’ t my knowledge about apples grow when I actually see an existing apple than when
I do not know whether there actually is such a thing called “apple” or not. Isn’ t it different merely to
understand the concept of a “flying horse” than to know also that such a thing really exists, either through
my firsthand experience or from somebody else’ s information? Say I now have the concept of “flying
horse,” but about its actuality I can offer no opinion—since I never see one, I would lie if I say that it does
exist, but because my experience is always limited, I cannot thus assure you that there is no such a thing at
all. What if one day I do see a horse flying? Shouldn’ t I immediately adjust my present concept about
“flying horse” and say that a flying horse can exist?

Let us reread Kant’s definition of “predicate” and reconsider about the possibility of taking “existence”
as a property. Kant says, predicate is “a concept of something that could add to the concept of a thing.”
We notice that Kant is defining “predicate” through its relation with “ concept” and with other “predicates.”
I would like to interpret that this definition means, a predicate is an element of a concept, and a concept
is a collection of predicates. To refine this statement, I would like to draw on Plantinga’ s comments
here and say, a concept is a collection of “a number of properties that are severally necessary and jointly
sufficient for the concept’ s applying to something.” "It is not enough to say, “a predicate is a concept of
something,” otherwise we could make a mistake by equalizing an element with a collection that contains
only this one element: 100  # {100}. That a predicate is “a concept of something that could add to the
concept of a thing,” means, for a concept C expressed by the collection {P1, P2, P3, :*- Pn}—suppose that
P1, P2, P3, -*- Pn are the properties jointly sufficient and severally necessary for a thing to fall under this
concept—we can add Pn+1 into it and get a new collection {P1, P2, P3, -+ Pn, Pn+1}, that is, a new concept
Cl. That “Being is ‘merely the copula of a judgment’”
P3, .- Pn} + {Pn+1} = {P1, P2, P3, -* Pn, Pn+1}, being is that “=" which contributes nothing to the new

collection but only connects what is before it and what is after. “Existence” simply cannot be that “Pn+1,”

can be understood as, in the equation {P1, P2,

Kant says.

Fair enough, I would reply to Kant, but will your arithmetic still be correct, if you put “#” , or “<” ,
or “>"in the place of “=" ? If you say, when I say “there is a God” I “add no new predicate to the concept
of God” , will you admit that, if I say “there is no God” I am saying something different about God
from the former? If“Pn+1” is a false or empty element, then {P1, P2, P3, --* Pn, Pn+1} = {PI, P2, P3, --*

[16] Alvin Plantinga,God, Freedom, and Evil (New York: Harper Torchbooks, 1974), 95.
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Pn, — Pn+1} = {P1, P2, P3, -*- Pn} just like 1 + 0 =1 -0 = 1. This obviously is not true for “existence.”
“Existence” is different from “non-existence,” just like “red” is different from “non-red.”

But if “existence” can be that “Pn+1” , then {P1, P2, P3, --* Pn, Pn+l(existence)} # {P1, P2, P3, -+
Pn}, Kant would ask, then how can you name an actual object with your concept about it, when the latter
has not included the property “existence” yet? 1 would say, we correctly name an object as long as the
named object does not lack any properties that I list beforehand in the naming concept. Apparently we
are not making any mistake to include a square under the concept of rectangle, though the former has an
extra property of having four equally long sidelines beyond all that the latter already has. Immediately
Kant may ask, are you going to call one hundred and one dollars “one hundred dollars” then? Of course
not, one hundred and one actual dollars includes one hundred actual dollars and is one dollar more than
the latter, but the concept of “one hundred and one dollars” and the concept of “one hundred dollars” are
parallel concepts and one does not fall into the other. The collection of {101} and the collection of {100, 1}
are different collections of numerical elements, although 100 + 1 = 101.

Still, Kant can resist, O.K. you can take “existence” as a property, but how are you going to deal with
“possibility” ? Do you want to take it as a property also? One inference of my proposition that “Being
is not a predicate” is that “the actual contains nothing more than the merely possible.” Obviously if you
think an actual flying horse is different from a merely possible one, then “existence” should be a different
property from “possibility.” T accept that you can let an object of {P1, P2, P3, --- Pn, Pn+1} go under the
concept {P1, P2, P3, -:- Pn}, but can you have {P1, P2, P3, -+ Pn, Pn+1} under the name of {P1, P2, P3, --*
Pn, Pn+1’ }? If you insist that “existence” is a property, how can you name an object of {P1, P2, P3, ---
Pn, Pn+l(existence)} with your concept {P1, P2, P3, -*- Pn, Pn+1’ (possibility)}?

To answer this challenge we need to first differentiate two kinds of possibilities, namely, logical
possibility and existential possibility. A concept is logically possible when its predicative elements do
not contradict each other. This is true for every conceivable or logically legal concept; therefore any
legal concept {P1, P2, P3, :-- Pn} = {PI, P2, P3, +-- Pn, Pn+lI(logical possibility)}, so we see that “logical
possibility” cannot be added into a concept and make a new one; to apply Kant’ s definition of “predicate”
here, we conclude that “logical possibility” is not a true predicate. Moreover, with {P1, P2, P3, - Pn,
Pn+l(existence)} we can oppose {P1, P2, P3, ‘** Pn, “Pn+l(non-existence)}, but with {P1, P2, P3, -+ Pn,
Pn+1(logical possibility)} we cannot oppose {P1, P2, P3, -:- Pn, “Pn+I(logical impossibility)}. There is no
such thing as {P1, P2, P3, -+ Pn, “Pn+1(logical impossibility)}; what is logically impossible simply does
not show up.

Nevertheless, existential possibility is a different case. A concept is existentially possible, means, it
is possible for an actual object to have all the properties included in this concept. Now Kant can still ask,
how are you going to name {P1, P2, P3, - Pn, Pn+l(existence)} with {P1, P2, P3, --- Pn, P’ n+l(existential
possibility)}? Obviously, {P1, P2, P3, -+ Pn, Pn+l(existential possibility)}  # {P1, P2, P3, -+ Pn,
—Pn+l(existential impossibility)} # {P1, P2, P3, -+ Pn}. However, | will ask Kant, are you ever able to
claim the existential possibility of a concept before you actually find an object that matches this concept?
Or are you going to jump to the conclusion that there can never be a real thing that matches this logically
correct concept simply because you have not yet found one? Existential possibility can never be affirmed
without actual existence; existential impossibility is never absolute simply because of contemporary

absence; both “existential possibility” and “existential impossibility” are problematic before we encounter
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actual existence. We have to agree that a problematic element cannot contribute to a collection, so we have
neither a concept {P1, P2, P3, -+ Pn, Pn+l(existential possibility)} nor {P1, P2, P3, -+ Pn, Pn+l(existential
impossibility) before we actually meet an object of {P1, P2, P3, -*- Pn, Pn+l(existence)}. Therefore it is a
false question how can we name an object {P1, P2, P3, -+ Pn, Pn+l(existence)} with the concept {P1, P2,
P3, -+ Pn, Pntl’ (existential possibility)}.

Confidently I will go ahead to name the particular apple in front of me with the concept of apple in
my mind, though the former has the property of actual existence while the latter does not. Moreover ever
since I see a true apple for the first time, my concept about apple will include “existence” and I thus feel
even more confident to name other actual apples with my “apple concept.”

However, here Plantinga would further defend Kant, if you take “existence” as a property, then for
any concept C = {P1, P2, P3, -*- Pn}, you can add Pn+l(existence) into it and make a new concept C1 = {P1,
P2, P3, -+ Pn, Pnt+l(existence)} and say “Cl exists,” no matter how ridiculous a concept C is. For your
imaginative concept “flying horse,” which contains the properties of “flying ability” and “being a horse,”
you can simply add another predicative element “existence” and get a new concept “existing flying horse”
and say “ An existing flying horse exists.” Of course this is not true. On the contrary any other property is
not threatened by this risk. Say I take the property “flying ability” and add it to the concept “horse,” then
I get “flying horse” and I have no difficulty to say, “ A flying horse flies.” "

You can laugh at me, Plantinga, when I say, “ An existing flying horse exists.” But there is nothing
logically wrong in this sentence; I admit that this sentence has no realistic validity before we actually see a
“flying horse” one day. However, can you claim anything more than logical validity with your sentence “A
flying horse flies” before we actually see a horse fly? If you can only have your “horse” fly in your mind,
why I am not allowed to have my “flying horse” simply exist in my mind. If you insist on teaching me
whether 1 should take “existence” as a property or not, I can only thank you for telling me when I can add
that property to a concept that lacks it. To avoid that embarrassing situation, in the future I will only add
“existence” as a property to a concept after I do encounter a correspondent object of this concept in reality.

Moreover, Plantinga says, you can find an object to which the concept “rectangle” can apply while
the concept “square” —which is “rectangle” plus “having four equally long sidelines” —cannot, but can
you find an object to which you can apply “rectangle” but not the concept “existing rectangle” —which
includes “rectangle” and “existence”  —if you take “existence” as a new property? Every square is a
rectangle, but not every rectangle is a square; however, every rectangle is an “existing rectangle,” while
every “existing rectangle” is also a rectangle. "' “Existence,” unlike “having four equally long sidelines,”
cannot be an independent property. “Being,” by itself, can never be a predicate.

I agree. In this sense I admit that Kant is right that we say nothing about God when we simply say
“God is.” But I am not going to accept what he says immediately afterwards, that is, it is the same with the
sentence “there is a God.” !"”

Apparently “God is” is not a complete judgment, but “there is a God” is. Probably by “there is

[17] Plantinga, God, Freedom and Evil, 96.
[18] Plantinga, God, Freedom and Evil, 97.
[19] Kant, Critique of Pure Reason, 567, A599/B627, “+-- if I take the subject (God) together with all his predicate, and say God is, or

there is a God, then I add no new predicate to the concept of God, **+”
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a God,” Kant simply means “God exists.” However, I would like to break the idiom “there is” and
reorganize the lingual elements into “ A God is there (or, here).” Kant would not object—it is Kant himself
who emphasizes that we are not allowed to claim positively that “there is a God” unless we already have
sense experience about God here or there; we can say, “ There is God,” only after we experience that “God
is there (or here).” Now let us take the sentence “God is here.” Obviously this is a complete sentence made
up of a subject “God” and a predicate “is here.” In his example “God is omnipotent,” Kant skips the small
word “is” and says, “omnipotent,” by itself, is the predicate of the subject “God.” But in our sentence,
can he still omit “is” and say, “here,” by itself, is the predicate of “God?” Here nobody would deny that
“here” has to go after “is” to predicate “God.” There has to “be” something “here,” something has to
“exist” “here” for “here” to be its predicate. Neither can “is” predicate “God” by itself. “Here” and “is”
have to be joined together to predicate “God.” If one would say that “being here or there” cannot be an
internal predicate of a concept, or spatial location cannot be an internal property of an object, I would say,
shouldn’ t a completely correct knowledge about the statue of the Goddess of liberty include that it stands
in New York rather than in Boston? The same is true with temporal predicates—you will laugh at me, if [
tell you that Socrates is a contemporary person.

Therefore we conclude, the fact that “being” cannot be a predicate by itself should not prevent it
from being a predicate at all. “Existence,” though not an independent property, should still be taken as a
property. Only that we have to be aware that this property is different from other properties. That is, it
can never be a property by itself; it can never be separated from other properties. We can take “redness”
alone and form a concept containing only this property and still be able to differentiate some objects from
others, but if we have “existence” alone in a concept, every object in reality will fall under it.

Accepting “existence” as a property, we have to admit that “a God that exists both in understanding
and in reality” is greater than “a God that exists in understanding alone.” Shall we thus comfortably
accept Anselm’ s ontological proof?

Not yet. Our analysis of the characteristic about the property “existence” betrays another weak point
in Anselm’ s ontological proof. We have just found out that “existence,” even if taken as a property, is
different from other properties. This property can never be a property by itself; it always goes along with
other properties. An inference here is that whenever we add the property “existence” into a concept we
cannot add this property alone into it but always together with some other properties.

To explain this more clearly, I would like to introduce two principles here, that is, the principle of
determinability for concepts and the principle of thoroughgoing determination for objects. In his Critique
of Pure Reason, Kant states,

“Every concept, in regard to what is not determined in it, is indeterminate, and stands under the

principle of determinability: that of every two contradictorily opposed predicates only one can apply to it

“Every thing, however, as to its possibilities, further stands under the principle of thoroughgoing
determination; according to which, among all possible predicates of things, insofar as they are compared
with their opposites, one must apply to it.” ©*”

“Everything existing is thoroughly determined,” — “not only that of every given pair of opposed

[20] Kant, Critique of Pure Reason, 533, A571/B579-A572/B600.
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predicates, but also of every pair of possible predicates, one must always apply to it.” >

This means, a concept, which has not been applied to a particular object yet, is open for other
properties, with which itself has no concern, to be attached to any object that it wants to include under
its own title. Because of this, I am allowed to apply my concept “rectangle” to a square object, since the
concept “rectangle,” which has no decision about “having four equally long sidelines” or not, is open for
any “rectangular” object that either has four equally long sidelines or not. On the contrary, any realistic
object is fully determined in every respect; it means, for any possible predicate P, either P or —P is already
decided in it, before I put it under whichever concept of mine. As a result, if I first bear a concept in mind,
then seek its existence in reality, I cannot discover its actuality alone, but also some other properties that I
have not yet thought of with this concept. Conversely if I try to form a common concept of any more than
one objects, I have to throw away some properties each owns by itself—at least any two objects need to
occupy two different spheres of space.

For my concept “rectangle” I cannot find in reality a pure “rectangle” that only has the properties
included in that concept. I can only find rectangles in the shape of a rectangular window, a rectangular
table, or a rectangular playground or at least a rectangle drawn on a paper, which has its own circumference
and area. When I look for “one hundred dollars,” what I get is never merely “one hundred real dollars”
but it is either a one-hundred-dollar bill, five twenty-dollar bills, a check of one hundred dollars, or one
hundred dollars in any other forms. Even if for a perfectly designed sculpture, which is known completely
by the sculptor, who knows its material, its size, its shape, and even where it will stand, once it is truly
made and brought into existence, it takes some new properties that the sculptor may not expect; it thus
has its own life and the artist cannot control what will happen to it and what else it may become. I can let
you imagine a house and decide every detail about it—how tall it is, how many floors it has, how many
rooms it has, what furniture is set in it, even what is planted around it, only that we do not know such a
house actually exists or not. Say one day you really find a house exactly like this one, then you are able to
say, that wonderful house really exists, but at this moment you do not only know about the actuality of the
imagined house but also its location at least.

What if you claim to have such a thoroughly determined concept about a particular object, that
nothing new about it can be told to you? Then I would say, at this time you are assured of the existence of
an object before forming a concept about it. Not only so, it is the existence of this object that introduces all
those knowledge about it to you, and you cannot know about the existence of this object without knowing
any single property of it.

Then, what is wrong with Anselm? Anselm first constructs the concept of a being than which
nothing greater can be conceived; to prove the actuality of such a concept, he first supposes that this being
exists only in understanding and not in reality; next he conceives another being, which has everything
what the earlier one already has, only that this new being has existence in reality. Now we discovers his
fatal mistake, that is, he claims to introduce “existence” alone into a beforehand-conceived concept, as if
“existence” could be thus dealt with as an independent property. Of course he have no sensible object by
hand, from which he can draw out some other properties to accompany “existence,” when it is added into

his concept about that being. The even more frustrating thing is that the concept about “that being, than

[21] Kant, Critique of Pure Reason, 534, A573/B601.
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which nothing greater can be conceived,” is already so fed up that even if it allows you to introduce any
other property to it at all, it would only accept “existence.” For anything else you want to bring to it? “This
being” is going to refuse, telling you “I already have it.” Truly for any conceptual content to take existence
in reality, it has to take a concrete form and allows itself to be limited by this form. Unfortunately
Anselm’ s conceptual God is the kind of being that wants nothing but “existence” from reality. However,
reality cannot simply offer “existence” to it.

But what if Anselm says, the concept about the being, than which noting greater can be conceived,
already includes the property “existence in reality?” Then the story changes, it means, Anselm has to
encounter such an object in reality first, before he is able to form a complete concept about this being, than
which nothing greater can be conceived. Obviously this never happens. On the contrary, he is going the
other way around, that is, attempting to prove the realistic existence of a conceptual being by analyzing the
concept itself.

Therefore we conclude, no matter whether “being” is a predicate or not, Anselm’ s ontological
proof about God’ s existence does not work. Actually I would like to suggest a proof that the Anselmian
ontological proof of God’ s existence is impossible. Let us presuppose that there is a valid proof “A — B”,
in which “B” means “God exists.” For this “proof” to be valid we cannot have “B — A” at the same
time, since if “A<B” then “A=B” . Yet if “A— B” but “— (B — A)” then “ A should be a sufficient but
unnecessary condition for B,” that is “A B” , but if “God” is a being than which nothing greater can be
conceived, He should never be this “B” , which is “truly included in” “A” . Therefore the presupposition

that there is a valid proof “A — B” , in which “B” means “ God exists,” is not sustainable.

So, there is no God?
So, there is no God? If you mean, there is no God in reality, in this world of

”»

experience, I have to answer, “Yes.” This is not only because that we have never had any sense
experience of “that being, than which nothing greater can be conceived,” but also that any attempt to bring
this being in reality, in this world of sensible objects, is a limitation of it and may end up negating it.

God, is like the ground under our feet. Whenever we try to grasp the ground, what we get is nothing
more than something on the ground, i.e. a stone, a brick, some earth, etc., but never the ground itself.
What is in our hand is not even a smallest part or a most tiny ingredient of it; the ground is so rich that no
matter how much whatever you take from it the ground itself is still sufficient. We know that this ground
exists only when we walk on it with full trust and no suspicion.

Maybe when I point to the ground and instruct you about its reality, you will say, “I see grasses, I see
dirt, I see sand, I see pebbles, but I see no ground.” But can you walk on grasses, on dirt, on sand, or on
pebbles? I mean, those things taken by themselves and not already supported by the ground. Truly, unless
you confess that you are walking on the ground, how can you understand that there is a ground? How are
you justified to say that there is a ground? Truly, for those who believe in God, God is in their heart.

The fatal disease of the so-called “proof of God’ s existence” lies in the attempt to objectify a reality
that should not be objectified and that is actually grounding one’ s own subjectivity. Such an exertion
of one’ s subjectivity, that is, attempt to objectify the reality that grounds one’ s own subjectivity, is
ultimately self-undermining and doomed to fail. Leaving aside my suggested disproof of “proof of God” s

existence” , even if someone with some whimsical imagination managed to give a “proof of God” s
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existence” , such a “God,” proved by him, would not be the true God at all, who, grounding our very

existence and subjectivity, refutes our attempt to objectify Him.
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Abstract :The Report of the Third Plenary Session of the Eighteen Communique points out that it is
necessary “to maximize harmonious factors and to enhance social vitality” . For the issues regarding
religion, this has an important guiding meaning in paying special attention to and in leading Christianity
to contribute to the development of harmonious society in China. In the present article I explore the Sino-
American relationship and the historical experience and lessons of Christianity in this relationship, and
the positive function which Christianity may play in the contemporary Sino-Christian relationship. The
aim is that we may deal well with the problems which are faced by Christianity in her development today
in China, and help Christianity to have positive energy and to reduce negative effect, and finally Chinese
Christianity may have a positive effect in the great development of Chinese cultural revival.
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Abstract: The data analysis of “Survey of Attitude of University Students in Beijing towards Christianity” shows
that university students in Beijing convert to Christianity mainly because of the influence from their family and their
social network. Moreover, their choices between three-self churches and house churches are largely influenced by these
churches’ interpretation of religious doctrines (or the system of meaning) and their geographic proximity. These facts have
verified some statements about conversion from the rational choice theory (Rodney Stark and Roger Finke). The fact that
Christians, who belong to house churches which are in higher tension with the government, have higher degree of religious
commitment than those who belong to three-self churches, has confirmed some statements about religious commitment
from the rational choice theory. But another fact that those who belong to unregistered house churches are unable to keep
stable participation in church’ s religious practices demonstrates that the rational choice theory cannot be completely
applied to a religious market under ideological control.
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May 4th Movement, December 9th Movement, and August 9th Movement all reveal that in modern
period of China, social movements launched or participated by university students in Beijing could
normally inspire and motivate numerous people and thus make a strong impact on China’ s social,
political and cultural development.

The attitude of university students in Beijing towards religion, their choice between the stands of pro-
religion and non-religion (even anti-religion), and their choices among different types of church, may be a
response to the social trend, and may influence the society as a whole due to their unique autonomy. From
this we can conclude that a serious investigation of university student Christians’ choice of denomination
has profound meaning both academically and socially.

In fact, there is abundant literature on university students’ religious choices and behaviors both in

China and abroad. We have reviewed the literature in another paper and thus would save the space here.
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1. Questions and Theories

Since the reform and opening-up policy was initiated over 30 years ago, with relatively loose social
control, major traditional religions and folk religions have undergone a strong recovery. The recovery and
fast spread of Christianity is the most salient phenomenon and has drawn most attention, and the reasons
are as follows: Protestantism was introduced to China when China was invaded by imperialist countries,
and was regarded as their “cultural weapon” to control Chinese people; the Chinese government worries
about that Christian churches would serve as a tool for western countries to conduct “color revolution”
in China; the conflicts between three-self churches and house churches have brought challenges to
government’ s religious governance; Christian churches’ ‘soul hunting’ (preach) of young people,
especially university students, has made the government anxious, etc.

As scholars in sociology of religion, we are mainly focused on value-free and objective academic issues:
the difference of proportion of Christians among university students and among the total population, the
mechanism of their conversion, their choice between three-self churches and house churches, and their response
to the dichotomy of three-self church /house church, whether there exists a “folk wisdom” which blurs the
line between three-self churches and house churches !, their conversion mode, and their attitude towards the
relationship between politics and religion which has drawn much attention from various circles of people, etc.

We would analyze the issues mentioned above within the model of rational choice theory. Ever
since Warner pointed out the emergence of a new paradigm in sociology of religion in 1993 ', the new
paradigm based on rational choice theory has made great strides in sociology of religion in the United
States. Stark, the most important figure of this paradigm, has based the rational choice theory on a
common rule of human behaviors, that is, human beings all go after benefits and avoid costs. ClLater on,
faced with opposition and criticism, he admitted that he “does not mean that every religious behavior is
based on rational choice—that’ s why non-religiousness or at least the indifference towards religion is so
common—mnor does he mean that all religious behaviors are out of deliberate cost/benefit calculations” .
But he still firmly believes that “religious decision making are normally governed by costs/benefits
calculations, and thus are rational behaviors, exactly the same as human beings’ other behaviors.” [4]

As for individual religious decision making (such as conversion), Stark defines “conversion” as the
change in religious affiliation, and says that when people convert, they are trying to maintain their social
capita formed by interpersonal attachment. If they have deeper attachment with people from another

religious affiliation, they would become converts. In other words, compared with more attractive doctrines,

[1] Cao Nanlai’ s field research of churches in Wenzhou shows that in Wenzhou Christians’ ordinary life, there has already been a
church type which transcends the dichotomy of house church/three-self church. This provides useful resources for system renovation and
the harmonious development of society. See “Subjectivity and Locality of Chinese Religious Practices” , Journal of Peking University,
47(6), November 2010, 22-23, 27.

[2] R. Steven Warner, “Work in Progress toward a New Paradigm for the Sociological Study of Religion in the United States” ,
American Journal of Sociology 1993, 98 (5) .

[3] Rodney Stark, The future of religion: secularization, revival, and cult formation, University of California Press, 1985, 5-8.

[4] Rodney Stark, Roger Finke, Acts of Faith—Explaining the Human Side of Religion, Translated Version, Translated by Yang
Fenggang, Beijing: Renmin University of China Press, 2004, 69.
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the importance of social network in one’ s conversion is more subtle *'. Though Bourdieu is an opponent
to rational choice theory, Stark creates the concept of “religious capita” by utilizing and transforming
Bourdieu” s concept of cultural capita, and maintains that religious capita is formed by one’ s mastery of
and bonding with a certain religious culture; thus when people convert, they are inclined to maximize their
religious capita, so as to optimize their capita and avoid the risk of capita investment. Stark also refers to
other scholars’ research, showing that in one’ s conversion, doctrine is “a tiny or even ignorable” factor.
People are attracted to and eventually join a new group due to their bonding with members of this group. ©*

All in all, in Stark’ s statement about the rational choice of religion, the image of the sophisticated
“economic man” is very vivid and trenchant. This theory has many advocates as well as many opponents
in the western academia. However, compared with fervent support or stubborn opposition, we show more
appreciation to the mild criticism and constructive advices. For instance, some scholars point out that Stark
ignores the collective religious rites and the religious emotion inspired by these rites, while at the same
time affirming the rationality of the rational choice theory and try to synthesize the interactive rite theory
and rational choice theory.

Of course, it needs to be pointed out that the rational choice theory is based on the empirical research
of exclusive religions such as Judaism, Christianity, and Islam. The question is, is it appropriate to use this
theory to analyze non-exclusive religions? In fact, some Chinese scholars who once used this theory have
turned to challenge the legitimacy to use the religious market theory based on rational choice paradigm
to explain phenomena in Chinese society. "'Although many such challenges and criticisms have their
merits, the authors argue that we should try to understand the original intention of rational choice theory,
that is, to reject and refute the old paradigm which regards all religions as lies, as the result of credulity or
ignorance, which thus should be abandoned, and which regards religious behaviors as irrational behaviors
or even behaviors caused by mental disorder. "’From this perspective, we can see that rational choice
theory is especially appropriate to be used in modern China, where people are deeply influenced by the
enlightenment discourse, and where disastrous religious policies have been implemented. Indeed, as
what Stark and other scholars have repeatedly proved and emphasized, since we believe human beings’
behaviors are generally rational, we have reasons to believe that human beings’ religious behaviors are
just as rational as other behaviors, although perhaps we should adopt more subjective and limited rational
concept, that is, to admit that people seek different benefits or objectives and are faced with many potential
costs, and we should know how actors define their situation. "”Moreover, since our object of study is the

attitude and behaviors of university student Christians in Beijing, and Christianity is an exclusive religion,

[S] Ibid., 143, 148-150.
[6] Ibidi., 143, 150,154,153,

[71 Joseph O. Baker, “Social Sources of the Spirit: Connecting Rational Choice and Interactive Ritual Theories in the Study of
Religion” , Sociology of Religion 2010, 71:4, 432-456.

[8] Lu Yunfeng, “Beyond the Sociology of Christianity: Probing the applicability of the religious economy model to China” ,
Sociological Studies, 2008:5, 81-97.

[91 Rodney Stark, Roger Finke, Acts of Faith—Explaining the Human Side of Religion, Translated Version, Translated by Yang
Fenggang, Beijing: Renmin University of China Press, 2004, 2, 51.

[10] Ibid., 45-46.
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it seems that we have no reason to doubt the applicability of rational choice theory in this research. Thus,
we seek to examine the rational choice theory in sociology of religion based on the data of our project, and

try to modify or complement this theory.

2. Data and Survey

The data used in this paper are from the research project “ Attitude of University Students in Beijing
towards Christianity” launched by Sun Shangyang, the first author of this paper, starting in April, 2011.
This project targets at college students (440,030) ""and graduate students (master:143,017 "”; PhD:46,514
%)) in all 55 universities in Beijing, altogether 629,561 students. We adopted hierarchical ordering of data,
multi-phase, proportional probability and scope sampling method. We dispatched 2,000 questionnaires
and received 1,877 pieces back, among which 1,876 pieces are valid. This paper’ s analysis is based on the
data obtained from this survey.

In our questionnaire, there are 26 questions specifically designed for Christians, among which there
are some variables related to the topic of this paper: the religious belief of university student Christians’
family members and social network; university student Christians’ church participation; the type of church
that university student Christians belong to; the frequency of participation in church activities; amount
of donation to the church; leaders of church; the reason for not joining three-self churches; their attitude
towards house churches; their attitude towards government” s religious policies. Besides these questions,
there are also some questions in other parts of the questionnaire which relate to the topic of this paper.
This questionnaire can basically measure the reasons for university student Christians” conversion and the

condition of their religious commitment. The result of this survey can support the standpoint of this paper.

3. Basic Findings: Choice of Church and Religious Conversion of University Student Christians

Christians believe that “church is a group of people who belong to God, who are called by God to
worship Him, and who are connected to Jesus” . "“Thus, “church” has always referred to a group of
people. Christians’ emphasis on collective religious life in the church is perhaps the social origin why
Christianity developed faster than other local traditional religions in China.

In fact, the history of house churches can date back to a long time ago, and even to the Apostle period
when secret missionary activities were conducted. However, house churches didn’ t appear in China until
1949, when Chinese government were trying to transform churches in the Three-self Patriotism Movement.
This made some Christians feel unsatisfied with the connection between church and government, so
they left three-self churches and organized their own house churches. After the reform and opening-up

policy was initiated, house churches restored and developed very fast. "*’Zhou Chun-shui classifies house

[11] Mainly including college students from grade 2007 to grade 2010, as well as some 5-year majors like medicine majors.
[12] Not including part-time Master students.
[13] Not including part-time PhD students.

[14]  Zhou Chunshui, Protestanism in the Lane—The study on House Church Lanzhou City. Master’ s Degree Dissertation of Lanzhou
University in 2009, 11.

[15] Ibid, 11.
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churches into three types: first, the house churches which are under the jurisdiction of three-self churches .

Most of these churches are legally registered as a part of a local three-self church. There is no professional
priest in these churches. Priests from the local three-self churches would go there to administer the
rites and training activities. Second, the semi-independent house churches. Most of these churches are
independent but legally registered. Though they might also be affiliated to three-self churches, they are
rarely influenced by them. Their leaders naturally come from their followers, and their gathering forms are
relatively free. Third, the house churches which are not legally registered and refuse to participate in the
three-self churches’ activities. This is “house church” in the strict sense. In our research project, “registered
house churches” belong to the second type, while “unregistered house churches” belong to the third type.
According to the data, university students in Beijing who claim to be Christian take up to 3.9% of all
university students in Beijing, among which the protestants take up to 2.9%, the Catholics 1%. "” “Report
of the Door-to-door Survey on Chinese Christians” from the Institute of World Religions of Chinese
Academy of Social Sciences shows that in 2009 spring, Chinese protestants take up to 1.8% of the whole
population of China, and over 60% of Christians are between the age range from 35 to 64 ", Christians
take up below 1.8% of the whole population from 20-year-old to 30-year-old Chinese youths. However, the
proportion of Christians among university students in Beijing is well above the national average proportion.
This may result from that in recent years Christianity has enjoyed a relatively free and wide transmission
among university students: according to our research, it is shown that over half of university students have
been preached. This proportion is close to the data from “Survey of Chinese People’ s Spiritual Life”
which was released by Center on Religion and Chinese Society at Purdue University in 2010. That survey
shows that the self-claimed Protestants in China take up to 2.3% of the whole population "”. However, no
matter which date above is adopted, our research can show that Christians among university students in

Beijing is above the national average level.

Chart 1 Baptism of Christians Interviewed (unit: person)

Have you been baptized Protestant ~ Catholic Eastern Orthodox Christian Others  Total
Yes 11 4 1 0 16
No 25 8 0 3 36
Total 36 12 1 3 52

We would first introduce the data about Christians in our research. As stated above, we have received
1876 valid pieces of questionnaire, among which there are 52 questionnaires from self-claimed Christians.
Among the 52 Christians, 36 are Protestants, taking up to 72% of the total, and 12 are Catholics, 23%, 1 is

Eastern Orthodox Christian. As for their educational background, 36 are undergraduate students, 11 are on

[16] Ibid., 11-12.

[17] Sun Shangyang, Li Ding, “Chinese Culture Fever, Scarcity of Meaning, College Students’ Interests towards Religion” ,
International Journal of Sino-Western Studies, 2011,12(1), 63.

[18] The Institute of World Religions of Chinese Academy of Social Sciences, Report of the Door-to-door Survey on Chinese Christians,
Chinese Religion Report(2010), Beijing: Social Sciences Academic Press, 2010, 191-192.

[19] Huang Haibo, “Civil Society in Construction—Christianity’ s Responsibility and Retrospect in China in 2010” , Chinese Religion
Report(2011) ,Beijing: Social Sciences Academic Press, 2010, 129.
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master programs, and 4 are on doctoral programs. As for gender, there are 21 males and 31 females. Their
age ranges from 18 to 30. As for the length of their church life, 37% are equal to or shorter than 3 years,
29% are between 4-8 years, 33% are equal to or longer than 9 years. Almost half of them join the church
when they are 16 or younger. 27% of them have a father who is Christian, and 42% of them have a mother
who is Christian, and at least 25% of them have parents who are both Christians. And 36% of them believe
that the most influential factor in their decision to become Christian is their parents, and all of these people
(altogether 18 students) have a mother who is a Christian. From this we can safely draw a conclusion that
the proportion of early endowed Christians”” is at least 25%, which indicates that family tradition is a very
influential factor in people’ religious choice. At this point, Stark’ s rational choice theory is completely
applicable, that is, “when people are making religious choices, they would try to retain their social
capita” , and “in normal situations, most people would not change religion or denomination.” *" “Early
Endowed Christians” are greatly influenced by their family and have a strong tendency to retain their
family tradition.

From the length of their church life and their grade at school, about 45% of these Christians converted
after entering college. 25% of these Christians claimed that they became Christians mainly because of
the influence from their friends, classmates, or teachers. As a result, peers, friends at school, classmates,
and teachers are another important way for the spread of Christianity. The two points made above show
that social network is an important reason for university students to become Christians. Stark says that
the religious capita can be divided into two parts: cultural capita and emotional capita. One need to
know about the religious culture in order to follow that religion, and participating in religious practices
with their family members would make people devote emotions to that religion, and such emotion would
ultimately become innate. “When people are making religious choices, they would try to retain their social
capita” .
Christians’ faith.

How about these Christians’ participation in church activities? Church is the structural basis for the

Social capita formed through social network is the social foundation of university student

validity of their faith. With the development of Christianity, the types of church are becoming more diverse.
As for the choice of churches, among the 52 Christians, 38% go to a single church regularly. Plus the ones who
have changed their church but attend the new regularly, this figure could reach 48%. 30% do not attend regular
communion activities, and 17% attend 2 or 3 churches at the same time. From this we can see that nearly half of
these college Christians attend a single church regularly, and one third of them have no regular church activities

(maybe they are trying to find a satisfactory one), and the remaining ones go to multiple churches. >

[20] Early endowed Christians refer to those college students who became Christians due to their parents’ influence.

[21] Rodney Stark, Roger Finke, Acts of Faith—Explaining the Human Side of Religion, Translated Version, Translated by Yang
Fenggang, Beijing: Renmin University of China Press, 2004, 148-149.

[22] Ibid., 150-151.

[23] Since this research has not made inquiries of those who attend 2 or 3 churches simultaneously why they do that, thus we have
no clue on whether the churches they attend belong to the same denomination. In this respect, we only intended to measure the overall
forms of college student Christians participating in churches’ ordinary religious activities. Moreover, our data analysis shows that
college student Christians who attend 2 or 3 churches at the same time spend more time participating in churches’ activities (worship not

included) per week than those who attend a certain church regularly and who have no regular church to attend.
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Chart 2 Church Participation of Christians Interviewed

Church participation Protestant Catholic Eastern Orthodox Christian Others Total
Participate in a single church regularly 17 3 0 0 20
Participate in 2 or 3 churches at the same time 3 4 1 1 9
Change to a new church and attend it regularly 4 1 0 0 5
Have no regular communion 10 4 0 2 16
Others 2 0 0 0 2
Total 36 12 1 3 52

As for the frequency of their participation in church activities per month, 36.5% are below three
times, 32.7% are over four times( including four times), 17.3% attend church activities only on festivals
such as Christmas or Thanks-giving or when there are some special events. Except for the worship, 66%
spend less than 2 hours at church, 20% spend 2-5 hours, and 10% 6-8 hours, 4% over 9 hours. Among
those Christians, 40.4% read scriptures and pray every day or frequently, 23.1% read scriptures and pray
only when they attend worship or bible-study, 19.2% read scriptures and pray only when they are in
difficult situations, 13.5% seldom read scriptures and pray, 3.8% never read scriptures and pray. As for the
donation to church, 23.1% donate less than 50 yuan to church, 19.3% donate 50-300 yuan, 11.5% donate
over 300 yuan, and 46.2% donate nearly zero per month. Over 30% attend church meetings at least once a
week, nearly 70% spend less than 2 hours at church except for the worship, 40% read scriptures and pray
every day or frequently, 70% donate less than 50 yuan or nearly zero to church per month. Their frequency
of church participation and of communion participation, the time and money they devote to the church,
and the frequency of reading scriptures and praying show that their religious piety is on a fair level, but the
time and money they devote to church is limited due to the limitation of their social and economic status—
university student. Research data also shows that 60% of them believe that their faith has influenced over
70% of all the aspects of their life, which indicates their high degree of piety.

The data about which type of church they join shows that they prefer house churches. For protestants, 1/3
participate in three-self churches, 44% participate in house churches, and a limited number of them participate

in three-self churches, registered house churches, and unregistered house churches at the same time.
Chart 3 Type of churches Christians participate in

Type of churches Protestant Catholic Eastern Orthodox Christian Others  Total
Three-self churches 10 3 0 0 13
Unregistered house churches 12 7 1 1 21
Registered house churches 4 1 0 0 5
All of the above 0 0 0 3
Others 7 1 0 2 10
Total 36 12 1 3 52

Analysis of the questionnaires shows that the reason why some Christians do not participate in three-
self churches is mainly because three-self churches are too far away or they don’ t know where they are
located. Over 20% of Christians are out of the former reason and over 20% are out of the latter reason.
Moreover, 15% of them don’ t agree with the ideas of three-self churches or think there are too many
people in three-self churches which makes the interaction inconvenient. There is no obvious influence

from family or friends at this point. From this we can see that although the influence from family and
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friends is evident in people’ s conversion, the choices among different types of churches are not relevant
to family or friends’ influence. It seems more likely that their choice of churches is mainly influenced by
practical reasons as well as churches’ ideas and activities. In fact, this relatively free choice would result in
the popularity of house churches among the believers **. Thus, we can reach the conclusion that university
students convert to Christianity mainly because of their social network, while their choice of churches is
mainly influenced by practical reasons and churches’ ideas. Three-self churches are limited in number and
weak on accessibility, which has in turn promoted the popularity of house churches. **

Compared with three-self churches, house churches are more welcomed. 75% of Protestants claim that
they like or very like house churches. Among those who attend house churches, 70% claim they like the
worship and anthem in house churches, 27% claim they like the sermons there, and 38% claim they like the
sense of belonging provided by communions. However, among the Christians who attend house churches,
27% indicate that they still cannot find the meaning of life, and 22% think that the churches interfere too

much with personal life or the relationship between churches and government is too tense.
Chart 4 Christians’ Attitude Towards House Church

Attitude towards House Church Protestant Catholic Eastern Orthodox Christian  Others Total

Very like 8 0 0 0 8
Like 18 9 1 1 29
Moderate 7 3 0 2 12
Total 33 12 1 3 49

Stark believes “religious commitment is the degree to which humans promptly meet the terms
of exchange with a god or gods as specified by the explanations of a given religious organization.” %
Religious commitment can be divided into two types: objective commitment (behaviors) and subjective
commitment (belief and emotion). Objective commitment refers to all the behaviors which are consistent to
the interpretation of doctrines supported by a religious organization, such as various religious participation
or practices, donation, and following the rules which control our behaviors. Subjective commitment refers
to the belief and understanding of the interpretation of doctrines supported by a religious organization,
as well as the emotion of believers towards this religious organization”””’ . The variables which directly

measure the objective commitment in our research are as follows: the frequency of participation in

[24] This survey also has a depth interview part. In this part, we randomly chose 60 students as our interviewees, among whom there
are three Christians. As for the attitude towards house churches, a Christian said:

Q: Do you prefer three-self church or house church?

A: House church.

Q:Why?

A: I feel like there is less restraint and more freedom in house churches.

[25] Liu Peng believes that in the last ten years, the number of Christians is increasing fast, while the number of three-self churches is
very limited, which makes it inconvenient for Christians to attend church activities. Against this background, the house church has well
satisfied people’ s religious needs with its flexible and convenient form. This is a practical reason for the development of house churches.
See Liu Peng, “House Church:Problem and Solution” , Leaders (40), 2011,6.

[26] Rodney Stark, Roger Finke, Acts of Faith—Explaining the Human Side of Religion, Translated Version, Translated by Yang
Fenggang, Beijing: Renmin University of China Press, 2004, 127.

[27] Ibid., 127-128.
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communions, the frequency of reading scriptures and praying, the amount of donation, the time spent
at church except participating in the worship. We have no variable to directly measure subjective
commitment, but we can indirectly measure that from the question of which aspect of church life attracts
them most.

According to Stark’ s theory, we can make an analogy of three-self church and house church as “big
church” and “small sect” . As the “big church” which has gained government’ s approval, the three-
self church is in harmony with the overall social and cultural environment, and in less tension with other
social forces. Its religious activities are relatively canonical. However, if we put aside the objective factors
which make people not to choose three-self churches, they are less attractive than house churches. As
“small sect” , the house church provides its followers more diverse and colorful communion life and
more energetic interpretations of doctrines, but it cannot provide completely satisfactory answers to their
questions about the meaning of life, and its tension with society and its requirement for its believers make
the minority of those university student Christians unsatisfactory.

In fact, the data analysis shows that on the variables of frequency of reading scriptures and praying,
amount of monthly donation, time spent at church per month except the time of worship, university student
Christians who attend house churches are slightly higher than those who attend three-self churches (see

Chart 5 and Chart 6); and there is no notable difference on the frequency of attending church gatherings.

Chart 5 Frequency of Reading Scriptures and Praying of Christians Who Attend Different Types of Churches

Frequency of reading scriptures  Three-self Unregistered Registered Attend all these
Others Total

and praying church  house church house church churches
Read script d d
ead scriptures and pray every day or 4 10 5 1 4 51
frequently
Onl d script d t th
nly rea SCI.'lp ure.s and pray at the 6 5 0 { 1
worship or bible-study
Onl d script d i
nly re% scrip 1'1res "'m pray in 5 5 ! ! 1 10
difficult situations
Seldom read scriptures and pray 1 3 0 1
Never read scriptures and pray 0 0 0 0 2 2
Total 13 21 5 3 10 52

Chart 6 Amount of Monthly Donation to Church of Christians Who Attend Different Types of Churches

Amount of monthly donation to Three-self Unregistered Registered  Attend all these
Others  Total

church church house church  house church churches

Below 50yuan 6 3 1 1 1 12
51-100yuan 1 4 1 0 1 7

101-300yuan 0 2 0 0 1

301-500yuan 0 1 1 0 0

Over 50lyuan 0 3 0 0 1
Almost none 6 8 2 2 6 24
Total 13 21 5 3 10 52

Stark believes that if a religious group has higher tension with its environment, it would become more

exclusive, and its members’ commitment would be more costly, which, in turn, would lead to a higher
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degree of commitment™ . Compared with three-self churches, house churches are in higher tension with
the surrounding environment, and university student Christians in house churches indeed have a slightly
higher degree of objective commitment, which coheres with Stark” s theory. On the other hand, 70% of
university student Christians who attend house churches claim that they like the worship and anthem there,
and 38% claim they like the sense of belonging which is provided by the communion, and 27% claim they
like the preach there. In three-self churches, 77% of university student Christians like the preach there,
54% like the worship and anthem there, and 23% like the sense of belonging provided by the communion.
Thus, we can only show that university student Christians who attend house churches are different from
those attending three-self churches in the variables measuring the subjective commitment. As a whole,
university student Christians who attend house churches have a slightly higher degree of commitment than
their counterparts of three-self churches.

Moreover, from Chart 7 we can also see that the majority (69%) of university student Christians of
three-self churches attend a single church regularly. There are only three who attend 2 or 3 churches or
do not attend communions regularly. But for members of unregistered churches, the situation is different:
there are 7 of them who attend a single church, 6 attend 2 or 3 churches, 8 do not attend communions
regularly. In other words, two thirds of unregistered church members have no stable commitment to a
certain church.”” As a result, though house church followers are twice the number of three-self church
followers, the commitment of the former is less stable than the latter. There are many factors contributing
to this unstableness, such as the disadvantages of house churches which we mentioned earlier: the tension
with the surroundings, the inability to provide satisfactory interpretation of doctrines to satisfy their
followers” needs. Although there is only a small portion of house church followers who point out these
disadvantages, yet it indicates indirectly that in Chinese society, people are cautious of religious groups
which are in high tension with the society, even if they can provide higher religious payoff. And house

churches should enhance the attraction of their interpretation of doctrines.
Chart 7 Church Participation of Christians Who Attend Different Types of Churches

The participation form of Three-self Unregistered Registered House Attend all these
Others Total

ordinary religious activities Church  House Church Church churches
Attend a single church regularly 8 6 2 0 4 20
Attend 2 or 3 churches regularly 1 6 0 1 1 9
Having switched churches
before, but currently having 1 1 2 1 0 5
relatively stable participation
Don’ tattend church regularly 2 8 1 0 5 16
Others 1 0 0 1 0 2
Total 13 21 5 3 10 52

[28] Ibid., 180-181.

[29] If believers attend two or three churches which belong to the same denomination, then not attending a certain church regularly does
not prove anything. However, according to Liu Peng’ s research, most house churches in China belong to evangelicals, and are rarely
influenced by denominational traditions. There is no unified regulations on theoretical training and how to choose priests. Every house
church is equal and independent. (See Liu Peng : ” House Church: Problem and Solution” , Leaders(40), 2011,6.) Thus, it is reasonable
to believe that currently in China, house churches are loosely connected and relatively independent, seldom subject to the influence of

denominational tradition, especially in big cities like Beijing.
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Of course, this phenomenon also shows that in current Chinese society, unregistered house churches
should be legalized. In fact, religious organization with lower degree of tension with its surroundings and
with legal status can better meet the religious needs of Chinese people. And only this kind of religious
organizations can remain stable commitment rates and enjoy consistent development. When Stark
examines the tension °” between religious groups and their social cultural environment, he does not take
the factor of “legitimacy” of religious groups into serious consideration, and this factor plays different
roles in different societies. According to Stark, the “illegal” unregistered house church has the strongest
tension with its surroundings, and higher-tension denominations have deeper-committed followers™" .
However, we can see from our data that unregistered house church followers cannot be regarded as having
the highest level of commitment. Actually their commitment is very unstable. It is true that house churches
attract more followers, but if they want to continuously attract Chinese people, they have a long way to
go. Of course, this conclusion is based on the data obtained from the survey about university student
Christians in Beijing, and further analysis and tests are needed to see whether it also applies to other
groups.

Combining all the analysis of university student Christians’ choice of church and their religious
commitment, we can safely say that for most university student Christians, the difference between house
church and three-self church is not so clear-cut, and they make their choices based on their personal needs
and practical factors. Moreover, our data also shows that generally the religious commitment of house
church followers is slightly higher than three-self churches, and registered house churches have stable
membership commitment similar to three-self churches. There are very few Christians who attend both
three-self churches and house churches; perhaps this may be the “folk wisdom” to solve the inherent
historical conflict between three-self churches and house churches.

These university student Christians maintain that 38% of the churches they attend are led by three-
self church priests, over 23% and 28% are led by foreigners and non-three-self church priests respectively.
Other data shows that 25% of them attend three-self churches, 40% unregistered house churches, 10%
registered churches, 6% attend all the three types of churches. Altogether there are about 40% of university
student Christians who attend three-self churches, registered house churches, or attend all three types of
churches. Given 38% of the churches they attend are led by three-self church priests, we can see these
two figures are consistent. This indicates that currently most Christian churches are led by three-self
church priests, followed by non-three-self church priests and foreigners. Taking the objective reasons
for the prevalence of house churches into consideration, we can be certain that there is greater need for
religious products and services among university students than what three-self churches can provide, and

house churches satisfy this need to a certain extent. House church has flexible style, and as “small sect” ,

[30] Tension refers to the degree of distinctiveness, separation, and antagonism between a religious group and the “outside” world. See
Rodney Stark, Roger Finke, Acts of Faith—Explaining the Human Side of Religion, Translated Version, Translated by Yang Fenggang,
Beijing: Renmin University of China Press, 2004, 178. The prerequisite of Stark’ s theory is that only in completely competitive religious
market, the tension can be proportional to the degree of commitment. He pointed out that high degree of commitment only exists in
highly competitive and unregulated religious market, (Rodney Stark, Roger Finke, Acts of Faith—Explaining the Human Side of Religion,
Translated Version, Translated by Yang Fenggang, Beijing: Renmin University of China Press, 2004, 317.)

[31] Rodney Stark, Roger Finke, Acts of Faith—Explaining the Human Side of Religion, Translated Version, Translated by Yang
Fenggang, Beijing: Renmin University of China Press, 2004, 181.
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it can provide sense of belonging (worship, hymn, communion) and interpretation of doctrines (preach),
which are important factors to attract followers. Wang Chenli points out that three-self churches’ lack of
flexibility and communication between followers makes some young Christians more inclined to choose
house churches. Wang also analyzes how house churches provide sense of belonging to their followers and
stimulate their inclination to participate in church activities so as to deepen their commitment.

Our data shows that 22.4% of university students in Beijing agree that Christianity is the tool of
foreign countries to manipulate Chinese people, 9.4% agree that the spread of Christianity is detrimental
to the stability of China, and 6.2% believe that Christianity is a “foreign religion” which is completely
alien to Chinese society and culture. This shows that there are a limited number of students holding
that Christianity is related to foreign antagonistic forces which intend to manipulate Chinese people,
and its growth would threat the stability of China, but the majority of them believe that Christianity’ s
development in China is reasonable. Similarly, as for the reason why Christianity developed fast in China,
53.8% believe the reason lies in Chinese people’ s spiritual sterility and anxiety brought by the social
transition in China, 48.5% believe the reason lies in the infiltration of foreign forces into China. Among
the sample of 52 Christians, 4 (2 Protestants and 2 Catholics) agree that Christianity is the tool of foreign
countries to manipulate China, 2 (1 Protestant and 1 Catholic) agree that Christianity is a “foreign religion”
which is completely alien to Chinese society and culture, 5 (3 Protestants and 2 Catholics) agree that the
spread of Christianity is detrimental to the stability of China. As for the reason why Christianity developed
fast in China, these Christians’ answers are different from our last sample. The “infiltration of foreign
forces into China” ranks the third (the first is the initiative of Chinese Christians to do missionary work,
and the second is the spiritual sterility and anxiety brought by the social transition in China). In general,
the development of Christianity and the spread of house churches are indeed influenced by practical needs,
but university students in Beijing believe that the infiltration of foreign forces in China should not be
ignored. Only about 20% of churches have foreign priests, and nearly 40% of churches are led by three-self
church priests. This, on one hand, shows that the practical needs stimulate the development of Christianity;
on the other hand, it also indicates that we should pay attention to the role of foreign forces in this process.

Besides that, even if the practical needs contribute to the development of Christianity and the spread
of house churches, there are still 27% of university student Christians who attend house churches reporting
that they cannot find the meaning of life from the house churches. Our collective data analysis indicates
that university students in Beijing have a high frequency of thinking about the meaning and purpose of
life, and 40% of them often think about these questions, and less than 5% of them seldom do that. When
asked about what they would resort to for help when they are in frustration, pressure or confusion, these
students claim that they would first seek help from scientific worldview and non-Marxism philosophies,
and then resort to religion, which takes 10.6% of the total. However, for those who have already committed
to Christianity, there are still a limited number of them who think that religion cannot completely solve
their confusion about the meaning of life. Even though house churches do better in this aspect than three-
self churches, and the sense of belonging and the interpretation of doctrines which house churches provide

for their followers are among the reasons why their followers are attracted by them, yet it still cannot

[32] Wang Chenli, On the Quasi-organization of Youth Christian House Church,quasi-organization—Based on the Observation of
Youth Christian House Church in a University in Shanghai. Master” s Degree Dissertation of Fudan University in 2010, 54.
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satisfy the need of a limited number of university student Christians to find the meaning of life.

In the above, we mainly talk about some issues on university student Christians’ conversion and
religious commitment: their participation in church activities, the type of church they attend, the reasons
for choosing house churches, their attitude towards house churches, the commitment condition of followers
of different types of churches, etc. The house church has been a sensitive issue in the development of
Christianity, and even today it still has the “grey identity” . Qin Lili, in “Condition and Choice—Case
Study of the Conversion of University Students” , compares the completely different situation of university
education and house church by which students try to build their own identity and realize their selfhood.
She points out that the functional structure of university education mainly focuses on meeting students’
low-level needs, while the functional structure of house church mainly focuses on their high-level needs;
since the functional structure of higher education falls behind of university students’ need structure,
university students would choose to join illegitimate house churches to realize their selfhood. ™' But as
we have shown in early pages, the illegitimacy problem has negatively influenced the stability of house

church’ s followers’ religious commitment.

4. University Students’ Attitude Towards Politico-Religious Relationship

The “desensitization” of Christianity is related to government” s religion policies. How do university
students in Beijing think about these policies? Our analysis of questionnaires shows that about 40% of
university students in Beijing believe that the government should allow religions to freely compete with
each other in the “religion market” , and the government should not restrain or control the development of
Christianity. They believe that the government should learn from Hong Kong and Taiwan to allow religions
to freely develop. However, there are also 20% to 25% university students believe that the government
should be cautious of the development of Christianity and should take measures to control its development,
and they disagree with implementing the free-competition religious policy. Moreover, there are about one
third of university students who are ambivalent towards the development of Christianity in China.

Comprehensive analysis shows that when other variables are controlled, CPC members are more
inclined to believe that the government should be cautious of and constrain the development of Christianity,
and they also oppose the free-competition policy; students growing up in urban areas and students
having Christian relatives or Christian friends are in favor of the free-competition policy and oppose the
constraining policy. Besides that, students who have greater needs for meaning (having higher pressure
and higher frequency of thinking about the meaning of life) approve of the free development of religions,
while at the same time approving of the development of folk religions. In general, the issue of whether or
not to grant freedom to Christianity is influenced by students’ political and cultural stands. Those who
believe that Christianity is the tool of foreign countries to control Chinese people and that the development
of Christianity would negatively affect the stability of China are more inclined to support constraining the
development of Christianity; while those who believe the development of Christianity would promote the

democracy of China are more inclined to oppose constraining the development of Christianity.

[33] Qin Lili, Condition and Choice—Case Study of the Conversion of College Student. Master’ s Degree Dissertation of Minzu
University of China in 2011, 54-55.
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Chart 8 Advices on the Development of Christianity in China
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Disapprove
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The free-competition policy
of Hong and Taiwan is
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China
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35.9
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Chinese traditional religions
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these religions become strong
enough.

3.8
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1,868
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Chinese government and
society should be cautious
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Christianity in China, and
should strictly control and
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37.0
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1.4

1,867
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377

36.9
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Chinese government should
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as Confucianism, Buddhism
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Christianity.

5.8

39.1

35.7

17.0

2.3

1,866

5.5

38.4

36.1

17.4

2.6

1,866

Note :Every first line of data is non-weighed percentage, and every second line of data is

weighed percentage.

As for the relationship between religion and politics, how do university students view that? From

the chart below, we can see that over half of university students think that politics and religion should be

independent with each other, and over 1/3 of university students believe that politics and religion should

cooperate with each other. Only a few university students hold that politics should rule over religion or

vice versa. It is also shown that when other factors are controlled, university students who come from

economically privileged families are more inclined to support the mutual independence of politics and

religion, while those who believe universities’ political education is useful or believe the development of

Christianity is detrimental to the stability of China do not support the mutual independence of politics and

religion.
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Chart 9 The Expectation of Ideal Relationship between Politics and Religion

You think the ideal relationship between politics and

religion should be like Un-weighed percentage Weighed percentage
Politics rules over religion 6.2 6.5
Religion rules over politics 1.4 1.6
Mutual independent 54.6 53.4
Cooperate 35.2 36.0
Other 2.6 2.5
Number of interviewees 1,869 1,869

Among the 52 Christians, about half hold that the free-competition religious policy of Hong and
Taiwan is recommendable for Mainland China, 17.3% oppose this free-competition mode, and 34.6% hold
ambivalent attitude. Over 30% agree with protecting Chinese traditional religions and not adopting the
free-competition religious policy until these traditional religions become strong enough, about 40% oppose
this, and less than 30% hold ambivalent attitude. Among these Christians, only 5.8% hold that Chinese
government and society should be cautious towards the development of Christianity in China and should
strictly control and constrain it, 69.2% disagree with this standpoint, and 25% are ambivalent towards it.
Thus, the attitude of Christians is basically supporting the free-competition religious policy, opposing
protecting Chinese traditional religions before adopting free-competition policy, and disagreeing with
government’ s cautious attitude towards Christianity and with constraining Christianity by supporting
local religions. This attitude is in accordance with the overall attitude of university students in Beijing,
except that Christians’ attitude is more firm, and they also oppose protecting Chinese traditional religions
before adopting free-competition policy.

As for the relationship between politics and religion, 44.2% of Christians support the mutual
independent relationship, 38.5% support the cooperation relationship, and 11.5% believe that religion

should rule over politics, and very few hold that politics should rule over religion.

5. Discussion and Summary

All in all, university students in Beijing convert to Christianity mainly because of their social
network. Their conversion is normally influenced by their parents, classmates, friends, or teachers.
Christians among university students in Beijing prefer house churches to three-self churches, because
house churches have flexible and variable forms and are widespread, their interpretation of doctrine is
more attractive, their activities have better effects, and their members can get a sense of belonging more
easily. Since house churches are normally smaller in size, people with similar educational background
can get together more easily, and the members can better communicate with each other and share similar
religious experience. Moreover, over half of Christians among university students in Beijing regularly
attend a certain church, and normally have a relatively high degree of piety.

As for religious commitment, university student Christians who attend house churches normally have
higher commitment than those who attend three-self churches. The majority of those who attend three-self
churches and registered house churches regularly attend activities of a certain church, while the majority
of those who attend unregistered churches do not have stable participation of a certain church’ s activities.

According to Stark’ s rational choice theory, there is a positive correlation between believers’ religious
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commitment and the tension between the religious group and its social and cultural surroundings, and our
analysis of data basically verifies this point. However, there is an exception in China: unregistered house
churches have the highest degree of tension with its surroundings, but their members’ commitment is
the most unstable. We emphasize that in China, the “eligibility” of a religious group may have influence
on individual believers’ religious commitment, but this conclusion should be further examined in other
groups in China. It should be added that Stark’ s theory is more applicable to free religious markets.
Besides, among university student Christians, just as in other groups, there are some people who attend
both three-self churches and house churches. Are these Christians “free-riders” , or just those who try to
maximize their religious capita? This question deserves more attention, and our current date is not enough
to provide a satisfactory answer to it. Of course, their choice has invisible effects: breaking the dichotomy
of house church and three-self church, and blurring the boundary between these two sides.

Among university student Christians in Beijing, although those who attend house churches are
twice the number of those who attend three-self churches, yet most of these house churches are led by
priests from three-self churches. There are some house churches led by foreign priests or priests of house
churches, but this is not the mainstream. Although house churches satisfy university student Christians’
religious needs, yet not all of their confusion about life’ s meaning can be solved by house churches. And
the tension between house churches and the Chinese government also affect their followers’ commitment
as well as the effect of their religious activities. This information is helpful for a comprehensive and
objective examination of the overall current situation of Christianity in China.

In general, as for Chinese government’ s religious policy, about 40% of university students in
Beijing believe that eventually the government should allow all religions to compete freely with each
other, disagree with controlling or constraining the development of Christianity, and also believe that
Chinese government should follow Hong Kong and Taiwan’ s free-competition religious policy, or the
government can firstly assist the development of Chinese traditional religions and then allow all religions
to freely compete with each other. Less than 25% hold that the government should be cautious of and
control the development of Christianity, and oppose free-competition religious policy. As for university
student Christians, besides advocating the free-competition policy, they also oppose firstly assisting the
development of Chinese traditional religions and then allowing all religions to freely compete with each
other.

In other words, the modern concept of religious freedom is deeply rooted in university students’ mind

in Beijing, and its influence on the whole society should not be underestimated.
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[20] John Van Buren, The Young Heidegger: Rumor of the Hidden King, (Bloomington and Indianpolis: Indiana University Press,1994),
190.

[211 Martin Heidegger, Phdnomenologie des Religidsen Lebens, 102.

[22] John Van Buren, The Young Heidegger: Rumor of the Hidden King, 190.
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wenti[Christliche Geschichtserfahrung und Ontologische Frage bei jungen Heidegger], XIJl/MA Liu Xiaofeng 322 : (RS /R 54 PRI L
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[28] Ibid., 104.

[29] die Frage nach dem ,,Wann “ leitet sich zuriick auf mein Verhalten. Wie die mapovoia in meinem Leben steht, das weist zuriick auf
den Vollzug des Lebens selbst. “Martin Heidegger, Phinomenologie des Religiosen Lebens, 104. 75 & 2E 4 H TN

[30] RTHFHRERIRRT “ R IR, ZE ST« WHERUR , CIEAESINTED |, 6 TR,
[31] Martin Heidegger, Phidnomenologie des Religiosen Lebens, 102.
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X AN ART B S R B A ) 8 A R (RO AR AR (R SR B PR R LT R R A g . DI T—DIRE
SERIRECE XMEREL DT T “ AT (Bruch in seiner Existenz) 7, FErtb[nl3) T IR MUMAE R “ e
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[33] Martin Heidegger, Phinomenologie des Religidsen Lebens, 95.

[34] Ibid., 98.
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(1) o™ Z a0, HORHUY T—UIAb TR L A RBEURRI . B AR, RURA AR rIm 2 S B
VAR H TS 21 (Kairos/Augenblick). 117 1E [9] 21 Wk 7 IS Z I ZEAN 22 i O MG AESE « i) _BAn A7 AE” AF
SIAITAT SR E 1) “ Bt B fEre” KPR IR e PEL RS, MELE A RE LRI b
Frekilf, SEHARE, MEEEARERBIRARCH A S, BN Y Mo bss, SEANACK “k”.

BAVER], ST HSSLRRAIE LI AR T DRI “ AENRIN 20 B2 B I TRA AU JE 8
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FISATIPRWTICSK, MIRAE R Y R ISEAT RPN Rk, FRAE “Thim B frde” e T “ AElG
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JIT ORISR “ Rt Bty A7 AR, HAEIRJRAR A A2 rh BRI > I« Bk ” FE Bk, R Zid i “ 58477
“IalF)” 5 EARTY NSO ARGRIRCT IR SEN (fullness of time)”. il it WA I HLIFHE G
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[39] KT “SEATIL” 1) ST B4 Ibid., 90-93.
[40] Ibid., p97. 7F 7% Gegenstindlichkeit “ 376X TH ™ 7% X!

[41] XEAFHT SR FIET “ 257, “ A8 BRI T A" S5 ST MR« (IR SR, 55287 0. HE
bevorstehen “ WL HTH ™ 1175 X!

[42] R EHEEAERG AR L T A S A SRR “ AR AR S
[43] John Van Buren, The Young Heidegger: Rumor of the Hidden King. 190.

[44] ¥ RCEEAS RN R IS ()7 557 I 207 5 i, DRATEAS BUR A E0 450, “ IS TR] (Zeit) " F8 1 1E A& X PR A I % (Augenblick/
Kairos)” 5 FIH ],

[45] TIhr jetziges sein ihr Gewordensein ist. [hr Gewordensein ist ihr jetziges Sein. “ Martin Heidegger, Phdnomenologie des Religiosen
Lebens, 94
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EARUE T 5 BT AL, ARRELAUEE AR ST, AW C ok B RESE A R Y ] R
PE, R ORRREEE, AW 2 < T SEiki <RI, CCEmEC R e E ORI AT e,
X REME T BRI 2 P T S AT B R TR A B SEAT, (SRR A ¢k
HFBEE” IXFERIRE 2, TR FTIE TR ANSE, T A SR Mo TR wR T ) AR A R,
CHREE” S EWE AR EETR, EXEE S, CRIRRZ)” A ERE A AR . “ ok
I ) b7 (AR B BTIE I TEe XE—FiA 1d 22 1078 Jl (Werden), #6552, 72K FAg
FIlGLE, AR ol K ARIFEA’ (bleibendes Sein)” 7 .

The English Title:

Heidegger on the Existential Meaning of the Kairos of Parousia

WANG Xu
Ph.D. Candidate in Institute of Theology and Religious Education, Leuphana University Lueneburg,
Germany. Email: amelie88415@hotmail

Abstract: In Heidegger’ s 1920/21 Winter semester “Vorlesung” Introduction to the Phenomenology
of Religion, he discussed the possibility of “Phenomenology of Religion” as a special “knowledge” ,
from the starting point of the historical “factual life experience” , Heidegger found the method of
“Formal Indication” as the beginning of phenomenological investigation, and by this pre-theoretical, non-
objective and individual enactment-centered method, Heidegger was able to understand the phenomenon
of Christian religion in its authenticity and explore the possibility of its unfolding. The possibility of
unfolding from its origin lies exactly in that, “ Christian religiosity lives temporality as such.” In the
interpretation of I Thessalonians 5: 1-11, Heidegger linked “Parousia” (the “Eschaton (end)” of time) with
existence for the first time, and from Paul’ s answer of “When of Parousia” , he revived the authentic
factual life experiences of primordial Christianity. This thesis will explain the temporality of an “existential
eschatology” through Heidegger’ s phenomenological explanation of “Kairos of Parousia” , and therefore

shows the existential meaning of “Kairos of Parousia” .

Key words: Heidegger, the Kairos of Parousia, Phenomenology of Religious Life, Factual Life Experience,

Temporality

[46] John Van Buren, The Young Heidegger: Rumor of the Hidden King. 192-193.

[47] AR « BUREF S, CRIGH BT« SEEEIZARR) | 23,
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A7 (x2 82700 ) HRM” (R 277°0) TERCT PIRIEE 22, A7 R e “x 27 MUt RRa K 2 s v 20,
“REFRILTAT (2021 RZETIN A", WU RMES, TR B i kit BRHES
EfZH, BT ARMALSGER T Tl R R, TRUEHK BRI EE TR TR s, BEARMIEL, 4
AR TFHIRGE.

TERIR - CIFES) 82 K5, “HP (x5 X210 )7, “Afl (R P0a)”

E& : IRSEHE, EEsh SOREE L (2007 45, JERURAEH A0 E S HEEC A (2000 42, BUFEACT TR
AMEBE, FBENF R E B TR SN 2R AME SO S AMNOEBEE T BT “ AR L4
DLR sy O R SRR “ BIVE 2 AR 7000 (HeleD 5RIAS A ——ffis (L8 14:12-15) 5 (7
Weid) S AIES. “ EAMBERRON « CRERD 82 FIMIBALER S R 7. ik o R Wivrag Tl YEAbX RUAE
B 818 5 T K2FHMEEBit. MB4m :315211. E-mail : keilytsui@hotmail.com; xuxuemei@nbu.ecud.cn. i : +86-135-
6790-5492.,

CRh) 82 Faie (IHZ2EL) b B AR R R, Hh 58] 7 Earde R B hei Ao, It
FURTRAIR AL T “ HAREE RS (v.5), DA TE B Eagil K A A (vv.l, 6, 7),
MIASFERIASIHAT TAET-friE, RRak IS T TS AR TSR 4 R A SCERHR AL ),
UL RFI “ 2 7 AR B OC R, BLRABATIET ) s ety 45 Bl KR 2 R A

AR, CRERD 82 Rt IR AR (R 2 W2 ) 5 AT (R0 T AR REAIE RS
CAM— AN . W R, X R BN SURAT R L R B A THE R
A AP TSOR AR “ i ” (v.201), LA RIS Gy, SA 70N, B i ey a4 i
FAAE S LA A, CRFRED 82 RFHKIRAL “ A7 LGARLE “ Ot SUTEAT I prda? AT T2 18X

[ BHFREARE RGN EER %, X FANZSH JUAAE 2 2% [There are a lot of research works on the ancient Near Eastern
Mythology and here I just cite a few of them for a reference as below] : William K. Hartmann, Astronomy: The Cosmic Journey, (4th
ed.; Belmont, Calif.: Wadsworth, 1989); Edwin Oliver James, The Worship of the Sky-God: A Comparative Study in Semitic and Indo-
European Religion, (Jordan Lectures in Comparative Religion 6; London: University of London, Athlone Press, 1963); Maureen Gallery
Kovacs, The Epic of Gilgamesh, (Stanford, Calif: Stanford University Press, 1989); Lambert W. G., and A. R. Millard, Atra-H asis: The
Babylonian Story of the Flood (with, the Sumerian Flood Story, by M. Civil), (Oxford: Clarendon Press, 1969); E. Theodore Mullen, The
Divine Council in Canaanite and Early Hebrew Literature, (Harvard Semitic Monographs, no. 24; Chico,Calif.: Scholars Press, 1980).
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FERFRRERERR A “0 2007 ARITARC R 57, Al ) Ly AT TR L8 o™ AU ARy 529 2,207, 1y FHLIZAL“ p”
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[2] J. S. Ackerman, An Exegetical Study of Psalm 82, (Harvard University, PhD diss dissertation, 1966), 273-291; R. G. Boling,
"Syronymous Parallelism in the Psalms," Journal of Semitic Studies, vol. v, (1960), 221-255. “ WIEAGHIR” Wk, & M1 “x 2007
— W EPEIR, ERAEHOE NG, R AT, AL g b R R BRI BRI AORR . R 3R A
B HIRARIBEE RN “R 2007 T FRFREL A _ERG USRI R R L AR 04D, Wit A RFRATIITAR M)« SO WIR ™. (3%
) 82 MG E T “ IS WHIR” (MReik. 3% “ IR WIR” (WD, W22 R 134 1& 5 L [Elohim school” s poems
are derived from the transliteration of the Hebrew word “X %71°0” . It is a plural noun that means gods, usually, which also has been used
as a honorific title to refer to YHWY in the Old Testament. Later, “ Elohim school” has been used to point to the biblical writers who like
to take the “X 2'71°0” as the God YAHWEH of Israelites, namely, those whom today we call “Elohim school” . Psalm 82 also happens to
belong to the “Elohim school” . About the detailes of it, see the following writing and articles] : Frank-Lothar Hossfeld & Erich Zenger,
"The So-Called Elohistic Psalter: A New Solution for an Old Problem," in Brent A. Strawn & Nancy R. Bowen, eds., God So Near: Essays
on Old Testament Theology in Honor of Patrick D. Miller, (Winona Lake, Ind.: Eisenbrauns, 2003); Alan W. Jenks, "Elohist," in The
Anchor Bible Dictionary, vol.2, 478-482; E. Mullen, The Divine Council in Canaanite and Early Hebrew Literature, 230, 478-482; Laura
Joffe, "The Elohistic Psalter: What, How and Why?" Scandinavian Journal of the Old Testament, vol. 15, no. 1, (2001), 142-166.

[B] KT CRERs ) 82 Fa A R & AR AR T3 (1087 940 HT 1 2 M. [Concerning the syntactic analysis of different names of God
in psalm 82, see] % 35 M Xu Xuemei, { A2 o (18] < RERS >82 Fa W FL 4R R ) Zhongshen huizhong de shenpan [Judgement in the
Assembly of the Gods: Probing into the Psalm 82], ( itk Xianggang : 7k 1 3R~ 1-18 L Xianggang zhongwen daxue boshi lunwen
[Ph.D. dissertation in Chinese University of Hong kang], 2007) £ DY % JF- U B 25 35 43 I AH 5G9 25 [the relevant content of the fourth

chapter in it].

4] ARURD” Hexnn” 1 I LL & R SCIR i ie, 35 43 93 2 WL [With regard to the discussion of the etymology and meaning
about“x.2” and“x.771°0” , please refer to]: F. Cross, "8 2 EL," Theological Dictionary of Old Testament, vol. 2, 242-261; Helmer Ringgren,
"},27°0, Elohim," F. Cross, "X.% EL," Theological Dictionary of Old Testament, vol. 2, 265-284; Marvin H. Pope, El in the Ugaritic Texts,
(Leiden: E.J. Brill, 1955); Conrad E. Rank L'Heureux, Rank among the Canaanite Gods: El, Ba'al, and the Repha'im, (Missoula, Mont.:
Scholars Press, 1979).

[5] OWIXEEAMh L RSB AR S T2 =R ERE, B (1) ARADEOSIARSGE SEY (). MATESIE T RRgn
BEVEE : DU B)s AR A2 e 51, BIAH. T3 5 WY T i R0 200 LI 3072 7 R A M B RN SOAS . G T Rt e R AN
[ IR AT, 15200 [[There are mainly three kinds of interpretation about the identities of the gods who are sentenced to death in the
assembly of the gods, namely, they are (1) the rulers and judges; (2) the rulers and judges in the nations; (3) the numbers of the assembly
of the gods, meaning that they are gods. However, the later two interpretation Must be linked together in order to correctly interpret
the text. About the different views of the psalm 82, see]] : J. S. Ackerman, An Exegetical Study of Psalm 82, (Harvard University,
PhD dissertation, 1966), 1-78; and H.-W. Jingling, Der Tod der Gétter: Eine Untersuchung zu Psalm 82, (Stuttgarter Bibelstudien; 38.
Stuttgart: Verlag Katholisches Bibelwerk, 1969), 11-37.
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(R,2'70) XM, AT B — N TFIBCE AR D © ey, b a, DA R S O™ S 3% 7 7
AN AR, AT B AR B, T XA R 2 CHR &AE) 21:6 ™ 5 (&
IR 10: 34 PV LURNIZSC, fEIXSeesorp, Bty LA e e sp it e AP ROk 2] b ()
T AR N [T, [FIRRHL, ABIA R IGTAE (R D) 22:28(Heb.27) Hh “URANN %2
(% 200) MBS SR RIEHAE (L R 7 IESC 1 B (R 2000) 5CGRET QX Bk
SEF X AHRH e X S B IRt e 4518 TR, T, SJRMIIRABEE & BN EFAVE
TR RER, CANTEERXEEN R S 1 AT AR 41 D% B S AN P X S e T &
MR, T NI A R G A B A A B, B,

Conenn I BIPIX HURSK A (R 9710D), +eeees FRAFAE PR3 2 (At 7 4], FR U AAT 1A #f (7% 27 00)
AR, 7 (R Kid) 18:15-16) ) 1

MR . L 4ER] (Yair Zakovitch) ZEXF CRERTY 82 R “vooin 230" MEATIIREI, M43 TIHZ
HIXANARTERPPATR R, BIFE CRITHE) 6:1-4 Fhif A OCTIEE “ bz 77 8k “ Bapz 77 (AR 770021
AL U, ) AR TIX B SR T T A I 2 i 15 5, XA b A S ek
R UNIR A M My, LR CBIHAE) 6:1-4 TRIRIXAN I L Sgw D, MEEA G &) T

[6] Derek Kidner, Psalms 73-150: A Commentary on Books III-V of the Psalms, (The Tyndale Old Testament commentaries; London:
Inter-Varsity Press, 1975), 296.

[7]1 i [for example] : Delitzsch, Perowne, Brigg 2 A 71X 54 [etc., who hold this view]. 2L [See] Kidner, Psalms 73-150, 296-
297.

[8] HR KAL) Chu aiji ji [Exodus] 21:6 “ A= N ZEil B de A5 (nx,27700) HL CHERIR sif R IRD, St 2 T, 58k
[THE, FHET AR, Ak 4GZ IRkZE 3 N [then his master shall bring him before God (7.8 7°0) . He shall be brought to the door
or the doorpost; and his master shall pierce his ear with the awl; and he shall serve him for life] 7 X BELAANRA “ax2000” PEIFRT
NFKH) “H e [Here, the Hebrew word “71.x 2'1°0” is translated into human "judges" 1o WAL T ER S, A CHTHRES
SR R S | FBT AR s RIS A 3C [If no special annotation and explanation, this paper Chinese translation of the Bible, all from Holy
Bible of chinese union version with new punctuation] { 24 ) Shengjing [Holy Bible], (74 5 Nanjing : 1 [ %& B £t 2 Zhongguo
jidujiao xiehui[China Christian Council] , 1995). ASSCAFAN AR ST H R B 2E L PEK [In this paper, all Hebrew texts quote from
the Masoretic version of the Bible], HAAi#%Z 0l [and see] A. Alt; O. Eissfeldt & P. Kahle ... [et al.] , (eds.), Biblia Hebraica Stuttgartensia,
(Stuttgart: Deutsche Bibelstiftung, pref. 1977); John Joseph Owens, Analytical Key to the Old Testament, vol. 3, (Grand Rapids, Mich.:
Baker Book House, 1989-1992).

[9] (L) Yuehan fuyin [John]10:34-42 ;

[10]  FEIX =G SCP “ Al Rl F T ek i, AR XA BRI, R AR ANl i TR A ek ] S
[it is not uncommon for all these three verses to use the definite article before the word "God", and in particular, it is quite normal that the
back of a preposition follows a definite article], #1Ul [for example], (EItHic) Chuang shi ji [Genesis] 5:24, {EX[R—AMa)Frf « Lay”
(x50 8o IR RTINS IR T, TR A (827000 ) ni) BT AT EE R B2 53 [In this one sentence, before the
“God”(n,x 21°0 & n) there is a preposition and after it is a definite article. However, the latter one (8,271’2 X ni) before thé God” also has a
preposition without following the definite article.]o Z:!I. [See]Kidner, Psalms 73-150, 296.

[11]  H4% M40 )Y Chu aiji ji [Exodus] 22:28 AR]85z 4 (R 5'7°0) AN AT S5 R F 2k 1) FK (2, >X) [You shall not revile God(X_2'71°0),
or curse a leader (1% *X) or your people]”s 1« F4” —l{EiX HLH (#7217 [The word "God" here in this sentence does not use
the definite article].

[12] Kidner, Psalms 73-150, 296-297.
[13] (GUHHACY Chuang shi ji [Genesis] 6:1-4 ;

[14] Yair Zakovitch, "Psalm 82 and Biblical Exegesis," in Chaim Cohen, Avi Hurvitz & Shalom M. Paul, eds., Sefer Moshe: The Moshe
Weinfeld Jubilee Volume: Studies in the Bible and the Ancient near East, Qumran, and Post-Biblical Judaism, (Winona Lake, Ind.:
Eisenbrauns, 2004), 213.
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SERHROIEI, RIS “ ez 77 (R mm 2 30 AR B g BT, i LR AR A
AR DAL, BRI, 76 RAERR R4 5 DRALARMI ISR BN, ARSI PR ST TRINT
—PFPORIH RS, B A3 “xoma” fERE T4 /3BT, T “xoma” (LT “2- 327 (the sons of
Xomn) U R /R EAIRLEAT, el AT LA

I A2 BT TS LI ) B R RO B AR SR A T AT W ? 4L7% 4Rl Zakovitch) TAA,
WYFREE =0, B “ BRIFRBEA G A] 01n) N, 7 KL “omy” B EGE MBlA “1” Tk,
RO A VKA by PR midrashic) A BEEAEIXAN S 7E B L EAE TR U HL A dE R4,
ELPIVF 2 2 SCHW KB e Rl AR R ER RS, tedn, Ak, (R KDY 2106 5 22:7-8,
S SCRE T AL “XomD” B BURTEE /LA A R R X A A R R R AR AT, TR
FEHE B 1 (B ) 6 35, B2 B TR, Bk, 28, (HIR&I) 21:6 “fbrFE A
Ak B B AR (R PR Do) BEL, 7 SO “R DR D non” LR RS BRI E LA A AR TE R, At
B T “ A .

MO R B L “ O S A ERE FEABEAINY), BB T XA ET RIS A Sh
HA17e U R IHLA LA W R BB U BRI AR CE AT 1 ST, 2R B b R
A7 IXBEIIARTE R R IEN, B TE5E, AR RA A T /iR, (HIX Z X A e )
AR, PV B2, BRI, AT G AT X R R e & 2 DU I RAEARTE “ 2%
7 B« BRI LTATY FASORAAT i P B B A T S sz, Y

55 RN RE VORI R B 2 ph 32 SUast,  BRAREE « O RS AUt 2, B A e s

[15] #& Zakovitch T, 4% midrashim, ffI1{RE T/EN “divine beings” “BEIE RAE” HI AN 2T 543 [According to Zakovitch,
some midrashim retained as the identity of "divine beings", "Fallen angels" of the sons of the gods. Jo £l [See]Zakovitch, "Psalm 82 and
Biblical Exegesis," 213.

[16] Ibid.214.
[17] Ibid.

[18] (LAIEHI1S) Yifusuo shu [Ephesians]6:12 “ FRATHF A S MW 4, T SARSSERY), SEBUY), EFHX iy, L
RABRANSERE S (A “Gely” (WRSCEME “PREL” 75 [The two "battle" of the original mean "wrestling" 1) [For our struggle is
not against enemies of blood and flesh, but against the rulers, against the authorities, against the cosmic powers of this present darkness,
against the spirtual forces of evil in the heavenly places]. ” 85X, 1EEFTHIHE B AP, R EREE H_ LA, (HideER
TEIGHE T IXAN 3 AL AT [Although what the author cited is the New Testament Scriptures, and in the meaning of its application not

accurate enough, he still clearly expresses the basic view of this classification].
[19] (VAFEWAD)Y Yisaiva shu[lsaiah]24:21; ({HLAIEAEY Danyili shu[Daniel] 10:13; 10:20-21; 12:1 5

[20] CJE7RaR) Qishilu[Revelation]12:7 “7ER Faidy T4ike KIMBIFRMRAIAEF 5 Je 4k, Jem i 2:4+f% [And war broke out
in heaven; Michael and his angels against the dragon. The dragon and his angels fought back].” SCHI[1 “ i #BAE “RAE” fi# [The
meaning of " envoys" in the sentence are the same to "angels" ].

[21]1 (RS Shipian[Psalm]72;

[22] (i%4kS) Shipian[Psalm]82:7 ;

[23] (RS Shipian[Psalm]8:5 ; (ZI[1ic) Yuebo ji[Job]l:6; 38:7; 15 % [also see]Kidner, Psalms 73-150, 297.

[24] Ui [For example] Ackerman, An Exegetical Study of Psalm 82; Hermann Gunkel, Introduction to Psalms: The Genres of the
Religious Lyric of Israel, tr. by James D. Nogalski and completed by Joachim Begrich, (Mercer Library of Biblical Studies; Macon, Ga.:
Mercer University Press, 1998); Sigmund Mowinckel, The Psalms in Israel’s Worship, tr. by D.R. Ap-Thomas from the Norwegian, vols.
1-2, (Oxford: Blackwell, 1962); Mitchell J. Dahood, Psalms: Introduction,Translation, and Notes, (vol. 2, The Anchor Bible, V. 16-17a;
Garden City, N.Y: Doubleday, 1966-70) %5 A#EFIX [RIFEFUL L [The scholars above all hold the same view].
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PATIN, AR A2 B T ST ST, HRERE (M) | 10:13-14 (UL SCHE, B 0h,
XA RN BEERFE R R BT, RIS AR A A XA 7980 TIZFERUA, B, AR EEFEMRHS
AN HT T A2 ) S8 B AT A I Sk 5 A T )

TEFER MM, KPR LI 255345 (Mitchell J. Dahood) #tiAN, (REfS) 82 4%, A&
— g A oA A T A I e AT AL TR R BT Al R = A SR (v v -4
R MRS, B E IR BOE A N R IR RR, AEIXANERE T A 1 T I e Ak
PR A Cr.D 1 SR TR ARAT AT TAEVR, R4S (vw2- . BB (w5 A TREA
XoJ T T R 1) e OO I Pk, AT TS 2 1R 2R A B ELAA Tk B A 1, B A
REERENBAME S a5, MPEREACHLERRIAE B Eeya T 1528 2 SRR AT 2

TMiAFH A% (J. W. Rogerson) SIHIH (J. W. McKay) tHikhy, P HAR, (645 XL Qo fitre
JELMOHI AR A A, XAFAFREY 2-5 AR, HAE, EHERMEERDT 6 15 LU R RE19 1A PEARRE
ARG ALK LA A R EIAA(ED, BRI, AMUBRAEREY 2-5 AR, 1 Ho R FEH g Ry
AT 6 WA B G BRI, A AR S I B S ) T A R X e Ak R B, T HAR i ARAT]
R AN I S E A E RIS, P HIAE CRERD 82 RITEST, WS T LA
AERTX LS ORI RUE, B AT ARSI R ARG (vv.2-5),  TTIAA T AR e
(v.6£) e PANEAT B FEE0aA 24 T E (v.8) HRREIEIA X P

B, KT CRERD 82 Farix e “ Ac” EH IR, A NBERIEE =P aie RIIX LG TP
FHNERZ A, B AT TRER L CAMIE” R, Bl BRI IR R TIZAN R B el
47 B T A O AR A4, RIS 53 S e A MG R, E58 B TR A A « 2

[25]1 (DifRi&) | Lidaizhi shang[1 Chronicles]10:13-14 “3X£%, PS5 T, B TIRHBRILE, BAGREFHRAIAER) Gy o bR i AE
IGIAN, BATRIERRIAE, FTLABFIAEAE AL A, JEEATHRPE)LF KT [So Saul died for his unfaithfulness; he was unfaithful to
the LORD in that he did not keep the command of the LORD; moreover, he had consulted a medium, seeking guidance, and did not seek
guidance from the LORD. Therefore the LORD put him to death and turned the kingdom over to David son of Jesse]. ” X B3 1%
TR SR Ry MR ST N, ABVFAT EUBAE A 2SI (1) —Fh B A{E A0 ¥ S e [This passage mainly refers that Saul asked the ghost

and practiced divination to know this fortune. And this can be seen as reflecting a folk belief at the time].
[26] (JAREY N Lidaizhi xia[2 Chronicles]6:15f; ML [Also see]Kidner, Psalms 73-15, 297.

[27] Mitchell J. Dahood, Psalms: Introduction, Translation, and Notes, (1966-70), vol. 2, 268-271.

[28] Ibid., 268.

[29] J. W. Rogerson & J. W. McKay, Psalms, (Commentary By J. W. Rogerson & J. W. McKay; 3 vols.; Cambridge Bible Commentary;
New English Bible; Cambridge; New York: Cambridge University Press, 1977), vol.2, 163-164.

[30] (HIfwic) Shenming ji[Deuteronomy]32:8 “ 4% my Z WG HONV G LA HIFR, A N 40 TF,  wh RELLEF N B4 H 7.8 J7 IR 5 5L [When
the Most High apportioned the nations, when he divided humankind, he fixed the boundaries of the gods].” Ackerman, An Exegetical
Study of Psalm 82, 384-397; 2l [Also seelJames L. Kugel, The God of Old : Inside the Lost World of the Bible, (New York: Free Press,
2003), 120-125.

[31] (FERS) Shipian[Psalm]95:3 “ FROGHRFIAE K Fay (x2), KK, HTJi#l (87720 2 b [For the LORD is a great God (X2 ,
and great king above all gods (8 727°0) ].”

[32] (iF5S) Shipian[Psalm]58:1-2; 15 Il [Also see]Rogerson & McKay, Psalms, vol.2,163-164.

[33] #REM Xu Xuemei, (T3 5 A’ SmEHAXHA—— GERD 82 M2 ML) ‘Wanbang” yu ‘ye’ : chongjian gongyi
shijie—— (shipian) 82 pian zhi guannian tantao[ “The Nations” and “Inheritance”: Rebuilding a Just World——Probing into the Ideas
in Psalm 82], (3£ 3C24WEIT) Shengjing wenxue yanjiu [Biblical Literature Studies] 5% di yi ji , the Ist series, (it Bejing: A
R Renmin wenxue chubanshe [People's Literature Publishing House], 2007), 294-318.

[34] KT “AM4” MBS [The details on the issue of “the assembly of the gods” , see] fR T Hf Xu Xuemei, (Hufi<s 1
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A TILE” AT B
. YEREILFN: ‘Mz RT

FECRERD 82 B “ Apt” (x 20D HRg 6 I “ R LA (0021 B
SPATREN R SO R AATTSZ B T8 57, FEREI 22 m "o oD I LA 4] v & ) T 46T TAERe 1Y 6 o,
RERIOR IX LE PRI O TG R e, B el Eag s S A Al 12 “ M7 (x2n00), HZ 2R
MEJLT “v20 207

M TIE AR SRR “ REmE” 5 RmE i S SRR, BOGBEE
X I PRAN Tl T () T U 5 e S5 ik [

CEmEET FERORSCE S E “oo0n”, RIS B TR B AN IR A T A AR
“yon”, BEE“ JF (toascend)”, ZEIHZIH, “voon” AN E W RES B HAE— NMERGHE, fid
Yiteas e LS AMG S, SeE AR, DR IR AL “ I . BT R T o
H, “v 200" IR T AR O Hr A S A 7 ile” (RS, B ER, MABEAS AR AAELLE
AN ] B () ) 5 A 3 I FH A A AT 1 LR AR AR (R RR S0 B) TifE (BT ) 14:18-22 HHAl B H LA
I “v 200 —Iilgd s “R” RN GE—ER. XPECSAARBMER, HFHS e et —
A4, B B R U E R A A4, JEELHI, et S E R R — At B
TR SR 1S . B4l e (Sigmund MowincheD) A, BN “v.2°4 R 5”7 ZEHTLAE S A AT A 4 A LEHR
WA SZRIETE, AE X2l B “ i) a7 (the Most Highest God). ™ 1y HAR R H— L6 Stk
T, ZE0 R RIRURIE, “9 9081 8 27 252 B V2 2 FFII0 G FLAFRIE S 7E S BT Aleyan” 2 AR
WAR “y5M R IRHR, TCBEAEAS ORI S HAREE T B AR, JRH, “v o rD” XN BIRTELLE
FIRE R R T HRFAERIRR S, s J A LA “ s, Sl 5e (MowincheD HEMIIAY, H
B BT LAES AR 2 TR A AT :“n 57, (the King) £3#,“w 50" (4D ML “x1.p” (Justice) 23
St AR, ZDAELAEAILART AR RE X e S E VRS “o 2o R D7 B S AMib A
5 UDMRD” KB, AR S A AL G R A Rk B R, SRR AR,

H) < BER >82 MF AR ) Zhongshen huizhong de shenpan : (shipian) 82pian yanjiu tansuo [Judgement in the Assembly of the Gods:

e =

Probing into the Psalm 82], 5 =% &— 15PN ZET 18 [the discussion in the first section of the third chapter].
[35] H. Haag, "Ben," in Theological Dictionary of Old Testament, vol. 2: 145-159, esp. 157-158.

[36] Frederich W. Schmidt, "Most High," in Bob Becking Karel van der Toorn & Pieter W. van der Horst, eds., Dictionary of Deities
and Demons in the Bible, ( Leiden; New York: Brill, 1995), 922.

[37] E.E.Elnes and P. D. Miller, "v.% Elyon," in Dictionary of Deities and Demons in the Bible, 560.

[38] T mpd iR A m < O ilu/ D ISR S L [The discussion of the most high God of Canaan in Pantheon,
see] IR EME Xu Xuemei, (AN FHIHOA < W5 >82 M FFTIRR) Zhongshen huizhong de shenpan : (shipian) 82 pian yanjiu tansuo
[Judgement in the Assembly of the Gods: Probing into the Psalm 82], Z5JUF[FJ4HIC %% [the related content in the chapter four].

[39] (Hifiric) Shenming ji[Deuteronomy]32:8-9; (UM EALY T Samu'er ji xia[2 Samuel] 22:14; {=¢5) Shipian[Psalm]7:17; 97:9,

[40] F. Cross, "Yahweh and the God of the Patriarchs," Harvard Theological Review, no. 55, (1962), 255-56.

[41] G. Della Vida, " El Elyon in Genesis 14:18-20," Journal of Biblical Literature, no. 63, (1944), 3-9.

[42] (ALY Chuang shi ji [Genesis] 14.8ff.; (5 ) Shipian[Psalm]78, 89.

[43] (1R ) Shipian[Psalm]46:6 “ A g, B[Hgh$E. Lok, {454k [The nations are in an upoar,,the kingdoms totter; he

utters his voice, the earth melts]. 7 ( LAZEWAD) Yisaiya shu[lsaiah]14:12-15 “Wl52 2 2, BIRZF 2. 17w 00 n0950 B, fRf 5 MR BME . R
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TELLE B HBFIAEAR SR B T REAL “ 387 MO& “ A7 1. Al & Bepls i oK PR 22—,
KB I 45 I, LA TR IR B RS- 23 25 equinoxes) IS4 Bt 3T IR 6 K] B 22 L 2 S o
XHIE” b, IR, ARAEAT T IR, BRRIAE gy e B AR SRR ) R e, B

DAL, B o de H, ZE AT LAE AN 1, 2 AR MM 2oty THE “v 2o kD7 Al “n20,” 5 “xap” M4
GRS, BPYIN A T AEIAL “ 41”7 AR T “ A a7, AR T “IRAE 57 CALRIRAL “ A S
M¥ESES (wielder) MM &G———HJ1%, IXMERE S LR F“ayis [ WE” ——LALRS Frz 407
FINL A2, BRITYS8R, “ & @it~ (the Most High God) 5HA7 “ T34 7 (the King) #ALT M7k,
FreH Ay, i HARRP BRI “B)7, “FI7” 55 “ME” UK “FIT2 497, Iy
PG NSO RS 21 T VDB AR B b, DR AN AE RV 2 BT RiE i S A X 2 p, Pz
ZIf, T S o, B AT DU B HL R A el LS B R A R

VER—AM4,“o 200" s 2 I, B s S e A AR I, ¥ e CRER D) 82:6 H,
CNE S BARKIIRIR B 2 G0k, BPLA“v 20 2,207 (IR, B AN GAAE (At )
14:18-22 HH LA ERGIRFR S “v 00 857 HARTE C1FRE ) 82 Fa it o JF LI, (HIELF 3 T,
XA ITERE PR A R A A AR AR AR5, AR, FEC T IS CA S IR O
R GRS PRI B0 L. ALe2s, B, 2484 (A. A Anderson) HiAf5,
AARIE O AEFINTEATR,  BIXAN SRR 58 455 [ TR R DL K G BR FIAE 5208, ) ARat, 5
Hh—sbzz 3, Qi B (F. M. Cross) TR FFE, 7ERTLAEFIINAR AL A S BE PG ISR R B Tl A

XA, AT BT o PR B U, FRETTHRIR o RSN T RELE B AUE o0, 207x 7 U E. FREARTEIR I |
2 iy 7, FEAL T RARAL € oy 200 00, FETH Rz by RESR EFESE 99900 &1 2 n SR, AR BB w R, BB AR L
4k »1,3- 027217, [How you are fallen from heaven, O Day star,son of Dawn 237w 111772 ! How you are cut down to the ground, you who laid
the nations low ! You said in your heart, “I will raise my throne above the stars of God 31,2 >~X 2; I will sit on the mount of assembly on the
heights of Zaphon ¥ 511 2->7,5.n>; I will ascend to the tops of the clouds.I will make myself like the Most High.” But you are brought down to
Sheol, to the depths of the Pit]. ”

[44] (i) Shipian[Psalm]97:2-5; Mowinchel, The Psalms in Israel's Worship, tr. by D.R. Ap-Thomas; foreword by James L. Crenshaw,
(Grand Rapids, Mich.: Eerdmans, 2004), vol.1, 132-133.

[45] Mowinchel TEAMIRIE T, bR Tl T-HE RIS S 4y Il KA e AR I N SCZ 07 B “Hi)” (“aw o pun” ——
the fountain of justice/judgment) [PV AL, SZFF T HRRIAEIEIRAE “0- 7. W7 (Kadesh) Uik, ABUEAELAEAS N E AT MM (Goshen) Z
i, Kadesh sEHBFIEL T, I HAB LA ISR KIS HIFM (goaD. 7EHR K #cdirh, IZAMBEARALE W 5L [In
his note, Mowinchel further explains the issue of the identity of God Yahweh that he holds, and puts forward the opinion of ‘the fountain
of justice” or ‘judgment’ , which supports the saying that the Sacred Spring of YAHWEH in “>-7- %" (Kadesh). He suggests that Kadesh
was the special place of cult of YAHWEH before Israelites went into the Goshen, and also the first destination after Israelites left Egypt,
too. In the story of the Exodus, this internal relations is obvious]. Z:!i. [See]Mowinchel, The Psalms in Israel's Worship, tr. by D.R. Ap-
Thomas from the Norwegian, (Oxford: Blackwell,1962), vol. 1: 133, n, 86..

[46] (FFiS) Shipian[Psalm]9:3; ( LAFENVAS) Yisaiya Shu[lsaiah]14:14 ;

[47] T “yRon” SHEmAn “mn” 5 exonon” ex>” (B« B —RIB LTI F [The examples that “v2°i1” occur together
with the other names’ of gods, such as “>mn” , “x 77°0” and “X>” (namely “God”) ], £ . [See] { i &% ) Shipian[Psalm]7:18; 57:3;
73:11

[48] IfifE (HLAEAS) Danyili shu[Daniel]7:18, 22, 25, 27 S5 15230, MBS K I T Blhr iE ) “ qaddise ‘elyonin” [¥IHIZ: [[In the
verses of "the book of Daniel" such as 7:18, 22, 2 and 27, etc., they relate to the usage of the Aramaic words “qaddisé ‘elyonin”]. M7 =F
5 ) Shipian[Psalm]89:27 1, XA HZ$8 7 7 L [And in the psalm 89:27, the phrase refers to that King]. tBZ: I [Also see]Elnes

and Miller, “qaddisé ‘elyonin” , in Bob Becking Karel van der Toorn & Pieter W. van der Horst, eds., Dictionary of Deities and Demons
in the Bible, ( Leiden; New York: Brill, 1995), 560.

[49] Anderson, Interpreter's Dictionary of the Bible, vol. 2, 412.
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A RIANH. B Ttk 4F (Schmidt) WHEAJ, “v209” XAAIELE fGRAESE ZK s,
Pt 2, AUAE RS ALK ORAT Tk AHURAE Ja VLU XA R B3RS T8 i T8 A, 1
EANRIBEAEFH, e HE T 0 b ik 5. B9 E. ¥ % B84 (E. Theodore Mullen) ik A,
TR 9N ARG AT, SR AR — AR X R B U, B

Pk, FROHE GReke) 82 Frh “v2” BAEZLLESIN Bag «“ YRAIAe” NAZ£&rTRen), BI{eirpcd
XA Eag RIS I T =AM, B “x 27007 “R 27 LUK “v 200 IXEHEANHL L AP BLI
HRFNAE A4 R L e S BRR T A — U1

BESR, TR LE « e g2 “ R KL AT, T “y 202,007 EAMEERAE (RERD) 82 4
I —K, EREAAZIIIATE, IAXERGTTA? EULLES B I bl 1?2 *
WAV T LS 2471 () 2 A2 FF IR IR B 2 AE (k) 82 R, IX L B g AN ST s2 HIS
AR A, 1T e EARH R R R B R R A W X PR BE R, LR FRATT— R R SR “v 200
217 EARERER, DLURAEA R R P = SRR

TS AR S UHEAGA AL “ B TREFUE LB S B i — RS R, B e dt—20
A, TR “ At LA B Tt oG T “ R LA AR ELE R, A TA
SRR AT BE LRI e o2 ELIE AT e B iAES (Mullen) ZIHEH, BVFHRIFRAZIE v 2107
XA FLOERIPERL “v. 200" BYZRIEOL, Lol “ 2 m i, EA)Ch, e ifmff]1s “x 2 na0” M54
SESEFI, A TR A I . R AP Fa L, v 200 2,007 SER AT RE SO T AECH AT i)

[50] Cross, Theological Dictionary of Old Testament, vol. 1, 256; Cross, "Yahweh and the God of the Patriarchs," 1962, 256.

[511 B4 [For example] ({HLAEE15) Danyili shu[Daniel]. ({7578 ) Bianxila zhixun[Ecclesiasticus]. { LA 15) Yinuoshu[Book
of Enoch] 5 (A7) Yisila shu [Book of Ezra]4 “5rh#SE kg (R U5 [the book or verses mentioned above, all stress the
transcendency of God]. £ [See] Interpreter's Dictionary of the Bible vol. 2, 412. 734b, XAKE (FIEEN hypsistos) WPAEHZ
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Abstract :This essay probes [into] the status and relationship between “God” and “gods” in Psalm 82 by
analyzing the Hebrew words “X 277°0” ,“R 5”7 “v5°1” and “v.5°112,2>” in it. It suggests that the” God” (x>
X270 ) and the “gods” (8.571°0) have formed hostile groups in the Psalm and “justice” becomes their
boundary. The god “x>” is the Highest God, namely “v.7°11”, and “ the sons of the Most Highest”(v.2371 2.1
are the “gods” who are condemned. Following the traditions of the ancient Near East, both God and gods
are the members of “the assembly of gods”, in other words, they are the gods of the paganism countries.
Due to their injustice, the universal base has been shaken, so the Israelite God Yahweh takes charge of the

conference of the heavens, and sentences the gods to death to maintain the universal stability.

Key words :Psalm 82, the “God (> - X210 )", the “gods (8 277°0)”
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Discussing on Chinese Characteristics on Chinese Christianity

HUO Kegong

Ph.D. in Religious Study,

Editor in Religious & Cultural Press,

Guest Professor in College of Politics and Law at Shihezi University, Xinjiang, China. Address: No. 44,
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Abstract: The paper discusses the history on Christianity coming from western culture into Chinese
culture. It reminds that there are two obvious evidences proving that it was introduced in the Eastern Han
Dynasty (Z:¥}) . They are a batch of images in stone relief and Christ-Bronze-Mirror made in Xuzhou,
Jiangshu.

The contents on Chinese characteristics of Chinese Christianity mainly include three ideas. The first is that
one must be a patriotic citizen while being Christian. The Second is that the control mode of the Chinese
Churches is the Three-Self-Mode. The third is that the circulation of the Bible is the number one in the
world in spite of its restricted publication.

There are two kinds of the Chinese Church. One is Three-Self Church, and the other is House Church.
They represent different theological views on the Bible, on God, on Christ, on human nature, on the Holy
Spirit, on ethics, on church, on eschatology, on going into the society, on harmonious, on the separation of

education and religion, on charity organization, etc.

Key terms: Christian mission to China in the East Han Dynasty, Chinese characteristics, Chinese
Christianity, the Three Self Church, the House Church
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Abstract: Christianity had spread widely in the inland areas of China at the dawn of the 20 century.
Medical missionary had been put on the agenda and put in practice for opening the window of preaching
and drawing the chiliasts. The hospital named the Borden Memorial Hospital which was located in the
border of northwestern China was built under this kind of historical background. The article tells about the
missionaries’ efforts, the local government and local officers as well as the gentlemen who supported this
project. It proved that this hospital did bring the Gospel to the local people and to some extent it promoted
the development of the whole northwestern part of China’ s medical modernization. Missionary, medical
and political integrated and removed some obstacles for spreading the Christianity in the northwestern part
of China.
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Abstract: Modern economics builds on the assumption that players are economic men who act rationally
on complete knowledge out of self-interest and the desire for wealth which is consistent with the biblical
view of man in a fallen world. Many believe morale hazard played a central role in the events leading up
to the recent financial crisis. Understanding the fundamental motives of economic men and keeping the
pervasive and inevitable feature of moral hazard under reasonable control are essential to a developing and
harmonious society. The born-again experience and process of life transformation of Christians essentially
converted the economic man from self-interest to altruism which is a far more proactive, positive and
effective approach contributing to the prosperity and harmony of the society, on top of granting personal

peace, joy and fulfillment.
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Abstract: This is the third paper in a series of comparative Confucian-Christian studies by the author. The paper examines
points of contrast and comparison between ‘love’ (Gk:agape) in the ‘Hymn to Love’” of 1 Corinthians 13 and Jen/Ren
and Aiin the Confucian classics (esp. Analects/Lunyu). Drawing on earlier studies of the ‘love’ theme in Confucius, the
paper resists forced parallelisms and explores seven comparative resonances that recognize the multi-facetted conceptual
and practical character of ‘love’ in classical Christianity and Confucianism. Through both traditions, a global appeal to

harmony and selfless service is voiced.
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Oxford, UK. Wolfson College, Oxford OX2 6UD. Email: chancock@oxfordhouseresearch.com.

Introduction

This is the third paper in a series of comparative Confucian-Christian studies. In the first paper, “Wisdom
as Folly” : Comparative reflections on a Pauline Paradox’ , published in the Journal of Chinese
Philosophy in 2006 "', T argued that classical Confucian, Mohist, and Daoist texts could be found which
reflected something of St Paul’ s paradoxical view of true wisdom (revealed for him paradoxically in
the crucifixion of Jesus Christ) as seeming to many people profoundly ‘foolish’ . As Zhuangzi 22.61,
memorably asks, “Is it when not knowing that one knows? Is it that when one knows one does not know?
Who knows the knowing which is not-knowing?” Or, as we read in Dao de jing 71:35, “To know yet to
think that one does not know is best.” In the second paper, a reply to Harvard Professor Tu Weiming at a
Library of Congress Conference in January 2008, entitled ‘What hope Confucianism?” , I contrasted the
prominence of the ‘hope’ theme in the New Testament and much twentieth century Western theology,
with its notable absence in classical, neo- and New Confucian writings, where fatalism and determinism
appear to pre-dominate. Indeed, Confucius’ abrupt answer to Zilu’ s question about death —“You do not

9” 2]

understand life — how could you possibly understand death —is widely recognised as illustrative of the

[1] See, Christopher D. Hancock, ‘“Wisdom as Folly” : Comparative reflections on a Pauline Paradox’, Journal of Chinese Philosophy,
Vol. 33:3 (2006), 421-438

[2] Analects, 11.12 (see Confucius’ Analects. With selections from traditional commentaries, Translated by Edward Slingerland, (Hackett

Publishing Company, Inc: Indianapolis/Cambridge, 2003), 115
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Master’ s general reserve in talking about death and the after-life.

Building on this earlier work, the comparative analysis in the present paper examines ‘love’ (Gk:
agape; Chinese: Jen/Ren or Ai) as it is articulated in two texts, viz. the “Hymn to Love’ in Chapter 13
of St Paul’ s first letter to the young Christian church at Corinth and the Confucian classics, especially
Analects.”) As in my other papers, my aim is neither to force an artificial harmony in understanding, nor
to deny the potential mutual illumination comparative studies of this kind can produce. As indicated in the
synopsis, I am grateful for other treatments of the ‘love’ theme in Confucius, such as Yao Xinzhong’ s
Confucianism and Christianity: a comparative study of Jen and Agape and the more general works of
Wm Theodore de Bary, Raymond Dawson, Charles Moore, Julia Ching and Tu Weiming. ¥ In contrast
to these authors, I approach the theme first as a Christian theologian and then as a student of Confucius.
Like them, however, my aim is to let the texts speak to us and to each other, for the ‘wisdom of love’ in a
troubled world to be heard. Hence the title of my paper, ‘The Seven-Fold Wisdom of Love: A comparative

Confucian-Christian reading of 1 Corinthians 13’

The Seven Pillars of Wisdom and Love

As students of Western history and literature will recognise, my title echoes World War I soldier and
author, TE Lawrence (of Arabia)’ s The Seven Pillars of Wisdom, a text which he famously lost in MSS
form when he was changing trains at Reading Station in 1919, but which he re-wrote, abridged, and re-
published in various versions between 1919 and 1926. Though conceived before the war as a study of seven
great Middle Eastern cities, the final theme of Lawrence’ s work is his experience while serving as a
liaison officer with rebel forces during the Arab Revolt against the Ottoman Turks between 1916 and 1918.
To most scholars The Seven Pillars of Wisdom is less a work of history and more an oddly romantic, rather
idiosyncratic, recollection of how Lawrence experienced the war. The work is, as scholar diplomat Charles
Hill aptly dubbed it, “a novel traveling under the cover of autobiography” . But few doubt its fascination
and power to disclose the inner turmoil of an iconic figure of British imperial life. Lawrence took the title
from the Old Testament Book of Proverbs, Chapter 9:1f, “ Wisdom has built her house; she has hewn out its

7Bl which he had applied to one of the dramatic rock formations he saw when based in Wadi

seven pillars
Rum (in present day Jordan) between 1917-18. In Proverbs, the image evokes the creativity, hospitality and
durability of the wisdom that begins in “the fear of the Lord” (1.7). Lawrence’ s work is valuable for us in
providing more than a vivid geological or architectural image: love appears prominently in the dedicatory

poem to “S.A.” which Lawrence placed at the start of the 1922 Oxford text. “S.A.” is thought by many to

[3] Cf. The paper draws on an unpublished MSS Christianity and Confucianism: A dialogue between cultures (T&T Clark,
forthcoming). Quotations from the Analects are necessarily selective, and are made mindful of the breadth, depth and fluidity of many of

the topics treated here within Confucian tradition.

[4] Yao Xinzhong, Confucianism and Christianity: a comparative study of Jen and Agape (Sussex University Press (UK), 1997); See
Wm Theodore De Bary,, The Trouble with Confucianism (Harvard University Press: Cambridge, Mass, 1991); Raymond Stanley Dawson,
Confucius (Oxford University Press: Oxford, 1981); Charles Moore, ed., The Chinese Mind. Essentials of Chinese Philosophy and Culture
(East-West Center Press/University of Hawaii Press: Honolulu, 1967); Julia Ching, Chinese Religions (Palgrave Macmillan: Basingstoke,
1993); among many titles by the same author, see Tu Weiming, Humanity and Self-Cultivation: Essays in Confucian Thought (Lancaster-
Miller Publishers: Canada, 1978)

[S] The Holy Bible, New International Version (Zondervan Corporation, 1996)
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be Selim Ahmed ‘Dahoum’ , the dark, young Syrian Arab Lawrence employed in archeological work in
Carchemish before the war and as a translator during it, until the former’ s death from typhus in 1916. The
poem begins,

1 loved you, so I drew these tides of

Men into my hands

And wrote my will across the

Sky and stars

To earn you freedom, the seven

Pillared worthy house,

That your eyes might be

Shining for me

When we came

In the stanzas that follow, Lawrence’ s affection for (some would say, obsession with) “S.A.” - before
death “---took you apart:/Into his quietness” - expresses itself in vivid imagery drawn from the dust and
stuff of earth and the radiant luminosity of a starry-sky. But, for Lawrence, no temporal house, or earthly
memorial, is adequate to capture the memory of the profound ‘gift’ of human affection. As the poem ends,

Men prayed me that I set our work,

The inviolate house,

As a memory of you

But for fit monument I shattered it,

Unfinished: and now

The little things creep out to patch

Themselves hovels

In the marred shadow

Of your gift.
Whatever we think of Lawrence or his relationship to Salem Ahmed, The Seven Pillars of Wisdom is
a useful reminder that poetry and architecture, imagery and memorials are inadequate tools to fashion
what St Paul called “the most excellent way” of love; for it is love, agape, as Swiss theologian Karl Barth
translated the end of 1 Corinthians 13, “that alone endures” . However, as we can see in 1 Corinthians
13, all of these tools can usefully serve the greater purpose of turning the elusive idea of “love” into a

concrete, visual, physical form.

Agape in 1 Corinthians 13

As intimated earlier, 1 Corinthians 13 appears to have been inserted (textually rather awkwardly ')

by Paul as “a ready-made piece” "

that he deemed relevant both to his argument and to the proud and
conflicted spiritual situation of the Corinthian church. In Chapter 14.1 he picks up the theme of “spiritual

gifts” (especially speaking in tongues and prophecy) that he has been addressing in Chapter 12. In-

[6] q.Charles Kingsley Barrett, 4 Commentary on the First Epistle to the Corinthians, 2nd Ed., (A&C Black: London, 1971), 299
[7] For a discussion of the textual puzzles surrounding 1 Cor 12:31, see Barrett, 297

[8] Barrett, 297
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between, we find thirteen rhythmic verses that celebrate the greatest “gift” (NB. as in TE Lawrence) of
love. To nineteenth century German Liberal Protestant theologian Adolf von Harnack 1 Corinthians 13
was, “the greatest, strongest, deepest thing Paul ever wrote” .. For our present discussion, its central
theme of love, agape, must feature in any meaningful comparative philosophical-theological discussion of
Christian theology and practice. For, if Christianity cannot be articulated apart from reference to the life,
death and resurrection of Jesus Christ, neither can it be separated from the “law of love” that shapes and
guides a believer’ s relationship to God and neighbour. As an exposition of the word agape, which the
early Christian community took and applied as “a new word for a new idea” (Morris '), 1 Corinthians 13
is unique in the New Testament. As Australian scholar Leon Morris summarises the distinctive Christian
meaning of agape,

Whereas the concept of love before the New Testament was that of a love for the best one knows, the
Christians thought of love as that quality we see displayed in the cross. It is a love for the utterly unworthy,
a love that proceeds from a God who is love. It is a love lavished upon others without a thought whether
they are worthy to receive it or not. It proceeds rather from the nature of the lover, than from any merit in
the beloved. The Christian who has experienced God’ s love to him...sees men (sic) in a measure as God
sees them. He sees them as the objects of God” s love, as those for whom Christ died. Accordingly his
attitude towards them is one of love, of self-giving agape.""

This is the general meaning which 1 Corinthians 13 unpacks in celebration of the seven-fold wisdom
of love. Agape, 1 argue in this paper, constitutes a divinely-inspired, radical invocation of unconditional
neighbour love, which in its moral expression produces a quite different type of social and relational
contract from the measured obligation of Confucian social relationships.

Agape and the seven-fold wisdom of love

Agape is, as we have seen, described by Paul in verse 1, firstly, “the most excellent way” . Like that most
fundamental, natural and ‘fitting” of Chinese philosophical principles'” dao (way) the Greek hodos (way)
combines a sense of identity, journey, morality and overarching theology, or philosophy. Like Jesus’ self-
description as “the way” in John 14.6, agape is presented here by Paul as the pre-eminent truth about
the Christian” s vocational identity, life journey, social morality and perception of theology. In contrast
to dao, however, this “way” is first a “gift” from God, not the moral fruit of human effort, or even that higher
orientation and transcendent sense of purpose of classical Confucianism and Daoism; as we find self-motivation
stressed in Analects 7.6, “ The master said, ‘Set your heart upon the Way, rely upon Virtue, lean upon Goodness,
and explore widely in your cultivation of the arts.” 7" The “way” of love to Paul and the early Christian
community begins, as we heard in Morris, in the demonstrative outpouring of love seen in the life and death

of Jesus Christ. It is a “way” that is personal and visual before it is moral or relational. Its inner dynamic is

[9] q.Leon Morris, I Corinthians: An Introduction and Commentary, (IVP: Leicester, 1976), 180
[10] Morris, 181
[11] Morris, 181

[12] See Analects 6.17; and Zhang Dainian, “ The concept of dao is perhaps the most important concept in Chinese philosophy” , in Key
Concepts in Chinese Philosophy, Transl. Edmund Ryden (Yale University Press: New Haven & London and Foreign Languages Press:
Beijing, 2002), 11

[13] gq. Slingerland, Analects 7.6, 65; see also Analects 2.4
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a“gift” generously given and thankfully received, not a work performed or an effort made.

The second feature of agape from verses 1-3, is that it is the substance and end of Christian
spirituality. As we read,

If I speak in the tongues of men and of angels, but have not love, I am only a resounding gong or a
clanging cymbal. If I have the gift of prophecy and can fathom all mysteries and all knowledge, and if I
have a faith that can move mountains, but have not love, [ am nothing. If I give all I possess to the poor and
surrender my body to the flames, but have not love, I gain nothing.

Paul’ s words are a searing critique of the forms of pagan piety, mystery religions, and rigorous
asceticism that prevailed in the first century Greco-Roman world where unintelligible incantations,
bell-ringing, secret truths and magical arts, together with self-centred acts of charity, flagellation and
immolation, were common. In Paul, agape is the highest expression of Christian spirituality and the
antithesis of empty religiosity and ritual indulgence. The necessary balancing of interiority (in motivation)
and exteriority (in action), that characterises Paul’ s account of agape stands in stark contrast to sound
moral intentions (that remain private) and impressive charitable works (that are essentially self-interested).
In many respects, Paul’ s attitude towards the potentially deflecting power of ritual and the need to cross-
examine human motivation echoes Confucius in Analects. For, though Confucianism is ‘a tradition
of ritual’ ", the Master was clear in his advice to Zixia, in Analects 6.13, “Be a gentlemanly ru. Do
not be a petty ru.” ' Hence we find in 4nalects 3:3, ‘If a man is not humane (ren), what has he to do
with ceremonies (//)? If he is not humane, what has he to do with music?” The true ru is above material
inducements and bureaucratic pettiness, and pursues virtue and graciousness to do the right thing, rather
than simply to do the proper, convenient or advantageous thing. As we see in Analects 1:12, Confucius
esteemed ritual insofar as it enabled and reflected ‘harmony’ (he), in which a person’ s ‘native substance’
(zhi) and ‘cultural refinement’ (wen) are preserved in an easy, or natural, balance (see also 3:8; 6:18). In
living ‘the Way’ the true ru surrenders results to ritual, convenience to rightness, and personal advantage
to social benefit.

The third pillar in Paul’ s exposition of the wisdom of love is as the height of social and relational
civility. Listen to verses 4 and 5, “Love is patient, love is kind. It does not envy, it does not boast, it is not
proud. It is not rude, it is not self-seeking, it is not easily angered, it keeps no record of wrongs.” If agape
is contrasted in verses 1-3 with other forms of religious practice, it is antithetical here to other types of
social behaviour: the power of love’ s positive character being the more forcefully expressed by a series
of negations. Reading this in light of Analects and what we know of Confucius’ life, I am struck by their
common emphasis on propriety, deference and humility in inter-personal relations; as we read of the chiin-
tze in Analects 6:27 “The superior man (chiin-tze) studies literature (wen) and restrains himself with the
rule of propriety (/). Thus he will not violate the Way (dao).” " Likewise, in Analects 12:1, we read, “ Yen
Yuidn asked about humanity. Confucius said, ‘To master oneself and return to propriety is humanity. If

a man (the ruler) can for one day master himself and return to propriety, all under heaven will return to

[14]  Yao Xinzhong, An Introduction to Confucianism (Cambridge University Press: Cambridge, 2006), 101
[15] q. Slingerland, Analects 6.13, 57; see also Analects 13:4, 20, and perhaps 2:12

[16] See Slingerland, Analects 6.27, 62 for an alternative translation
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humanity.” ” """ Confucius would agree ren does not envy, does not boast, and is not proud. However, in
presenting agape as “not rude...self-seeking...easily angered... (nor keeping a) record of wrongs” , Paul
presents an exalted view of civility and moral propriety. Though Confucius does much to democratize his
pedagogy and moral vision, classical Confucian tradition sees the chiin-tze as an exceptional individual
whose thought and behaviour are benevolent, disciplined and exemplary. There is relatively little sense
here that ren or the conduct expected of the chiin-tze, apply to relationships with the socially inferior or the
unknown neighbour, "* for the moral virtues of the chiin-tze are honed to suit the public servant fulfilling
his obligations to his superior, not the general duty of a moral person living as a civilising agent in a
wayward society. Hence, in Analects 17:6, with the public servant clearly in mind, Confucius presents ren
as the overarching virtue to be seen in the chiin-tze,

To be able to practice the five virtues everywhere in the world constitutes humanity (ren)...:
Reverence, magnanimity, trustworthiness, diligence, and kindness. He who is courteous is not humiliated,
he who is trustworthy wins the people, he who is diligent attains his objective; and he who is kind can get
service from the people. "

Ren, like agape, as we begin to see here, is far from vague: it is a structured, deliberate expression of
thoughtful, loyal (zhong), reciprocal (shu) altruism that the chiin-tze seeks to embody and inspire; as we
read in Analects 6.30, “The humane man, desiring to establish himself, seeks to establish others; desiring
himself to succeed, he helps others to succeed. To judge others by what one knows of oneself is the method
of achieving humanity (ren).” Crucially, it is often pointed out that if ren and agape have similarities in
Confucius, in his disciples ren is more frequently paired with yi (viz. what is right, or ought to be done)
than in the Master himself. In Mencius, for example, ren is essentially a family virtue and yi that which
is owed to society and a worthy person. Taken together ren-yi constitutes the virtuous end of human
endeavour; as we read in Mencius, “If one abides in benevolence and proceeds from respect, then the great
person’ s affairs will all be included.” "

In verses 6 and 7 Paul celebrates agape as, fourthly, the epitome of practical wisdom. He connects
love with truth, or truthfulness, as well as with the practical relational acts of protection, trust, hope and
perseverance. Hence, “Love does not delight in evil but rejoices with the truth. It always protects, always
trusts, always hopes, always perseveres.” That is, to Paul, agape does not take pleasure in another’ s
misfortune, does not fixate on corruption or lies, and does not turn a blind eye to moral questions. Instead,
it is passionate about truth, eager to forgive another’ s flaws, inclined to believe another’ s good intentions,
and always keen to look beyond the immediate to the ultimate in an attitude of single-minded fortitude.
There is much here which is common to Confucian morality; the single-minded pursuit of moral and ritual
propriety (/i) warranting the chiin-tze’ s greatest effort. As we find in the Master’ s exchange with Gong

Xihua in Analects 7.34, “ The Master said, ‘How could I dare lay claim to either sageliness of Goodness?

[17] Cf. as Slingerland translates the final sentence of this paragraph in Analects 12.1, “The key to achieving Goodness lies within

yourself — how could it come from others?”

[18] There is some sense of this in Analects 6.30, but it is for Confucius the rarely found sage who “extends his benevolence to the

common people and brings succour to the multitudes.”
[19] See Slingerland on Analects 17.6 for commentarial disagreement surrounding the meaning of min (diligence)

[20] Mencius 7, Exhausting the Mind A, #33; q. Dainian, Key Concepts in Chinese Philosophy, 295
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What can be said about me is not more than this: I work at it without growing tired and encourage others
without growing weary.” Gong Xihua observed, ‘ That is precisely what we disciples are unable to learn.””
PUBut agape goes beyond this duty of moral courage and readiness to commend what is right. It avoids
moral superiority or censure by demonstrating acceptance, forgiveness, healing and hope. It is difficult to
find a comparable generosity or lasting tenacity in Confucian social mores. A tone of moral conditionality
runs through Analects. We see this, for example, in Confucius’ opinion of his disciples Zilu and Ran
Qiu voiced to Ji Ziran in Analects 11.24: they are only “useful” not “great ministers” being “minimally
competent” in their official duties. *? Likewise, in Analects 4.3, “ The Master said, ‘Only one who is
Good is able to truly love others or despise others.” ” In contrast, Paul celebrates the gracious durability of
agape in the link sentence at the beginning of verse 8, “Love never fails” (katargeo); literally, it does not
“collapse” or “fall” . Agape is the practical wisdom that does not easily give up when it is disappointed
by other people. As John Donne’ s seventeenth century poem puts it, “Love is not love, that alters where
it alteration finds.” As Swiss theologian Karl Barth expresses this, quoting the historicist sceptic Ernst
Troeltsch, love is “the power of this world which already as such is the power of the world to come.” ** It
endures because its source is trans-temporal and supra-human: it comes from God and shares his eternity.

Paul develops this in verses 8-10, celebrating agape as also the infinite and enduring heart of life. We
read,

Love never fails. But where there are prophecies, they will cease; where there are tongues, they will
be stilled; where there is knowledge, it will pass away. For we know in part and prophesy in part, but when
perfection comes, the imperfect disappears.

Returning to the pattern of contrasts seen in verses 1-3, Paul presents agape here as that perfect reality
which survives after the charismatic gifts of spiritual prophesying, tongue-speaking and divinely inspired
insight have faded away or been fulfilled. They are, for Paul, provisional and partial. Agape, however,
participates in both the eternity and the perfection of its divine source. There is no place here for an
impersonal, deterministic ‘mandate of heaven’ or a humanistic confidence in individual self-improvement.
Agape is for Paul the central reality at the heart of the divine will, which Jesus’ life and death demonstrate
in visible, tangible and historical form. It is the inspiration at the heart of faithful Christian discipleship.
This is not to deny the power classical Confucianism ascribes to the human spirit, moral virtue and the
will of heaven; all have a demonstrably dynamic function in Analects and other early Confucian texts.

2 [24]

For ren is, as Hall and Ames put it, “a person-making process in which “the completion of self means

humanity (ren)” **!

. This stands in stark contrast, however, to the essentially theological, or Christological,
core of Christian faith and practice which we see in agape. For Paul, and the classical Western theological
tradition, the heart and source of agape are perceived by faith, not the exercise of human reason, will,
effort, sight, or intellect. Though dao possesses a transcendent quality in much classical Confucian

thought, it requires active pursuit of ren for it to be fully realized; as we read in Analects 15.29, “The

[21] q. Slingerland, Analects 7.34, 75

[22]  See Slingerland on Analects 11.24, 121

[23] q. Barrett, 305

[24] David L Hall & Roger Ames, Thinking through Confucius (State University of NY Press: Albany, 1987), 84

[25] Wing-Tsit Chan, 4 Source Book of Chinese Philosophy (Princeton University Press: Princeton, 1963), 108

115



Master said, ‘Human beings can broaden the Way — it is not the Way that broadens human beings,” ” **

The orientation of moral or spiritual, energy is quite different in 1 Corinthians 13.8-10: agape is caught
from God not taught by humans or investigated by the diligent.

This leads us on to the sixth pillar of Paul’ s poetic celebration of agape; namely, love as the
expression of mature reason. The progressive, developmental element in this ‘Hymn to Love’ resonates
with Confucian pedagogy. The chiin-tze aspires with ‘sincerity’ (cheng) to learn, grow, and develop in
understanding and self-discipline. ! Spiritual cultivation comes through ‘nourishing the vital force’
(vanggi) and ‘developing virtues by righteous deeds’ (jiyi). The quest for maturity is not an alien concept
in either Confucianism or Christianity. 1 Cor 13.11,12 represent two different perspectives on progress
towards Christian spiritual maturity. In the first, in verse 11, mature talk, thought and behaviour are
contrasted to ‘childish ways’ : “When I was a child, I talked like a child, I reasoned like a child. When I
became a man, I put childish ways behind me.” Agape induces and expresses itself both in the process and
in the fulfilment envisioned here. For love transforms speech, thought and act and draws a Christian to a
mature rejection of old, childish behaviour and an embrace of maturity. Crucially, the instrumental agency
in this development is agape, not human effort, scholastic formation, moral discipline or even communal
tradition and expectation. But, as Paul makes clear, this development is both rational and intentional: agape
is not irrational sensibility or erotic passion. It is trained service, selfless generosity, humble obedience and
mature, practical wisdom at work in God’ s world. The second perspective on progress towards Christian
maturity is teleological: maturity is being drawn into a future when imperfect vision, understanding and
knowledge will be displaced by their perfect future forms. As we read in verse 12, “Now we see but a
poor reflection in a mirror: then we shall see face to face. Now I know in part; then I shall know fully,
even as I am fully known.” If, as argued in my previous paper, there is little sense of eschatological hope
in classical Confucianism, this teleological perspective on moral understanding and love’ s fulfilment in
1 Corinthians 13 is distinctive and new. To Paul, the Christian looks forward — indeed, is drawn forward —
by a dynamic, eschatological Spirit of love and hope into the fulfilment of all things in heaven and eternity.
In contrast, the fulfilment of life in classical Confucianism is in recovering the golden age of King Wen,
in treasured ritual memory of loved ones through acts of filial piety, and in the harmony the human spirit
finds in virtue and ritual. As we read of ritual (/i), for example, in Analects 1:12.

Among the functions of propriety ( ‘li" ) the most valuable is that it establishes harmony. The
excellence of the ways of ancient kings consists of this. It is the guiding principle of all things great and
small. If things go amiss, and you, understanding harmony, try to achieve it without regulating it by the
rule of propriety, they will still go amiss.

Agape knows life as more than the disciplined pursuit of moral or ritual, maturity: it is the dynamic love
which transcends human individuality and imperfection, and fulfils human identity in relationship with God.

Finally, the enduring solidity and spiritual durability of agape is expressed for Paul in its outlasting

[26] Q. Slingerland, Analects, 15.29, 185

[27] Cf. Chan, 4 Source Book of Chinese Philosophy, 465, fn.28: Cheng “ means not only sincerity in the narrow sense, but also honesty,
absence of fault, seriousness, being true to one’ s self, being true to the nature of being, actuality, realness” (q. Yao Xinzhong, 4n

Introduction to Confucianism, 217)

[28] See Chan, 4 Source Book of Chinese Philosophy, 21
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even faith and hope; that is, creedal convictions about the truth of God and persevering courage grounded
in belief in, and experience of the resurrection of Jesus Christ from the dead. To echo Lawrence, these are
mere “hovels” in comparison with the seven-pillared “inviolate house” which true love is and inhabits.
As we read in verse 13, “And now these three remain: faith, hope and love. But the greatest of these is
love.” Agape is here then, for Paul, lastly, the highest and most enduring virtue, and finds its true form
amidst the other Christian realities of faith in God and hope in Christ. Though, as we have seen, classical
Confucianism has a highly-developed sense of love as relational responsibility and, even, romantic
fulfillment, the centrality of agape to Christian tradition generally and 1 Corinthians specifically, is
striking. Though Confucius stressed, “The gentleman (chiin-tze) does not go against Goodness (ren) even
for the amount of time required to finish a meal,” * he recognizes the partial and provisional nature of the
human act and quest for ren. As we read in Analects 4.6, “ The Master said, ‘I have yet to meet a person
who truly loved Goodness or hated a lack of Goodness.”” *” Though we find in Confucius’ ‘paradox of
wu-wei’ a sense that ren is the highest virtue that can be developed into unselfconscious spontaneity of
‘goodness’ , he still wonders, “Is there a person who can, for the space of a single day, simply devote
his efforts to Goodness?” *"' His doubt contrasts with Paul’ s confidence in agape; which he trusts not
as a human exercise of will, but as a divine and eternal ‘gift’ . But we do not say this in competitive or
adversarial terms; for that would be to miss the heart of the love-principle Christianity enjoins. For, as we
see in 1 Corinthians 13, agape possesses a remarkable rhetorical power and issues to all a global invitation

to embrace and be embraced by it in our quest for a harmonious world.
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News for Abraham Chen’s Doctoral Public Defense
on T.C. Chao\’s Christology

The Editorial Committee of [IOFSWS

Abraham Chen is approaching the end of his doctoral studies. The Faculty Council (Faculty of
Theology, University of Helsinki) has in March granted him a permission to defend his doctoral thesis in
public; his public defense took place at 12:00 o’ clock, 11 June, 2014. The location of this event was on 3rd
floor, Fabianinkatu 26, Helsinki. The supervisors of Abraham Chen were professor Miikka Ruokanen and
Paulos Huang. The opponent was prof. Philip Wickeri, and kustos was acting professor Pekka Karkkainen.

Abraham Chen has been a faculty member at Nanjing Theological Seminary (Nanjing, China) since
early 1990s. Before he came to Finland for his doctoral studies, Chen was also an assistant editor of
Nanjing Theological Review for nearly 20 years. Chen’ s doctoral research on T. C. Chao’ s Christology
is motivated by his serious concern with the construction of a Chinese theology in general and a Chinese
Christology in particular. Chen’ s thesis is titled “ Chinese Christ: The Christology of T. C. Chao.” T. C.
Chao was the most important Chinese theologian of his time, one who attempted to construct a contextual
Chinese theology. Chen’ s present thesis aims at analyzing T. C. Chao’ s interpretation of Jesus Christ in
the Chinese cultural and socio-political context of his time as it appears in his publications from the late
1910s up to 1950. Chen’ s analysis of Chao’ s Christology also leads to his own proposal for a Chinese
Christology.

Abraham Chen’ s thesis is composed of eight chapters. After the Introduction, Chapter 2 describes
T. C. Chao’ s life and depicts an overall picture of his struggle for a Chinese Christology in the cultural,
ideological, religious, theological, social, and political environment of his time. Attention is paid to his
background, both historical and intellectual, which is formative for the emergence of Chao’ s thinking.
In Chapter 3, Chen analyzes the concept of the person of Jesus Christ in Chao’ s early Christology, which
focuses more on the “human-divine” Jesus rather than on the “divine-human” Christ. Chapter 4 analyzes
and discusses the work of Jesus Christ in Chao’ s early thinking. In Chapter 5, Chen analyzes Chao’ s
understanding of the person of Jesus Christ in his later Christology, which is characterized by the fact that
he made a shift from the “human-divine” Jesus to the “divine-human” Christ. Chapter 6 focuses on the
work of Jesus Christ in Chao’ s later Christology. In these four chapters (2-6) Chen observes how Chao
was trying to establish a balance between the uniqueness of Christianity and Christ, or the orthodoxy of the
faith as he understood it, and the necessity of creating indigenous theology relevant to the Chinese context
of his time. Chapter 7 contains a brief comparison between Chao and five other Chinese theologians (Wu
Leichuan, Wu Yaozong, Xie Fuya, Ding Guangxun, and Wang Weifan), both his contemporaries and those
of the next generation. Chapter 7 also includes Chen’ s own attempt at developing a Chinese Christology

of today referring to the relevance of Chao’ s thinking and proceeding beyond him. In this chapter, Chen
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intends to show the necessity and possibilities of drawing an overall map of Chinese Christology during
the period in question, demonstrating its continuity with the Chinese theological development of today.
Chapter 8 is the conclusion of the study.

In his thesis, Abraham Chen shows well that Chao’ s Christology always deals seriously with the
context in which he was doing his Christology for the Chinese people and Chinese Christians, and in
which he attempted also to deal seriously with the encounter between Christianity and his context. Chao
attempted to develop a relevant theology as a response to the context and the rapid social change of China
during the period 1910-1950. He always had a good intention to seek the uniqueness of Christianity while
aiming at a contextually relevant understanding of the faith.

Abraham Chen also indicates that Chao’ s contextual theology could be seen as an expression of

bAN13

Steve Bevans’ “synthesis model.” In both Chao’ s early and later periods, while applying the synthesis
model to his contextual theologizing, Chao also used the “translation model” through which he tried
to apply a Christianity that was relevant to the Chinese people living in the midst of the modernization
process of society. The difference between the two periods, however, was that his understanding of the
very kernel of Christianity was different. This resulted in great variation in his Christological outlook
between the two phases. His early Christology was much closer to the Western liberal understanding of
Jesus Christ, while the Christology of his later period seems to return to a traditional understanding.

According to Abraham Chen’ s observation, Chao’ s Christology focuses on God’ s creation and
humanity, and theology of creation is the starting point of his Christological thought. In the Chinese
cultural setting, however, a concentration on humanity may not be the same as an anthropocentric model of
Christology; in Chao’ s own words, Christology could be appropriately defined as “both theocentric and
anthropocentric.” From the point of view of the theology of creation, Chao attempted to highlight human
creativity, dignity, and freedom together with the problem of the sinfulness of human life. In so doing,
he always attempted to maintain the three dimensions of his Chinese theology: Christian faith, cultural
identity, and social context.

After analyzing T. C. Chao’ s Christology, Abraham Chen draws a sketch of a Chinese Christological
thinking reaching beyond Chao to the context of Chinese Christianity today. With a brief discussion and
comparison, Chen aims to discover how Chao’ s ethically oriented Christology closely relates to the
Christological interpretations of other Chinese theologians, both his contemporaries and those of the next
generation. Although they have different concerns, all of them make a responsible attempt at constructing
a Chinese theology. Along with different approaches and emphases, they share similar themes, such as
God’ s love, the cosmic dimension of Christ, and an ethically and practically oriented Christology. Finally,
Chen proposes that a contextual Chinese Christology should be a Dao Christology, which needs to be built
upon Scripture, Christian tradition, Chinese culture, and the experience of the faith community. A Dao
Christology is not a Christology of mere thinking but that of following. In believers’ imitation of Jesus
Christ, the images of the kenotic Christ, the cosmic lover, and the self-giver in human suffering can be
highlighted. By following Jesus Christ, the Chinese church, with its rich ethical nourishment, can “produce”
many Jesus-like or Christ-like Christians. They are new creatures who can make the Kingdom of God
come, the will of God be done on earth as it is in Heaven. This is the significance of an ethically concerned

Dao Christology.
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A Report on the Christian Forum of Peace and Reconciliation
in the Context of Northeast Asia

April 21-25.2014 Korea
By
The Editorial Committee of

the International Journal of Sino-Western Studies

Duke Divinity School Center for Reconciliation invited 44 scholars, church and civil organizations
leaders from South Korea, Japan, China, USA, Hong Kong and Finland to hold a Christian Forum of
Reconciliation in Northeast Asia in Pilgrim House, 58-3, Dodee-ri, Buk-myeon, Gapyeong-gun, Gyeonggi-
do, Korea 477-841 in April 21-25, 2014.

The forum had for goals as follows: 1) To create fresh space of community and learning which will
strengthen Christian leadership for God’ s ministry of reconciliation in Northeast Asia. 2) To build
relationship and learn together within a framework that is theological, contextual, practical, including
worship, Scriptural reflection, and eating together. 3) To engage key themes of the missional and contextual
challenge in the region related to the ministry of peace and reconciliation. 4) To create a catalytic space for
long-term partnership, common mission, and deeper collaboration between Christian leaders, ministries,
and institutions.

In the opening ceremony on the first day, the Korea Catholic Bishop Kang gave a speech on the issues,
which need to be reconciliated in Northeast Asia. There were altogether four daily themes: 1) After sharing
our stories of pain and hope, the second day’ s theme was: Reconciliation toward what? God” s gift of
New Creation. Japanese senior pastor Hiroo Sekita gave a presentation on repent and apology as a Japanese
Christian, Church formation in the southern part of Kawasaki, Sakuramoto and Tode. 2) The theme for
the third day was: Where are we and what is going on? God’ s gift Lament. Assistant professor Yuko
Fukushima presented on the topic Gift of lament in the Scriptures (Jer. 11:17; Lam. 1:5; 2:4, 11, 17; 3:1-3, 7-8,
19-24; 4:10. Judges 11:1-11, etc.). 3) The theme for the fourth day was: What does hope look like? God™ s
gift of stories, models and signs. Professor Lung-Kwong Lo, from the Chinese University of Hong Kong,
gave a presentation with the topic “What does hope look like? ---- A Biblical vision of Hope in Romans” ,
by concentrating on Rom. 5:1-5 to discuss about justification, reconciliation and Hope, by concentrating on
Rom. 4:16-18 to discuss about the story of Abraham as the father of both Jews and Gentiles (many nations),
and by concentrating on Rom. 8:14-28 to discuss about hope for the future glory of the children of God. 4)
The theme for the last day was: How does God sustain the ministry of reconciliation over the long haul?
God’ s gift of a Christ-centered spirituality. Dr. Hae-young Choi from the Catholic University of Korea
gave a presentation with the title above. President Obama was visiting Japan and probably was going to say
something, which might have made the Northeast situation worse.

There also were three kinds of group discussions.

First was story sharing on pain and hope, in addition to individual pains and hopes. The hatred
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among Japan, Korea and China, the conflict between South and North Koreas, the negative influence
of Fukushima nuclear accident, and the conflict between ethnic groups in China, etc., were also much
discussed.

Second was the country group discussions, and each group reported top three challenges and top
three hopes.

Dr. Paulos Huang reported on behalf of the China group as follows: Challenge 1 is within church:
the conflict between house and TSPM church, the quality of pastors and church leaders, the low level
education of theology. Challenge 2 is within society: Political theological issues between Christianity and
Chinese rulers, cultural theological issues between Christianity and Chinese identities (Confucianism,
Daoism, Buddhism, Islam, etc), Pragmatic problems between Christianity and Chinese commercial,
secular and folk religious context, and balance of religious policies in China. Challenge 3 is concerning the
influence of China’ s growth in the global international context, especially the conflict of values between
China and the other part of the world. Sign 1 of hope is in developing theological education. Sign 2 is to
reconstruct the old church and to help the new church and generation to emerge. And sign 3 is to reflect the
essence of Christianity so as to help Christianity survive and develop in the context of China.

Dr. Catherine Kwong, from the Urban Peacemaker Evangelical Fellowship of Hong Kong, reported
on behalf of the Hong Kong group as follows: Challenge 1 is the mistrust between Hong Kong people
and Beijing government. Challenge 2 is the gap between profits and classes in Hong Kong. Challenge 3
is social issues such as the occupying challenges by mainland Chinese tourists and immigrants to Hong
Kong. Sign 1 of hope is genuine dialogue. Sign 2 is mutual relationship. Sign 3 is in new generation of
church.

Dr.Yuko Fukushima reported on behalf of the Japan group as follows: The main challenge is that
people have not been treated humanly in the Japanese social structure. Sign of hope is to look for a
humanly dialogue and to unite church and people.

The first South Korea group reported three challenges: 1) After rapid economic growth, people suffer
more and more. 2) Competition in the context of secularism and capitalism. 3) Militarialist culture. Three
signs of hope are: 1) God works through Holy Spirit. 2) New community movement, faith/discipleship
training. 3) Realization of problems which people are confronting.

The second South Korea group reported challenges such as: 1) The horrible influence of
Government’ s spies. 2) Government’ s inconsistent policies on the reconciliation between South and
North Koreas. 3) Rumors confuse people to doubt the government’ s militarian situation. Signs of hope
are in the difference between three generations.

The USA group reported as follows: Challenge 1 is the role of USA in the conflicts on Northeast
Asia between democracy and communism, and in demonization of calling North Korea as evil. etc.. 2)
American Christians are highly influenced by USA government and mass-media. 3) Decline and growth
of different denominations of church, and Pentecost is one of the main phenomena. Sign 1 of hope is in 20
years, USA will become more multi-racial and global multi-national interests will be emphasized. Sign 2 of
hope is that the new generation is concentrating more and more on issues such as world future, community
and social responsibilities. Sign 3 of hope is that more and more second generation of immigrants in USA
start to believe in Jesus Christ.

Third was issue Group discussions: 1) Christian vision and mission for peace, reconciliation and
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unification of Korea. 2) Developing the next generation of Christian leaders for peace and reconciliation.
3) Creation and Human Technology: A Christian approach. 4) Christian response to territorial disputes.
5) Developing a theology of reconciliation and peace for the Northeast Asia Context. 6) 21st Century
Christianity and Nationalism: What is required from Christian theology and Witness?
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BN ) KR A I 22 AR R
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DIANERL 12000 FNEL,  A5PP R BHRIERHR— L 3000 FHBR,  FFIRfHOLTI 8.
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(D 0L PesGBH, EFBERT N Ohoescb s BRSRIRFR, iR bbb, Hih, Fr i eeas
BRI,
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(3) IECE TR QESC SRS 208 S E 2 ARG, SV HVEZ AN IR STHRIN T AN 2448 FH 5
— AR, HSCRR AR T R (R 22 e s BRI GBI K BEK) B ) .

5. KRG AT EVE T OO RR A W 4, I LA s al A 7 23 A8 SR A ) Word SCRI FF R — 3

6. ATIEWRIZTFAZHIRI G, A TR e b TR AT, YT 5 FRE A7 [F] St 27 &
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International Journal of Sino-Western Studies

Notes for Contributors

1. International Journal of Sino-Western Studies (1JS) is published semi-annually every June and
December by the Nordic Forum of Sino-Western Studies (members from Finland, Sweden, Norway, and
Denmark) and sponsored by the University of Helsinki, Peking University, and Jilin University. It covers
areas in

Humanities, Theology, and Chinese guoxue (National Studies),

Practical Theology and Sino-Western Views on Church and Society,

Chinese and Western Classics and the Bible,

History of the Church and State in the West and in China,

Comparative Religious and Cultural Studies,

Reviews and Reports on Academic Conferences.

2. The types of work we prefer to publish:

a. Research Articles: Original articles related to the topics mentioned above.

b. Book Reviews: Reviews on books or articles that are related to our themes.

¢. Academic News: In-depth reports on conferences or other academic news related to our themes.

3. 1JS welcomes the submission of texts throughout the year; it is required that the text is original and
has not been previously published.

4. The text can be written in Chinese or in English. An English article should have a Chinese abstract,
and vice versa. The length of a Chinese article should be between 8,000 and 12,000 Chinese characters,
including footnotes. An English article should have no more than 12,000 words, including footnotes. A
book review or a report on academic news is usually limited to 3,000 words. Exceptions will be decided
separately.

5. Articles should follow the following format:

a. Both a Chinese and an English title, the author’ s occupation, position, and contact information;
see the Article Submission Cover Page.

b. A 200-700-word abstract and the maximum of 5 keywords in English and Chinese should be
included.

c. Full information on publications should be included in the footnotes.

Footnotes must follow the style stated in our Footnote Format and Requirements. For the purpose of
an anonymous review, please refrain from revealing the author’ s identity in the article; when citing the
author’ s own work, please refrain from using the first person pronoun.

6. Please submit two paper copies of the article by mail and one in an electronic form through email.
The electronic file should take the Microsoft Word format.

7. Article submitted to IJS will be peer-reviewed first by the editorial committee, then by two scholars
of a relevant field, and if necessary a third scholar will be invited to review. The author will receive the
decision within three months after submitting the article. The editorial committee has the right to ask for a

revision of an article and will thereafter decide whether the article will be published.
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8. The author shall agree to authorize 1JS the right to the reproduction of the article either
electronically or in print.

9. The author is solely responsible for the content of the article, and any viewpoint expressed therein
does not necessarily reflect the opinion of 1JS. After publication, 1JS reserves the copyright of the article.

10. The author will receive two copies of the 1JS in which the article is published, no fees or royalties
are paid to the author.

Please send your article or suggestion to:

Editorial Committee

International Journal of Sino-Western Studies,
Vellikellontie 3 A 4, 00410 Helsinki, Finland
Email with attachment to: jjofsws@gmail.fi
Tel. + 358-40-836-0793

www.SinoWesternStudies.com
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ERR ARG R EXK

Footnote Format and Requirements

—. &0 General Principles

LR HHTU N (B, WSCE 2 BRI,
Use continuous footnotes from the start to the end of your article.
2. —FRAFOLT,  SIASCCRERAIMRSE, ez sitr Pt
Use original literature when the reference is in a language other than the article, a translation of
the citation is not required.
3. CEIEF AT “ S5 30HR
Independent bibliography is not required.
4. s | BOR R HERE SR LS. HERf. v
Please use authentic, accurate, and standard literature references.
5. AR DU S LA Bl
We use English as an example of all the non-Chinese languages.

. 9N Detailed Rules

1. %3 Monograph :

%% Huang Baoluo, { MGE 22 ARAH24) Hanyu xueshu shenxue [Sino-Christian Academic Theology],
(Jbx¢ Beijing : SEECCA AL Zongjiao wenhua chubanshe [Religion and Culture Press], 2008) , 155-
159,

Paulos Huang, Confronting Confucian Understandings of the Christian Doctrine of Salvation: A
Systematic Theological Analysis of the Basic Problems in the Confucian-Christian Dialogue, (Leiden &
Boston: Brill, 2009) , 88-89.

2. 9w=% Compiled works :

W% Luo Mingjia. B {R&% Huang Baoluo F4 , (3& B oS T E XAk ) Jiduzongjiao yu zhongguo
wenhua [Christianity and Chinese Culture], (1t3{ Beijing : HF[Ef-SFF2# L Zhongguo shehui kexue
chubanshe [Chinese Social Sciences Press], 2004), 155,

Miikka Ruokanen & Paulos Huang, eds., Christianity and Chinese Culture, (Grand Rapids &
Cambridge: Eerdmans, 2010), 3.

3. ¥£3 Translated literature :

v o B 5 /K Maike Agaier{ SEZU0M 2~ W ongjiao xinlixue [Religious Psychology], %% Chen Biao %,
(4t 5t Beijing : HE A RCOK2#H A Zhongguo renmin chubanshe [The Press of Renmin University of
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China]), 2005, 30

Fung Yulan, 4 History of Chinese Philosophy, tr. by Derk Bodde, (Princeton: Princeton University
Press, 1952) , 150.

4. ANCHRAES [ SC%EEL Chinese literature in non-Chinese articles :

Liang Qichao, Gushu zhenwei jiqi niandai [The Genuinity of Chinese Ancient Books and their Dates],
(Shanghai: Shangwu yinshuguan [The Commercial Press], 1923) , 20.

5. AR SCEE Articles in collections :

ik B Zhang Min, € 3& B 4E & 4 WA [7] —— W7 YL i M Z€ 4] ) Jidutu shenfen renting ---- Zhejiang
Wenzhou anli [The Personal Identity of Christians], 5K& Zhang Jing % : { S AFRIEST : M. &S,
PEHE) Shenfen renting yanjiu :guannian :taidu :liju [A Study on Personal Identity], (_F:¥#F Shanghai: I
N H R4 Shanghai renmin chubanshe [Shanghai People” s Publishing House], 2006), 101-105.

Zhuo Xinping, “Comprehensive Theology: An Attempt to Combine Christianity with Chinese
Culture,” in Miikka Ruokanen & Paulos Huang, eds., Christianity and Chinese Culture, (Grand Rapids &
Cambridge: Eerdmans, 2010), 185-192.

6. IRACH) = Articles in newspapers :

HHEZL Cao Shuhong, (fFANZ IR #3522 AT— R T il 0S5 0 1 2852 T A 2 2 U5 B0 AT 4055 )
Xinyang zhi i, Cishan zhi xing —— Shanghai Fochansi Juequn ciai gongdehui canfangtuan Xizang xing
jishi [The Trip of Faith and the Travel of Charity], {1 %R Zhongguo minzubao [The Newspaper of
Chinese Ethnic Minorities] (2011 4F 8 J 23 H), % 5 hit.

David E. Sanger, "U.S. and Seoul Try to Ease Rift on Talks with the North," New York Times, (11
June, 2005).

7. WP SCE Articles in journals :

2= Li Chichang, € 5 SCAS [ 352 5 W%« WK o [ BE 48 25 /EiE9T) Kuawenben yuedu celue:
Mingmo Zhongguo jidutu zhuzuo yanjiu [ The Strategy of Readings in Chinese Christian Writings], (&
B2~ T Jidujiao wenhua xuekan [Journal of Christian Culture] , No. 10, ( 4b5{ Beijing: H1E A
Kkt Zhongguo renmin daxeu chubanshe [ The Press of Renmin University of China] , 2003), 168.

J. R. Carrette, "Religion and Mestrovic’ s Postemotional Society: The Manufacturing of Religious
Emotion," Religion, vol. 34, (2004), 271.

8. 2123 Conference papers :

3 4E Tian Haihua, (SO ESE M “ Tl ” . DL Jut &8 58808 #0114 B A 61) Hanyu yujing
Context], “ 25U i LB A HEA 20 W4 F 2~ FH WY <" Disijie ‘Jidujiao yu Zhongguo
shehui wenhua’ guoji qingnian xuezhe yantaohui [The Fourth International Young Scholar Conference on
Christianity and Chinese Social Culture], ( % Xianggang, it LK% Xianggang zhongwen daxue
[Chinese University of Hong Kong], 2008 412 ] 5-9 H), 3.

John Barwick, "Liu Tingfang, Chinese Protestant Elites, and the Quest for Modernity in Repu
Xinping Republican China", presented in “The 4th International Young Scholars’ Symposium on
‘Christianity and Chinese Society and Culture’,” (Hong Kong: The Chinese University of Hong Kong, 5-9
December, 2008).

9. 2 13L Dissertations :

X ZK W Liu Jiafeng, € W [E 3 & 2 2 A i %32 s WF 97 (1907—1950)) Zhongguo jidujiao xiangcun
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Jjianshe yundong yanjiu [A Study on the Movement of Chinese Christian Countryside Construction], (i
P Wuhan : TS K% 1218 3C Huazhong shifan daxue boshi lunwen [Ph.D. dissertation in Central
China Normal University], 2001), 55,

Nathan C. Faries, The Narratives of Contemporary Chinese Christianity, (The Pennsylvania State
University, PhD dissertation, 2005) , 22.

10. FIEMZEEL Internet source :

http://www.leeds.ac.uk/polis/englishschool/wilson03.doc,2005-03-27.

11. R 5|4 Consecutively repeated citations :

[ A5, 58 19 T

Ibid., pp. 73-75.

12. #5] Quotation from a secondary source :

B ogE RS R E RS % X Xinjiang dang” anguan dang’ an zheng 2 —5 —140 [Xinjiang Archives .
Politics], #5|EAR$ i « 2 JE W Mulati Heiniyati = ¥ f1- W5 /R Sy i A% 0] 4 2 7 52 2% ) Kashigeer
Ruidian chuanjiaotuan jiantang lishikao [A Study on the Hisotry of Church Establishment in Kashgar by
Sweden Missionaries], (HriEALERIE) Xinjiang shehui kexue [Social Sciences in Xinjiang], ( Z&EAFT
Wumumugqi : 2002 5 3 1), 64-65.

Stanley A. Erickson, "Economic and Technological Trend Affecting Nuclear Nonproliferation," 7he
Nonproliferation Review, vol. 8, no.2, 2001, p. 43, quoted from Michael Wesley, "It's Time to Scrap the
NPT," Australian Journal of International Affairs, vol. 59, no. 3, (September 2005), 292.

13. Fe AN WEA4 57 Writing of Chinese personal names :

WERHE NI, WG SCT7 sCA4 R 5, 4l . Paulos Huang 3 45 27 P CA4 5, Il E
J7 AT 4 )5, 40 Zhuo Xinping 4. If a Chinese person uses the Westernized first name, his name
can be written in this way: Paulos Huang; but if he ONLY uses the Chinese name, it must be written in the
Chinese way, for instance: Zhuo Xinping, etc.

14. HAth Others :

Tt T 9B 22 512 Hebei sheng difangzhi bianzhuan weiyuanhui [The Editorial Committee of
Hebei Provincial Chorography] 4 : (M1t & « 25#0E) Hebei sheng zhi . Zongjiaozhi [Hebei Provincial
Chorography . Religions], (bt Beijing : H[E 454 i hitfl Zhongguo shuji chubanshe [Chinese Books
Publishing House], 1995), 224,

U.S. Agency for International Development, Foreign Aid in the National Interest, (Washington, D.C.,
2002), 1.
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