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(CenterfortheStudyofReligionandChineseSocietyatShanghaiUniversity,P．R．China)

Abstract:TheBiblehasbeentranslatedasShengjing (the HolyCanon)inChinese,butduringrecentyearssome

ConfucianscholarshavequestionedthereasonabilityofclassifyingtheBibleas“Holy”and“canon”．Thus,itiscrucialto

definewhatajing(canon)isandwhyajing (canon)holdsauthority．AfterananalysisontheconceptsofCanonsand

thestudyofCanonsinChineseandWesternContexts,thepresentauthordrawsacontrastbetweentheConfucianCanons

inthelightofWesternstudiesandtheWesternCanonsinthelightofConfucianism．Hewillcometotheconclusionthat

thekeytounderstandingthesetwotraditionsandtheirstudiesofCanonsliesintheauthoritythatelevatesaclassicintoa

Canon．Itistosay,wheredoestheauthoritycomefrom? IsitadivinerevelationfromthetopＧdownorahuman

explorationfromthebottomＧup? ThisdetermineswhethertheauthorityofaCanonismetaphysicallyabsolute,eternal

andunchangeable．Ifnot,isitphysicallyrelative,temporal,andchangeableinstead? Thisisanessentialissuefor

emphasizingtheimportanceofreadingConfucianCanonstodayandforpromotingConfucianismintheWest．Itsanswer

willeitherdefendorchallengetoitslegality．

KeyWords:Canon;thestudyofCanons;theWesternStudies;Confucianism;Authority

By２０１９,theChineseUnionVersionoftheBible(heheben)hasexistedfor１００years．However,more
andmorepeopleinChinaarenowstartingtoemphasizetheimportanceofreadingtheConfucianclassics
again．Basedonsuchabackground,thepresentauthoraimstoexplorewhatkindofauthoritycanraisea
jingdian(classic)intoajing(canon)inChinesecontext．Suchanexplorationhasbeencloselyrelatedwith
theanalysisoftwoconceptsofjing(canon)andthestudiesofjing(canons)．

１　Jing(Canons)inChinesecontext

IntheChinesecontext,whatconstitutesajing(canon)? Whatkindofrelationshipdoesithave
withtheclassics,ScripturesandReligiousCanons? Ifwedefine“whetheritholdsauthority”asthe

１

〔１〕

〔２〕

Concerningthesimilartopic,pleaserefertoPaulosHuangandYeo,K．K．２０１９:“ConfucianClassicsandtheBible”,in
OxfordHandbookoftheBibleinChina (OxfordUniversityPress)．黄保罗PaulosHuang２０１９:“汉语语境里的‘经’与‘经学’Hanyu
yujinglidejingyujingxue”【ClasscisandtheStudyofClassicsinChineseContext】,载«关东学刊»Guandongxuekan 【TheJournalof
Guandong】,第２期vol．２,５３Ｇ６９．

PaulosHuang,Ph．D．(１９９６,UniversityofHelsinki)andTh．D．(２００６,UniversityofHelsinki),postＧdoctor(２０００Tokyo
University),aResearchFellowinCenterfortheStudyofReligionandChineseSocietyatShanghaiUniversity,P．R．China．Chiefeditor
forInternationalJournalofSinoＧWesternStudies(www．SinoWesternStudies．com)andBrillYearbookofChineseTheology (www．
brill．com/yct),andadjunctprofessorforworldculturestudiesinUniversityofHelsinki,Finland．Email:Paulos．z．huang＠gmail．com



国学与西学 国际学刊 第１７期,２０１９年１２月

criterion,wemaydividethemintodivinecanonsorscriptures(whichholdabsoluteauthority)and
humanisticclassics (whichdonotholdabsoluteauthoritybuthaverelativeauthority)．Inthis
section,thepresentauthorwillanalyzehowtheConfuciancanonshavebecomecanons,whattheir
criteriawere,andhowtheylosttheirstatusascanonslaterduringChinesehistory．

１．１A　Confuciancanonsandthehistoryofhowclassicshavebecomecanons
InConfuciantradition,therehavebeenthefollowingcannons．

TheSix

Canons

Shijing(Poems)．Shujing(TheDocuments),Liji(TheRites),Yijing (The

BookofChanges),Yuejing (TheCannonofMusic),Chunqiu (Springand

Autumn)
２２１BC

TheFive

Canons

Shijing(Poems)．Shujing(TheDocuments),Liji(TheRites),Yijing (The

BookofChanges),Chunqiu(SpringandAutumn)
２２１BC,existed

TheSeven

Canons

Shijing(Poems)．Shujing(TheDocuments),Liji(TheRites),Yijing (The

BookofChanges),Chunqiu(SpringandAutumn),Lunyu (TheAnnalects),

Xiaojing (TheCanonofFilialPiety)
TheEastHanDynasty

TheNine

Canons

Shijing (Poems)．Shujing (The Documents),Liji (Zhouli,Liyi,Liji),

Yijing (TheBookofChanges),Chunqiu (Springand Autumn),Chunqiu
(Gongyang,Guliang,Zuozhuan)

TangDynasty

TheTwelve

Canons

Shijing (Poems)．Shujing (The Documents),Liji (Zhouli,Liyi,Liji),

Yijing (TheBookofChanges),Chunqiu (Springand Autumn),Chunqiu
(Gongyang,Guliang,Zuozhuan),Lunyu (The Annalects),Xiaojing (The

CanonofFilialPiety),Erya

TheLateTangDynasty

TheThirteen

Canons

Shijing (Poems)．Shujing (TheDocuments),Liji (Zhouli,Liyi,Liji),

Yijing (TheBookofChanges),Chunqiu (Springand Autumn),Chunqiu
(Gongyang,Guliang,Zuozhuan),Lunyu (The Annalects),Xiaojing (The

CanonofFilialPiety),Erya,Mengzi(TheMencius)

TheSouthSongDynasty

TheFour

Books

Lunyu (TheAnnalects),Daxue (TheGreatLearning),Zhongyong (The

Mean),Mengzi(TheMencius)
TheSouthSongDynasty

　　TherearetwoimportantrequirementsforalloftheaboveConfuciancanonstobeclassifiedas
canon:１)Theirroyalpoliticalinfluence．２)Confirmationthatthesetextshavereflected,indicatedor
representedtheHeavenlyWay,i．e．,theTruth．However,whileithasnotbeenclearlyexplainedin
Confuciantraditionhowatexthasfulfilledtheaforementionedcriteria,atleasttheyarenotclassified
asdivinerevelationsfromthetopＧdown．Atmost,theyarethereflectionsofgreatpeoplesuchas
sages,whohaveobserved,studiedandfoundtherelativetruths,butnottheabsolutetruth．

InadditiontotheConfucian Canons,Buddhistcanonshavealsoplayedimportantrolesin
ChineseDaoism．

１．１B　Jing (Canons)havelosttheirstatusofbeingjing(canons)andhavebecomecommonjingdian
(classics):TheEndoftheImperialCivilExaminationSystemandthatoftheDisciplineofdujing(ReadingCanons)

Attheendofthe１９th centuryandthebeginningofthe２０th century,facingthechallengesof

globalizationandmodernizationcomingfromtheWest,theQingimperialfamilyrealizedthattheycouldnot

２
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surviveonlythroughtheConfuciancanons．ThispromptedthemtoabolishthedominantstatusofConfucian
canonsasthecriteriaforrulingandeducation,andtheybeganinvestinginthemoderneducationsystem
focusedonscience,technology,vocationtraining,etc．instead．Therefore,Confuciancanonsweretransformed
intocommonhumanisticandreferentialclassics．〔３〕InAugust１９０５,TheQueenCixi(慈禧太后)andthe
EmperorGuangxu(光绪皇帝)approvedtheappealofministersrepresentedbyYuanShikuai(袁世凯)and
otherstoabolishtheimperialcivilexaminationsystemfrom１９０６onwards,andtostartanew modern
educationand examination system of math,physics,chemistry,history,geography,zoology,foreign
languages,etc．〔４〕InJanuary１９th,１９１２,theEducationMinisterofRepublicoftheChinaatthetime,Cai
Yuanpei(蔡元培),issuedTheTemporaryMethodsofGeneralEducation(Putongjiaoyuzanshibanfa«普
通教育暂行办法»),accordingtowhichConfuciancanonswouldnotbestudiedascanonsanymoreinany
primary,middleandhighschools．AlthoughsomeofConfuciantextsarestillstudiedinschools,theyare
consideredonlyascommonclassicsratherthancanonswithauthority．〔５〕Therefore,Confuciancanons
hadlosttheirstatusascanons,mainlybecausethesetextsthemselveslackedbothefficiencyand
authority．

Ⅱ　Thestudiesofjing(thecanons)intheChinesecontext

２．１A　Thestudyofthecanonsintheerawhenthecanonswereworshipped
ThestudyofcanonswasapracticeofstudyingConfuciancanonsinChina．Whilethepracticehad

alonghistory,‘thestudyofcanons’(jingxue)wasntusedtorefertoanacademicdisciplineuntil
thelateQingdynastywhenscholarPiXirui(皮锡瑞)publishedhisbooksAgeneralstudyofthe
canons(Jingxuetonglun«经学通论»)〔６〕,Ahistoryofthestudyofthecanon (Jingxuelishi«经学

历史»)〔７〕andLiuShipei(刘师培)publishedhisbookAtextbookofstudyofthecanons (Jingxue
jiaokeshu «经学教科书»)．〔８〕

“Canon”iscalledjing (经)inChinesemeaning “normal”,“criterion”and “standard”．Those
texts,whichhavebeenacceptedascanons,haveauthorityandareconsideredasthestandardof
thinking,behaving,rulingandmanaging,etc．Thestudyofcanonsshouldhavealreadybeenstartedas
earlyascanonsexisted．

Thesystem oftheSix Canons wasestablished becauseofConfuciussand hisdisciples
contributionsthroughediting,transmissionandeducation．

３

〔３〕

〔４〕

〔５〕

〔６〕

〔７〕

〔８〕

ItissaidthatGuangxuEmperorofQingDynastygaveaspeechinSep．２１st,１８９１intheestablishingceremonyofJingshidaxuetang
京师大学堂 (TheformerPekingUniversity),andheemphasizedthereasontoendtheimperialcivilexaminationsystemandtoabolishthe
dominantstatusofConfuciancanonsasthecriteriaofrulingandeducation,andexpressedthenecessityofmoderneducationofscience,

technology,vocationtraining,etc．
LiTiangang(李天纲):“Year１９０５:Thevanishingoftheimperialcivileducationsystem”(１９０５—Kejuzhidehuanmie１９０５年———

科举制的幻灭),http://www．aisixiang．com,http://www．aisixiang．com/data/７１７７．html
HuangYusheng(黄裕生)２０１８:“Pleasedonotletthereturnafteronehundredyearsasrevivingtheancient:Areflectiononreturn

ofConfuciancanonsintocivileducation”(MoshibainianhuiguichengfuguＧGuanyurujiajingdianchongguiguominjiaoyudesikao莫使百年回归

成复古———关于儒家经典重归国民教育的思考),inSouthWeekend (Nanfangzhoumo«南方周末»)March８th,２０１８．
PiXirui(皮锡瑞)１９５４:Ageneralstudyonthecanons(Jingxuetonglun«经学通论»)．(Beijing北京:Zhonghuashuju中华书局．)

PiXirui(皮锡瑞)１９８９:Ahistoryofthestudyofthecanons«经学历史»)．(Beijing北京:Zhonghuashuju中华书局．)

LiuShipei(刘师培)１９９０:Atextbookofthestudyofthecanons(Jingxuejiaokeshu «经学教科书»)．(Shanghaishudian上海书店．)
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ThemaincharacteristicoftraditionalConfuciancanonsisanindicatedauthorityforthem,and
suchanauthoritywasgrantedtothemfromConfucius．〔９〕

WhatistheauthorityofConfuciancanons? Aretheyabsoluteanddivine,oraretheyonly
relativeandhumanisticallysecular? Ifatextisacceptedasacanonthatholdsauthority,itshouldbe
absoluteanddivine．Otherwiseitcannotbeconsideredasacanon withabsoluteauthority．Ifa
canonsauthoritycanchangeinaccordancetotimeandplaceratherthanbeingabsolutelydivine,

thereliesthedangerforittoloseitsauthority．
IntheorthodoxConfuciantradition,Canonsauthoritydoesnotcomefromdivinerevelationor

absolutenessbutcomesfrom humanisticandsecularauthority．Becausehumanisticandsecular
authorityisinfluencedbytimeandplace,itisnotreliableandwillpossiblychangeconstantly．
ThereforeifConfuciancanonskeeptheirauthority,itisnecessarytofindevidencefrom chen
speeches,weitexts(chenyanweishu 谶言纬书),photosfrom Luoriver,textsfrom Yellow River
(Luotuheshu 洛图河书)andthelegendofCangJiecreatingChinesecharacters(CangJiezaozi 仓

颉造字)．AlthoughtraditionalandorthodoxConfucianismdonotprovetheauthorityoftheircanons
throughthisevidence,thepresentauthorthinksthatwithoutthisevidence,Confuciancanonscannot
holdabsoluteanddivineauthority,butonlyhaverelative,humanisticandsecularauthority．

Chenwei(谶纬)isadivinationcombinedwithmysticalConfucianbeliefs(prevalentduringthe
easternHandynasty 东汉,２５Ｇ２２０)．〔１０〕Chenisthetextofprophecy,forebodingandauguryby
shaman,andsometimesitiscombinedwithcertaindivinephotosandmysticConfucianbeliefs．And
WeiisakindoftextofinterpretingConfuciancanonsfromtheviewpointoftheology．Theyare
collectionsfromancienttimesratherthanonesoleauthorsspeechortext．Suchtextshadveryclose
relationshipswiththeofficialideologyoftheEastHanDynasty,theauthorityofEastHanGuangwu
EmperorLiuXiu(光武帝刘秀)andtheirceremonysystem．〔１１〕

PhotosfromtheYellowRiverandthetextsfromtheLuoRiver(Hetuluoshu 河图洛书)werea
legendthat,intheWestHanDynasty,ninechaptersofPhotoswererevealedfromtheYellowRiver
andsixchaptersofBookswererevealedfromtheLuo River,andthey weretransmittedfrom
EmperorHuang(Huangdi黄帝)totheKingWenofZhou(Zhou Wenwang周文王)．Inaddition,

therewere３０chaptersfromConfuciusand３６chaptersofJingwei．Therewere８１chaptersintotal．
AccordingtoYijingXici(«易系辞上»)adragonhorse(longma龙马)appearedfromtheYellow
Riverwithmanyphotosonhisback,adivinetortoise(shengui神龟)appearedfromtheLuoRiver
withmanychaptersofbooksonhisback,thesageFuxi(伏羲)createdtheEightTrigrams(bagua八

卦),andKingWenofZhoumade６４Hexagrams(６４yao爻)byinterpretingtextsbasedonthese

４

〔９〕

〔１０〕

〔１１〕

LiXueqin(李学勤)２００５:“Ontherelationshipbetweenthestudiesoncanonsanddocuments”(Tanjingxueyuwenxianxue
deguanxi谈经学与文献学的关系),ThejournalofHenannormaluniversity (Theeditionofphilosophyandsocialsciences)(Henan
shifandaxuexuebao:Zhesheban«河南师范大学学报:哲社版»),Vol．２,２００５．

Suishu．Jingjizhi(«隋书 经籍志»)reads:“孔子既叙六经,以明天人之道,知后世不能稽同其意,故别立纬与谶,以遗来世”．
DingDian(丁点)、YangHongquan(杨洪权)１９９３:Themysticprophecy:AstudyonChineseancientchentexts(Shenmide

yuyan:Zhongguogudaichenyanyanjiu«神秘的预言———中国古代谶言研究»)(Taiyuan太原:Shanxirenminchubanshe山西人民出版

社)．Sikuquanshuzongmutiyao(«四库全书总目提要»)reads:“盖秦汉以来,去圣日元,儒者推阐论说,各自成书,与经原不相比附;其
他私相撰述,渐杂以术数之言,既不知作者为谁,因附会以神其说;遂与谶合二为一.”
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eightsymbols．〔１２〕LiuMu刘牧,ascholarofYijingfromNorthSongDynasty,studiedtheChangesof
DragonPhotos(Longtuyi«龙图易»)ofChenTuan陈抟)andpublishedabookYishugouyintu«易
数钩隐图»,whereheestablishedthetraditionwithtenphotosandninebooks．

ThelegendofCangJiecreatingChinesecharacters(CangJiezaozi仓颉造字)hasmysticand
divinefeatures,whichindicatestheabsolutedivineauthorityofChinesecharacters．〔１３〕

Insummary,iftherelationshipbetweenConfuciancanonsandchenweitexts,photosfromthe

５

〔１２〕

〔１３〕

YiXicishang«易系辞上»“河出图,洛出书,圣人则之.河图、洛书在先秦、西汉的典籍中有其文字记载.«尚书顾命»
说“大玉,夷玉,天球,河图在东序”;«论语子罕»称“子曰:凤鸟不至,河不出图,吾已矣夫!”;«管子小臣»讲:“昔人之受命者,龙龟

假,河出图,洛出书,地出乘黄,今三祥未见有者.”以后,在汉代刘歆、孔安国、扬雄、班固等人的著作中也屡有提及.宋代华山道士陈抟

提出的图式叫作«龙图易»,«宋文鉴»中载有«龙图序»一文,讲到了龙图三变的说法,即一变为天地未合之数,二变为天地已合之数,三
变为龙马负图之形,最后形成了河图、洛书二个图式.但是,陈抟在龙图三变之后,没有提到河图、洛书的名称．

XuZi．Jiebi«荀子解蔽»称:“好书者众矣,而仓颉独传者壹也”.

Hanfeizi．Wudu«韩非子五蠹»:“昔者仓颉之作书也,自环者谓之私,背私谓之公.”

Lüshichunqiu．Junshoupian«吕氏春秋君守篇»亦记载有:“奚仲作车,仓颉作书,后稷作稼,皋陶作刑,昆吾作陶,夏鲧作城,此
六人者,所作当矣.”

Huainanzi．Benjing«淮南子本经»中记载:“昔者仓颉作书,而天雨粟,鬼夜哭.”

Shuowenjiezixu«说文解字序»中记载:“仓颉之初作书,盖依类象形,故谓之文;其后形声相益,即谓之字.”

Weishu纬书Chunqiuyuanmingbao«春秋元命苞»中,进一步记载仓颉“龙颜侈侈,四目灵光,实有睿德,生而能书.于是穷天地之

变,仰观奎星圆曲之势,俯察龟文鸟羽山川,指掌而创文字,天为雨粟,鬼为夜哭,龙乃潜藏.”

XuJian徐坚ChuxuejiJuan２１«初学记卷二十一»记载:“易曰‘上古结绳以治,后世圣人易之以书契’”,又“仓颉造文字,然后书

契始作,则其始也.”



国学与西学 国际学刊 第１７期,２０１９年１２月

YellowRiverandthebooksfromtheLuoRiverandthelegendsofCangJiecreatingChinese
charactersarecarefullystudied,perhapstheabsolutedivineauthorityofConfuciancanonscanbe
warranted．Otherwise,theauthorityofConfuciancanonscanonlyberelative,humanisticandsecular,

anditwillchangeinaccordancewiththecontextsoftimeandplace．
２．１B　ThestudiesoftheConfuciancanonsintheerawhentheyareworshipped
IntheerawhenConfuciancanonswereworshipped,thestudiesofthem weremainlyinthe

followingforms．
“Zhu 注”(Note)istheexplanationofthecanontextsthemselves,especiallytoexplaincertain

individualtermsorconcepts．Forexample,Mengzizhu«孟子注»(TheNotetotheMencius)andShiji
sanjiazhu«史記三家注»(ThreeNotesontheHistoricalRecord)．

“Shu 疏”(commentary)isafurthercommentarytotheexplanationofthecanontext,sincenot
onlyarecanontexts difficultto understand,butso aretheirexplanations．Thus,afurther
commentaryiswrittenfortheexplanation．

“Jian 笺”(annotation)isareflectiontotheexplanation,similartoacommentary．
“Zhuan 传”(commentariesonclassics)issimilartothefurthercommentary (shu 疏)but

focusingmainlyonthemeaningofthecanontext．Thisterm wasmainlyusedintheHandynasty,

andlateritwaschangedintoshu疏．
“Zhengyi 正 义”(Orthodox meaning)wasaspecialform ofnoteorcommentaryonthe

ConfuciancanonsintheTangDynasty,whentheroyalgovernmentofferedstandardanswerstothe
ImperialExamination．Ofthese,onlyWujingzhengyi«五经正义»(TheOrthodox Meaningofthe
FiveCanons)haseverexisted．

“Jijie集解”(TheCollectionofInterpretations)isacollectionofallkindsofinterpretationsof
theConfuciancanons,e．g．,Lunyujijie«论语集解»(Thecollectionofallkindsofinterpretationof
theAnnalects ),Xunzijijie«荀 子 集 解»(Thecollectionofallkindsofinterpretationsofthe
Xunzi),Hanfeizijijie«韩非子集解»(ThecollectionofallkindsofinterpretationsoftheHanfei
zi)．Inaddition,thereisasimilarbookcalledSishujizhu«四书集注»(Thecollectionofallkindsof
notesoftheFourBooks)．

２．２　TheStudyoftheConfucianCanonsintheModernSociety
InthemodernChinesesocietysincetheendof１９thcentury,theConfuciancanonshavelost

theirstatusasCanons,scholarsdonotstudythem asabsolutedivineCanonsanymore,butas
common,traditional,humanisticsecularclassics．Thesekindsofstudieshavemainlytwoforms．

２．２A　Thestudyofhistoryofcanonsinthemodernsociety
AlthoughConfuciancanonsdonothavethestatusofbeingasabsolutedivinestandardand

criteriaofthinkingandbehavinganymoreinthemodernChina,butthesetextsthemselvesarestill
worthyofbeingstudied,fromtheviewpointofthehistoryofthoughts,theseclassicscanbestudied
especiallyfromthreeaspects．First,theconflictsandstrugglesamongdifferentclassesconcerningthe
canonsinvarioushistoricalandgeographicalcontexts．Second,howvarioushistoricalthoughtsof
canonshavebeenservingfordifferentclasses．Third,howthethoughtsofcanonshavebeenformed

６
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asaruleinvarioushistoricalstages．〔１４〕

２．２B　Thestudiesofdocumentariesinthemodernsociety
Allkindsofnotes,commentaries,annotationsandotherstudiesontheConfuciancanons,are

studiesoftheConfuciancanonsfromtheviewpointofthestudiesofdocumentaries．Althoughthese
Canonshavenowlosttheirstatusasabsolutedivinecanonsinthelightofmodernsciences,theycan
stillbestudiedashumanisticsecularclassics,documentsandtexts．Thepresuppositionsofaccepting
theseConfuciantextsasdivinecanonsarethatofconsideringthesetextsascommontexts,butthe
textsthemselvescanstillbestudiedsimilarly．〔１５〕

Thestudiesofdocumentariesinthemodernsocietyhavemainlythefollowingforms．１)Yuwen
xue 语文学 (Philology)isanacademicdisciplineonthelanguageandliterarycharacteristicsof
historicaldocuments,anditiscloselyrelatedwithChinesetraditionallittlestudies(xiaoxue小学)

suchastext,phonology,exegesis,textualresearch,rhetoricsandsemantics．２)Muluxue 目录学

(Bibliography/Bibliology)isthestudiesofdocumentaries,editions,versions,bibliographies,index,

etc．３)Xinxijiluxue信息记录学(DocumentationScience)isthestudiesofrecordingandreadingof
information,etc．

Ⅲ　Jing(Canons)andthehistoryandcriteriaofitsestablishmentintheWestern
(humanisticandtheological)contexts

TherearetwosubＧtraditionsintheWesternstudies:humanisticclassicsandtheologicalcanons
orscriptures．

３．１A　Thehumanisticclassicsofthehumanitiesstudies
Areopenandchangeable,andtheiramountisnotfixed．Theyare mainlyhumanisticand

philosophicalreflections,suchasGreekandotherWesternphilosophicalclassics,historicalcultural
documents,literaturefictionsbySocrates,Plato,Aristotle,HomeandWilliamShakespeare,etc．Such
classicsonlyhaverelativeauthoritybutdonotholdabsoluteauthorities．

３．１B　Theologicalscripturesandcanons
AsfarasthetraditionofWesternstudiesisconcerned,thetheologicalorreligiousscripturesare

usuallyalsoreferredtoasCanons,whicharemainlytheJewishBible,theChristianBible(including
theOldandtheNewTestaments)andtheIslamicCoran．〔１６〕Theyarenotopenandtheiramounts
arefixed．Theyareholyanddivine,andholdabsoluteauthority．

IfwefocusonthestudiesofstudiesoftheChristiantheologicalscriptures,therearemainly

７

〔１４〕

〔１５〕

〔１６〕

ZhouYutong(周予同)２０１４:“‘经’、‘经学’、经学史 Jing,jingxue,jingxueshi”(Canons,thestudiesofcanons,andthe
historyofcanonsstudy),见冯天瑜FengTianyu、杨华 YangHua选编２０１４:«中国文化史经典精读»Zhongguowenhuashijingdian
jingdu (ThecarefulreadingsofChineseCulturalHistoricalClassics)．(北京 Beijing:高等教育出版社 Gaodengjiaoyuchubanshe(The
HighEducationPress)．姜广辉JiangGuanghui主编２００３:«中国经学思想史»Zhongguojingxuesixiangshi (ThehistoryofChinese
canonsstudy)．(北京 Beijing:中国社会科学出版社 Zhongguoshehuikexuechubanshe(ChinaSocialSciencesPress)．

LiXueqin(李学勤)２００５:“Ontherelationshipbetweenthestudiesoncanonsanddocuments”(Tanjingxueyuwenxianxue
deguanxi谈经学与文献学的关系),Thejournalof H３３３enannormaluniversity (Theeditionofphilosophyandsocialsciences)
(Henanshifandaxuexuebao:Zhesheban«河南师范大学学报:哲社版»),Vol．２,２００５．

PleaserefertoWikipedia．
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threeperspectives:１)TointerprettheChristianBibleasRevealedVerbal“WordsofGod”．２)To
interprettheChristianBibleas “wordsaboutGod”．３)TointerprettheChristianBibleas “a
discoursebetweenGodandhumanbeings”．

Canon,Scripture,Bibleandjing:Theterm “Canon”wasbelievedtohavebeenfirstusedbythe
ChurchFatherOrigen (１８５－２５４)toreferto “theofficialstandardtextsoftheChurch with
authority”．Theterm“Scripture”referredoriginallyto“abook”,andtheterm“Bible”wasusedinits
placemuchlater．Sometimes“Scripture”and “Bible”canbeusedassynonyms,butnowadaysthe
term “Bible”isusedmuchmorethan“Scripture”．Inaddition,theterm“Testaments”isusedoftenas
wellanditincludesboththe“NewTestaments”(NT)and“theOldTestaments”(OT)．InChinese,

theterm “jing”hasbeenusedtotranslatetheBibleintoChinese,anditisclosetotheterms“canon”

and“scripture”,themmeaning“standardandprinciple”．
ThecanonoftheHebrewBible,whichisalsocalledasPalestineCanon,includesthreeparts:

ThePentateuch,i．e．,Torah (theLaw),Nebiim (theProphets),andKetubim (theWritings)．The
Apocryphasarethoseprophecies,whichhavenotbeenincludedwithintheHebrew Bible．Inthe
SynodofJamniaofAD７０,theHebrewBiblewasofficiallyestablishedasconsistingof２４books,

whichissimilartobutnotthesameastheChristianCanon．
Theofficialcanonswerewritten,collectedandacceptedashavingauthorityinalonghistoric

process．
１)Writingdates:MostoftheOld Testaments,alsocalledthe Hebrew Bible,werewritten

betweenthe８thandthe６thcenturiesBC,someofthemwerewrittenorrevisedbetweenthe５thand
the２ndcenturiesBC,andallofthem werefinishedintheHellenisticPeriodofthe２ndand１st
centuriesBC．TheNewTestamentswerewrittenbetweenyearsAD５０－１００．BetweenAD１００and
２００mostoftheNTwascirculatedintheearlychurch．BetweenAD２００and３００editions,versions
andauthoritiesoftheNT wereverifiedbytheearlyChurch,andbetween AD３００and４００the
amountoftheNTbookswereverifiedbymanyChurchCouncils．

２)Thecompilingdatesandthedatesofgainingofficialauthority:The Hebrew Bible was
collectedandcompiledbyabout AD ７０．FortheProtestantChurch,theBible with６６ books
(including３９booksoftheOldTestamentsand２７booksoftheNewTestaments)wasestablished
andgivenofficialauthorityinthe１６thcenturywhentheReligiousReformationhappened．Forthe
RomanCatholicChurch,theBiblewith７３books(including６６booksand７Apocryphas)gained
officialauthoritybetweenyears１５４５and１５６３whentheTrentCouncilwascalled．FortheOrthodox
Church,theBiblewith８０or８１books(including７３booksand１４or１５Apocryphas)gainedofficial
authorityintheJerusalem Councilof１６７２．However,theEthiopian Orthodox Biblehas more
ApocryphasthantheEastOrthodoxBibledoes．

３)TheconceptsofProphecyandCovenantorTestamenthaveplayedimportantrolesintheformation
processoftheHebrewBibleortheOldTestament．WhenaNTbookwasunderconsiderationtobeaccepted
intotheNTscanon,usuallythreestandardswerefollowed:A)Apostolicity,i．e．,whetheracertainbook
waswrittenbyorrelatedtoanapostleofJesusChrist．B)Orthodoxy,i．e．,whetheracertainbookisin
accordancewiththedoctrineofthechurchsGospelaboutJesusChrist,theHolySonofTrinitarianGod,asa
fullhumanwithoutsinandasGod．C)Catholicity,i．e．,whetheracertainbookhadalreadybeenacceptedby
thechurchbeforethelistofcanonswasestablished．

８
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InChurchhistory,atfirsttherewasnocompiledlistofinspiredbooksbeforetheestablishment
ofChristianfaithsdoctrine．Instead,thedoctrineoffaithcamefirstbeforethebooksandtextswere
acceptedintothecanon．AccordingtothedoctrineofChurchfaith,theauthorityoftheBibledidnot
comefromcertaintraditions,authoritativepeople,norcamefrom humanisticreasonablelogicsor
pragmatism．TheauthorityoftheBiblecomesfromthedivinerevelationofGodtocertainprophets
andapostles,whohadwrittentheBiblicaltextswiththeinspirationofHolySpirit．Therefore,the
Bibleiseternalandabsolutelydivine,ratherthantemporalandrelativehumanistic．

SomeApocryphas,alsoreferringtoasDeuterocanonicalbooks,wereacceptedbytheRomanCatholic
ChurchandOrthodoxChurch,buthavenotbeenacceptedbytheProtestantChurchasofficialcanons．

TherearealsomanytextsrelatedtotheBibleandChristianspiritualitycalledPseudepigrapha,

whichmeansfalsewritings,andtheyweremainlywrittenbetween２００BCandAD２００．Christian
Churchdoesnotacceptthemaspartofcanon,butscholarsandcommonpeopleareveryinterestedin
themasobjectsofacademicstudiesorthelegends．Forexample,１Enoch,OdesofSolomon,etc．They
donothavetheauthoritiestheBibleholdsascanon．

TheprocessofthetransmissionoftheBible:TheoriginalmanuscriptsoftheOT (inHebrew
andAramlanguages)andNT (inGreeklanguage)havedisappearedanddonotexistanymore．
Today,thereareonlycopiesoftheoriginalmanuscriptsortheremainsoftheirearlierversions．The
earliestauthoritativeeditionoftheOTwasdiscoveredin１９４７,theDeadSeaScroll,whichdatedto
３００BC－ AD１００．TheearliesteditionsoftheNTistheCodexVaticanusB,whichdatedfrom AD
４００,theChesterBeattyPapyrusⅡ (P４６)(８０－１００AD)andtheCodexSinaiticus(AD３５０)which
containthewholeBible．

TheprocessofthetranslationsoftheBible:A)TheearliertranslatedversionoftheOT wasthe
SeptuagintLXX,whichwastranslatedfromHebrewintoGreekinaround２００BCbyPtolemyⅡ(２８５－２４６
BC)．B)TheAramtranslatedversionoftheOTwasTargum (AD１５０)．C)TheLatintranslatedversionof
theentireBiblewasVulgatabyChurchFatherJerome(Latin:EusebiusSophroniusHieronymus;Greek:Eu

,

σε＇βιοςΣωφρóνιος‘Iερω＇νυμος;c．２７March３４７Ｇ３０September４２０)．ThecontentslistandtheorderofEnglish
andChinesetranslatingversionsoftheOTtodayweusuallyhavearebasicallybasedonthatoftheVulgate,

andthetranslationofOTisbasicallybasedonMasoreticHebrewBible(datingfromaroundAD８００)．The
newesttranslationshavealreadyreferredtotheDeadSeaScroll(AD２００)．D)TheEnglishtranslationof
theBiblewasstartedbyJohnWycliff(１３３０－１３８４)fromtheVulgateversioninthe１４thcentury(around
１３８４)．In１５２６WilliamTyndale(１４９４－１５２６)translatedagaintheNTfromtheoriginalGreekversioninto
English．Since１６１１theKingJamesVersion(KJV)startedtogainpopularity,andlatertheNewKingJames
Version(NKJV,１９９０)wasrevised．Ofcourse,thereappearedmanyotherEnglishversionslater．E)The
PrintedBiblein１４５０bytheGermanGutenberg(１４００－１４６８)printing,whichmadeitpossiblefortheBible
tobeprintedmorequicklyandeasily,althoughtheBibledidnotbecomepopularuntilthe１８thand１９th

centuries．F)TheGermanversionoftheMartinLutherBiblewaspublishedin１５２２(NT)and１５３４(OT)．
LutherhasbeenlargelyandstronglyinfluencedtheReligiousReformationandthetranslationsoftheBible
intomanyotherlanguages．G)TheChinesetranslationsoftheBibleweremostlikelystartedasearlyasin
the７thcenturywhentheNestorianismcameintotheTang dynastyofChinathroughSyria,butfew
manuscriptsofthebiblicaltranslationsremaintoday．InadditiontosomepartialmanuscriptsoftheRoman
Catholictranslations,theearliestChineseversionofthewholeBiblewasdonebytheBritainBaptist

９
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missionaryJohnMarshmanin１８２２,anditwascalledXinJiuyuequanshu«新旧约全书»(TheWholeBook
oftheOldandNewTestaments)．Throughaprocessofdevelopment,in１９１９aGuanhuaheheyiben«官话和

合译本»(ChineseUnionVersion/MandarinUnionVersion)waspublishedastheresultofanecumenical
cooperation,andthisversionhasbeenbecomingsopopularanddominantintheChinesechurchthatittook
until１９８３and２０１０tohavesomereversionsbendonetorevisethistranslatedversion．OtherChinese
translatedversionswerealsodoneamongRomanCatholic,OrthodoxandProtestantchurchesinChina．
AlmostallofthemhavetranslatedtheBiblewiththeChineseterm ”Shengjing”,i．e．,theHolyCanon．

Ⅳ　ThestudiesofthecanonsinthelightoftheWesternStudies

４．１　Exegeticsisanacademicdisciplineofstudyingtexts,especiallyreligioustextsthroughinterpreting
themtofindtheirmeaning(theGreektermε

,

ξη
,
γησις/ε

,

ξηγει
~
σθαιrefersto“toleadout”)．Thisisa

criticsontexs．Itdoesnotonlystudythehistoryandthesourceofthetexts,butalsostudiesthe
authorofthetexts,thehistoricalandculturalbackgroundoftextsandauthors,andtheliterary
styles,grammarandsyntaxofthetexts．Therearemanythedifferentschoolsofexegeticsinthe
BiblicalstudiessuchastheFormcritics,Historicalcritics,HighandLowcritics,etc．

４．２　ThehermeneuticsisthetheoryandmethodologyofinterpretationofespeciallytheBiblical
texts,Wisdom Booksandphilosophicaltexts．Hermeneuticslaterdevelopedintoanindependent
academicdisciplineasasubＧdisciplineofphilosophy．Thereforemodernhermeneuticsincludesverbal
andnonＧverbalcommunication,semanticstudiesandthestudyofpresuppositions．Now,themethod
ofhermeneuticshasbeenpopularlyusedinhumanitiessciences,especiallyinlaw,historyand
theology．Theterm “text”doesnotreferonlytothereligioustextsthemselvesandliteraryorverbal
materials．Italsoreferstoevents,customs,phenomena,andotherobjectswhicharetobestudiedin
literature,artsandsociology．Ideologycritics,readercritics,feminismandothersareallthedifferent
schoolsofhermeneutics．

Sometimesexegeticscanbeusedasasynonymtohermeneutics,butasfarastheiressencesare
concerned,exegeticsstudiesmainlytextualwords,literary,grammaticalandsemanticfeatures,i．e．
whattheoriginaltextmeantintheiroriginalcontext．Ontheotherhand,hermeneuticsstudies
literary,verbalandnonＧverbalcommunicationsandtheirsignificancestothecontemporaryreaders．

V　Jing(Canons)andjingxue(thestudiesofthecanons)inthecontrast
betweenConfucianandtheWesternStudies

TheWesterncanons(i．e．,jing)inthelightofConfucianstudies:InConfucianstudies,jing(canon)

hasnotgaineditsauthorityfromdivineandabsolutetruth,butfromhumanisticimperialpower,ethical
morality,sagesreflectionandsoon．ThereforeinthelightoftheConfucianstudies,the Westernjing
(canon)canbeunderstoodintwosenses:Ontheonehand,mostConfucianscholarsrejectthemetaphysical,

absoluteandeternalauthoritiesoftheWesternreligious/theologicaljing (canon),i．e．,thatoftheBible,

sincetheofficialConfucianismdoesnotacceptthedivinerevelationofchenwei,HetuLuoshu (thephotos
fromtheYellow RiverandthebooksfromtheLuoRiver),thelegendofCangJiecreatingChinese

０１
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characters,andtheworshipofHeavenlyGodinthepreＧQinperiod．Ontheotherhand,therelative,

temporaryandhumanisticauthoritiesoftheWesternjingdian(classics)canbeacceptedbymostConfucian
scholars．Thus,mostConfucianscannotacceptBibleholdingabsolute,divineandeternalauthorities,but
consideritashavingonlyrelativephilosophical,literal,historical,culturalandotherauthorities．Therefore,in
recentyears,someradicalnationalistConfucianscholarsrejectedtheChinesetranslationofChristmasas
shengdanjie圣诞节 (TheHolyBirthday)buttriedtotranslateitasYedanjie 耶诞节 (thebirthdayof
Jesus),rejectedtotranslatetheBibleasShengjing«圣经»(TheHolyCanons)butinsistedontranslatingit
asJijing«基经»(theCanonsofChristianity)．〔１７〕InthelightofmostConfucians,theBibleisnotacanon,

butonlyaclassic．Ifitiscalledasacanon,itwillonlybeahumanisticandsecularcanonratherthanadivine
canon．

TheConfucianjing (canons)inthelightofthe Westernstudies:Ontheonehand,the
Confucianjing (canons)areconsideredonlyashumanisticandrelativeclassicsinthelightofthe
Westernstudies,sinceforWesternhumanisticscholarsallclassicsarehumanisticandrelative,and
forthe Westerntheologicalscholarsonlydivinerevelationisabsoluteandeternal．Therefore,

Confucianjing (canons)havenodivineandabsolutebutonlyhumanisticandrelativeauthorities．
Forexample,inthe１８thcenturywhentheEnlightenmentMovementwaspopular,some Western
humanisticscholarsappreciatedConfucianismanditsjing (canons)tosuchanextentthatthey
contradictedthemselvesandseemedtohavehaddivineandabsoluteauthorities．

Ontheotherhand,inthelightoftheWesternChristiantheologicalstudies,theBiblecanbeunderstood
intwolevels．First,theBibleisthedivinerevelationofGodtohumanbeingsfromthetopＧdownanditis
eternal,absoluteanddivine．TheBiblemainlyfocusesontherelationshipbetweenGodandhumanbeings,

whichisindicatedthroughconceptslikecreation,providence,salvation/soteriology,divination,thestudyof
God,ChristologyandthestudyofHolySpirit．Inthissense,theConfuciancanonsdonothavesuch
authorities．Second,theBibleisalsotheseeking,prayerandhumanbeingslovetoGod,anditisthe
humanisticreflectiononGodfromthebottomＧup．Itdealsmainlywiththerelationshipbetweenhuman
beingsandtheworld,otherpeopleandthemselves．Inthissense,theBiblecontainsalsohumanistic,

temporal,relativeandsecularwords;andtheBiblehasmanyimportantandmeaningfulvalues,whichcanbe
referredtoandacceptedbyChristianandothercultures．

Insummary,wemayfindthatthecontrastbetweenWesternandConfucianjing (canons)and
thejingxue(thestudiesofthecanons),sheng(divine)andshengren(sages)aremainconcepts．The
mainquestionsarethefollowingones:Arethehumanisticclassicsdivineornot? IstheBibledivine?

IsConfuciusthesage? IsMenciusthesecondＧsage?

AccordingtoChristianclaimsandbelievestheBibleisthewordofGod,anditistheabsolute,

divineandeternalTruth,andithasgaineditsauthorityfromthetopＧdown．Thisisbecauseitisthe
divinerevelationofGodtohumanbeingsratherthanalogicalornaturaltheologicalreflectionof
humanbeingsfromthebottomＧup．

１１

〔１７〕 王达三 WangDasan２００８:“GuanyubaShengdianjiezhengmingweiYedanjiedesikaohejianyi关于把‘圣诞节’正名为‘耶诞节’的
思考和建议”(OnthereflectionandsuggestiontochangetheHolyBirthday,i．e．ChristmasintothenameastheBirthdayofJesus),http://

www．aisixiang．com/data/２３２４７．html(quotationin２０１９June３rd)．林安梧 LinAnwu２０１８:“ShengdanjieyinggaijiaoYedanjie,Rujiaoshi
juexngdezongjiao‘圣诞节’应该叫‘耶诞节’,儒教是觉性的宗教”(Christmasshouldbecalled“theBirthdayofJesus”,ConfucianReligionisa
ReligionofEnlightenment),https://www．rujiazg．com/article/１５５３２(quotationin２０１９June３rd)
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WemayreflecttogetherwithConfucians,whethercanConfuciansaccepttheBibleasthedivine
andabsoluterevelationofGodtohumanbeingsastheChristiansdo? Ifnot,whatarethereasonsfor
Confucianstoprovetheirarguments? A)IsitbecauseonlytheirownConfucianjing (canons)are
divineandabsoluterevelationoftheHeavenlyWay,TruthorGod? OrB)Havetheyproventhatthe
BibleisnotreliablefromthebottomＧupbasedonlogicalfacts? OrdoConfucianshaveathird
approachtowarranttheirarguments?

Ⅵ　ThecorequestionforConfucianismtobepromotedintheWestisthis:
WherehavetheConfucianjing(canons)gainedtheirauthoritiesfrom?

IncontemporaryChina,thegovernmentencouragespeopletoreadtheConfucianclassicsandto
promotetheminforeigncountries．AsfarastheWesterncontextofEuropeandNorthAmericais
concerned,weneedtoconsiderreasonsforsuchapromotion．Ontheonehand,wemayreflecthow
andwhyweshouldreadtheConfucianclassics．Aretheyjing (canons)orjingdian (humanistic
classics)? Ontheotherhand,weshouldunderstandhowacanon (jing)canearnitsstatusasa
canon．Onthephysicallevel,aclassicbecomesacanonthroughhumanistic,sociological,ethical,

politicalorpragmaticreasons,andallofthemarechangeableandrelativedependingonthecontexts
oftimeandplace．Onthemetaphysicallevel,aclassicbecomesacanonbecauseitwasmadethrough
divinerevelation,whichiseternalandunchangeable．

ThroughtheestablishmentofConfuciusInstituteallaroundtheworldChinesegovernmenthas
beenstartingaprocessofpromotingChinesevalueandwayofthinkingtoforeigners,whatweneed
toreflectisthecriteria,authorities,reasonsandpurposesbehindthem．〔１８〕

Ⅶ　AreflectionoftheBibleandtheConfucianjing(canons)

Whoaretheirauthors? AretheyfinitehumanbeingsortheinfiniteGod,HeavenandTruth?

WhataretheessencesoftheBibleandtheConfucianjing(canons)? AretheythewordsofGod
orthoseofhumanbeings?

Whataretheircharacteristics? Aretheydivine,absoluteandeternal,oraretheyhumanistic,

relativeandchangeable?

Whataretheircontents? A)DotheymainlydealwiththerelationshipbetweenGodandhuman
beings? Dothey mainlydealwithcreation,theoriginalsin,salvation,eternallife,orrespecting
ghostsandgodsbutalsokeepingdistancefromthem? B)Dotheymainlydealwiththerelationship
betweenhumanbeingsandtheworld? I．e．,becomingrighteousandgoodthroughunionwithChrist
byfaith,ordopeopleselfＧcultivatemorallythroughtheirownattemptssoastobecomesagesina
family,asociety,astateorunderthesky?

２１

〔１８〕 黄裕生 HuangYusheng２０１８:”Moshibainianhuiguichengfugu莫使百年回归成复古———Guanyurujiajingdianchonggui
guominjiaoyudesikao关于儒家经典重归国民教育的思考”(Donotletthereturnoftheonehundredyearsattempttobecomearevival
oftheancient:AreflectionofthereturningofConfucianclassicsintothenationaleducation),in«Nanfangzhoumo 南方周末»(The
SouthWeekend),March８th,２０１８．
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Howhavetheirreadersinterpretedthem? Dotheyworshipandbelieveinthemasabsolute
truthortreatthemwitharational,empiricaloremotionalway?

WhataretheirattitudestotheabsoluteTruthandarelativeidol? MartinLutherinterpretsidolsas
falsegods,whichisrelativegoodnessmistakenasabsolutegoodness．I．e．,arelative,finitehumanbeing,a
thingoratheoryhasbeenworshippedastheabsoluteandinfiniteGodorTruth．Forexample,intheBible,

thereisnopersonrecognizedorworshippedasaperfecthumanbeingbesidesJesusChrist．However,inthe
Confucianjing(canons)manypeoplesuchasYao,Shun,Yu．Tang,Wen,Wu,DukeZhouandConfucius
havebeenrecognizedandworshippedasabsolutesages,whoareperfect．

WhentheConfucianjing(canons)arepromotedtotheWesterncontext,itisanimportanttask
tostudytheabovedistinctions．〔１９〕

Ⅷ　Summary:jing(canons)andjingdian(classics)inthelightofanthropology〔２０〕

AccordingtotheHebrewtraditionofholistic/comprehensiveanthropology,ahumanbeingisthe
unionofthreeparts:A)flesh/dustfromtheground(adam/aaphaarminhaaaadaam)．B)soul/a
being/creatureliving(hayyaah)．C)spirit/thebreathoflife(nismathayyim)hasbeenbreathed
(wayyippah)intohisnostrils(beappaaw)．〔２１〕

AccordingtotheBiblicalGreektradition,apersonisaunionofthreeparts:A)Spiritual
(πνευματικω~ςpneumatikoos),B)Soul(ψυχικòςpsychikos),andC)Flesh(σαρκíνοιςsarkinois)sooma
(body)．

Inthisvolume,wepublishthefollowingarticles．
Inthefirstcolumnof“Humanities,Theology,andChineseNationalStudies”therearetwo

articles．ThefirstoneisProfessorLIU Qingpings(AdvancedInstituteofSocialSciencesatFudan
University)“ThehistoricturnoftheConfuciandestinyfrom ‘notbeingused’to‘beingvalued’”,

andthesecondisProfessorYUTaos(SchoolofPhilosophyatNankaiUniversity)“SocialConcern
inProtestantSpirit:OntheRoleandSignificanceoftheReformationintheFormationofNordic
WelfareStateSystem”．

Inthesecondcolumnof“PracticalTheologyandSinoＧWesternViewsonChurchandSociety”

therearealsotwoarticles．ThethirdoneisthedirectoroftheInstituteofWorldReligions,China
AcademyofSocialSciences,ProfessorZHENGXiaoyuns“OntheReligiousManagementModelin
ChineseTheravadaBuddhism”．AndthefourthisRachelX．Zhus(SchoolofPhilosophyatFudan
University)“TheImpactofChristianCharityonChineseSocietyandtheChallengesinthefuture”．

３１

〔１９〕

〔２０〕

〔２１〕

MartinLutherhasstudiedthestatusoftheBible,pleaserefertomyneweststudy,黄保罗PaulosHuang２０１９:“精神人文主

义:马丁 路德与儒家工作坊报告Jingshenrenwenzhuyi:MadingLudeyuRujiagongzuofangbaogao”【AReportontheWorkshopof
SpiritualHumanism:MartinLutherandConfucianism】,«国学与西学国际学刊»Guoxueyuxixueguojixuekan【InternationalJournalof
SinoＧWesternStudies】第十六期,Vol．１６,pp．１７３Ｇ２３４．

PaulosHuang２０１９:“A ReportontheWorkshopofSpiritualHumanism:MartinLutherandConfucians,”International
JournalofSinoＧWesternStudies(www．SinoWesternStudies．com)１６(June２０１９),１７３Ｇ２３４．

Genesis２:７耶和华神(Yahweheloohim＝God)用地上的(minhaaaadaam＝oftheground)尘土 (aaphaar＝dust)造

(wayyise＝formed)人(haaadaamaah＝man),将生气(nismathayyim＝thebreathoflife)吹(wayyippah＝breathed)在他鼻孔里

(beappaaw＝intohisnostrils),他就成了(wayhi＝became)有灵的活人(lenepheshayyaah＝abeing/creatureliving),名叫亚当(haa
aadaam＝Adam)．
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Inthethirdcolumnof“ChineseandWesternClassicsandtheBible”therearetwoarticles．The
fifthoneis David F．Fords (Emeritus RegiusProfessorofDivinity Fellow,Selwyn College,

UniversityofCambridge)“Thepotentialofinterreligiousdialoguein Chinaandglobally;the
continuationofScripturalReasoninginChina”,andProfessorFordisthecoＧfounderofScriptural
ReasoningSociety．FollowingProfessorFordsarticleisaresponsetoDavidFordontheScriptural
ReasoningbyProfessorTuulaSakaranaho(thevicedeanofFacultyofTheologyattheUniversityof
Helsinki)．ThesixtharticleisFinnishyoungtalentscholarDr．AleksiKuokkanens(Facultyof
TheologyatUniversityofHelsinki)“AttemptstoUnderstandScripturalReasoning”．

Inthefourthcolumnof“ChurchHistoryintheWestandinChina”therearetwoarticles．The
seventhisProfessorClaudiavonCollanis(UniversityofMinster,Germany)“TheJesuitsAndreas
Kofflerand MichaelBoym attheCourtoftheYongliEmperor”．TheeighthisLIN Chunjies
(DirectorofDepartmentofGermanStudies,HuazhongUniversityofTechnologyandScience)“A
HistoricalInvestigationoftheRelationshipbetweenStateandChurchin Germanyinthe２０th
Century”．

Inthefifthcolumnof“ComparativeReligiousandCulturalStudies”therearetwoarticles．The
ninthis ZHANG Huas (Beijing Language University) “Anthropological Perspective of
ContemporaryTheologyandthePluralism ofChristianity”,andthetenthisZHANG Ruimings
(SchoolofPhilosophyatLanzhou University)“ExistentialTiＧTheology:DevelopmentofXiong
ShilisLianglunthroughKantandHusserl”．

Inthesixthcolumnof“ReviewsandAcademicReports”therearethreearticles．Theeleventhis
ZHANGYunyans(SchoolofHumanitiesatShanghaiCommunicationUniversity)“TheleftＧwing
Routeof ‘Memory Identity’and Its Identification DilemmaＧFocusing on Max Silvermans
PlimpsesticMemoryＧThe Holocaustand Colonialismin Frenchand FrancophoneFictionand
Film”．Thetwelfthis WANG Shuais (SchoolofForeignLanguagesatPeking University)“A
Researchonthe Developmentofthe Russian Orthodox ChurchintheFirstDecadeafterthe
EnthronementofPatriarchKirillＧInheritance,TransformationandChallenge”．Thethirteentharticle
is “JurisEntropia”:AnInterdisciplinary CPR/A;Context,and PurposefulAction Proposalfor
Regenerationof Planet Earths Naturalist Climate and EnvironmentalSecurity by David S．
WoodroffeandJohannesAlaranta．
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中文题目:
汉语语境中“经典”变成“经”的权威根据
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